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Preface
The question of who the best of the Sahabah, radhiyallah ‘anhum, was
has always been a thorny issue within the Ummah, especially among the Ahl
al-Sunnah wa al-Jama’ah. Even the Sahabah disputed with one another over
the topic. Specifically, the debate often revolves around Abu Bakr and ‘Ali,
‘alaihi al-salam, only. It is very difficult to see anyone - whether Sunni or
Shi’i – arguing that ‘Umar, ‘Uthman, Talhah, Zubayr or some other Sahabi
– was the best of the Sahabah. Rather, the exact point of contention is, and
always was: was Abu Bakr their best or ‘Ali?
Expectedly, most of the Ahl al-Sunnah consider Abu Bakr to have been
the best of the Sahabah, then ‘Umar, then ‘Uthman, and then ‘Ali. By
contrast, the Shi’ah believe that Amir al-Muminin ‘Ali was the best, then alHasan, then al-Husayn, and then Sayyidah Faṭimah, ‘alaihim al-salam.
There is a minority among Sunnis – including some Sahabah and a lot of
Sufis – who share the Shi’i view on the matter.
Ordinarily, the debate over who was the best should have been a mere,
healthy academic exercise. However, it is linked with Imamah and khilafah
in the Ummah. So, it is a very big issue, and provokes the deepest emotions
of some people. In fact, countless Shi’is and others have been murdered for
more than a millenium by Sunni extremists, only for their belief in the
superiority of ‘Ali. The best of the Ummah at each point in time is the only
one qualified for the khilafah. This is the Command of Allah and His
Messenger, sallallahu ‘alaihi wa alihi. Shaykh Ibn Taymiyyah (d. 728 H)
confirms:

ﻓﻔ ــﻲ ﻫ ــﺬا اﳋ ــﱪ إﺧﺒ ــﺎر ﻋﻤ ــﺮ ﺑ ــﲔ اﳌﻬ ــﺎﺟﺮﻳﻦ واﻷﻧﺼ ــﺎر أن أﺑ ــﺎ ﺑﻜ ــﺮ ﺳ ــﻴﺪ اﳌﺴ ــﻠﻤﲔ وﺧ ــﲑﻫﻢ
وأﺣﺒﻬﻢ إﱃ رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ ذﻟـﻚ ﻋﻠـﺔ ﻣﺒﺎﻳﻌﺘـﻪ ﻓﻘـﺎل ﺑـﻞ ﻧﺒﺎﻳﻌـﻚ أﻧـﺖ ﻓﺄﻧـﺖ
ﺳــﻴﺪﻧﺎ وﺧﲑﻧــﺎ وأﺣﺒﻨــﺎ إﱃ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﻟﻴﺒــﲔ ﺑــﺬﻟﻚ أن اﳌــﺄﻣﻮر ﺑــﻪ ﺗﻮﻟﻴــﺔ
اﻷﻓﻀﻞ وأﻧﺖ أﻓﻀﻠﻨﺎ ﻓﻨﺒﺎﻳﻌﻚ
In this report is the declaration of ‘Umar among the Muhajirun and the
Ansar that Abu Bakr was the sayyid of the Muslims and the best of them,
and the most beloved of them to the Messenger of Allah. This is the reason
for following him. So, he (‘Umar) said, “Rather, we will follow you because
you are our sayyid, and the best of us, and the most beloved of us to the
Messenger of Allah, peace be upon him”. He wanted to make clear through
it that: WHAT IS ORDAINED IS TO GIVE AUTHORITY TO THE BEST,
and you are the best of us. So, we will follow you.1
The bottomline here is that khilafah by anyone who is not the best of his
time is contrary to the Order of Allah and the Sunnah of His Messenger, and
is therefore both illegal and a bid’ah. That makes the khalifah himself and
all his supporters ringleaders of a bid’ah, as long as they are aware of his
deficiency and still uphold his khilafah. In that way, they would be guilty of
creating a new provision in the religion to supplant that of Allah. The grave
danger of all this is captured perfectly in these words of the Messenger of
Allah, documented by Imam al-Nasai (d. 303 H):
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ﺎ وﻛﻞ ﳏﺪﺛﺔ ﺑﺪﻋﺔ وﻛﻞ ﺑﺪﻋﺔ ﺿﻼﻟﺔ وﻛﻞ ﺿﻼﻟﺔ ﰲ اﻟﻨﺎرbﺷﺮ اﻷﻣﻮر ﳏﺪﺛﺎ
The worst of the (religious) affairs are their innovations, and every
innovation is a bid’ah, and every bid’ah is misguidance, and every
misguidance ends to the Fire.2
‘Allamah al-Albani (d. 1420 H) comments:

ﺻﺤﻴﺢ

Sahih3
The Command of Allah and His Messenger is that the best of the Ummah
should always be their khalifah, as testified by ‘Umar b. al-Khaṭṭab.
Meanwhile, the innovation in this matter is to make or allow any inferior
individual as the khalifah. This innovation is a bid’ah, and will land
whosoever leads, practices or recognizes it in Hellfire. It is understandable
then why some of our Sunni brothers are so hell-bent upon emphasizing the
superiority over Abu Bakr over the whole Ummah, followed by ‘Umar and
‘Uthman, by all means – even to the extent of committing massacres. The
survival of their Sahih depends very heavily on it. Should Abu Bakr, ‘Umar
or ‘Uthman fall, Sunnism itself ceases to exist as a valid entity!
So, certain drastic steps were taken to address the challenge. First, a very
wide re-definition was issued for Shi’ism. This, apparently, was to scare
Sunnis away from researching into the issue. Al-Hafiz Ibn Hajar al‘Asqalani (d. 852 H) takes the podium:

واﻟﺘﺸﻴﻊ ﳏﺒﺔ ﻋﻠﻰ وﺗﻘﺪﳝﻪ ﻋﻠﻰ اﻟﺼﺤﺎﺑﺔ ﻓﻤـﻦ ﻗﺪﻣـﻪ ﻋﻠـﻰ أﰉ ﺑﻜـﺮ وﻋﻤـﺮ ﻓﻬـﻮ ﻏـﺎل ﰲ ﺗﺸـﻴﻌﻪ
وﻳﻄﻠـﻖ ﻋﻠﻴـﻪ راﻓﻀـﻲ وإﻻ ﻓﺸـﻴﻌﻲ ﻓـﺈن اﻧﻀـﺎف إﱃ ذﻟـﻚ اﻟﺴـﺐ أو اﻟﺘﺼـﺮﻳﺢ ﺑـﺎﻟﺒﻐﺾ ﻓﻐـﺎل ﰲ
اﻟﺮﻓﺾ وإن اﻋﺘﻘﺪ اﻟﺮﺟﻌﺔ إﱃ اﻟﺪﻧﻴﺎ ﻓﺄﺷﺪ ﰲ اﻟﻐﻠﻮ
Shi’ism is love of ‘Ali and the placing of him over the Sahabah (except Abu
Bakr and ‘Umar only). Whoever places him above Abu Bakr and ‘Umar, such
is an extremist in his Shi’ism, and he is called a Rafidi.

If he does not (place ‘Ali over the two), then he is only a Shi’i. If he
added to that (i.e. preference of ‘Ali over Abu Bakr and ‘Umar) abuse,
cursing or open hatred (of Abu Bakr and ‘Umar), he is then an extremist in
Rafdh. If he believes in Raj’ah into this world, then he is severe in (Rafidhi)
extremism.4
Therefore, a Sunni is only someone who considers ‘Ali as inferior to Abu
Bakr, ‘Umar AND ‘Uthman. Whosoever places him above ‘Uthman is a
Shi’i, and whosoever views him as superior to Abu Bakr or ‘Umar is a
Rafidhi. In the Sunni creed, being a Shi’i is a bid’ah. Imam al-Dhahabi (d.
748 H) says:

 ﻓﻬــﺬا، أو ﻛﺎﻟﺘﺸــﻴﻊ ﺑــﻼ ﻏﻠــﻮ وﻻ ﲢــﺮف، ﻓﺒﺪﻋــﺔ ﺻــﻐﺮى ﻛﻐﻠــﻮ اﻟﺘﺸــﻴﻊ:أن اﻟﺒﺪﻋــﺔ ﻋﻠــﻰ ﺿـﺮﺑﲔ
 ﻓﻠـﻮ رد ﺣـﺪﻳﺚ ﻫـﺆﻻء ﻟـﺬﻫﺐ ﲨﻠـﺔ ﻣـﻦ.ﻛﺜﲑ ﰲ اﻟﺘﺎﺑﻌﲔ وﺗﺎﺑﻌﻴﻬﻢ ﻣﻊ اﻟـﺪﻳﻦ واﻟـﻮرع واﻟﺼـﺪق
 ﻛﺎﻟﺮﻓﺾ اﻟﻜﺎﻣﻞ واﻟﻐﻠﻮ ﻓﻴﻪ، ﰒ ﺑﺪﻋﺔ ﻛﱪى. وﻫﺬﻩ ﻣﻔﺴﺪة ﺑﻴﻨﺔ،اﻵﺛﺎر اﻟﻨﺒﻮﻳﺔ
Bid’ah has two types:
The minor bid’ah: like extreme Shi’ism, or like moderate Shi’ism, for this

was widespread among the Tabi’in and their followers, despite their
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devotion, piety and truthfulness. If the ahadith of these people were
rejected, part of teachings of the Prophet would be lost, and that would be a
clear evil.
Then the major bid’ah: like complete rafdh and extremism in it.5
By classifying the placing of ‘Ali above ‘Uthman as a bid’ah – which
leads to Hellfire – the classical Sunni ‘ulama hoped to put a firm lid on all
threats to their Sahih. However, their action has produced some horrible
unintended consequences. Many of the Sahabah were Rawafidh by Sunni
definition, and therefore heretics who will burn forever in the Fire! Imam
Ibn ‘Abd al-Barr (d. 463 H) identifies some of these Rafidhi Sahabah:

وروى ﻋﻦ ﺳﻠﻤﺎن وأﰊ ذر واﳌﻘﺪاد وﺧﺒﺎب وﺟﺎﺑﺮ وأﰉ ﺳﻌﻴﺪ اﳋﺪري وزﻳﺪ ﺑﻦ اﻷرﻗﻢ أن ﻋﻠـﻲ
ﺑﻦ أﰊ ﻃﺎﻟﺐ رﺿﻲ اﷲ ﻋﻨﻪ أول ﻣﻦ أﺳﻠﻢ وﻓﻀﻠﻪ ﻫﺆﻻء ﻋﻠﻰ ﻏﲑﻩ
Salman, Abu Dharr, al-Miqdad, Khabab, Jabir, Abu Sa’id al-Khudri and
Zayd b. Arqam narrated that ‘Ali b. Abi Talib, may Allah be pleased with
him, was the first to accept Islam, and they considered him the most superior
6
(among the Sahabah).
These senior Sahabah considered ‘Ali as superior to Abu Bakr, ‘Umar
and ‘Uthman! By Sunni standards, their bid’ah, therefore, was of the major
type! They were complete Rafidhis. Another well-known Sahabi like them
was Abu al-Tufayl, radhiyallah ‘anhu. Imam al-Dhahabi states about him:

. ﻋــﺎﻣﺮ ﺑــﻦ واﺛﻠــﺔ ﺑــﻦ ﻋﺒــﺪ اﷲ ﺑــﻦ ﻋﻤــﺮو اﻟﻠﻴﺜــﻲ اﻟﻜﻨــﺎﱐ اﳊﺠــﺎزي اﻟﺸــﻴﻌﻲ،واﺳــﻢ أﰊ اﻟﻄﻔﻴــﻞ
.ﻋﻠﻲ

ﻛﺎن ﻣﻦ ﺷﻴﻌﺔ اﻹﻣﺎم

The name of Abu al-Tufayl was ‘Amir b. Wathilah b. ‘Abd Allah b.
‘Amr al-Laythi al-Kanani al-Hijazi, the Shi’i. He was from the Shi’ah of
Imam ‘Ali.7
Imam Ibn ‘Abd al-Barr adds:

وﻛﺎن ﻣﺘﺸﻴﻌﺎ ﰲ ﻋﻠﻲ وﻳﻔﻀﻠﻪ وﻳﺜﲏ ﻋﻠﻰ اﻟﺸﻴﺨﲔ أﰊ ﺑﻜﺮ وﻋﻤﺮ وﻳﱰﺣﻢ ﻋﻠﻰ ﻋﺜﻤﺎن
He was a Shi’i of ‘Ali and considered him the most superior. He used to
extol the two Shaykhs, Abu Bakr and ‘Umar, and would ask for Allah’s
mercy upon ‘Uthman.8
Al-Hafiz explains the words of Ibn ‘Abd al-Barr above:

ﻗﺎل أﺑﻮ ﻋﻤﺮ ﻛﺎن ﻳﻌﱰف ﺑﻔﻀﻞ أﰊ ﺑﻜﺮ وﻋﻤﺮ ﻟﻜﻨﻪ ﻳﻘﺪم ﻋﻠﻴﺎ
Abu ‘Umar said: He accepted the merit of Abu Bakr and ‘Umar but he
considered ‘Ali to be the most superior.9

This creates an impossible dilemma for Sunni Islam. If Sunnis stick with
their view that Shi’ism – as defined by them – is a bid’ah, then they must
agree that all these fine Sahabah were heretics with no hope of salvation in
the Hereafter. By contrast, if they free the Shi’i Sahabah, then they must
equally free all other Shi’ah and Rawafidh! What is good for the goose is
equally good for the gander. Besides, the Sahabah, who met the Prophet, are
in an even more accountable position on any Islamic matter than all the
generations after them. It gets scary when one considers the possibility that
the Messenger of Allah could have been of the same opinion as the Shi’i
Sahabah! If he did, then it would have been Sunnah to place ‘Ali over Abu
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Bakr, ‘Umar and ‘Uthman. In that case, the majority view of the Ahl alSunnah on the matter would have been a bid’ah - in fact, a compounded
bid’ah.
The other step taken by the Sunni ‘ulama was to confuse their followers
on the status and meanings of explicit ahadith indicating the overall
superiority of Amir al-Muminin ‘Ali b. Abi Talib over all Sahabah. The
most guilty individual in this regard was none other than “Shaykh al-Islam”
Ibn Taymiyyah. Others, such as Imam al-Mubarakfuri (d. 1282 H),
‘Allamah al-Albani, Shaykh al-Arnauṭ and others, have also followed his
steps, albeit at a much lower level. In this book, we will be examining some
of such ahadith, proving their authenticity absolutely, and analyzing their
texts in the light of the Qur’an and mutawatir Sunnah. Our manhaj in this
regard is open, transparent, mathematical and precise. For instance, we have
relied very heavily upon the verdicts concerning the individual narrators by
al-Hafiz al-‘Asqalani in his legendary reference work, al-Taqrib. The
reasons for this approach are two. First, al-Hafiz Ibn Hajar al-‘Asqalani,
often fondly referred to simply as al-Hafiz, is one of the greatest Sunni
scholars of rijal and hadith. ‘Allamah al-Albani says about him:

ﻟﻜــﻦ ﻣــﻦ ﻛــﺎن ﰲ رﻳــﺐ ﳑــﺎ أﺣﻜــﻢ أﻧــﺎ ﻋﻠــﻰ ﺑﻌــﺾ اﻷﺣﺎدﻳ ـﺚ ﻓﻠﻴﻌــﺪ إﱃ ﻓــﺘﺢ اﻟﺒــﺎري ﻓﺴــﻴﺠﺪ
ﻫﻨــﺎك أﺷــﻴﺎء ﻛﺜــﲑة وﻛﺜــﲑة ﺟــﺪاً ﻳﻨﺘﻘــﺪﻫﺎ اﳊــﺎﻓﻆ أﲪــﺪ ﺑــﻦ ﺣﺠــﺮ اﻟﻌﺴــﻘﻼﱐ اﻟــﺬي ﻳﺴــﻤﻰ ﲝـ ٍـﻖ
أﻣﲑ اﳌﺆﻣﻨﲔ ﰲ اﳊﺪﻳﺚ واﻟﺬي أﻋﺘﻘﺪ أﻧﺎ وأﻇﻦ أن ﻛﻞ ﻣﻦ ﻛﺎن ﻣﺸـﺎرﻛﺎً ﰲ ﻫـﺬا اﻟﻌﻠـﻢ ﻳـﻮاﻓﻘﲏ
.ﻣﺜﻠﻪ

ﻋﻠﻰ أﻧﻪ ﱂ ﺗﻠﺪ اﻟﻨﺴﺎء ﺑﻌﺪﻩ

But, whoever is in doubt concerning the verdicts I have given concerning
some ahadith (in Sahih al-Bukhari), let him refer to Fath al-Bari, and he will
find there lots and lots of things (in Sahih al-Bukhari) which have been
criticized by al-Hafiz Ahmad b. Hajar al-‘Asqalani, who is rightly named the
Amir al-Muminin in Hadith, and whom I believe – and I suppose that anyone
who has this knowledge (i.e. science of hadith) would agree with me – that no
woman has ever given birth to anyone like him after him.10

The phrase “amir al-muminin” is of course a reference to the supreme
master.
Secondly, al-Hafiz himself states in the Introduction to al-Taqrib:

 وأﻋﺪل ﻣﺎ وﺻﻒ ﺑﻪ،أﻧﲏ أﺣﻜﻢ ﻋﻠﻰ ﻛﻞ ﺷﺨﺺ ﻣﻨﻬﻢ ﲝﻜﻢ ﻳﺸﻤﻞ أﺻﺢ ﻣﺎ ﻗﻴﻞ ﻓﻴﻪ
I have graded every individual among them with a verdict that contains
the most correct of what is said about him, and the most just of the
descriptions given for him.11
In other words, a lot of things have been said about each of the narrators.
But, not everything said about them is authentically transmitted, correct or
accurate. So, al-Hafiz, who is a king in the Sunni science of hadith, has
compiled only “the most correct” and “the most just” of the statements
made about them. No wonder, top Sunni hadith scientists like ‘Allamah alAlbani and others have relied very heavily upon this al-Taqrib in all their
works. We will be doing the same throughout this book and others. There
are two clear advantages in doing this. One, it would ensure the accuracy of
our conclusions on the various narrators. Two, it would keep our book
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concise and neat. As such, we will firstly quote the criticisms of a Sunni
scholar, mostly Shaykh Ibn Taymiyyah, against a particular hadith - which
establishes ‘Ali’s superiorty over all the Sahabah – and then examines the
trustworthiness of all its narrators, primarily through al-Taqrib. Where the
name of the narrator is not present in al-Taqrib, then we go for the books of
Imam al-Dhahabi, who is equally a superweight in Sunni hadith sciences, as
well as others like ‘Allamah al-Albani and Shaykh al-Arnauṭ.
This humble author has adopted a very strict takhrij style throughout the
book. This is why he has excluded ahadith which he believes to be true, but
which do not meet the strict standards of authenticity in the Sunni hadith
sciences. In particular, we focus on the reliability of the narrators and the
full connectivity of the chains. We also seek if there are corroborative
supports for either the chains or the texts of the ahadith. Most importantly,
we also investigate any possible hidden defects in the chains, such as tadlis,
poor memory and irsal of the narrators and present detailed researches to
make clarifications wherever necessary. Sometimes, in order to save space,
we do simply rely upon explicit authentications of chains and ahadith by the
topmost Sunni hadith scientists. Through this methodology, we hope to give
the full opportunity to whoever is researching the topic in order to determine
the real truth.
Meanwhile, we do not neglect Sunni arguments and reports in favour of
the superiority of Abu Bakr and ‘Umar either. We query their authenticity
too, in line with strict standards of Sunni rijal and further test their
compatibility with the Qur’an and undisputed history. The full details of our
investigations are provided in our book, so that our esteemed reader can
verify, reason and make his independent conclusions too.
Throughout our book, we have relied upon Sunni books only, and
specifically those of the highest standing in their respected categories. This
way, we aim ensure full accuracy in everything. We implore Allah to
forgive us all our mistakes, and to accept this as a worthy act of irsal.
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1. Hadith Al-Qadha, Investigating Its Authenticity
Shaykh Ibn Taymiyyah (d. 728 H) states:

و إﻣــﺎ ﻗﻮﻟــﻪ ﻗــﺎل رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﻻﻗﻀــﺎﻛﻢ ﻋﻠــﻲ واﻟﻘﻀــﺎء ﻳﺴــﺘﻠﺰم اﻟﻌﻠــﻢ و
 ﱂ ﻳــﺮوﻩ أﺣــﺪ ﰲ اﻟﺴــﻨﻦ... اﻟــﺪﻳﻦ ﻓﻬــﺬا اﳊــﺪﻳﺚ ﱂ ﻳﺜﺒــﺖ و ﻟــﻴﺲ ﻟــﻪ إﺳــﻨﺎد ﺗﻘــﻮم ﺑــﻪ اﳊﺠــﺔ
اﳌﺸﻬﻮرة و ﻻ اﳌﺴﺎﻧﺪ اﳌﻌﺮوﻓـﺔ ﻻ ﺑﺈﺳـﻨﺎد ﺻـﺤﻴﺢ و ﻻ ﺿـﻌﻴﻒ و إﳕـﺎ ﻳـﺮوي ﻣـﻦ ﻃﺮﻳـﻖ ﻣـﻦ ﻫـﻮ
ﻣﻌﺮوف ﺑﺎﻟﻜﺬب
As for his statement, “The Messenger of Allah, peace be upon him, said:
‘The best judge among you is ‘Ali’”, and justice dispensation requires
knowledge and religious devotion. But, this hadith is not authentic, and it
has no chain of transmission which makes it a valid proof ... It is not
recorded by anyone in the famous Sunan books, and not (by anyone) in the
well-known Musnad books – not with a sahih chain, nor with a dha’if chain.
It is only narrated through the route of notorious liars.12

Meanwhile, Imam Ibn Majah (d. 273 H) records in his Sunan:

 ﻋــﻦ، ﻋــﻦ أﰊ ﻗﻼﺑــﺔ،ﺣــﺪﺛﻨﺎ ﳏﻤــﺪ ﺑــﻦ اﳌﺜــﲎ ﺛﻨــﺎ ﻋﺒــﺪ اﻟﻮﻫــﺎب ﺑــﻦ ﻋﺒــﺪ ا>ﻴــﺪ ﺛﻨــﺎ ﺧﺎﻟــﺪ اﳊــﺬاء
أرﺣـﻢ أﻣـﱵ ﺑـﺄﻣﱵ أﺑـﻮ ﺑﻜـﺮ وأﺷـﺪﻫﻢ:  أن رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳـﻠﻢ ﻗـﺎل،أﻧﺲ ﺑﻦ ﻣﺎﻟﻚ
.ﻃﺎﻟﺐ

ﰲ دﻳﻦ اﷲ ﻋﻤﺮ وأﺻﺪﻗﻬﻢ ﺣﻴﺎء ﻋﺜﻤﺎن وأﻗﻀﺎﻫﻢ ﻋﻠﻲ ﺑﻦ أﰊ

Muhammad b. al-Muthanna – ‘Abd al-Wahhab b. ‘Abd al-Majid –
Khalid al-Haza – Abi Qilabah – Anas b. Malik:
The Messenger of Allah, peace be upon him, said, “The most merciful of
my Ummah to my Ummah is Abu Bakr. The most severe of them in the
religion of Allah is ‘Umar. The most shy of them is ‘Uthman. And the best
13

judge among them is ‘Ali b. Abi Talib.”

This report cancels out the first leg of our Shaykh’s claims: that the
hadith is not documented in any of the authoritative Sunan and Musnad
books – whether with a sahih chain or even a dha’if one!
So, the next question is: has the hadith truly been narrated by a liar or
liars?
The first narrator, Muhammad b. al-Muthanna is thiqah (trustworthy)
without absolutely any doubt. Al-Hafiz (d. 852 H) for instance says about
him:

ﺛﻘﺔ ﺛﺒﺖ.… ﳏﻤﺪ ﺑﻦ اﳌﺜﲎ ﺑﻦ ﻋﺒﻴﺪ اﻟﻌﻨﺰي ﺑﻔﺘﺢ اﻟﻨﻮن واﻟﺰاي أﺑﻮ ﻣﻮﺳﻰ اﻟﺒﺼﺮي
Muhammad b. al-Muthanna b. ‘Ubayd al-‘Unaza, Abu Musa al-Basri....
Thiqah (trustworthy), thabt (accurate).
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Elsewhere, he adds about him:

روى ﻋﻨﻪ( خ )ﻣﺎﺋﺔ ﺣﺪﻳﺚ وﺛﻼﺛﺔ أﺣﺎدﻳﺚ وﻣﺴﻠﻢ ﺳﺒﻌﻤﺎﺋﺔ واﺛﻨﺘﲔ وﺳﺒﻌﲔ ﺣﺪﻳﺜﺎ
Al-Bukhari narrated 103 ahadith from him (in his Sahih), and Muslim
also narrated 772 ahadith (from him in his Sahih).15
Apparently, he was a super-weight in Sunni ahadith.
Al-Hafiz also says about the second narrator:
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ﻋﺒــﺪ اﻟﻮﻫــﺎب ﺑــﻦ ﻋﺒــﺪ ا>ﻴــﺪ ﺑــﻦ اﻟﺼــﻠﺖ اﻟﺜﻘﻔــﻲ أﺑــﻮ ﳏﻤــﺪ اﻟﺒﺼــﺮي ﺛﻘــﺔ ﺗﻐــﲑ ﻗﺒــﻞ ﻣﻮﺗــﻪ ﺑــﺜﻼث
ﺳﻨﲔ
‘Abd al-Wahhab b. ‘Abd al-Majid b. al-Salt al-Thaqafi, Abu Muhammad
al-Basri: Thiqah (trustworthy). He changed (i.e. his memory weakened) 3
years before his death.16
In his Lisan, he gives further, crucial information about him:

ﻟﻜﻨﻪ ﻣﺎ ﺿﺮ ﺗﻐﲑﻩ ﺣﺪﻳﺜﻪ ﻓﺈﻧﻪ ﻣﺎ ﺣﺪث ﲝﺪﻳﺚ ﰲ زﻣﻦ اﻟﺘﻐﲑ
But, his change (in memory) does not harm his ahadith, for he never
narrated a single hadith during the period of the change.17
So, what about the remaining narrators? Shaykh al-Arnauṭ saves us a lot
of time with this tahqiq:

ﺣــﺪﺛﻨﺎ ﻋﺒــﺪ اﷲ ﺣــﺪﺛﲏ أﰊ ﺛﻨــﺎ ﻋﻔــﺎن ﺛﻨــﺎ وﻫﻴــﺐ ﺛﻨــﺎ ﺧﺎﻟــﺪ اﳊــﺬاء ﻋــﻦ أﰊ ﻗﻼﺑــﺔ ﻋــﻦ أﻧــﺲ ﺑــﻦ
 إﺳﻨﺎدﻩ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط اﻟﺸﻴﺨﲔ.... ﻣﺎﻟﻚ ﻋﻦ اﻟﻨﱯ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ و ﺳﻠﻢ
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – ‘Affan –
Wuhayb – Khalid al-Haza – Abu Qilabah – Anas b. Malik – the Prophet,
peace be upon him .... Its chain is sahih UPON THE STANDARD OF THE
TWO SHAYKHS.18

We understand from this that both Khalid al-Haza and Abu Qilabah are
thiqah (trustworthy) narrators of both Sahih al-Bukhari and Sahih Muslim,
like Muhammad b. al-Muthanna.
Interestingly, Imam al-Hakim (d. 403 H), Imam al-Dhahabi (d. 748 H)
and ‘Allamah al-Albani (d. 1420 H) also confirm that the second narrator is
like the others too in this regard. The ‘Allamah writes:

(2219) ( و2218) ( واﺑ ـ ــﻦ ﺣﺒ ـ ــﺎن154) ( واﺑ ـ ــﻦ ﻣﺎﺟ ـ ــﻪ309 / 2) أﺧﺮﺟ ـ ــﻪ اﻟﱰﻣ ـ ــﺬي
( ﻣـﻦ ﻃﺮﻳـﻖ ﻋﺒـﺪ اﻟﻮﻫـﺎب ﺑـﻦ ﻋﺒـﺪ ا>ﻴـﺪ اﻟﺜﻘﻔـﻲ ﺣـﺪﺛﻨﺎ ﺧﺎﻟـﺪ اﳊـﺬاء ﻋـﻦ422 / 3) واﳊﺎﻛﻢ
" : وﻗــﺎل اﻟﱰﻣــﺬي، ﻓــﺬﻛﺮﻩ: ﻗــﺎل رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ وﺳــﻠﻢ:أﰊ ﻗﻼﺑــﺔ ﻋــﻦ أﻧــﺲ ﻗــﺎل
 وواﻓﻘـﻪ."  " ﻫﺬا إﺳﻨﺎد ﺻﺤﻴﺢ ﻋﻠـﻰ ﺷـﺮط اﻟﺸـﻴﺨﲔ: وﻗﺎل اﳊﺎﻛﻢ." ﺣﺪﻳﺚ ﺣﺴﻦ ﺻﺤﻴﺢ
.اﻟﺬﻫﱯ وﻫﻮ ﻛﻤﺎ ﻗﺎﻻ
Al-Tirmidhi (2/309), Ibn Majah (154), Ibn Hibban (2218) and al-Hakim
(3/422) narrated it through the route of ‘ABD AL-WAHHAB B. ‘ABD ALMAJID AL-THAQAFI – Khalid al-Haza – Abu Qilabah – Anas – the
Messenger of Allah, peace be upon him. Al-Tirmidhi said: “The hadith is
hasan sahih”. Al-Hakim (also) said, “This chain is sahih UPON THE
STANDARD OF THE TWO SHAYKHS”. Al-Dhahabi concurred with him,
and it is (indeed) as they both have stated.19
In a simple summary, Hadith al-Qadha – as documented by Imam Ibn
Majah – has a chain of transmission that is sahih upon the standard of alBukhari (d. 256 H) and Muslim (d. 261 H). All its narrators are relied upon
in both Sahih al-Bukhari and Sahih Muslim, and there is no disconnection
anywhere in the chain. Apparently, Shaykh Ibn Taymiyyah’s weird,
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unfounded claim that the hadith is narrated only by notorious liars is itself a
sickening rape of the truth!
There is equally a mutaba’ah for Muhammad b. al-Muthanna copied by
Imam al-Haythami (d. 807 H):

، ﺣــﺪﺛﻨﺎ ﻋﺒـﺪ اﻟﻮﻫــﺎب اﻟﺜﻘﻔــﻲ، ﺣـﺪﺛﻨﺎ ﻋﻠــﻲ ﺑــﻦ اﳌـﺪﻳﲏ،أﺧﱪﻧـﺎ أﲪــﺪ ﺑـﻦ ﻣﻜــﺮم ﺑــﻦ ﺧﺎﻟـﺪ اﻟــﱪﰐ
 ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ-  ﻗـﺎل رﺳـﻮل اﷲ: ﻋﻦ أﰊ ﻗﻼﺑﺔ ﻋﻦ أﻧﺲ ﺑﻦ ﻣﺎﻟﻚ ﻗـﺎل،ﺣﺪﺛﻨﺎ ﺧﺎﻟﺪ اﳊﺬاء
، وأﺻ ــﺪﻗﻬﻢ ﺣﻴ ــﺎء ﻋﺜﻤ ــﺎن، وأﺷ ــﺪﻫﻢ ﰲ أﻣ ــﺮ اﷲ ﻋﻤ ــﺮ،ارﺣ ــﻢ أﻣ ــﱵ ﺑ ــﺄﻣﱵ أﺑ ــﻮ ﺑﻜ ــﺮ: وﺳ ــﻠﻢ
وأﻗﻀﺎﻫﻢ ﻋﻠﻲ
Ahmad b. Makram b. Khalid al-Birti – ‘Ali b. al-Madini – ‘Abd alWahhab al-Thaqafi – Khalid al-Haza – Abu Qilabah – Anas b. Malik:
The Messenger of Allah, peace be upon him, said: “The most merciful of
my Ummah to my Ummah is Abu Bakr. The most severe of them
concerning the Command of Allah is ‘Umar. The most shy of them is
‘Uthman. And the best judge among them is ‘Ali.20
We already know that the last four narrators – including Anas – are
thiqah narrators of both Sahih al-Bukhari and Sahih Muslim. So, we only
have to find out the status of the first two narrators. Once again, Shaykh alArnauṭ saves us time. Imam Ibn Hibban (d. 354 H) records this chain in his
Sahih:

أﺧﱪﻧﺎ أﲪﺪ ﺑﻦ ﻣﻜﺮم ﺑﻦ ﺧﺎﻟﺪ اﻟﱪﰐ ﻗـﺎل ﺣـﺪﺛﻨﺎ ﻋﻠـﻲ ﺑـﻦ اﳌـﺪﻳﲏ ﻗـﺎل ﺣـﺪﺛﻨﺎ ﻣﻌـﻦ ﺑـﻦ ﻋﻴﺴـﻰ
ﻗﺎل ﺣﺪﺛﻨﺎ ﻣﺎﻟﻚ ﺑﻦ أﻧﺲ ﻋﻦ ﺻﻔﻮان ﺑﻦ ﺳﻠﻴﻢ ﻋﻦ ﻋﻄﺎء ﺑﻦ ﻳﺴﺎر ﻋﻦ أﰊ ﺳﻌﻴﺪ اﳋﺪري
Ahmad b. Makram b. Khalid al-Birti –‘Ali b. al-Madini – Ma’n b. ‘Isa –
Malik b. Anas – Safwan b. Sulaym – ‘Aṭa b. Yasar – Abu Sa’id al-Khudri21
Al-Arnauṭ says:

إﺳــﻨﺎدﻩ ﺻــﺤﻴﺢ ﻋﻠــﻰ ﺷــﺮط اﻟﺒﺨــﺎري رﺟﺎﻟــﻪ ﺛﻘــﺎت رﺟــﺎل اﻟﺼــﺤﻴﺢ ﻏــﲑ ﻋﻠــﻲ ﺑــﻦ اﳌــﺪﻳﲏ ﻓﻤــﻦ
رﺟﺎل اﻟﺒﺨﺎري
Its chain is sahih upon the standard of al-Bukhari. Its narrators are thiqah
(trustworthy), narrators of the Sahih, except ‘Ali b. al-Madini because he is

from the narrators of (Sahih) al-Bukhari (only).22
So, both al-Birti and ‘Ali b. al-Madini are thiqah (trustworthy) narrators
of Sahih al-Bukhari too. As such, the mutaba’ah of ‘Ali b. al-Madini to
Muhammad b. al-Muthanna in Hadith al-Qadha is sahih as well, upon the
standard of Sahih al-Bukhari!
The hadith has equally been transmitted from other Sahabah, apart from
Anas. Imam al-Haythami for instance records:

 أرﺣــﻢ أﻣــﱵ:  ﻗــﺎل رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ: ﻋــﻦ ﺟــﺎﺑﺮ ﺑــﻦ ﻋﺒــﺪ اﷲ اﻷﻧﺼــﺎري ﻗــﺎل
ﺑــﺄﻣﱵ أﺑــﻮ ﺑﻜــﺮ وأرﻓــﻖ أﻣــﱵ ﻷﻣــﱵ ﻋﻤــﺮ وأﺻــﺪق أﻣــﱵ ﺣﻴــﺎء ﻋﺜﻤــﺎن وأﻗﻀــﻰ أﻣــﱵ ﻋﻠــﻲ ﺑــﻦ أﰊ
ﻃﺎﻟﺐ
Narrated Jabir b. ‘Abd Allah al-Ansari:
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The Messenger of Allah, peace be upon him, said: “The most merciful of
my Ummah to my Ummah is Abu Bakr. The kindest of my Ummah to my
Ummah is ‘Umar. The most shy of my Ummah is ‘Uthman. The best judge
of my Ummah is ‘Ali b. Abi Talib”.23
He comments:

رواﻩ اﻟﻄﱪاﱐ ﰲ اﻷوﺳﻂ وإﺳﻨﺎدﻩ ﺣﺴﻦ

Al-Tabarani narrated it in al-Awsaṭ, and its chain is hasan.24
In modern prints of Mu’jam al-Awsaṭ of Imam al-Tabarani (d. 360 H),
this hadith, unfortunately, is no longer present! The previous existence of
this report in al-Awsat is further confirmed by Imam al-Haytami (d. 974 H):

و ﰲ رواﻳﺔ اﻟﻄﱪاﱐ ﰲ اﻷوﺳﻂ أرﺣﻢ أﻣﱵ ﺑﺄﻣﱵ أﺑﻮ ﺑﻜﺮ وأرﻓﻖ أﻣﱵ ﻷﻣﱵ ﻋﻤـﺮ وأﺻـﺪق أﻣـﱵ
ﺣﻴﺎء ﻋﺜﻤﺎن وأﻗﻀﻰ أﻣﱵ ﻋﻠﻲ ﺑﻦ أﰊ ﻃﺎﻟﺐ
In the report of al-Tabarani in al-Awsat, it is recorded: “The most
merciful of my Ummah to my Ummah is Abu Bakr. The kindest of my
Ummah to my Ummah is ‘Umar. The most shy of my Ummah is ‘Uthman.
The best judge of my Ummah is ‘Ali b. Abi Talib”

25

It has gone missing in the same al-Awsat after the time of al-Haytami.
Finally, ‘Allamah al-Albani has copied Hadith al-Qadha from yet
another Sahabi, namely Ibn ‘Umar:

أرأف أﻣﱵ ﺑﺄﻣﱵ أﺑﻮ ﺑﻜﺮ وأﺷﺪﻫﻢ ﰲ دﻳﻦ اﷲ ﻋﻤﺮ وأﺻﺪﻗﻬﻢ ﺣﻴﺎء ﻋﺜﻤﺎن وأﻗﻀﺎﻫﻢ ﻋﻠﻲ
The most compassionate of my Ummah to my Ummah is Abu Bakr, and
the most severe of them in the religion of Allah is ‘Umar. The most shy of
them is ‘Uthman and the best judge among them is ‘Ali.26
The ‘Allamah says:
(ﻋﻤﺮ

 ]ع[ ﻋﻦ اﺑﻦ... (ﺻﺤﻴﺢ.

Sahih ... (Narrated) by Ibn ‘Umar27
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2. Hadith Al-Qadha, Confessions Of The Sahabah
The companions of the Messenger of Allah, sallallahu ‘alaihi wa alihi,
used to admit, unanimously, that Amir al-Muminin ‘Ali b. Abi Talib, ‘alaihi
al-salam, was indeed the best judge among them. Imam Ahmad (d. 241 H),
for instance records:

ﺣﺪﺛﻨﺎ ﻋﺒـﺪ اﷲ ﺣـﺪﺛﲏ أﰊ ﺛﻨـﺎ وﻛﻴـﻊ ﺛﻨـﺎ ﺳـﻔﻴﺎن ﻋـﻦ ﺣﺒﻴـﺐ ﺑـﻦ أﰊ ﺛﺎﺑـﺖ ﻋـﻦ ﺳـﻌﻴﺪ ﺑـﻦ ﺟﺒـﲑ
 ﻋﻠﻲ أﻗﻀﺎﻧﺎ وأﰊ أﻗﺮؤﻧﺎ:ﻋﻦ ﺑﻦ ﻋﺒﺎس ﻗﺎل ﻗﺎل ﻋﻤﺮ رﺿﻲ اﷲ ﻋﻨﻪ
‘Abd Allah (b. Ahmad b. Hanbal) – my father (Ahmad b. Hanbal) –
Waki’ – Sufyan – Habib b. Abi Thabit – Sa’id b. Jubayr – Ibn ‘Abbas:
‘Umar, may Allah be pleased with him, said: “‘Ali is the best judge
28
among us, and Ubayy is the best reciter among us.”
Shaykh al-Arnauṭ says:

إﺳﻨﺎدﻩ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط اﻟﺸﻴﺨﲔ

Its chain is sahih upon the standard of the two Shaykhs.29
Imam Ahmad further records:

ﺣــﺪﺛﻨﺎ ﻋﺒــﺪ اﷲ ﺣــﺪﺛﲏ أﰊ ﺛﻨــﺎ ﳛــﲕ ﺑــﻦ ﺳــﻌﻴﺪ ﻋــﻦ ﺳــﻔﻴﺎن ﺣــﺪﺛﲏ ﺣﺒﻴــﺐ ﻳﻌــﲎ ﺑــﻦ أﰊ ﺛﺎﺑــﺖ
 ﻗﺎل ﻋﻤﺮ ﻋﻠﻲ أﻗﻀﺎﻧﺎ وأﰊ أﻗﺮؤﻧﺎ:ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﲑ ﻋﻦ ﺑﻦ ﻋﺒﺎس رﺿﻲ اﷲ ﻋﻨﻬﻤﺎ ﻗﺎل
‘Abd Allah (b. Ahmad b. Hanbal) – my father (Ahmad b. Hanbal) –
Yahya b. Sa’id – Sufyan – Habib b. Abi Thabit – Sa’id b. Jubayr – Ibn
‘Abbas, may Allah be pleased with them both:
‘Umar said: “‘Ali is the best judge among us, and Ubayy is the best reciter
among us.”30
Al-Arnauṭ again comments:

إﺳﻨﺎدﻩ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط اﻟﺸﻴﺨﲔ

Its chain is sahih upon the standard of the two Shaykhs.31
This is the third athar recorded on the same matter by Ahmad b. Hanbal:

ﺣــﺪﺛﻨﺎ ﻋﺒــﺪ اﷲ ﺣــﺪﺛﲏ أﰊ ﺛﻨــﺎ ﺳــﻮﻳﺪ ﺑــﻦ ﺳــﻌﻴﺪ ﰲ ﺳــﻨﺔ ﺳــﺖ وﻋﺸ ـﺮﻳﻦ وﻣــﺎﺋﺘﲔ ﺛﻨــﺎ ﻋﻠــﻲ ﺑــﻦ
ﻣﺴﻬﺮ ﻋﻦ اﻷﻋﻤﺶ ﻋﻦ ﺣﺒﻴﺐ ﺑـﻦ أﰊ ﺛﺎﺑـﺖ ﻋـﻦ ﺳـﻌﻴﺪ ﺑـﻦ ﺟﺒـﲑ ﻋـﻦ ﺑـﻦ ﻋﺒـﺎس ﻗـﺎل ﺧﻄﺒﻨـﺎ
 ﻋﻠــﻲ رﺿــﻲ اﷲ ﻋﻨــﻪ:ﻋﻤــﺮ رﺿــﻲ اﷲ ﻋﻨــﻪ ﻋﻠــﻰ ﻣﻨــﱪ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﻓﻘــﺎل
أﻗﻀﺎﻧﺎ وأﰊ رﺿﻲ اﷲ ﻋﻨﻪ اﻗﺮؤﻧﺎ
‘Abd Allah (b. Ahmad b. Hanbal) – my father (Ahmad b. Hanbal) –
Suwayd b. Sa’id – ‘Ali b. Mashar – al-A’mash – Habib b. Abi Thabit –
Sa’id b. Jubayr – Ibn ‘Abbas:
‘Umar, may Allah be pleased with him, delievered a sermon on the pulpit
of the Messenger of Allah, peace be upon him, and said: “‘Ali, may Allah be
pleased with him, is the best judge among us, and Ubayy, may Allah be
pleased with him, is the best reciter.”32

Shaykh Shu’ayb al-Arnauṭ has a simple verdict on it:

ﺻﺤﻴﺢ

Sahih33
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Notably, ‘Umar mentioned this publicly and none among the Sahabah
present – including the most senior ones - objected. This evidences their
unanimous concurrence with him on the matter.
Imam al-Bukhari (d. 256 H) records the same athar in his Sahih:

ﺣــﺪﺛﻨﺎ ﻋﻤــﺮو ﺑــﻦ ﻋﻠــﻲ ﺣــﺪﺛﻨﺎ ﳛــﲕ ﺣــﺪﺛﻨﺎ ﺳــﻔﻴﺎن ﻋــﻦ ﺣﺒﻴــﺐ ﻋــﻦ ﺳــﻌﻴﺪ ﺑــﻦ ﺟﺒــﲑ ﻋــﻦ اﺑــﻦ
 أﻗﺮؤﻧﺎ أﰊ وأﻗﻀﺎﻧﺎ ﻋﻠﻲ:ﻋﺒﺎس ﻗﺎل ﻗﺎل ﻋﻤﺮ رﺿﻲ اﷲ ﻋﻨﻪ
‘Amr b. ‘Ali – Yahya – Sufyan – Habib – Sa’id b. Jubayr – Ibn ‘Abbas:
‘Umar, may Allah be pleased with him, said: “The best reciter among us
is Ubayy, and the best judge among us is ‘Ali.”34
Apart from ‘Umar, all the other Sahabah also explicitly declared that the
best judge among them – including their most senior ones living in Madinah
- was none other than Amir al-Muminin. Imam al-Hakim (d. 403 H) records:

ﻤﺪان ﺛﻨﺎ إﺑﺮاﻫﻴﻢ ﺑﻦ اﳊﺴﲔ ﺛﻨـﺎ آدم ﺑـﻦ أﰊ إﻳـﺎس ﺛﻨـﺎO أﺧﱪﱐ ﻋﺒﺪ اﻟﺮﲪﻦ ﺑﻦ اﳊﺴﻦ اﻟﻘﺎﺿﻲ
ﺷﻌﺒﺔ ﻋﻦ أﰊ إﺳﺤﺎق ﻋﻦ ﻋﺒﺪ اﻟﺮﲪﻦ ﺑـﻦ ﻳﺰﻳـﺪ ﻋـﻦ ﻋﻠﻘﻤـﺔ ﻋـﻦ ﻋﺒـﺪ اﷲ ﻗـﺎل ﻛﻨـﺎ ﻧﺘﺤـﺪث أن
أﻗﻀﻰ أﻫﻞ اﳌﺪﻳﻨﺔ ﻋﻠﻲ ﺑﻦ أﰊ ﻃﺎﻟﺐ رﺿﻲ اﷲ ﻋﻨﻪ
‘Abd al-Rahman b. al-Hasan al-Qadi – Ibrahim b. al-Husayn – Adam b.
Abi Iyas – Shu’bah – Abu Ishaq – ‘Abd al-Rahman b. Yazid – ‘Alqamah –
‘Abd Allah (b. Mas’ud):
“We used to SAY that the best judge among the people of Madinah was
‘Ali b. Abi Talib, may Allah be pleased with him.”35

Al-Hakim says:

ﻫﺬا ﺣﺪﻳﺚ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط اﻟﺸﻴﺨﲔ

This hadith is sahih upon the standard of the two Shaykhs.36
Imam al-Dhahabi (d. 748 H), on his part, keeps silent about it. The
reason is unclear since the athar has a perfectly sahih chain. Meanwhile, he
has personally authenticated the sanad and all its narrators in the same book
in other ahadith! For example, al-Hakim records this chain:

أﺧﱪﻧـﺎ ﻋﺒــﺪ اﻟــﺮﲪﻦ ﺑــﻦ اﳊﺴــﻦ اﻟﻘﺎﺿـﻲ ﺛﻨــﺎ إﺑـﺮاﻫﻴﻢ ﺑــﻦ اﳊﺴــﲔ ﺛﻨـﺎ آدم ﺑــﻦ أﰊ إﻳــﺎس ﺛﻨــﺎ ﺷــﻌﺒﺔ
ﻋﻦ ﻣﻨﺼﻮر ﻋﻦ إﺑﺮاﻫﻴﻢ ﻋﻦ ﻋﻠﻘﻤﺔ ﻋﻦ ﻋﺒﺪ اﷲ رﺿﻲ اﷲ ﻋﻨﻪ
‘Abd al-Rahman b. al-Hasan al-Qadi – Ibrahim b. al-Husayn – Adam b.
Abi Iyas – Shu’bah – Mansur – Ibrahim – ‘Alqamah – ‘Abd Allah (b.
Mas’ud), may Allah be pleased with him.37

The only differences in this sanad from that of the athar are Mansur and
Ibrahim. Al-Hakim declares:

ﻫﺬا ﺣﺪﻳﺚ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط اﻟﺸﻴﺨﲔ

This hadith is sahih upon the standard of the two Shaykhs.38
Interestingly, al-Dhahabi confirms the verdict:

ﻋﻠﻰ ﺷﺮط اﻟﺒﺨﺎري وﻣﺴﻠﻢ

(Sahih) upon the standard of al-Bukhari and Muslim.39
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This proves that ‘Abd al-Rahman b. al-Hasan al-Qadi, Ibrahim b. alHusayn, Adam b. Abi Iyas, Shu’bah and ‘Alqamah are thiqah (trustworthy)
narrators!
But, what is the status Abu Ishaq and ‘Abd al-Rahman b. Yazid – the
only remaining narrators of Ibn Mas’ud’s athar? Note this chain
documented by Imam al-Hakim:

أﺧﱪﻧﺎ أﺑﻮ زﻛﺮﻳﺎ اﻟﻌﻨﱪي ﺛﻨﺎ ﳏﻤﺪ ﺑﻦ ﻋﺒﺪ اﻟﺴﻼم ﺛﻨﺎ إﺳﺤﺎق أﻧﺒﺄ ﳛﲕ ﺑﻦ آدم ﺛﻨﺎ إﺳـﺮاﺋﻴﻞ ﻋـﻦ
أﰊ إﺳﺤﺎق ﻋﻦ ﻋﺒﺪ اﻟﺮﲪﻦ ﺑﻦ ﻳﺰﻳﺪ ﻋﻦ ﻋﺒﺪ اﷲ رﺿﻲ اﷲ ﻋﻨﻪ
Abu Zakariyah al-‘Anbari – Muhammad b. ‘Abd al-Salam – Ishaq –
Yahya b. Adam – Israil – Abu Ishaq – ‘Abd al-Rahman b. Yazid – ‘Abd
Allah (b. Mas’ud), may Allah be pleased with him.40
Al-Hakim comments:

ﻫﺬا ﺣﺪﻳﺚ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط اﻟﺸﻴﺨﲔ

This hadith is sahih upon the standard of the two Shaykhs.41
Al-Dhahabi also reiterates:

ﻋﻠﻰ ﺷﺮط اﻟﺒﺨﺎري وﻣﺴﻠﻢ

(Sahih) upon the standard of al-Bukhari and Muslim.42
As such, all the narrators of the athar are thiqah (trustworthy).
But then, is there any break between Shu’bah and Abu Ishaq? We have
seen the unbroken connection between all the other narrators except these
two. This chain, recorded by al-Hakim, puts the seal on things:

ﺣــﺪﺛﲏ ﳏﻤــﺪ ﺑــﻦ ﺻــﺎﱀ ﺑــﻦ ﻫــﺎﻧﺊ ﺛﻨــﺎ اﳌﺴــﻴﺐ ﺑــﻦ زﻫــﲑ ﺛﻨــﺎ ﻋﺎﺻــﻢ ﺑــﻦ ﻋﻠــﻲ ﺛﻨــﺎ ﺷــﻌﺒﺔ ﻋــﻦ أﰊ
 ﲰﻌﺖ وﻫﺐ ﺑﻦ ﺟﺎﺑﺮ ﳛﺪث ﻋﻦ ﻋﺒﺪ اﷲ ﺑﻦ ﻋﻤﺮو رﺿﻲ اﷲ ﻋﻨﻬﻤﺎ: إﺳﺤﺎق ﻗﺎل
Muhammad b. Salih b. Hani – al-Musayyab b. Zuhayr – ‘Asim b. ‘Ali –
Shu’bah – Abu Ishaq – Wahb b. Jabir – ‘Abd Allah b. ‘Amr, may Allah be

pleased with them both43
Al-Hakim states:

ﻫﺬا ﺣﺪﻳﺚ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط اﻟﺸﻴﺨﲔ

This hadith is sahih upon the standard of the two Shaykhs.44
Al-Dhahabi agrees:

ﻋﻠﻰ ﺷﺮط اﻟﺒﺨﺎري وﻣﺴﻠﻢ

(Sahih) upon the standard of al-Bukhari and Muslim.45
Simply put, the chain of the athar of Ibn Mas’ud is sahih. All the
narrators are thiqah (trustworthy), and there is no disconnection whatsoever
in the sanad.
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3. Hadith Al-Qadha, ‘Ali’s Superior Knowledge Of
The Qur’an And Sunnah
There is no dispute about the fact that Amir al-Muminin, ‘alaihi al-salam,
was the most competent in justice dispensation among all the Sahabah. In
fact, he is the best judge in our whole Ummah till the Day of al-Qiyamah
after its Prophet, sallallahu ‘alaihi wa alihi. On a specific level, he was
better - in terms of justice dispensation - than Abu Bakr, ‘Umar and
‘Uthman. So, what is the direct implication of this?
In Islam, justice dispensation is based squarely upon the Qur’an and
Sunnah:

ﻓﺎﺣﻜﻢ ﺑﻴﻨﻬﻢ ﲟﺎ أﻧﺰل اﷲ

So, judge between them by what Allah has revealed.46
The Qur’an itself, in its entirety, is described as “a judgment” by its
Master:

وﻛﺬﻟﻚ أﻧﺰﻟﻨﺎﻩ ﺣﻜﻤﺎ ﻋﺮﺑﻴﺎ

And thus We have sent it down as a judgment in Arabic47
As such, complete knowledge of everything in it is required for effective
justice dispensation.
Moreover, the Sunnah is the divinely inspired explanations of this
“judgment” called al-Qur’an:

وأﻧﺰﻟﻨﺎ إﻟﻴﻚ اﻟﺬﻛﺮ ﻟﺘﺒﲔ ﻟﻠﻨﺎس ﻣﺎ ﻧﺰل إﻟﻴﻬﻢ
And We have sent down unto you (Muhammad) al-Dhikr (i.e. the
Qur’an) that you may explain clearly to mankind what is sent down to
them.48
Apparently, a person does not know the Book of Allah until he has
known its explanations by the Messenger of Allah. These explanations,
according to the same Book, only originated from the Lord as well:

وﻣﺎ ﻳﻨﻄﻖ ﻋﻦ اﳍﻮى إن ﻫﻮ إﻻ وﺣﻲ ﻳﻮﺣﻰ
He (Muhammad) never speaks of (his own) desire or caprice. It is
nothing but a wahy that is revealed (to him).49

It is obvious. If anyone were more knowledgeable of the Qur’an and
Sunnah than ‘Ali in this Ummah, he (‘Ali) would not have been its best
judge. It is simply unfathomable that Allah and His Messenger would have
conferred upon him such a rank while there was/is another – in the Ummah
as a whole - who was/is more competent with the tools of justice
dispensation than he was!
It is noteworthy that knowledge of the revelations of Allah surpasses
mere knowledge of al-halal (the permissible) and al-haram (the prohibited).
It covers everything from the Lord to humanity. Most importantly, merely
knowing the legal status of a thing is not enough for justice dispensation.
The judge must equally be fully aware of the penalties (if any) prescribed
for it, and the best ways and circumstances to exercise personal discretion in
different cases in line with the Wish of Allah. None, apparently, is as
competent in these fields as ‘Ali.
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At this point, it is apposite to quote this groundbreaking riwayah
referenced by al-Hafiz Ibn Kathir (d. 774 H):

ِ
 ﻋــﻦ، أﻳﻀــﺎ
ً  ﻋــﻦ ﺧﺎﻟــﺪ ﺑــﻦ َﻋْﺮ َﻋـَـﺮة أﻧــﻪ ﲰــﻊ ﻋﻠﻴــﺎ وﺷــﻌﺒﺔ،  ﻋــﻦ ﲰَــﺎك، ﻗــﺎل ﺷــﻌﺒﺔ ﺑــﻦ اﳊﺠــﺎج
 ﻋ ــﻦ أﻣ ــﲑ، أﻳﻀ ــﺎ ﻣ ــﻦ ﻏ ــﲑ وﺟ ــﻪ
ً  وﺛﺒ ــﺖ. ﲰ ــﻊ ﻋﻠﻴًــﺎ،  ﻋ ــﻦ أﰊ اﻟﻄﱡَﻔْﻴ ــﻞ، اﻟﻘﺎﺳ ــﻢ ﺑ ــﻦ أﰊ ﺑ ـﱠﺰة
 ﻻ ﺗﺴـﺄﻟﻮﱐ ﻋـﻦ آﻳـﺔ ﰲ ﻛﺘـﺎب اﷲ:  أﻧﻪ ﺻﻌﺪ ﻣﻨـﱪ اﻟﻜﻮﻓـﺔ ﻓﻘـﺎل: اﳌﺆﻣﻨﲔ ﻋﻠﻲ ﺑﻦ أﰊ ﻃﺎﻟﺐ
.ﺑﺬﻟﻚ

 إﻻ أﻧﺒﺄﺗﻜﻢ،  وﻻ ﻋﻦ ﺳﻨﺔ ﻋﻦ رﺳﻮل اﷲ،

Shu’bah b. al-Hajjaj, from Simak, from Khalid b. ‘Ar’arah that he heard
‘Ali; and Shu’bah again narrated from al-Qasim b. Abi Barrah from Abu alTufayl that he heard ‘Ali; and IT IS ALSO AUTHENTICALLY
TRANSMITTED through many chains that Amir al-Muminin ‘Ali b. Abi
Talib climbed the pulpit of Kufah and said, “You will not ask me about ANY
verse in the Book of Allah, or about ANY Sunnah from the Messenger of
50
Allah, except that I will inform you about that.”

None of the Sahabah was ever able to make a similar claim!
Secondly, justice must be administered with utmost fairness and equity:

وإن ﺣﻜﻤﺖ ﻓﺎﺣﻜﻢ ﺑﻴﻨﻬﻢ ﺑﺎﻟﻘﺴﻂ

If you judge, judge between them with fairness and equity.51
This verse allows the use of personal discretion in the administration of
justice, especially in all cases where no divinely fixed penalties or
judgments are available. But even then, it also reiterates the notion that the
judge must know everything in the Qur’an and the Sunnah! Full knowledge
of both is required to determine whether or not there is a fixed penalty or
judgment concerning a particular case. If there is none, then the judge uses
his discretion. Where the judge does not know whether Allah has already
fixed the judgment for the issue before him – due to an insufficient
knowledge of the Book and the Tradition - he is most likely to effect a
miscarriage of justice, without even realizing it!
Moreover, the judge must give his judgments with the best interests of
fairness and equity at heart. This is the second message of the above verse.
Where there is a divinely fixed penalty or judgment, he must apply it in the
fairest and most equitable manners. Where there is no such fixed penalty or
judgment, then he equally must adopt his personal discretion in ways that
best ensure a completely fair and equitable dispensation of justice.
Amir al-Muminin has been declared the best judge by Allah and His
Messenger. Apparently, he is the one, within Islam, with the best knowledge
and practice in justice dispensation. Most importantly, he is the fairest and
the most equitable among us all – including the Sahabah - in the application
of Allah’s Fixed Verdicts and in the just administration of personal
discretion.
The most crucial part of this discourse, probably, is stated in this verse:

ﻳﺎ داوود إﻧﺎ ﺟﻌﻠﻨﺎك ﺧﻠﻴﻔﺔ ﰲ اﻷرض ﻓﺎﺣﻜﻢ ﺑﲔ اﻟﻨﺎس ﺑﺎﳊﻖ
O Dawud! We have appointed you a khalifah over the earth. Therefore,
judge between mankind with the truth.52
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First and foremost, it is clear from this verse that justice dispensation is
the job of the khalifah, to the exclusion of all others. He is the judge of
“mankind”. Every single other human beings comes under his juridical
authority. Of course, he might appoint subordinate judges to assist him,
under his close supervision. However, the job belongs to him alone.
Therefore, whoever is the most qualified to be judge is also the most
qualified for the khilafah!
Besides, the competent judge is he who is able to discern the truth, and
who judges with the truth. Judgment with the truth involves the objective
application of Allah’s Fixed Verdicts over relevant issues, as well as the
selfless administration of personal discretion in deserving cases. The judge
therefore must be very intelligent and completely truthful. Application of
personal discretion to reach true justice requires an extremely high level of
intelligence, selflessness, sincerity and honesty. An unintelligent person
cannot be expected to skillfully detect the truth from a clog of complex
arguments and proofs before him. Moreover, a corrupt or self-serving fellow
cannot be expected to judge others with the truth, or to apply his personal
discretion fairly. With these facts in mind, one can then safely conclude and
proclaim that Amir al-Muminin - being the best judge in this Ummah - was
the most qualified for the khilafah immediately after the Prophet. In
addition, he is the most truthful, the most intelligent, the most selfless, the
most sincere, the most honest, and the best in recognizing and applying the
truth in this Ummah after the Messenger.
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4. Hadith Al-Qadha, An Age Of Jungle Justice I
The khalifah of Muslims is also their sovereign judge:

ﻳﺎ داوود إﻧﺎ ﺟﻌﻠﻨﺎك ﺧﻠﻴﻔﺔ ﰲ اﻷرض ﻓﺎﺣﻜﻢ ﺑﲔ اﻟﻨﺎس ﺑﺎﳊﻖ
O Dawud! We have appointed you a khalifah over the earth. Therefore,
judge between mankind with the truth.53
Since ‘Umar was recognized by most Muslims of his time as their
khalifah, it follows naturally that he was also their sovereign judge. The
question is: was ‘Umar a competent judge? To find the answer, we must
look at some iconic cases decided by ‘Umar b. al-Khaṭṭab.
Imam Ibn Khuzaymah (d. 311 H) records about an interesting case:

ﺛﻨﺎ ﻳﻮﻧﺲ ﺑﻦ ﻋﺒﺪ اﻷﻋﻠﻰ و ﳏﻤﺪ ﺑﻦ ﻋﺒـﺪ اﷲ ﺑـﻦ اﳊﻜـﻢ ﻗـﺎﻻ ﺛﻨـﺎ اﺑـﻦ وﻫـﺐ أﺧـﱪﱐ ﺟﺮﻳـﺮ ﺑـﻦ
 ﻣــﺮ ﻋﻠــﻲ ﺑــﻦ أﰊ ﻃﺎﻟــﺐ:ﺣــﺎزم ﻋــﻦ ﺳــﻠﻴﻤﺎن ﺑــﻦ ﻣﻬ ـﺮان ﻋــﻦ أﰊ ﻇﺒﻴــﺎن ﻋــﻦ اﺑــﻦ ﻋﺒــﺎس ﻗــﺎل
 ﻳـﺎ أﻣـﲑ اﳌـﺆﻣﻨﲔ أﺗـﺮﺟﻢ: ﲟﺠﻨﻮﻧﺔ ﺑﲏ ﻓﻼن ﻗـﺪ زﻧـﺖ أﻣـﺮ ﻋﻤـﺮ ﺑﺮﲨﻬـﺎ ﻓﺮدﻫـﺎ ﻋﻠـﻲ و ﻗـﺎل ﻟﻌﻤـﺮ
 رﻓــﻊ اﻟﻘﻠــﻢ ﻋــﻦ: أﻣــﺎ ﺗــﺬﻛﺮ أن رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﻗــﺎل:  ﻧﻌــﻢ ﻗــﺎل:ﻫــﺬﻩ ؟ ﻗــﺎل
ﺛﻼﺛﺔ ﻋﻦ ا>ﻨﻮن اﳌﻐﻠﻮب ﻋﻠﻰ ﻋﻘﻠﻪ و ﻋﻦ اﻟﻨـﺎﺋﻢ ﺣـﱴ ﻳﺴـﺘﻴﻘﻆ و ﻋـﻦ اﻟﺼـﱯ ﺣـﱴ ﳛـﺘﻠﻢ ﻗـﺎل
 ﺻﺪﻗﺖ ﻓﺨﻠﻰ ﻋﻨﻬﺎ:
Yunus b. ‘Abd al-A’la and Muhammad b. ‘Abd Allah b. al-Hakam – Ibn
Wahb – Jarir b. Hazim – Sulayman b. Mihran – Abu Zibyan – Ibn ‘Abbas:
‘Ali b. Abi Talib passed by a lunatic woman from so-and-so tribe, and
she had committed adultery. ‘Umar ordered that she be stoned to death. So,
‘Ali returned her and said to ‘Umar, “O Amir al-Muminin! Do you want to
stone this (woman)?” He (‘Umar) replied, “Yes”. He (‘Ali) said, “Do you
remember that the Messenger of Allah, peace be upon him, said: ‘The pen
has been lifted about three people: the mentally ill, the person sleeping until
he wakes up, and the child until he becomes an adolescent.” He (‘Umar)
responded, “You have said the truth”. So, ‘Umar freed her (i.e. the lunatic
woman).54
‘Allamah al-Albani (d. 1420 H) comments:

ﺣﺪﻳﺚ ﺻﺤﻴﺢ رﺟﺎﻟﻪ ﺛﻘﺎت

It is a sahih hadith. Its narrators are thiqah (trustworthy).55
Elsewhere, Imam Ibn Khuzaymah also records:

أﻧـﺎ أﺑـﻮ ﻃــﺎﻫﺮ ﻧـﺎ أﺑـﻮ ﺑﻜــﺮ ﻧـﺎ ﻳـﻮﻧﺲ ﺑـﻦ ﻋﺒـﺪ اﻷﻋﻠــﻰ و ﳏﻤـﺪ ﺑــﻦ ﻋﺒـﺪ اﷲ ﺑـﻦ ﻋﺒــﺪ اﳊﻜـﻢ ﻗــﺎﻻ
أﺧﱪﻧﺎ اﺑﻦ وﻫﺐ أﺧﱪﱐ ﺟﺮﻳﺮ ﺑﻦ ﺣﺎزم ﻋﻦ ﺳﻠﻴﻤﺎن ﺑـﻦ ﻣﻬـﺮان ﻋـﻦ أﰊ ﻇﺒﻴـﺎن ﻋـﻦ اﺑـﻦ ﻋﺒـﺎس
 ﻣـﺮ ﻋﻠـﻲ ﺑـﻦ أﰊ ﻃﺎﻟـﺐ ﲟﺠﻨﻮﻧـﺔ ﺑـﲏ ﻓــﻼن ﻗـﺪ زﻧـﺖ أﻣـﺮ ﻋﻤـﺮ ﺑﺮﲨﻬـﺎ ﻓﺮﺟﻌﻬـﺎ ﻋﻠـﻲ وﻗــﺎل:ﻗـﺎل
 أو ﺗـﺬﻛﺮ أن رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ:  ﻧﻌـﻢ ﻗـﺎل:  ﻳﺎ أﻣﲑ اﳌﺆﻣﻨﲔ ﺗـﺮﺟﻢ ﻫـﺬﻩ ؟ ﻗـﺎل: ﻟﻌﻤﺮ
 رﻓﻊ اﻟﻘﻠـﻢ ﻋـﻦ ﺛـﻼث ﻋـﻦ ا>ﻨـﻮن اﳌﻐﻠـﻮب ﻋﻠـﻰ ﻋﻘﻠـﻪ وﻋـﻦ اﻟﻨـﺎﺋﻢ ﺣـﱴ ﻳﺴـﺘﻴﻘﻆ: و ﺳﻠﻢ ﻗﺎل
 ﺻﺪﻗﺖ ﻓﺨﻠﻰ ﻋﻨﻬﺎ: وﻋﻦ اﻟﺼﱯ ﺣﱴ ﳛﺘﻠﻢ ﻗﺎل
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Abu Tahir – Abu Bakr Yunus b. ‘Abd al-A’la and Muhammad b. ‘Abd
Allah b. al-Hakam – Ibn Wahb – Jarir b. Hazim – Sulayman b. Mihran –
Abu Zibyan – Ibn ‘Abbas:
‘Ali b. Abi Talib passed by a lunatic woman from so-and-so tribe, and
she had committed adultery. ‘Umar ordered that she be stoned to death. So,
‘Ali returned her and said to ‘Umar, “O Amir al-Muminin! Do you want to
stone this (woman)?” He (‘Umar) replied, “Yes”. He (‘Ali) said, “Do you
remember that the Messenger of Allah, peace be upon him, said: ‘The pen
has been lifted about three people: the mentally ill, the person sleeping until
he wakes up, and the child until he becomes an adolescent.” He (‘Umar)
responded, “You have said the truth”. So, he freed her (i.e. the lunatic
woman).56
‘Allamah al-Albani rules:

إﺳﻨﺎدﻩ ﺻﺤﻴﺢ

Its chain is sahih57
The exact narration above is documented by Imam Ibn Hibban (d. 354 H)
in his Sahih through the route of his teacher, Imam Ibn Khuzaymah, with
the same chain.58 ‘Allamah al-Albani again says:

ﺻﺤﻴﺢ

Sahih59
Shaykh al-Arnauṭ also comments:

رﺟﺎﻟﻪ ﺛﻘﺎت رﺟﺎل ﻣﺴﻠﻢ

Its narrators are thiqah (trustworthy), narrators of (Sahih) Muslim.60
Imam al-Hakim (d. 403 H), a student of Ibn Hibban, records the hadith as
well:

 أﻧﺒـﺄ أﲪـﺪ ﺑـﻦ ﻋﻴﺴـﻰ: ﺣﺪﺛﻨﺎ أﺑﻮ ﺑﻜﺮ ﺑـﻦ إﺳـﺤﺎق اﻟﻔﻘﻴـﻪ وﻋﺒـﺪ اﷲ ﺑـﻦ ﳏﻤـﺪ ﺑـﻦ ﻣﻮﺳـﻰ ﻗـﺎﻻ
اﳌﺼﺮي أﻧﺒﺄ اﺑﻦ وﻫـﺐ أﺧـﱪﱐ ﺟﺮﻳـﺮ ﺑـﻦ ﺣـﺎزم ﻋـﻦ ﺳـﻠﻴﻤﺎن ﺑـﻦ ﻣﻬـﺮان ﻋـﻦ أﰊ ﻇﺒﻴـﺎن ﻋـﻦ اﺑـﻦ
ﻋﺒﺎس ﻗﺎل ﻣﺮ ﻋﻠﻲ ﺑﻦ أﰊ ﻃﺎﻟﺐ ﲟﺠﻨﻮﻧـﺔ ﺑـﲏ ﻓـﻼن وﻗـﺪ زﻧـﺖ وأﻣـﺮ ﻋﻤـﺮ ﺑـﻦ اﳋﻄـﺎب ﺑﺮﲨﻬـﺎ
 أو ﻣــﺎ ﺗــﺬﻛﺮ أن:  ﻧﻌــﻢ ﻗــﺎل:  ﻳــﺎ أﻣــﲑ اﳌــﺆﻣﻨﲔ أﺗــﺮﺟﻢ ﻫــﺬﻩ ؟ ﻗــﺎل: ﻓﺮدﻫــﺎ ﻋﻠــﻲ وﻗــﺎل ﻟﻌﻤــﺮ
 ﻋـﻦ ا>ﻨـﻮن اﳌﻐﻠـﻮب ﻋﻠـﻰ ﻋﻘﻠـﻪ:  رﻓﻊ اﻟﻘﻠـﻢ ﻋـﻦ ﺛـﻼث: رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ ﻗﺎل
وﻋﻦ اﻟﻨﺎﺋﻢ ﺣﱴ ﻳﺴﺘﻴﻘﻆ وﻋﻦ اﻟﺼﱯ ﺣﱴ ﳛﺘﻠﻢ ﻗﺎل ﺻﺪﻗﺖ ﻓﺨﻠﻰ ﻋﻨﻬﺎ
Abu Bakr b. Ishaq al-Faqih and ‘Abd Allah b. Muhammad b. Musa –
Ahmad b. Isa al-Misri - Ibn Wahb – Jarir b. Hazim – Sulayman b. Mihran –
Abu Zibyan – Ibn ‘Abbas:
‘Ali b. Abi Talib passed by a lunatic woman from so-and-so tribe, and
she had committed adultery. ‘Umar b. al-Khaṭṭab ordered that she be stoned
to death. So, ‘Ali returned her and said to ‘Umar, “O Amir al-Muminin! Do
you want to stone this (woman)?” He (‘Umar) replied, “Yes”. He (‘Ali)
said, “Do you remember that the Messenger of Allah, peace be upon him,
said: ‘The pen has been lifted about three people: the mentally ill, the person
sleeping until he wakes up, and the child until he becomes an adolescent.”
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He (‘Umar) responded, “You have said the truth”. So, he freed her (i.e. the
lunatic woman).61
Al-Hakim says:

ﻫﺬا ﺣﺪﻳﺚ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط اﻟﺸﻴﺨﲔ

This hadith is sahih upon the standard of the two Shaykhs62
Imam al-Dhahabi (d. 748 H) concurs:

ﻋﻠﻰ ﺷﺮﻃﻬﻤﺎ

(Sahih) upon the standard of both of them63
Imam Abu Dawud (d. 275 H) documents a fuller version of the hadith
that gives some disturbing details:

 أﰐ:ﺣــﺪﺛﻨﺎ ﻋﺜﻤــﺎن ﺑــﻦ أﰊ ﺷــﻴﺒﺔ ﺛﻨــﺎ ﺟﺮﻳــﺮ ﻋــﻦ اﻷﻋﻤــﺶ ﻋــﻦ أﰊ ﻇﺒﻴــﺎن ﻋــﻦ اﺑــﻦ ﻋﺒــﺎس ﻗــﺎل
ـﺎ ﻋﻠـﻰ ﻋﻠـﻲ ﺑـﻦ أﰊO ـﺎ ﻋﻤـﺮ أن ﺗـﺮﺟﻢ ﻓﻤـﺮO ﻋﻤﺮ ﲟﺠﻨﻮﻧﺔ ﻗﺪ زﻧﺖ ﻓﺎﺳﺘﺸﺎر ﻓﻴﻬﺎ أﻧﺎﺳﺎ ﻓﺄﻣﺮ
ــﺎ ﻋﻤــﺮ أنO ﻃﺎﻟــﺐ رﺿـﻮان اﷲ ﻋﻠﻴــﻪ ﻓﻘــﺎل ﻣــﺎ ﺷــﺄن ﻫــﺬﻩ ؟ ﻗــﺎﻟﻮا ﳎﻨﻮﻧــﺔ ﺑــﲏ ﻓــﻼن زﻧــﺖ ﻓــﺄﻣﺮ
ﺎ ﰒ أﺗﺎﻩ ﻓﻘﺎل ﻳﺎ أﻣﲑ اﳌﺆﻣﻨﲔ أﻣﺎ ﻋﻠﻤﺖ أن اﻟﻘﻠﻢ ﻗﺪ رﻓـﻊ ﻋـﻦ ﺛﻼﺛـﺔO ﺗﺮﺟﻢ ﻗﺎل ﻓﻘﺎل ارﺟﻌﻮا
ﻋﻦ ا>ﻨﻮن ﺣﱴ ﻳﱪأ وﻋﻦ اﻟﻨﺎﺋﻢ ﺣﱴ ﻳﺴﺘﻴﻘﻆ وﻋﻦ اﻟﺼﱯ ﺣﱴ ﻳﻌﻘﻞ ؟ ﻗﺎل ﺑﻠﻰ ﻗﺎل ﻓﻤـﺎ ﺑـﺎل
ﻫﺬﻩ ﺗﺮﺟﻢ ؟ ﻗﺎل ﻻ ﺷﻰء ﻗﺎل ﻓﺄرﺳﻠﻬﺎ ﻗﺎل ﻓﺄرﺳﻠﻬﺎ ﻗﺎل ﻓﺠﻌﻞ ﻳﻜﱪ
‘Uthman b. Abi Shaybah – Jarir – al-A’mash – Abu Zibyan – Ibn
‘Abbas:
A lunatic woman, who had committed adultery, was brought to ‘Umar.
So, he consulted with some people about her, and therefore ordered that she
be stoned to death. But, ‘Ali b. Abi Talib, ridwanullah ‘alaihi, passed by her

and said, “What is the issue with this (woman)”? They replied, “She is a
lunatic woman from so-and-so tribe. She committed adultery and ‘Umar
ordered that she be stoned to death.” So, he (‘Ali) said, “Return with her (to
‘Umar).” Then he (‘Ali) came to him (‘Umar), and said, “O Amir alMuminin! Do you know that the pen has been lifted in the case of a lunatic
until he is cured, and of someone sleeping until he wakes up, and in the case
of a child until he becomes mentally mature?” He (‘Umar) replied, “Yes, I
do”. He (‘Ali) asked, “So, why do you want to stone this (woman)?” He
(‘Umar) replied, “There is NOTHING!” He (‘Ali) said, “Free her”. So, he
(‘Umar) freed her, saying Allahu Akbar!64
‘Allamah al-Albani says:

ﺻﺤﻴﺢ

Sahih65
Reading all the narrations together, one gets the full picture of what
happened:
1. A lunatic woman was charged with adultery, which she apparently
committed in her still extant state of insanity.
2. The Shari’ah provides that crimes committed in a state of insanity are
not justiciable.
3. ‘Umar was well aware of this rule, and was fully convinced that the
lunatic woman truly committed the adultery in a state of insanity. He
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nonetheless consulted with his team of judicial advisers (which excluded
‘Ali) on the matter, and eventually made up his mind to execute her.
4. While convicting the lunatic woman and passing the death sentence
against her, ‘Umar fully remembered the above-mentioned rule of the
Shari’ah.
5. Nonetheless, ‘Umar ordered the execution of the lunatic woman for
“nothing”, in his own words.
6. Amir al-Muminin ‘Ali saw a clear miscarriage of justice in the
judgment of ‘Umar, and stood against the order of the commander-in-chief,
at great personal risks. He prevented ‘Umar’s executioners from carrying
out their illegal orders.
7. ‘Ali asked ‘Umar if the latter knew the Shari’ah ruling concerning
lunatic people. ‘Umar replied: “Yes, I do”. Surprised, he further asked the
latter why he wanted to execute the lunatic woman in that case. ‘Umar made
no secret of his intention. There was simply “nothing”! There was no
reason. He only wished to kill the woman, and that was it!
8. ‘Ali reminded him of the hadith of the Prophet on the matter. Perhaps,
‘Umar had forgotten the source of the Shari’i ruling. Luckily, ‘Umar
admitted to the truth of the hadith.
9. At this point, ‘Ali advised him to free the innocent lunatic woman.
Fortunately for her, ‘Umar accepted ‘Ali’s advice and allowed her to go
free.
Without ‘Ali’s timely intervention, ‘Umar would have deliberately
executed the innocent woman for “nothing”!
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5. Hadith Al-Qadha, An Age Of Jungle Justice II
Imam Ibn Abi Hatim (d. 327 H) records about another iconic judgment
delivered by ‘Umar b. al-Khaṭṭab in his capacity as the khalifah over the
Ummah:

 ﻋـﻦ ﻗﺘـﺎدة ﻋـﻦ أﰊ،  ﻋﻦ ﺳـﻌﻴﺪ،  ﺛﻨﺎ إﺑﻦ أﰊ ﻋﺪي،  ﺛﻨﺎ أﺑﻮ ﺑﻜﺮ ﳏﻤﺪ ﺑﻦ ﺑﺸﺎر، أﺧﱪﻧﺎ أﰊ
 رﻓﻌــﺖ اﻟﻴــﻪ اﻣـﺮاة،  ان ﻋﻤــﺮ ﺑــﻦ اﳋﻄــﺎب،  ﻋــﻦ أﺑﻴــﻪ،  اﺑــﻦ أﰊ اﻻﺳــﻮد اﻟــﺪﻳﻠﻲ:  ﻳﻌــﲏ، ﺣــﺮب
:  ﻗـﺎل اﷲ ﺗﻌـﺎﱃ،  ﻟـﻴﺲ ﻋﻠﻴﻬـﺎ رﺟـﻢ:  ﻓﺒﻠﻎ ذﻟﻚ ﻋﻠﻴﺎ ﻓﻘﺎل،  ﻓﻬﻢ ﺑﺮﲨﻬﺎ، وﻟﺪت ﺳﺘﺔ اﺷﻬﺮ
. ذﻟﻚ ﺛﻼﺛﻮن ﺷﻬﺮا، واﻟﻮاﻟﺪات ﻳﺮﺿﻌﻦ اوﻻدﻫﻦ ﺣﻮﻟﲔ ﻛﺎﻣﻠﲔ وﺳﺘﺔ اﺷﻬﺮ
My father (Abu Hatim) – Abu Bakr Muhammad b. Bashar – Ibn Abi
‘Adi – Sa’id – Qatadah – Abu Harb b. Abi al-Aswad al-Dili – his father
(Abu al-Aswad al-Dayli):
A woman was brought to ‘Umar b. al-Khaṭṭab. She had delivered after
(only) six months of pregnancy. So, he (‘Umar) resolved to stone her to death.
This (decision) reached ‘Ali. Therefore, he (‘Ali) said, “She does not
deserve any penalty of stoning to death. Allah says: ‘The mothers shall give
suck to their children for two whole years (2:233)’. This (period) plus six
months equals thirty months (mentioned in 46:15 as the total for both
pregnancy and suckling)’”.66
Imam al-Dhahabi (d. 748 H) submits about the first narrator:

 ﺷـﻴﺦ، اﻟﻨﺎﻗـﺪ، اﻻﻣـﺎم اﳊـﺎﻓﻆ:أﺑﻮ ﺣﺎﰎ اﻟـﺮازي ﳏﻤـﺪ ﺑـﻦ إدرﻳـﺲ ﺑـﻦ اﳌﻨـﺬر ﺑـﻦ داود ﺑـﻦ ﻣﻬـﺮان
اﶈﺪﺛﲔ
Abu Hatim al-Razi, Muhammad b. Idris b. al-Mundhir b. Dawud b.
Mihran: al-imam (the leader in Hadith), al-hafiz (the hadith scientist), alnaqid (the hadith critic), shaykh al-muhadithin (teacher of the hadith
scientists and narrators).67
About the second narrator, al-Hafiz (d. 852 H) says:

ﳏﻤﺪ ﺑﻦ ﺑﺸﺎر ﺑﻦ ﻋﺜﻤﺎن اﻟﻌﺒﺪي اﻟﺒﺼﺮي أﺑﻮ ﺑﻜﺮ ﺑﻨﺪار ﺛﻘﺔ
Muhammad b. Bashar b. ‘Uthman al-‘Abdi al-Basri, Abu Bakr Bandar:
Thiqah (trustworthy).67

What of the third narrator? Al-Dhahabi submits:

 ﺛﻘﺔ، ﺑﺼﺮي،ﳏﻤﺪ ﺑﻦ إﺑﺮاﻫﻴﻢ ﺑﻦ أﰊ ﻋﺪي أﺑﻮ ﻋﻤﺮو
Muhammad b. Ibrahim b. Abi ‘Adi, Abu ‘Amr, from Basra: Thiqah
(trustworthy)
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Al-Hafiz agrees:

ﳏﻤﺪ ﺑﻦ إﺑﺮاﻫﻴﻢ ﺑﻦ أﰊ ﻋﺪي وﻗﺪ ﻳﻨﺴﺐ ﳉﺪﻩ وﻗﻴﻞ ﻫﻮ إﺑﺮاﻫﻴﻢ أﺑﻮ ﻋﻤﺮو اﻟﺒﺼﺮي ﺛﻘﺔ
Muhammad b. Ibrahim b. Abi ‘Adi.... Abu ‘Amr al-Basri: Thiqah
(trustworthy).67

The fourth narrator is Sa’id, and al-Hafiz comments on him in this
manner:
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ﺳﻌﻴﺪ ﺑﻦ أﰊ ﻋﺮوﺑﺔ ﻣﻬﺮان اﻟﻴﺸﻜﺮي ﻣﻮﻻﻫﻢ أﺑﻮ اﻟﻨﻀـﺮ اﻟﺒﺼـﺮي ﺛﻘـﺔ ﺣـﺎﻓﻆ ﻟـﻪ ﺗﺼـﺎﻧﻴﻒ ﻟﻜﻨـﻪ
ﻛﺜﲑ اﻟﺘﺪﻟﻴﺲ واﺧﺘﻠﻂ وﻛﺎن ﻣﻦ أﺛﺒﺖ اﻟﻨﺎس ﰲ ﻗﻨﺎدة
Sa’id b. Abi ‘Arubah Mihran al-Yashkiri, their freed slave, Abu alNadhar al-Basri: Thiqah (trustworthy), hafiz (a hadith scientist), he wrote
books. However, he did a lot of tadlis, and became confused. He was one of
68
the most authoritative narrators from Qatadah.
Concerning the fifth narrator, al-Hafiz further submits:

ﻗﺘﺎدة ﺑﻦ دﻋﺎﻣﺔ ﺑﻦ ﻗﺘﺎدة اﻟﺴﺪوﺳﻲ أﺑﻮ اﳋﻄﺎب اﻟﺒﺼﺮي ﺛﻘﺔ ﺛﺒﺖ
Qatadah b. Da’amah b. Qatadah al-Sudusi, Aboo al-Khaṭṭaab al-Basri:
Thiqah (trustworthy), thabt (accurate).69
Like the fourth narrator, he too is accused of tadlis, as proclaimed by alHafiz:

ﻗﺘﺎدة ﺑﻦ دﻋﺎﻣﺔ اﻟﺴﺪوﺳﻲ اﻟﺒﺼـﺮي ﺻـﺎﺣﺐ أﻧـﺲ ﺑـﻦ ﻣﺎﻟـﻚ رﺿـﻲ اﷲ ﺗﻌـﺎﱃ ﻋﻨـﻪ ﻛـﺎن ﺣـﺎﻓﻆ
ﻋﺼﺮﻩ وﻫﻮ ﻣﺸﻬﻮر ﺑﺎﻟﺘﺪﻟﻴﺲ وﺻﻔﻪ ﺑﻪ اﻟﻨﺴﺎﺋﻲ وﻏﲑﻩ
Qatadah b. Da’amah al-Sudusi al-Basri, the companion of Anas b. Malik,
may Allah the Most High be pleased with him. He was the hafiz (hadith
scientist) of his time, and he is famous for tadlis. Al-Nasai and others
described him with it.70
The sixth narrator is trustworthy as well, as affirmed by al-Hafiz:

أﺑﻮ ﺣﺮب ﺑﻦ أﰊ اﻷﺳﻮد اﻟﺪﻳﻠﻲ اﻟﺒﺼﺮي ﺛﻘﺔ

Abu Harb b. Abi al-Aswad al-Dili al-Basri: Thiqah (trustworthy)71
With regards to the last narrator, al-Hafiz states:
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ﺛﻘﺔ.… أﺑﻮ اﻷﺳﻮد اﻟﺪﻳﻠﻲ

Abu al-Aswad al-Dili....: Thiqah (trustworthy)
In a word, all the narrators are trustworthy. But, there are three issues
with the chain. The fourth narrator (Sa’id) did tadlis a lot and also became
confused. The question is: does his tadlis affect his narrations from Qatadah,
especially as he has narrated in an ‘an-‘an manner? Moreover, did the third
narrator (Ibn Abi ‘Adi) hear from him before or during his confusion?
Lastly, Qatadah himself was famous for tadlis. So, does his tadlis affect his
‘an-‘an reports from Abu Harb?
Some of these questions are answered in the following isnad documented
by Imam al-Bukhari (d. 256 H) in his Sahih:

ﺣﺪﺛﻨﺎ ﳏﻤﺪ ﺑﻦ ﺑﺸﺎر ﺣﺪﺛﻨﺎ ﳛﲕ واﺑﻦ أﰊ ﻋﺪي ﻋﻦ ﺳﻌﻴﺪ ﻋﻦ ﻗﺘﺎدة ﻋﻦ أﻧﺲ ﺑﻦ ﻣﺎﻟﻚ
Muhammad b. Bashar – Yahya and Ibn Abi ‘Adi – Sa’id – Qatadah –
Anas b. Malik73
Interestingly, this chain is almost identical to the one we are
investigating! We see that Sa’id has narrated ‘an-‘an from Qatadah, and alBukhari considers the sanad to be sahih. This proves that Sa’id’s tadlis does
not affect his ‘an-‘an reports from Qatadah. It is noteworthy that Qatadah’s
‘an-‘an reports from Anas are also accepted as sahih, as in the above chain.
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In this sanad of al-Bukhari, Ibn Abi ‘Adi is conjoined with Yahya.
However, in another chain in the same Sahih, he stands alone:

ﺣﺪﺛﲏ ﳏﻤﺪ ﺑﻦ ﺑﺸﺎر ﺣﺪﺛﻨﺎ اﺑﻦ أﰊ ﻋﺪي ﻋﻦ ﺳﻌﻴﺪ ﻋﻦ ﻗﺘﺎدة ﻋﻦ أﻧﺲ رﺿﻲ اﷲ

Muhammad b. Bashar – Ibn Abi ‘Adi – Sa’id – Qatadah – Anas b. Malik74

As such, Ibn Abi ‘Adi authentically transmitted from Sa’id. He
apparently narrated from the Sa’id before the latter’s confusion. Moreover,
this isnad reiterates the fact that Sa’id’s ‘an-‘an reports from Qatadah are
sahih. In other words, his tadlis does not affect them.
‘Allamah al-Albani (d. 1420 H) confirms all our words:

 ﺛﻨﺎ اﺑﻦ أﰊ ﻋﺪي ﻋﻦ ﺳﻌﻴﺪ ﻋﻦ:ﺣﺪﺛﻨﺎ اﺑﻦ اﳌﺜﲎ
. وﻫﺬا إﺳﻨﺎد ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط اﻟﺸﻴﺨﲔ: ﻗﻠﺖ.... ﻗﺘﺎدة
Ibn al-Muthanna – Ibn Abi ‘Adi – Sa’id – Qatadah.... I (al-Albani) say:
This chain is sahih upon the standard of the two Shaykhs.75
Imam Ibn Khuzaymah (d. 311 H) also records:

 ﺣﺪﺛﻨﺎ اﺑـﻦ أﰊ ﻋـﺪي ﻋـﻦ ﺳـﻌﻴﺪ ﻋـﻦ ﻗﺘـﺎدة ﻋـﻦ أﰊ: ﺣﺪﺛﻨﺎ ﳏﻤﺪ ﺑﻦ ﺑﺸﺎر و أﺑﻮ ﻣﻮﺳﻰ ﻗﺎﻻ
ﲤﻴﻤﺔ ﻋﻦ اﻷﺷﻌﺮي ـ ﻳﻌﲏ أﺑﺎ ﻣﻮﺳﻰ
Muhammad b. Bashar and Abu Musa – Ibn Abi ‘Adi – Sa’id – Qatadah –
Abu Tamimah – Abu Musa al-Ash’ari.76
Dr. Al-A’zami declares:

إﺳﻨﺎدﻩ ﺻﺤﻴﺢ

Its chain is sahih77
Needless to say, Ibn Khuzaymah also considers the sanad to be sahih,
and has therefore included it in his Sahih.
The bottom-line is as follows:
1. Ibn Abi ‘Adi authentically narrated from Sa’id, before the latter’s
confusion.
2. The ‘an-‘an reports of Sa’id from Qatadah are sahih. The former’s
tadlis does not affect them.
3. Some ‘an-‘an reports of Qatadah – like those from Anas and Abu
Tamimah – are also sahih. Qatadah’s tadlis has no effect on them.
The big question, at this point, is: what is the status of Qatadah’s ‘an-‘an
narrations from Abu Harb? According to high-ranking Sunni muhadithun,
such narrations are sahih. For instance, ‘Allamah al-Albani states:

 ﻧﺎ ﳛﲕ ﻋﻦ اﺑﻦ أﰊ َﻋُﺮوﺑﺔ ﻋﻦ ﻗﺘﺎدة ﻋﻦ أﰊ َﺣْﺮب:ﺣﺪﺛﻨﺎ ﻣﺴﺪد
.اﺑﻦ أﰊ اﻷﺳﻮد ﻋﻦ أﺑﻴﻪ ﻋﻦ ﻋﻠﻲ
 وﻫﺬا إﺳﻨﺎد ﺻﺤﻴﺢ:ﻗﻠﺖ
Musaddad – Yahya – (Sa’id) b. Abi ‘Arubah – Qatadah – Abu Harb b. Abi
al-Aswad – his father – ‘Ali.
I say: This chain is sahih.78
This chain, like some others, is almost identical with that of the report
from Ibn Abi Hatim. Here, the ‘Allamah confirms that the ‘an-‘an reports of
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Sa’id from Qatadah are sahih, as well as Qatadah’s ‘an-‘an narrations from
Abu Harb. Shaykh al-Arnauṭ too backs him:

ﺣﺪﺛﻨﺎ ﻋﺒﺪ اﷲ ﺣﺪﺛﲏ أﰊ ﺛﻨﺎ ﻋﺒﺪ اﻟﺼﻤﺪ ﺑﻦ ﻋﺒﺪ اﻟﻮارث ﺛﻨـﺎ ﻫﺸـﺎم ﻋـﻦ ﻗﺘـﺎدة ﻋـﻦ أﰊ ﺣـﺮب
 إﺳﻨﺎدﻩ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط ﻣﺴﻠﻢ.... ﺑﻦ أﰊ اﻷﺳﻮد ﻋﻦ أﺑﻴﻪ ﻋﻦ ﻋﻠﻲ رﺿﻲ اﷲ ﻋﻨﻪ
‘Abd Allah (b. Ahmad b. Hanbal) – my father (Ahmad b. Hanbal) - ‘Abd
al-Samad b. ‘Abd al-Warith – Hisham – Qatadah – Abu Harb b. Abi alAswad – his father – ‘Ali, may Allah be pleased with him.... Its chain is sahih
upon the standard of Muslim.79
Imam Abu Ya’la further records:

ﺣﺪﺛﻨﺎ ﻋﺒﻴﺪ اﷲ ﺣﺪﺛﻨﺎ ﻣﻌﺎذ ﺑﻦ ﻫﺸﺎم ﺣﺪﺛﲏ أﰊ ﻋﻦ ﻗﺘﺎدة ﻋـﻦ أﰊ ﺣـﺮب ﺑـﻦ اﻷﺳـﻮد اﻟـﺪﻳﻠﻲ
ﻋﻦ أﰊ اﻷﺳﻮد ﻋﻦ ﻋﻠﻲ ﺑﻦ أﰊ ﻃﺎﻟﺐ
‘Ubayd Allah – Mu’adh b. Hisham – my father – Qatadah – Abu Harb b.
al-Aswad al-Duli – Abu al-Aswad – ‘Ali b. Abi Talib.80
Shaykh Dr. Asad comments:

إﺳﻨﺎدﻩ ﺻﺤﻴﺢ

Its chain is sahih81
In a simple summary, the athar from Ibn Abi Hatim about how ‘Umar
sentenced a woman to death for delivering the baby only after six months of
pregnancy has an impeccably sahih chain. All the narrators are thiqah
(trustworthy), and the sanad is fully connected.
There are some serious substantive and procedural problems with the
judgment of ‘Umar, which reveal a lot about him. He sentenced the woman
to death by stoning. This suggests that he had convicted her of adultery. His
only proof against her was that she delivered her baby only after six months
of her known pregnancy. In the obviously invalid view of ‘Umar, a sixmonth pregnancy was absolutely impossible. As such, the woman must have
been secretly pregnant before her husband started counting the days of her
pregnancy – apparently, from the date of their last successful encounter (by
his calculations). In other words, while her husband was having sexual
intercourse with her (and most probably, it was their first time), she was
already secretly pregnant for another man.
The Book of Allah has laid down the procedural law in all cases of zina:

واﻟــﺬﻳﻦ ﻳﺮﻣــﻮن اﶈﺼــﻨﺎت ﰒ ﱂ ﻳــﺄﺗﻮا ﺑﺄرﺑﻌــﺔ ﺷــﻬﺪاء ﻓﺎﺟﻠــﺪوﻫﻢ ﲦــﺎﻧﲔ ﺟﻠــﺪة وﻻ ﺗﻘﺒﻠ ـﻮا ﳍــﻢ
ﺷﻬﺎدة أﺑﺪا وأوﻟﺌﻚ ﻫﻢ اﻟﻔﺎﺳﻘﻮن
Those who accuse chaste women, and do not produce four witnesses, flog
them with eighty stripes, and reject their testimony forever, they indeed are
the liars.82

So, in order to establish the charge of zina against anyone, four witnesses
who saw the crime with their own eyes must be called upon to testify.
Without the production of those four witnesses, the accuser himself must be
penalized, and declared an eternal liar whose future testimonies must always
be rejected.
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Was ‘Umar aware of the above verse? The answer is not clear. What is
undeniable however is that he paid absolutely no attention to it. He never
demanded the testimony of four eye-witnesses to support his charge of zina
against the woman. He simply convicted her based upon his mere suspicion.
This singular incident casts a huge dark cloak over ‘Umar till the Hour.
Firstly, ‘Umar had wrongly convicted the woman of adultery without
evidence. He never demanded or presented four witnesses to support his
conviction (which in essence is also an accusation). Therefore, he himself
deserved to be flogged with eighty stripes and declared a persona non grata
within the Islamic Ummah. The other persons who dragged the woman to
him also needed to be investigated. If they too had accused her of zina
without calling four eye-witnesses to testify, then each of them must also be
punished in the same manner as ‘Umar.
Secondly, let us assume that ‘Umar did not merely rely upon unfounded
suspicion in convicting the woman. Rather, four eye-witnesses who saw her
in the middle of the adultery were summoned, and they testified. Therefore,
she was indeed guilty and truly deserved the stoning penalty. Where then
was her partner in the crime? What sentence did ‘Umar hand down upon
him? If two people committed zina, is it only the woman that can be
punished? Are men supposed to go scotfree for their crimes of adultery? It is
extremely strange that ‘Umar was itching to send the woman to her grave,
without asking a single question about her accomplice!
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6. Hadith Al-Qadha, An Age Of Jungle Justice III
The khalifah of Muslims is their supreme judge on every aspect of their
religion, like the Messenger of Allah. As such, Muslims are required to refer
all their religious problems and disputes to him for judgment, and his
verdicts are binding over them. This function necessitates that the khalifah
be the most knowledgeable of the Ummah throughout his administration.
Otherwise, he would be unfit for the grand office. Issuing correct religious
verdicts on all types of religious questions and disputes, from all persons of
all calibres, certainly requires unparalleled knowledge.
During his rule, a man came to ‘Umar b. al-Khaṭṭab with his personal
religious problem. Imam Muslim (d. 261 H) records about how the khalifah
handled it:

ﺣﺪﺛﲏ ﻋﺒﺪاﷲ ﺑﻦ ﻫﺎﺷﻢ اﻟﻌﺒﺪي ﺣﺪﺛﻨﺎ ﳛﲕ )ﻳﻌﲏ اﺑﻦ ﺳﻌﻴﺪ اﻟﻘﻄـﺎن( ﻋـﻦ ﺷـﻌﺒﺔ ﻗـﺎل ﺣـﺪﺛﲏ
إﱐ: اﳊﻜــﻢ ﻋــﻦ ذر ﻋــﻦ ﺳــﻌﻴﺪ ﺑــﻦ ﻋﺒــﺪاﻟﺮﲪﻦ ﺑــﻦ أﺑــﺰي ﻋــﻦ أﺑﻴــﻪ أن رﺟــﻼ أﺗــﻰ ﻋﻤــﺮ ﻓﻘــﺎل
أﺟﻨﺒــﺖ ﻓﻠــﻢ أﺟــﺪ ﻣــﺎء ﻓﻘــﺎل ﻻ ﺗﺼــﻞ ﻓﻘــﺎل ﻋﻤــﺎر أﻣــﺎ ﺗــﺬﻛﺮ ﻳــﺎ أﻣــﲑ اﳌــﺆﻣﻨﲔ إذ أﻧــﺎ وأﻧــﺖ ﰲ
ﺳـﺮﻳﺔ ﻓﺄﺟﻨﺒﻨــﺎ ﻓﻠــﻢ ﳒــﺪ ﻣــﺎء ﻓﺄﻣــﺎ أﻧــﺖ ﻓﻠــﻢ ﺗﺼــﻞ وأﻣــﺎ أﻧــﺎ ﻓﺘﻤﻌﻜــﺖ ﰲ اﻟـﱰاب وﺻــﻠﻴﺖ ﻓﻘــﺎل
ﻤـﺎO اﻟﻨﱯ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ و ﺳﻠﻢ إﳕﺎ ﻛﺎن ﻳﻜﻔﻴﻚ أن ﺗﻀﺮب ﺑﻴﺪﻳﻚ اﻷرض ﰒ ﺗـﻨﻔﺦ ﰒ ﲤﺴـﺢ
وﺟﻬﻚ وﻛﻔﻴﻚ ﻓﻘﺎل ﻋﻤﺮ اﺗﻖ اﷲ ﻳﺎ ﻋﻤﺎر ﻗﺎل إن ﺷﺌﺖ ﱂ أﺣﺪث ﺑﻪ
‘Abd Allah b. Hisham al-‘Abdi – Yahya b. Sa’id al-Qaṭṭan – Shu’bah –
al-Hakam – Dharr – Sa’id b. ‘Abd al-Rahman b. Abza – his father:
A man came to 'Umar and said: “I have seminal discharges and I cannot
find water (to do the ghusl)”. He (‘Umar) said, “Do not perform Salat.” So,

‘Ammar said, “Do you remember, O Amir al-Muminin, when I and you
were in a military detachment and we had seminal discharges and could not
find water and you (‘Umar) did not perform the Salat. As for me, I rolled
myself in dust and performed the Salat. So, the Prophet, peace be upon him,
said, “It was enough for you to strike the soil with your hands and then blow
and then wipe your face and palms”. Umar said: “Fear Allah, O Ammar!”
Therefore, he (‘Ammar) replied, “If you so like, I would not narrate it”.83
There are some really interesting facts in this narration:
‘Umar and Ammar, radhiyallahu ‘anhu, were both together in a military
detachment, and they had seminal discharges.
Ammar rolled himself in the soil in order to cleanse himself for Salat,
due to a lack of water. He had no divine guidance for the act. It was only his
intuition.
‘Umar, on his part, completely refrained from offering any Salat as long
as he could not find water.
Both recounted their experiences to the Messenger of Allah, sallallahu
‘alaihi wa alihi, who taught them tayammum as the correct step should they
encounter a similar situation.
During ‘Umar’s rule, a man came to him with the same problem that he
personally had gone through. But, rather than offer to him the solution of
tayammum as taught by the Prophet, ‘Umar instructed the man with his own
initial wrong step!
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‘Ammar attempted to remind ‘Umar of the Sunnah in such situations.
But, the latter simply did not want to hear about it!
There are a number of questions here. First and foremost, did ‘Umar
deliberately reject the Sunnah or not? This depends upon whether he
actually remembered the incident involving him and ‘Ammar. If he did, and
still gave the ruling that he gave, then he would have been contemptuous of
the Sunnah. Moreover, even if he had completely forgotten it, why did he
not act on ‘Ammar’s reminder? From the look of it, he was not convinced
by ‘Ammar’s narration. He most probably had very serious doubts about the
accuracy of ‘Ammar’s hadith. Therefore, he saw no real reason to alter his
decision on the matter.
So, the best-case scenario is that ‘Umar had absolutely forgotten the
incident of tayammum, which involved him personally and directly. In
addition, when ‘Ammar attempted to revive his memory of the event, he had
grave trust issues with the latter’s report. Therefore, he did not remember,
and there was no other reliable source to bring back his memories of the
incident. The worst-case scenario is that ‘Umar actually remembered the
hadith, or was at least successfully reminded of it by ‘Ammar. Yet, he
thought that his personal solution to the issue before him outweighed the
Sunnah of the Messenger of Allah. As such, he was in contempt of
Muhammad and his teachings.
We will go with the best-case scenario. ‘Umar had completely forgotten,
and was not successfully reminded. This fact casts a mammoth shadow of
doubt over ‘Umar’s memory power. Since he forgot the incident of
tayammum so completely and absolutely, it is extremely uncertain that he
was able to remember many – if not most - other teachings of the Prophet
that were necessary in his discharge of his day-to-day judicial functions. The
end result is that he lacked the requisite scholarly prowess for the office.
The natural product of absolutely forgetting anything is complete ignorance
of it.
Something that baffles the mind is how ‘Umar came to the conclusion
that he could issue rulings in the Shari’ah with his personal opinions simply
because he had forgotten, or did not know, the correct positions. Is
ignorance an excuse for the adoption of personal opinions in the Law of
Allah? The Qur’an answers:

وﻣﻦ ﱂ ﳛﻜﻢ ﲟﺎ أﻧﺰل اﷲ ﻓﺄوﻟﺌﻚ ﻫﻢ اﻟﻜﺎﻓﺮون
Whosoever does NOT give rulings, verdicts, judgments, or commands
based upon what Allah has revealed, such people are the infidels.84
Therefore, giving a ruling by personal opinion amounts to disbelief
(kufr), according to Allah. Why did ‘Umar take such an extreme risk? He
should have simply remained silent, or sought the advice of superior jurists
like Amir al-Muminin, ‘alaihi al-salam, Ibn ‘Abbas, radhiyallahu ‘anhu,
and others. His reliance upon personal opinion in issuing a ruling in the
Shari’ah of Allah was a very wrong step. It saved neither him, nor the man
who came to him for judgment.
Perhaps, the most disturbing part is that the ruling of tayammum is
explicitly stated at two different places in the Book of Allah:

30

وإن ﻛﻨــﺘﻢ ﻣﺮﺿــﻰ أو ﻋﻠــﻰ ﺳــﻔﺮ أو ﺟــﺎء أﺣــﺪ ﻣــﻨﻜﻢ ﻣــﻦ اﻟﻐــﺎﺋﻂ أو ﻻﻣﺴــﺘﻢ اﻟﻨﺴــﺎء ﻓﻠــﻢ
ﲡﺪوا ﻣﺎء ﻓﺘﻴﻤﻤﻮا ﺻﻌﻴﺪا ﻃﻴﺒﺎ ﻓﺎﻣﺴﺤﻮا ﺑﻮﺟﻮﻫﻜﻢ وأﻳﺪﻳﻜﻢ
And if you are ill, or on a journey, or one of you comes after answering
the call of nature, or you have had sexual intercourse with women and you
cannot find water, perform tayammum with clean soil and rub therewith your
faces and hands.85
It is apparent. Despite the double presence of the ruling of tayammum in
the Qur’an, ‘Umar did NOT know it. This raises a blood-red flag on
‘Umar’s knowledge of the Book of Allah. Obviously, he was not a hafiz
(memorizer) of the Qur’an. Secondly, his knowledge of its verses, and of alFiqh, must have been extremely deficient, as tayammum is only one of the
beginner’s courses in Islamic jurisprudence!
‘Umar’s controversial judgment expectedly split the Ummah. There were
his loyalists who thought that his clearly invalid ruling was more correct
than the Qur’an and Sunnah! There were also his opponents who sided with
Allah and His Messenger. One of the staunchest loyalists of ‘Umar was
‘Abd Allah b. Mas’ud, a very senior Sahabi. Imam Muslim records:

ﺣــﺪﺛﻨﺎ ﳛــﲕ ﺑــﻦ ﳛــﲕ وأﺑــﻮ ﺑﻜــﺮ ﺑــﻦ أﰊ ﺷــﻴﺒﺔ واﺑــﻦ ﳕــﲑ ﲨﻴﻌــﺎ ﻋــﻦ أﰊ ﻣﻌﺎوﻳــﺔ ﻗــﺎل أﺑــﻮ ﺑﻜــﺮ
ﺣــﺪﺛﻨﺎ أﺑــﻮ ﻣﻌﺎوﻳــﺔ ﻋــﻦ اﻷﻋﻤــﺶ ﻋــﻦ ﺷــﻘﻴﻖ ﻗــﺎل ﻛﻨــﺖ ﺟﺎﻟﺴــﺎ ﻣــﻊ ﻋﺒــﺪ اﷲ وأﰊ ﻣﻮﺳــﻰ ﻓﻘــﺎل
أﺑــﻮ ﻣﻮﺳــﻰ ﰒ ﻳــﺎ أﺑــﺎ ﻋﺒــﺪ اﻟــﺮﲪﻦ أرأﻳــﺖ ﻟــﻮ أن رﺟــﻼ أﺟﻨــﺐ ﻓﻠــﻢ ﳚــﺪ اﳌــﺎء ﺷــﻬﺮا ﻛﻴــﻒ ﻳﺼــﻨﻊ
ــﺬﻩ اﻵﻳــﺔ ﰲO ﺑﺎﻟﺼـﻼة ﻓﻘــﺎل ﻋﺒــﺪ اﷲ ﻻ ﻳﺘــﻴﻤﻢ وإن ﱂ ﳚـﺪ اﳌــﺎء ﺷــﻬﺮا ﻗــﺎل أﺑـﻮ ﻣﻮﺳــﻰ ﻓﻜﻴــﻒ
ﺳــﻮرة اﳌﺎﺋــﺪة ﻓﻠــﻢ ﲡــﺪوا ﻣــﺎء ﻓﺘﻴﻤﻤ ـﻮا ﺻــﻌﻴﺪا ﻃﻴﺒــﺎ ﻓﻘــﺎل ﻋﺒــﺪاﷲ ﻟــﻮ رﺧــﺺ ﳍــﻢ ﰲ ﻫــﺬﻩ اﻵﻳــﺔ
ﻷوﺷــﻚ إذا ﺑــﺮد ﻋﻠــﻴﻬﻢ اﳌــﺎء أن ﻳﺘﻴﻤﻤ ـﻮا ﺑﺎﻟﺼــﻌﻴﺪ ﻓﻘــﺎل أﺑــﻮ ﻣﻮﺳــﻰ ﻟﻌﺒــﺪ اﷲ أﱂ ﺗﺴــﻤﻊ ﻗــﻮل
ﻋﻤــﺎر ﺑﻌﺜــﲏ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ وﺳــﻠﻢ ﰲ ﺣﺎﺟــﺔ ﻓﺄﺟﻨﺒــﺖ ﻓﻠــﻢ أﺟــﺪ اﳌــﺎء ﻓﺘﻤﺮﻏــﺖ ﰲ
اﻟﺼــﻌﻴﺪ ﻛﻤــﺎ ﲤــﺮغ اﻟﺪاﺑــﺔ ﰒ أﺗﻴــﺖ اﻟﻨــﱯ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ وﺳــﻠﻢ ﻓــﺬﻛﺮت ذﻟــﻚ ﻟــﻪ ﻓﻘــﺎل إﳕــﺎ ﻛــﺎن
ﻳﻜﻔﻴﻚ أن ﺗﻘﻮل ﺑﻴﺪﻳﻚ ﻫﻜﺬا ﰒ ﺿﺮب ﺑﻴﺪﻳﻪ اﻷرض ﺣﺼـﻮل واﺣـﺪة ﰒ ﻣﺴـﺢ اﻟﺸـﻤﺎل ﻋﻠـﻰ
اﻟﻴﻤﲔ وﻇﺎﻫﺮ ﻛﻔﻴﻪ ووﺟﻬﻪ ﻓﻘﺎل ﻋﺒﺪ اﷲ أو ﱂ ﺗﺮ ﻋﻤﺮ ﱂ ﻳﻘﻨﻊ ﺑﻘﻮل ﻋﻤﺎر
Yahya b. Yahya, Abu Bakr b. Abi Shaybah and Ibn Numayr – Abu
Mu’awiyah – al-A’mash – Shaqiq:
I was sitting with ‘Abd Allah (b. Mas’ud) and Abu Musa (al-Ash’ari).
So, Abu Musa asked: “O Abu ‘Abd al-Rahman, what is your opinion: if a
man had a seminal discharge and could not find water for one month, how
should he do about the Salat? ‘Abd Allah replied, “He should NOT perform
tayammum even if he cannot find water for a month”.
Abu Musa then said, “What about this verse in Surat al-Maidah said,
‘And you cannot find water, then perform tayammum with clean soil’?” ‘Abd
Allah replied, “If they were allowed on the basis of this verse, there is a
possibility that they would perform tayammum with soil even if water were
available but cold.” So, Abu Musa said to ‘Abd Allah, “Have you not heard
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the statement of ‘Ammar: ‘The Messenger of Allah, peace be upon him, sent
me on an errand and I had a seminal discharge, but could not find water. So
I rolled myself in the soil just as a beast rolls itself. Then, I came to the
Prophet, peace be upon him then and mentioned that to him and he (the
Messenger) said: “It would have been enough for you to do thus”. Then he
struck the earth with his hands once and wiped his right hand with the help
of his left hand and the exterior of his palms and his face’.” ‘Abd Allah
replied: “Didn't you see that ‘Umar was NOT satisfied with the statement of
‘Ammar?”86

Abu Musa was on the side of the Qur’an and Sunnah, and sought to
correct Ibn Mas’ud on his diehard ‘Umarist stance on tayammum. The
former quoted the Book of Allah and the explicit teaching of His
Messenger. Ibn Mas’ud however rejected both, citing excuses. He could not
allow the people to follow the Qur’an, because there was a “possibility” that
they would abuse its ruling. Well, this same logic could be employed to turn
down everything that Islam teaches! Moreover, Ibn Mas’ud equally refused
the Sunnah of the Prophet only because ‘Umar was not satisfied with
‘Ammar’s hadith!
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7. Hadith Al-Qadha, An Age Of Jungle Justice IV
Tayammum was not the only topic in Islamic jurisprudence that ‘Umar
had great difficulty grasping. There were many others, even according to his
own confessions. We will be briefly examining a few examples and their
implications.
Imam al-Bukhari (d. 256 H) opens the discussion:

ﺣـﺪﺛﻨﺎ أﲪـﺪ ﺑــﻦ أﰊ رﺟـﺎء ﺣــﺪﺛﻨﺎ ﳛـﲕ ﻋـﻦ أﰊ ﺣﻴــﺎن اﻟﺘﻴﻤـﻲ ﻋــﻦ اﻟﺸـﻌﱯ ﻋـﻦ اﺑــﻦ ﻋﻤـﺮ رﺿــﻲ
ﺧﻄــﺐ ﻋﻤــﺮ ﻋﻠــﻰ ﻣﻨــﱪ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﻓﻘــﺎل إﻧــﻪ ﻗــﺪ ﻧــﺰل: اﷲ ﻋﻨﻬﻤــﺎ ﻗــﺎل
ﲢــﺮﱘ اﳋﻤــﺮ وﻫــﻲ ﻣــﻦ ﲬﺴــﺔ أﺷــﻴﺎء اﻟﻌﻨــﺐ واﻟﺘﻤــﺮ واﳊﻨﻄــﺔ واﻟﺸــﻌﲑ واﻟﻌﺴــﻞ واﳋﻤــﺮ ﻣــﺎ ﺧــﺎﻣﺮ
 وﺛـﻼث وددت أن رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ ﱂ ﻳﻔﺎرﻗﻨـﺎ ﺣـﱴ ﻳﻌﻬـﺪ إﻟﻴﻨـﺎ ﻋﻬــﺪا. اﻟﻌﻘـﻞ
اﳉﺪ واﻟﻜﻼﻟﺔ وأﺑﻮاب ﻣﻦ أﺑﻮاب اﻟﺮﺑﺎ
Ahmad b. Abi Rajah – Yahya – Abu Hayyan al-Tamimi – Shu’bi – Ibn
‘Umar, may Allah be pleased with them both:
‘Umar delivered a sermon on the pulpit of the Messenger of Allah, peace
be upon him, saying, “Verily, there was revealed an order making alcohol
haram, and it is made from five things: grape, date, wheat, barley and honey.
Alcohol is whatsoever clouds the mind. I wish the Messenger of Allah, peace
be upon him, had not left us before he could explain three matters to us: the
inheritance of the grandfather, kalalah and various types of riba (usury).”87

Imam Muslim (d. 261 H) records too:

ﺣﺪﺛﻨﺎ أﺑﻮ ﺑﻜـﺮ ﺑـﻦ أﰊ ﺷـﻴﺒﺔ ﺣـﺪﺛﻨﺎ ﻋﻠـﻲ ﺑـﻦ ﻣﺴـﻬﺮ ﻋـﻦ أﰊ ﺣﻴـﺎن ﻋـﻦ اﻟﺸـﻌﱯ ﻋـﻦ اﺑـﻦ ﻋﻤـﺮ
 ﺧﻄــﺐ ﻋﻤــﺮ ﻋﻠــﻰ ﻣﻨــﱪ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﻓﺤﻤــﺪ اﷲ وأﺛــﲎ ﻋﻠﻴــﻪ ﰒ ﻗــﺎل:ﻗــﺎل
أﻣﺎ ﺑﻌﺪ أﻻ وإن اﳋﻤـﺮ ﻧـﺰل ﲢﺮﳝﻬـﺎ ﻳـﻮم ﻧـﺰل وﻫـﻲ ﻣـﻦ ﲬﺴـﺔ أﺷـﻴﺎء ﻣـﻦ اﳊﻨﻄـﺔ واﻟﺸـﻌﲑ واﻟﺘﻤـﺮ
واﻟﺰﺑﻴـﺐ واﻟﻌﺴــﻞ واﳋﻤــﺮ ﻣــﺎ ﺧـﺎﻣﺮ اﻟﻌﻘــﻞ وﺛﻼﺛــﺔ أﺷــﻴﺎء وددت أﻳﻬـﺎ اﻟﻨــﺎس أن رﺳــﻮل اﷲ ﺻــﻠﻰ
اﷲ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻛﺎن ﻋﻬﺪ إﻟﻴﻨﺎ ﻓﻴﻬﺎ اﳉﺪ واﻟﻜﻼﻟﺔ وأﺑﻮاب ﻣﻦ أﺑﻮاب اﻟﺮﺑﺎ
Abu Bakr b. Abi Shaybah – ‘Ali b. Mas-har – Abu Hayyan – al-Sha’bi –
Ibn ‘Umar:
‘Umar delivered a sermon on the pulpit of the Messenger of Allah, peace
be upon him. He thanked Allah and praised him. Then he said, “Now,
coming to the point: verily, there was revealed an order making alcohol
haram on the day it was revealed. It is made from five things: wheat, barley,
date, raisin and honey. Alcohol is anything which clouds the intellect. There
are three matters, O people, that I wish the Messenger of Allah, peace be upon
him, had explained to us: inheritance of the grandfather, kalalah and various
types of riba (usury).88

Imam al-Hakim (d. 403 H) documents too:

وأﺧﱪﻧﺎ ﻋﻠﻲ ﺑﻦ ﳏﻤﺪ ﺑﻦ ﻋﻘﺒﺔ ﺛﻨﺎ اﳍﻴـﺜﻢ ﺑـﻦ ﺧﺎﻟـﺪ ﺛﻨـﺎ أﺑـﻮ ﻧﻌـﻴﻢ ﺛﻨـﺎ ﺳـﻔﻴﺎن ﻋـﻦ ﻋﻤـﺮو ﺑـﻦ ﻣـﺮة
ﻋــﻦ ﻣــﺮة ﻋــﻦ ﻋﻤــﺮ رﺿــﻲ اﷲ ﻋﻨــﻪ ﻗــﺎل ﺛــﻼث ﻷن ﻳﻜــﻮن اﻟﻨــﱯ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ وﺳــﻠﻢ ﺑﻴــﻨﻬﻢ ﻟﻨــﺎ
أﺣﺐ إﱄ ﻣﻦ اﻟﺪﻧﻴﺎ وﻣﺎ ﻓﻴﻬﺎ اﳋﻼﻓﺔ واﻟﻜﻼﻟﺔ واﻟﺮﺑﺎ
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‘Ali b. Muhammad b. ‘Uqbah – al-Haytham b. Khalid – Abu Na’im –
Sufyan – ‘Amr b. Marrah – Marrah – ‘Umar, may Allah be pleased with
him:
“There are three matters. Had the Prophet, peace be upon him, clearly
explained them to us, that would have been more beloved to me than this
world and whatsoever is in it: the khilafah (caliphate), kalalah and riba
(usury)”.89
Al-Hakim says:

ﻫﺬا ﺣﺪﻳﺚ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط اﻟﺸﻴﺨﲔ

This hadith is sahih upon the standard of the two Shaykhs90
Al-Dhahabi (d. 748 H) agrees:

ﻋﻠﻰ ﺷﺮط اﻟﺒﺨﺎري وﻣﺴﻠﻢ

(Sahih) upon the standard of al-Bukhari and Muslim91
Imam Ahmad b. Hanbal (d. 241 H) has an even clearer report:

ﺣﺪﺛﻨﺎ ﻋﺒﺪ اﷲ ﺣﺪﺛﲏ أﰊ ﺛﻨﺎ ﳛﲕ ﻋﻦ ﺑﻦ أﰊ ﻋﺮوﺑﺔ ﺛﻨﺎ ﻗﺘﺎدة ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ اﳌﺴﻴﺐ ﻗـﺎل ﻗـﺎل
 ان آﺧﺮ ﻣﺎ ﻧﺰل ﻣﻦ اﻟﻘﺮآن آﻳﺔ اﻟﺮﺑـﺎ وان رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ:ﻋﻤﺮ رﺿﻲ اﷲ ﻋﻨﻪ
ﻗﺒﺾ وﱂ ﻳﻔﺴﺮﻫﺎ ﻓﺪﻋﻮا اﻟﺮﺑﺎ واﻟﺮﻳﺒﺔ
‘Abd Allah (b. Ahmad b. Hanbal) – my father (Ahmad b. Hanbal) –
Yahya – Ibn Abi ‘Arubah – Qatadah – Sa’id b. al-Musayyab:
‘Umar, may Allah be pleased with him, said: “Verily, the last of what
was revealed in the Qur’an was the Verse of Riba. And verily, the Messenger
of Allah, peace be upon him, died and never explained it. Therefore, avoid
riba and doubt.92
Shaykh al-Arnauṭ comments:

ﺣﺴﻦ رﺟﺎﻟﻪ ﺛﻘﺎت رﺟﺎل اﻟﺸﻴﺨﲔ
It is hasan. Its narrators are thiqah (trustworthy), narrators of the two
Shaykhs.93
Apparently, ‘Umar did not know the Islamic rulings and teachings
concerning the inheritance of the grandfather (from his grandchild), kalalah,
usury (riba) and the khilafah. He therefore placed the blame on the
Messenger of Allah, sallallahu ‘alaihi wa alihi, and accused him of never
explaining them to his Ummah. His allegations however directly contradict
these verses:

وﻣﺎ ﻋﻠﻰ اﻟﺮﺳﻮل إﻻ اﻟﺒﻼغ اﳌﺒﲔ

The duty of the Messenger is only to convey in a clear way.94

وأﻧﺰﻟﻨﺎ إﻟﻴﻚ اﻟﺬﻛﺮ ﻟﺘﺒﲔ ﻟﻠﻨﺎس ﻣﺎ ﻧﺰل إﻟﻴﻬﻢ
And We have sent down unto you (Muhammad) al-Dhikr (i.e. the
Qur’an) that you may explain clearly to mankind what is sent down to them.95
Therefore, if the Prophet had not explained clearly a single item of his
risalah, he would have failed in his mission. Allah however testifies in
favour of His Messenger, that he actually conveyed and explained
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everything clearly to the Ummah. This was why He declared the religion
completed and perfect:

اﻟﻴﻮم أﻛﻤﻠﺖ ﻟﻜﻢ دﻳﻨﻜﻢ وأﲤﻤﺖ ﻋﻠﻴﻜﻢ ﻧﻌﻤﱵ ورﺿﻴﺖ ﻟﻜﻢ اﻹﺳﻼم دﻳﻨﺎ
This Day, I have perfected your religion for you, completed My Favour
upon you, and have chosen for you Islam as your religion.96
This is an unmistakable testimony that the Messenger did explain
everything in a clear, explicit and simple manner to his followers. He
successfully fulfilled his mission. It was ‘Umar that had once again
forgotten completely that the Messenger performed his duty.
One then wonders how ‘Umar handled questions and disputes regarding
the inheritance of the grandfather, kalalah, usury and the khilafah that were
brought to his court. He either relied upon his personal opinion – as in the
case of tayammum – or rather guessed and gambled in his judgments.
Another possibility was that he would refer those issues to superior jurists
among the Sahabah, radhiyallah ‘anhum, for help. In all cases, his
competency as even an ordinary judge falls into serious doubt. It gets really
worse when one considers that ‘Umar was the sovereign judge, and that
there was no right of appeal against his rulings and judgments.
Of the four subjects, ‘Umar had particular difficulty in grasping kalalah.
He never understood it till his death. So, we will flash light upon it, as this
situation reveals some more information about him. Imam Muslim records:

ﺣــﺪﺛﻨﺎ ﳏﻤــﺪ ﺑــﻦ أﰊ ﺑﻜــﺮ اﳌﻘــﺪﻣﻲ وﳏﻤــﺪ ﺑــﻦ اﳌﺜــﲎ )واﻟﻠﻔــﻆ ﻻﺑــﻦ اﳌﺜــﲎ( ﻗــﺎﻻ ﺣـﺪﺛﻨﺎ ﳛــﲕ ﺑــﻦ
ﺳﻌﻴﺪ ﺣﺪﺛﻨﺎ ﻫﺸﺎم ﺣﺪﺛﻨﺎ ﻗﺘﺎدة ﻋﻦ ﺳﺎﱂ ﺑﻦ أﰊ اﳉﻌﺪ ﻋﻦ ﻣﻌﺪان ﺑﻦ أﰊ ﻃﻠﺤﺔ أن ﻋﻤﺮ ﺑـﻦ
اﳋﻄــﺎب ﺧﻄــﺐ ﻳــﻮم ﲨﻌــﺔ ﻓــﺬﻛﺮ ﻧــﱯ اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ وذﻛــﺮ أﺑــﺎ ﺑﻜــﺮ ﰒ ﻗــﺎل إﱐ ﻻ
أدع ﺑﻌــﺪي ﺷــﻴﺌﺎ أﻫــﻢ ﻣــﻦ اﻟﻜﻼﻟــﺔ ﻣــﺎ راﺟﻌــﺖ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﰲ ﺷــﻲء ﻣــﺎ
راﺟﻌﺘﻪ ﰲ اﻟﻜﻼﻟﺔ وﻣﺎ أﻏﻠﻆ ﱄ ﰲ ﺷﻲء ﻣﺎ أﻏﻠﻆ ﱄ ﻓﻴﻪ ﺣﱴ ﻃﻌﻦ ﺑﺄﺻـﺒﻌﻪ ﰲ ﺻـﺪري وﻗـﺎل
ﻳﺎ ﻋﻤﺮ أﻻ ﺗﻜﻔﻴﻚ آﻳﺔ اﻟﺼﻴﻒ اﻟـﱵ ﰲ آﺧـﺮ ﺳـﻮرة اﻟﻨﺴـﺎء ؟ وإﱐ إن أﻋـﺶ أﻗـﺾ ﻓﻴﻬـﺎ ﺑﻘﻀـﻴﺔ
ﺎ ﻣﻦ ﻳﻘﺮأ اﻟﻘﺮآن وﻣﻦ ﻻ ﻳﻘﺮأ اﻟﻘﺮآنO ﻳﻘﻀﻲ
Muhammad b. Abi Bakr al-Muqaddami and Muhammad b. al-Muthanna
– Yahya b. Sa’id – Hisham – Qatadah – Salim b. Abi al-Ja’d – Ma’dan b.
Abi Talhah:
‘Umar b. al-Khaṭṭab delivered a sermon on Friday and mentioned the
Prophet of Allah, peace be upon him, and also mentioned Abu Bakr. Then
he said, “I do not abandon behind me anything more important than kalalah.
I did not refer to the Messenger of Allah, peace be upon him, concerning
anything as I referred to him concerning kalalah. And he was never as harsh
to me concerning anything as he was harsh to me about it, so much that he
struck my chest with his fingers and said, “O ‘Umar, is the Verse of the
Summer, which is at the end of Surat al-Nisa, not sufficient for you?” If I

(‘Umar) lived longer, I would give judge concerning it (i.e. kalalah) with a
judgment that would be the precedent for all future judgments concerning it
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by those who could read the Qur’an and those who could not read the
Qur’an.”97
Imam Ahmad again documents:

ﺣــﺪﺛﻨﺎ ﻋﺒــﺪ اﷲ ﺣــﺪﺛﲏ أﰊ ﺛﻨــﺎ إﲰﺎﻋﻴــﻞ ﻋــﻦ ﺳــﻌﻴﺪ ﺑــﻦ أﰊ ﻋﺮوﺑــﺔ ﻋــﻦ ﻗﺘــﺎدة ﻋــﻦ ﺳــﺎﱂ ﺑــﻦ أﰊ
 ﻣـﺎ ﺳـﺄﻟﺖ رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ:اﳉﻌﺪ ﻋﻦ ﻣﻌﺪان ﺑﻦ أﰊ ﻃﻠﺤﺔ ﻗﺎل ﻗـﺎل ﻋﻤـﺮ رﺿـﻲ اﷲ ﻋﻨـﻪ
ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﻋ ــﻦ ﺷ ــﻲء أﻛﺜ ــﺮ ﳑــﺎ ﺳ ــﺄﻟﺘﻪ ﻋ ــﻦ اﻟﻜﻼﻟــﺔ ﺣــﱴ ﻃﻌ ــﻦ ﺑﺄﺻ ــﺒﻌﻪ ﰲ ﺻ ــﺪري وﻗ ــﺎل
ﺗﻜﻔﻴﻚ آﻳﺔ اﻟﺼﻴﻒ اﻟﱵ ﰲ آﺧﺮ ﺳﻮرة اﻟﻨﺴﺎء
‘Abd Allah (b. Ahmad b. Hanbal) – my father (Ahmad b. Hanbal) –
Isma’il – Sa’id b. Abi ‘Arubah – Qatadah – Salim b. Abi al-Ja’d – Ma’dan
b. Abi Talhah:
‘Umar, may Allah be pleased with him, said: “I never asked the
Messenger of Allah, peace be upon him, about anything more (repeatedly)
than I asked him about kalalah so much that he struck my chest with his

fingers and said, “O ‘Umar, is the Verse of the Summer, which is at the end
of Surat al-Nisa, not sufficient for you?”98
Shaykh al-Arnauṭ comments:

إﺳﻨﺎدﻩ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط ﻣﺴﻠﻢ رﺟﺎﻟﻪ ﺛﻘﺎت
Its chain is sahih upon the standard of Muslim. Its narrators are thiqah
(trustworthy).99
So, ‘Umar’s most difficult topic was kalalah. Although he was basically
clueless about the other topics as well, kalalah proved the most stubborn of
them to him. He repeatedly questioned the Messenger of Allah about it. It
was the Prophet’s job to explain things clearly to him each time, and we
believe he did that each time ‘Umar came to him. In the end, the Messenger
got frustrated and baffled by ‘Umar’s inability to comprehend a fairly
straightforward topic like kalalah, even after several explanations! What
exactly is so difficult about it? Moreover, the Prophet thought that there was
a verse about kalalah at the end of Surat al-Nisa, which was fully selfexplanatory and ordinarily should be sufficient for anyone without further
commentary100. Why was ‘Umar still unable to grasp it, despite the verse
and the repeated explanations?
Surprisingly, ‘Umar apparently read the Verse of the Summer (before or
after the Messenger of Allah referred him to it) but could not understand its
simple rules. Worse still, the Prophet repeatedly explained it to him, and he
nonetheless did not get it! This raises some grave concerns about ‘Umar’s
comprehension skills. It also apparently reveals why the Messenger became
frustrated and harsh with him.
Does justice dispensation require very high comprehension skills on the
part of the judge? We leave the answer to our esteemed reader.
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8. Hadith Al-Qadha, An Age Of Jungle Justice V
As the chief law enforcement officer of the Ummah, the khalifah has the
authority to arrest and prosecute anyone who commits an offence in his
presence. There is no requirement anywhere that the crime must be reported
to him by someone else before he could arrest and prosecute. Imam ‘Abd alRazzaq (d. 211 H) records an instance where ‘Umar, as the khalifah,
invoked this authority:

 وﻣﻌﻤــﺮ. أﺧﱪﻧــﺎ ﻋﺒﻴــﺪ اﷲ ﺑــﻦ ﻋﻤــﺮ ﻋــﻦ ﻧــﺎﻓﻊ ﻋــﻦ ﺻــﻔﻴﺔ اﺑﻨــﺔ أﰊ ﻋﺒﻴــﺪ:أﺧﱪﻧــﺎ ﻋﺒــﺪ اﻟــﺮزاق ﻗــﺎل
 وﻗﺪ ﻛﺎن ﺟﻠﺪﻩ ﰲ اﳋﻤـﺮ، وﺟﺪ ﻋﻤﺮ ﰲ ﺑﻴﺖ رﺟﻞ ﻣﻦ ﺛﻘﻴﻒ ﲬﺮا:ﻋﻦ ﻧﺎﻓﻊ ﻋﻦ ﺻﻔﻴﺔ ﻗﺎﻟﺖ
 ﺑﻞ أﻧﺖ ﻓﻮﻳﺴﻖ: ﻗﺎل. ، روﻳﺸﺪ: ﻣﺎ اﲰﻚ؟ ﻗﺎل: وﻗﺎل،ﻓﺤﺮق ﺑﻴﺘﻪ
‘Abd al-Razzaq – ‘Ubayd Allah b. ‘Umar AND Ma’mar – Nafi’ –
Safiyyah b. Abi ‘Ubayd:
‘Umar discovered alcohol in the house of a man from (the tribe of) Thaqif.
He (the man) had already been lashed for alcohol consumption in the past.
Therefore, he (‘Umar) burnt his house, and asked, “What is your name?” He
(the man) replied, “Ruwayshid.” He (‘Umar) retorted, “Rather, you are
Fuwaysiq (an abusive word)”.101
Al-Hafiz (d. 852 H) states about the first narrator:

ﻋﺒﺪ اﻟﺮزاق ﺑﻦ ﳘﺎم ﺑﻦ ﻧﺎﻓﻊ اﳊﻤﲑي ﻣﻮﻻﻫﻢ أﺑﻮ ﺑﻜﺮ اﻟﺼﻨﻌﺎﱐ ﺛﻘﺔ ﺣﺎﻓﻆ
‘Abd al-Razzaq b. Hammam b. Nafi’ al-Humayri, their freed slave, Abu
Bakr al-San’ani: Thiqah (trustworthy), hafiz (a hadith scientist).102
There are two second narrators. So, this is what al-Hafiz has to say about
Second Narrator A:

ﻋﺒﻴـﺪ اﷲ ﺑـﻦ ﻋﻤــﺮ ﺑـﻦ ﺣﻔــﺺ ﺑـﻦ ﻋﺎﺻــﻢ ﺑـﻦ ﻋﻤـﺮ ﺑــﻦ اﳋﻄـﺎب اﻟﻌﻤــﺮي اﳌـﺪﱐ أﺑــﻮ ﻋﺜﻤـﺎن ﺛﻘــﺔ
ﺛﺒﺖ
‘Ubayd Allah b. ‘Umar b. Hafs b. ‘Asim b. ‘Umar b. al-Khaṭṭab al‘Umari al-Madani, Abu ‘Uthman: Thiqah (trustworthy), thabt (accurate).103
He also says about Second Narrator B:

ﻣﻌﻤﺮ ﺑﻦ راﺷﺪ اﻷزدي ﻣﻮﻻﻫﻢ أﺑﻮ ﻋﺮوة اﻟﺒﺼﺮي ﻧﺰﻳﻞ اﻟﻴﻤﻦ ﺛﻘﺔ ﺛﺒﺖ ﻓﺎﺿﻞ
Ma’mar b. Rashid al-Azdi, their freed slave, Abu ‘Urwah al-Basri, he
lived in Yemen: Thiqah (trustworthy), thabt (accurate), fadhil
104
(meritorious).
Both second narrators transmitted from Nafi’, about whom al-Hafiz
states:

ﻧﺎﻓﻊ أﺑﻮ ﻋﺒﺪ اﷲ اﳌﺪﱐ ﻣﻮﱃ اﺑﻦ ﻋﻤﺮ ﺛﻘﺔ ﺛﺒﺖ ﻓﻘﻴﻪ ﻣﺸﻬﻮر
Nafi’, Abu ‘Abd Allah al-Madani, freed slave of Ibn ‘Umar: Thiqah
(trustworthy), thabt (accurate), a well-known jurist.
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Al-Hafiz seals it with these comments about the last narrator:

ﺻــﻔﻴﺔ ﺑﻨــﺖ أﰊ ﻋﺒﻴــﺪ ﺑــﻦ ﻣﺴــﻌﻮد اﻟﺜﻘﻔﻴــﺔ زوج ﺑــﻦ ﻋﻤــﺮ ﻗﻴــﻞ ﳍــﺎ إدراك وأﻧﻜــﺮﻩ اﻟــﺪارﻗﻄﲏ وﻗــﺎل
اﻟﻌﺠﻠﻲ ﺛﻘﺔ
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Safiyyah b. Abi ‘Ubayd b. Mas’ud al-Thaqafiyyah, the wife of Ibn
‘Umar. It is said that she met the Prophet, but al-Daraquṭni denies that. Al‘Ijli said: Thiqah (trustworthy).106
Safiyyah is also a narrator of Sahih Muslim.107
In summary, the above chain is impeccably sahih. Elsewhere, ‘Abd alRazzaq has recorded the exact same report with this chain:

 أﺧﱪﻧﺎ ﻣﻌﻤﺮ ﻋﻦ أﻳﻮب ﻋﻦ ﻧﺎﻓﻊ ﻋﻦ ﺻﻔﻴﺔ:أﺧﱪﻧﺎ ﻋﺒﺪ اﻟﺮزاق ﻗﺎل

‘Abd al-Razzak – Ma’mar – Ayub – Nafi’ – Safiyyah108
The only new name is Ayub. So, who is he? Al-Hafiz answers:

 أﺑﻮ ﺑﻜﺮ اﻟﺒﺼﺮي ﺛﻘﺔ ﺛﺒﺖ ﺣﺠـﺔ ﻣـﻦ ﻛﺒـﺎر اﻟﻔﻘﻬـﺎء.… أﻳﻮب ﺑﻦ أﰊ ﲤﻴﻤﺔ ﺟﻠﺲ اﻟﺴﺨﺘﻴﺎﱐ
اﻟﻌﺒﺎد
Ayub b. Abi Tamimah al-Sakhtayani, Abu Bakr al-Basri: Thiqah
(trustworthy), thabt (accurate), hujjah (an authority in hadith), from the
greatest jurists and worshippers of Allah.109
In other words, the athar about ‘Umar is doubly sahih!
‘Allamah al-Albani (d. 1420 H) also has some further words:

 رأﻳــﺖ:( ﻋــﻦ إﺑ ـﺮاﻫﻴﻢ ﺑــﻦ ﻋﺒــﺪ اﻟــﺮﲪﻦ ﺑــﻦ ﻋــﻮف ﻗــﺎل189 / 1) " روى اﻟــﺪوﻻﰊ ﰲ اﻟﻜــﲎ
 وﺳ ــﻨﺪﻩ.ﻋﻤــﺮ أﺣ ــﺮق ﺑﻴ ــﺖ روﻳﺸــﺪ اﻟﺜﻘﻔ ــﻲ ﺣ ــﱴ ﻛﺄﻧ ــﻪ ﲨ ــﺮة أو ﲪ ــﺔ وﻛ ــﺎن ﺟﺎرﻧــﺎ ﻳﺒﻴ ــﻊ اﳋﻤ ــﺮ
/ 204 / 3) "  ورواﻩ ﻋﺒﺪ اﻟﺮزاق ﻋﻦ ﺻﻔﻴﺔ ﺑﻨﺖ اﰊ ﻋﺒﻴﺪ ﻛﻤﺎ ﰲ " اﳉﺎﻣﻊ اﻟﻜﺒـﲑة.ﺻﺤﻴﺢ
( ﻋﻦ اﺑﻦ ﻋﻤﺮ وﺳﻨﺪﻩ ﺻﺤﻴﺢ أﻳﻀﺎ103 ( وأﺑﻮ ﻋﺒﻴﺪ ﰲ " اﻷﻣﻮال " )ص1
Al-Dawlabi reported in al-Kuni (1/189) on the authority Ibrahim b. ‘Abd
al-Rahman b. ‘Awf that he said: “I saw ‘Umar burning the house of
Ruwayshid al-Thaqafi until it became like firebrand or a hot spring. He was
our neighbour who sold alcohol.” Its chain is sahih.
‘Abd al-Razzaq also narrated on the authority of Safiyyah bint Abi
‘Ubayd, as stated in al-Jami’ al-Kabirah (3/204/1) as well as Abu ‘Ubayd in
al-Amwal (p. 103) on the authority of Ibn ‘Umar, and its chain is sahih
too.110
Interestingly, this Ruwayshid was one of the Sahabah! Al-Hafiz states:

روﻳﺸـﺪ اﻟﺜﻘﻔـﻲ أﺑـﻮ ﻋـﻼج اﻟﻄـﺎﺋﻔﻲ ﰒ اﳌـﺪﱐ ﻟــﻪ إدراك وﻟـﻪ ﻗﺼـﺔ ﻣـﻊ ﻋﻤـﺮ ﺑﺴـﺒﺐ ﺑﻴﻌـﻪ اﻟﺸـﺮاب
ﻗﺎل ﺑﻦ أﰊ ذﺋﺐ اﻧﺎ ﺳﻌﺪ ﺑﻦ إﺑﺮاﻫﻴﻢ ﺑﻦ ﻋﺒـﺪ اﻟـﺮﲪﻦ ﺑـﻦ ﻋـﻮف ﻋـﻦ أﺑﻴـﻪ ان ﻋﻤـﺮ أﻣـﺮ ﺑـﺎﺣﺮاق
ﺑﻴﺖ روﻳﺸﺪ وﻛﺎن ﻳﺒﻴﻊ ﻓﻴﻪ اﻟﺸﺮاب ﻓﻨﻬﺎﻩ ﻋﻤﺮ ﻓﻠﻢ ﻳﻨﺘﻪ
Ruwayshid al-Thaqafi, Abu ‘Alaj al-Taifi al-Madani: He met the Prophet.
He also had a story with ‘Umar due to his selling of alcoholic drinks. Ibn Abi
Dhaib said: Sa’d b. Ibrahim b. ‘Abd al-Rahman b. ‘Awf narrated to us from
his father that ‘Umar ordered that the house of Ruwayshid be burnt down.
He used to sell alcoholic drinks in it. ‘Umar had warned him to desist, but he
111
never desisted.

Elsewhere, he reiterates:
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 وإﳕـﺎ ذﻛﺮﺗـﻪ ﰲ اﻟﺼـﺤﺎﺑﺔ ﻷن....  وﻟﻪ ﻗﺼﺔ ﻣﻊ ﻋﻤﺮ ﰲ ﺷﺮﺑﻪ اﳋﻤـﺮ....  اﻟﺜﻘﻔﻲ.... روﻳﺸﺪ
ﻣﻦ ﻛﺎن ﺑﺘﻠﻚ اﻟﺴﻦ ﰲ ﻋﻬﺪ ﻋﻤﺮ ﻳﻜـﻮن ﰲ زﻣـﻦ اﻟﻨـﱯ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ وﺳـﻠﻢ ﳑﻴـﺰا ﻻ ﳏﺎﻟـﺔ وﱂ
ﻳﺒﻖ ﻣﻦ ﻗﺮﻳﺶ وﺛﻘﻴﻒ أﺣﺪ إﻻ أﺳﻠﻢ وﺷﻬﺪ ﺣﺠﺔ اﻟﻮداع ﻣﻊ اﻟﻨﱯ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ
Ruwayshid ... al-Thaqafi.... He had a story with ‘Umar concerning his
consumption of alcohol.... I have mentioned him among the Sahabah only
because whosoever was of that age (as Ruwayshid) during the time of
‘Umar must certainly have been matured during the time of the Prophet,
peace be upon him. Also, there was no one from the tribes of Quraysh and
Thaqif except that he had accepted Islam and had witnessed the Farewell
Hajj with the Prophet, peace be upon him.112
To summarize:
Ruwayshid was one of the Sahabah of the Prophet, from the tribe of
Thaqif.
He accepted Islam during the Prophet’s lifetime, met the latter, and did
the Farewell Hajj with him.
During the rule of ‘Umar, Ruwayshid was convicted for alcohol
consumption and punished.
However, after his conviction and punishment, Ruwayshid went ahead to
sell alcohol in his house.
‘Umar warned him to desist from selling alcohol, but he refused to stop.
So, ‘Umar burnt his house where he was selling the alcohol.
The story of Ruwayshid flies in the face of repeated Sunni claims about
the piety and righteousness of all the Sahabah!
It is a bit unclear on what ground ‘Umar burned Ruwayshid’s home. Was
it to punish him for selling alcohol? Or, was it only an effort to disable him
from further trading in alcohol?
One scenario is that the house-burning was inflicted as a judicial
punishment. In other words, Ruwayshid was summarily tried, convicted and
penalized for trading in alcohol. ‘Umar’ judicial sentence was that his house
should be burnt to ashes. However, where did ‘Umar get that idea from?
Was it from the Qur’an? Was it from the Sunnah? Imam Muslim records the
standard procedure in a case like this:

ﺣﺪﺛﻨﺎ أﲪﺪ ﺑﻦ ﻋﻴﺴﻰ ﺣﺪﺛﻨﺎ اﺑﻦ وﻫﺐ أﺧﱪﱐ ﻋﻤﺮو ﻋﻦ ﺑﻜﲑ ﺑﻦ اﻷﺷـﺞ ﻗـﺎل ﺑﻴﻨـﺎ ﳓـﻦ ﻋﻨـﺪ
ﺳــﻠﻴﻤﺎن ﺑــﻦ ﻳﺴــﺎر إذ ﺟ ــﺎءﻩ ﻋﺒــﺪاﻟﺮﲪﻦ ﺑ ــﻦ ﺟــﺎﺑﺮ ﺣﺪﺛــﻪ ﻓﺄﻗﺒــﻞ ﻋﻠﻴﻨــﺎ ﺳــﻠﻴﻤﺎن ﻓﻘــﺎل ﺣــﺪﺛﲏ
 أﻧــﻪ ﲰــﻊ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و:ﻋﺒــﺪاﻟﺮﲪﻦ اﺑــﻦ ﺟــﺎﺑﺮ ﻋــﻦ أﺑﻴــﻪ ﻋــﻦ أﰊ ﺑــﺮدة اﻷﻧﺼــﺎري
ﺳﻠﻢ ﻳﻘﻮل ﻻ ﳚﻠﺪ أﺣﺪ ﻓﻮق ﻋﺸﺮة أﺳﻮاط إﻻ ﰲ ﺣﺪ ﻣﻦ ﺣﺪود اﷲ
Ahmad b. ‘Isa – Ibn Wahb – ‘Amr – Bukayr b. al-Ashja’ Sulayman b.
Yasar – ‘Abd al-Rahman b. Jabir – his father – Abu Bardah al-Ansari:
I heard the Messenger of Allah, peace be upon him, saying: “None is to
be given more than ten strokes of the cane (in punishment) except in the
case of punishments immutably fixed by Allah.”113
So, the question is whether Allah has immutably fixed the punishment
for alcohol sales business or not. Without an iota of doubt, there is no such
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fixed penalty for it. Therefore, the maximum sentence that can be inflicted
upon an alcohol seller is ten lashes. Apparently, ‘Umar did not follow the
instructions of Allah in this regard. This brought him face-to-face against
this verse:

وﻣﻦ ﱂ ﳛﻜﻢ ﲟﺎ أﻧﺰل اﷲ ﻓﺄوﻟﺌﻚ ﻫﻢ اﻟﻜﺎﻓﺮون
Whosoever does NOT give rulings, verdicts, judgments, or commands
based upon what Allah has revealed, such people are the infidels.114
Another scenario is that ‘Umar actually burnt the house down only to
forcefully put Ruwayshid out of business, without any intention to touch the
latter himself personally for breaking the law. This theory is further
strengthened by the fact that ‘Umar had earlier warned Ruwayshid to desist
(thereby confirming his full knowledge of the alcohol trade). However, he
made no effort whatsoever to arrest or prosecute him. When the latter would
not listen to him, he burnt down his house – which also served as his
brewery and alcohol store – solely to shut down his business. Normally, a
caring government closes or destroys illegal ventures within its control. This
is usually to protect the public. In addition to that, the same government
proceeds to prosecute the owner of the illegal business for his crime. In the
case of Ruwayshid, ‘Umar merely burnt his alcohol store, but allowed him
to go scotfree!
A baffling twist to this whole saga is that when another Sahabi was
discovered, also engaging in alcohol business, ‘Umar simply let him be! He
did not arrest him. He did not prosecute him. He did not burn his house!
Imam Muslim records:

ﺣــﺪﺛﻨﺎ أﺑــﻮ ﺑﻜــﺮ ﺑــﻦ أﰊ ﺷــﻴﺒﺔ وزﻫــﲑ ﺑــﻦ ﺣــﺮب وإﺳــﺤﺎق ﺑــﻦ إﺑـﺮاﻫﻴﻢ )واﻟﻠﻔــﻆ ﻷﰊ ﺑﻜــﺮ( ﻗــﺎﻟﻮا
 ﺑﻠـﻎ ﻋﻤـﺮ أن ﲰـﺮة ﺑـﺎع ﲬـﺮا:ﺣﺪﺛﻨﺎ ﺳﻔﻴﺎن ﺑﻦ ﻋﻴﻴﻨﺔ ﻋﻦ ﻋﻤﺮو ﻋﻦ ﻃﺎوس ﻋﻦ اﺑﻦ ﻋﺒﺎس ﻗﺎل
ﻓﻘﺎل ﻗﺎﺗﻞ اﷲ ﲰﺮة أﱂ ﻳﻌﻠﻢ أن رﺳﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ ﻗـﺎل ﻟﻌـﻦ اﷲ اﻟﻴﻬـﻮد ﺣﺮﻣـﺖ
ﻋﻠﻴﻬﻢ اﻟﺸﺤﻮم ﻓﺠﻤﻠﻮﻫﺎ ﻓﺒﺎﻋﻮﻫﺎ
Abu Bakr b. Abi Shaybah, Zuhayr b. Harb and Ishaq b. Ibrahim – Sufyan
b. ‘Uyaynah – ‘Amr – Tawus – Ibn ‘Abbas:
‘Umar was informed that Samrah sold alcohol. So, he said, “May Allah
curse Samrah! Does he not know that the Messenger of Allah, peace be
upon him, said: ‘May Allah curse the Jews. The fat of animals was made
haram for them. But they melt it and sold it.’”115
Imam Abu Ya’la (d. 307 H) also documents:

 ﺣﺪﺛﻨﺎ ﺳﻔﻴﺎن ﺑﻦ ﻋﻴﻴﻨـﺔ ﻋـﻦ ﻋﻤـﺮو ﻋـﻦ ﻃـﺎووس ﻋـﻦ اﺑـﻦ: ﺣﺪﺛﻨﺎ أﺑﻮ ﺧﻴﺜﻤﺔ و أﺑﻮ ﺳﻌﻴﺪ ﻗﺎﻻ
 ﻗﺎﺗﻞ اﷲ ﲰﺮة أﱂ ﻳﻌﻠﻢ أن رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ و:  ﺑﺎع ﲰﺮة ﲬﺮا ﻓﻘﺎل ﻋﻤﺮ: ﻋﺒﺎس ﻗﺎل
ﺎ ؟s ﻟﻌﻦ اﷲ اﻟﻴﻬﻮد ﺣﺮﻣﺖ ﻋﻠﻴﻬﻢ اﻟﺸﺤﻮم ﻓﺒﺎﻋﻮﻫﺎ وأﻛﻠﻮا أﲦﺎ: ﺳﻠﻢ ﻗﺎل
Abu Khaythamah and Abu Sa’id – Sufyan b. ‘Uyaynah – ‘Amr – Tawus
– Ibn ‘Abbas:
Samrah sold alcohol. So, ‘Umar said, “May Allah curse Samrah! Does he
not know that the Messenger of Allah, peace be upon him, said, ‘May Allah
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curse the Jews. The fat of animals was made haram for them. So, they sold
it and ate its price.’”116
Shaykh Dr. Asad comments:

إﺳﻨﺎدﻩ ﺻﺤﻴﺢ

Its chain is sahih117
Samrah was a prominent Sahabi. He too traded in alcohol. But, what was
‘Umar’s response? He merely cursed him by name, and that was it! There
was no arrest, and no prosecution! Samrah’s house was equally left intact.
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9. Hadith Al-Qadha, An Age Of Jungle Justice VI
Injustice begins the moment a judge begins to show bias towards or
against any of the parties before him in any judicial proceedings. He must be
completely impartial throughout, and this must be evident in his ruling. The
Qur’an commands:

ﻳ ــﺎ أﻳﻬ ــﺎ اﻟ ــﺬﻳﻦ آﻣﻨـ ـﻮا ﻛﻮﻧـ ـﻮا ﻗـ ـﻮاﻣﲔ ﺑﺎﻟﻘﺴ ــﻂ ﺷ ــﻬﺪاء ﷲ وﻟ ــﻮ ﻋﻠ ــﻰ أﻧﻔﺴ ــﻜﻢ أو اﻟﻮاﻟ ــﺪﻳﻦ
ﻤﺎ ﻓﻼ ﺗﺘﺒﻌـﻮا اﳍـﻮى أن ﺗﻌـﺪﻟﻮا وإن ﺗﻠـﻮوا أو ﺗﻌﺮﺿـﻮاO واﻷﻗﺮﺑﲔ إن ﻳﻜﻦ ﻏﻨﻴﺎ أو ﻓﻘﲑا ﻓﺎﷲ أوﱃ
ﻓﺈن اﷲ ﻛﺎن ﲟﺎ ﺗﻌﻤﻠﻮن ﺧﺒﲑا
O you who believe! Stand up firmly for justice, as witnesses to Allah,
even though it be against yourselves, or your parents, or your kin, be he rich
or poor, Allah is more entitled to both (than you). So follow not whims, lest
you may avoid justice. And if you distort your witness or refuse to give it,

verily Allah is Ever Well-Acquainted with what you do.118
During the rule of ‘Umar, a terribly messy case was brought before him
involving one of his close friends. Let us see how he handled it. Imam alTahawi (d. 321 H) records:

ﺣﺪﺛﻨﺎ ﻋﻠﻲ ﺑﻦ ﻋﺒﺪ اﻟﺮﲪﻦ ﻗﺎل ﺛﻨﺎ ﻋﻔﺎن ﺑﻦ ﻣﺴﻠﻢ وﺳﻌﻴﺪ ﺑﻦ أﰊ ﻣﺮﱘ ﻗﺎﻻ ﺣﺪﺛﻨﺎ اﻟﺴـﺮي ﺑـﻦ
 ﺟــﺎء رﺟــﻞ إﱃ ﻋﻤــﺮ ﺑــﻦ:ﳛــﲕ ﻗــﺎل ﺛﻨــﺎ ﻋﺒــﺪ اﻟﻜــﺮﱘ ﺑــﻦ رﺷــﻴﺪ ﻋــﻦ أﰊ ﻋﺜﻤــﺎن اﻟﻨﻬــﺪي ﻗــﺎل
اﳋﻄﺎب رﺿﻲ اﷲ ﻋﻨﻪ ﻓﺸﻬﺪ ﻋﻠﻰ اﳌﻐﲑة ﺑـﻦ ﺷـﻌﺒﺔ ﻓﺘﻐـﲑ ﻟـﻮن ﻋﻤـﺮ ﰒ ﺟـﺎء آﺧـﺮ ﻓﺸـﻬﺪ ﻓﺘﻐـﲑ
ﻟــﻮن ﻋﻤــﺮ ﰒ ﺟــﺎء آﺧــﺮ ﻓﺸــﻬﺪ ﻓﺘﻐــﲑ ﻟـﻮن ﻋﻤــﺮ ﺣــﱴ ﻋﺮﻓﻨــﺎ ذﻟــﻚ ﻓﻴــﻪ وأﻧﻜــﺮ ﻟــﺬﻟﻚ وﺟــﺎء آﺧــﺮ
ـﺎ ﺻـﻴﺤﺔ ﻋﻤـﺮO ﳛﺮك ﺑﻴﺪﻳـﻪ ﻓﻘـﺎل ﻣـﺎ ﻋﻨـﺪك ﻳـﺎ ﺳـﻠﺦ اﻟﻌﻘـﺎب وﺻـﺎح أﺑـﻮ ﻋﺜﻤـﺎن ﺻـﻴﺤﺔ ﺗﺸـﺒﻪ
ﺣــﱴ ﻛﺮﺑــﺖ أن ﻳﻐﺸــﻰ ﻋﻠــﻲ ﻗــﺎل رأﻳــﺖ أﻣ ـﺮا ﻗﺒﻴﺤــﺎ ﻗــﺎل اﳊﻤــﺪ ﷲ اﻟــﺬي ﱂ ﻳﺸــﻤﺖ اﻟﺸــﻴﻄﺎن
ﺑﺄﻣﺔ ﳏﻤﺪ ﻓﺄﻣﺮ ﺑﺄوﻟﺌﻚ اﻟﻨﻔﺮ ﻓﺠﻠﺪوا
‘Ali b. ‘Abd al-Rahman – ‘Affan b. Muslim and Sa’id b. Abi Maryam –
al-Sari b. Yahya – ‘Abd al-Karim b. Rashid – Abu ‘Uthman al-Hindi:
A man went to ‘Umar b. al-Khaṭṭab, may Allah be pleased with him, and
testified against al-Mughirah b. Shu’bah. So the colour of ‘Umar changed.
Then, another man came and testified. Therefore, the colour of ‘Umar
changed (further). Then, another man came and testified. As a result the
colour of ‘Umar changed (even further) such that we recognized that in him,
and he denied (the charge without investigation) due to that. Lastly, another

man came, demonstrating with his hands. So, he (‘Umar) said, “What do
you have (to say), O remover of the punishment!” Abu ‘Uthman (the subnarrator) then shouted to imitate the shout of ‘Umar, such that I (‘Abd alKarim) was agonized to the point of fainting. He (the fourth man) said, “I
saw a disgusting affair.” He (‘Umar) said, “All praise be to Allah Who did
not allow Shayṭan to rejoice at the misfortune of the Ummah of
Muhammad.” So, he (‘Umar) ordered that those men be whipped (for
allegedly lying against al-Mughirah).119
‘Allamah al-Albani (d. 1420 H) has copied it into his al-Irwa, and states
about it:
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 وإﺳﻨﺎد ﺻﺤﻴﺢ:ﻗﻠﺖ

I say: Its chain is sahih.120
Imam al-Haythami (d. 807 H) records further:

 ﺷــﻬﺪ أﺑــﻮ ﺑﻜــﺮة وﻧــﺎﻓﻊ وﺷــﺒﻞ ﺑــﻦ ﻣﻌﺒــﺪ ﻋﻠــﻰ اﳌﻐــﲑة ﺑــﻦ ﺷــﻌﺒﺔ: وﻋــﻦ أﰊ ﻋﺜﻤــﺎن اﻟﻨﻬــﺪي ﻗــﺎل
 ﺟـﺎء رﺟـﻞ ﻻ ﻳﺸـﻬﺪ: ﻢ ﻧﻈـﺮوا إﻟﻴـﻪ ﻛﻤـﺎ ﻧﻈـﺮوا إﱃ اﳌـﺮود ﰲ اﳌﻜﺤﻠـﺔ ﻓﺠـﺎء زﻳـﺎد ﻓﻘـﺎل ﻋﻤـﺮsأ
 ﻓﺠﻠﺪﻫﻢ ﻋﻤﺮ اﳊﺪ:  رأﻳﺖ ﻣﻨﻈﺮا ﻗﺒﻴﺤﺎ واﺑﺘﻬﺎرا ﻗﺎل: إﻻ ﲝﻖ ﻓﻘﺎل
Narrated Abu ‘Uthman al-Hindi:
Abu Bakrah, Nafi’ and Shibl b. Ma’bad testified against al-Mughirah b.
Shu’bah, that they saw it (i.e. the adultery), as they saw the kohl stick (i.e. the
male private organ of al-Mughirah) inside the kohl container (i.e. the female
private organ of the woman). But Ziyad came, and ‘Umar said, “Here comes
a man who will not testify except with the truth.” So, he (Ziyad) said, “I saw
a disgusting scene, and a spectacle.” So, ‘Umar punished them with

lashing.121
Al-Haythami declares:

رواﻩ اﻟﻄﱪاﱐ ورﺟﺎﻟﻪ رﺟﺎل اﻟﺼﺤﻴﺢ

Al-Tabarani records it, and its narrators are narrators of the Sahih.122
Imam Ibn Abi Shaybah (d. 235 H) also records:

 ﳌـﺎ ﻛـﺎن ﻣـﻦ ﺷـﺄن:ﺣﺪﺛﻨﺎ أﺑﻮ ﺑﻜﺮ ﻗﺎل ﺣﺪﺛﻨﺎ أﺑﻮ أﺳـﺎﻣﺔ ﻋـﻦ ﻋـﻮف ﻋـﻦ ﻗﺴـﺎﻣﺔ ﺑـﻦ زﻫـﲑ ﻗـﺎل
 ﻓﺈﻧــﺎ ﻻ، اﺟﺘﻨــﺐ أو ﺗــﻨﺢ ﻋــﻦ ﺻــﻼﺗﻨﺎ: ﻗــﺎل أﺑــﻮ ﺑﻜــﺮة،أﰊ ﺑﻜــﺮة واﳌﻐــﲑة ﺑــﻦ ﺷــﻌﺒﺔ اﻟــﺬي ﻛــﺎن
 ﻓﺈﻧـﻪ ﻗـﺪ، أﻣﺎ ﺑﻌـﺪ: ﻓﻜﺘﺐ ﻋﻤﺮ إﻟﯩﺎﳌﻐﲑة: ﻗﺎل، ﻓﻜﺘﺐ إﱃ ﻋﻤﺮ ﰲ ﺷﺄﻧﻪ: ﻗﺎل،ﻧﺼﻠﻲ ﺧﻠﻔﻚ
، ﻓﺈن ﻳﻜﻦ ﻣﺼﺪوﻗﺎ ﻋﻠﻴـﻚ ﻓـﻼن ﻳﻜـﻮن ﻣـﺖ ﻗﺒـﻞ اﻟﻴـﻮم ﺧـﲑ ﻟـﻚ،رﻗﻲ إﱄ ﻣﻦ ﺣﺪﻳﺜﻚ ﺣﺪﻳﺜﺎ
 ﻓﺸــﻬﺪ، ﻓﺸــﻬﺪوا، ﻓﻠﻤـﺎ اﻧﺘﻬـﻮا إﻟﻴــﻪ دﻋـﺎ اﻟﺸــﻬﻮد، ﻓﻜﺘــﺐ إﻟﻴــﻪ وإﱃ اﻟﺸـﻬﻮد أن ﻳﻘﺒﻠـﻮا إﻟﻴــﻪ:ﻗـﺎل
 أود اﳌﻐـﲑة: ﻓﻘـﺎل ﻋﻤـﺮ ﺣـﲔ ﺷـﻬﺪ ﻫـﺆﻻء اﻟﺜﻼﺛـﺔ،أﺑﻮ ﺑﻜﺮة وﺷﺒﻞ ﺑﻦ ﻣﻌﺒـﺪ وأﺑـﻮ ﻋﺒـﺪ اﷲ ﻧـﺎﻓﻊ
 ﰒ، إن ﺗﺸــﻬﺪ إن ﺷــﺎء اﷲ إﻻ ﲝــﻖ: ﻓﻠﻤــﺎ ﻗــﺎم زﻳــﺎد ﻗــﺎل، وﺷــﻖ ﻋﻠــﻰ ﻋﻤــﺮ ﺷــﺄﻧﻪ ﺟــﺪا،أرﺑﻌــﺔ
، ﺣـﺪوﻫﻢ، اﷲ أﻛـﱪ: ﻓﻘـﺎل ﻋﻤـﺮ، وﻟﻜـﲏ رأﻳـﺖ أﻣـﺮا ﻗﺒﻴﺤـﺎ، أﻣـﺎ اﻟﺰﻧـﺎ ﻓـﻼ أﺷـﻬﺪ ﺑـﻪ:ﺷﻬﺪ ﻗﺎل
 ﻓﻬﻢ ﻋﻤﺮ أن ﻳﻌﻴـﺪ، أﺷﻬﺪ أﻧﻪ زان: ﻓﻠﻤﺎ ﻓﺮغ ﻣﻦ ﺟﻠﺪ أﰊ ﺑﻜﺮة ﻗﺎم أﺑﻮ ﺑﻜﺮة ﻓﻘﺎل،ﻓﺠﻠﺪوﻫﻢ
. ﻓﻤﺎ ﻗﺬف ﻣﺮﺗﲔ ﺑﻌﺪ، ﻓﱰﻛﻪ ﻓﻠﻢ ﳚﻠﺪ، إن ﺟﻠﺪﺗﻪ ﻓﺎرﺟﻢ ﺻﺎﺣﺒﻚ: ﻓﻘﺎل ﻋﻠﻲ،ﻋﻠﻴﻪ اﳊﺪ
Abu Bakr – Abu Usamah – ‘Awf – Qasamah b. Zuhayr:
When the issue between Abu Bakrah and al-Mughirah b. Shu’bah
occurred, Abu Bakrah said, “Desist from or give up concerning our Salat,
because we will not pray behind you.” So, he (al-Mughirah) wrote to ‘Umar
about his affair. Therefore, ‘Umar (too) wrote back to al-Mughirah thus:
“To begin, an act of yours has been reported to me. If such-and-such (i.e.
Abu Bakrah) is corroborated against you, it would have been better for you
to have died before this day.” So, he (‘Umar) wrote to him and the witnesses
to come to him. When they got to him, they testified, and Abu Bakrah, Shibl
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b. Ma’bad, and Abu ‘Abd Allah Nafi’ testified. As such, ‘Umar said when
these three people testified, “Four (people) oppressed al-Mughirah.” His
matter was very unbearable for ‘Umar. So, when Ziyad stood to testify, he
(‘Umar) said, “You will testify with the truth, Allah willing.” Then he
(Ziyad) testified, saying, “As for adultery, I do not testify in favour of it.
However, I saw a disgusting affair.” As a result, ‘’Umar said, “Allah Akbar!
Punish them!” So, they (the first three witnesses) were lashed. After Abu
Bakrah had been beaten, he stood up and said, “I testify that he (alMughirah) committed adultery”. So, ‘Umar was about to repeat the
punishment upon him. But, ‘Ali said, “If you lash him (again), then you
must stone your companion (i.e. al-Mughirah).” Due to this, he (‘Umar) left
him, and did not beat him. Thus, he (Abu Bakrah) did not falsely accuse
anyone of adultery again after that.123
‘Allamah al-Albani has this comment about this exact report:
.ﺻﺤﻴﺢ

 وإﺳﻨﺎدﻩ: ﻗﻠﺖ. (335  ـ334/8) أﺧﺮﺟﻪ اﺑﻦ أﰉ ﺷﻴﺒﺔ وﻋﻨﻪ اﻟﺒﻴﻬﻘﻰ

It is documented by Ibn Abi Shaybah, and from him bu al-Bayhaqi
(8/334-335). I say: Its chain is sahih.124
Imam Ibn Abi Shaybah again documents:

 ﳌــﺎ ﻗــﺪم أﺑ ــﻮ ﺑﻜ ــﺮة:ﺣــﺪﺛﻨﺎ أﺑــﻮ ﺑﻜ ــﺮ ﻗــﺎل ﺣــﺪﺛﻨﺎ اﺑــﻦ ﻋﻠﻴــﺔ ﻋــﻦ اﻟﺘﻴﻤــﻲ ﻋــﻦ أﰊ ﻋﺜﻤــﺎن ﻗ ـﺎل
: ﻗــﺎل، رﺟــﻞ ﻟــﻦ ﻳﺸــﻬﺪ إن ﺷــﺎء اﷲ إﻻ ﲝــﻖ:وﺻــﺎﺣﺒﺎﻩ ﻋﻠــﻰ اﳌﻐــﲑة ﺟــﺎء زﻳــﺎد ﻓﻘــﺎل ﻟــﻪ ﻋﻤــﺮ
 ﻓــﺄﻣﺮ: ﻗــﺎل، ﻻ: ﻗــﺎل، ﻫــﻞ رأﻳــﺖ اﳌــﺮود دﺧــﻞ اﳌﻜﺤﻠــﺔ:رأﻳــﺖ اﻧﺒﻬــﺎرا وﳎﻠﺴــﺎ ﺳــﻴﺌﺎ ﻓﻘــﺎل ﻋﻤــﺮ
.ﻓﺠﻠﺪوا

ﻢO

Abu Bakr – Ibn ‘Ilyah – al-Tamimi – Abu ‘Uthman:
After Abu Bakrah and his two companions had testified against alMughirah, Ziyad came. So, ‘Umar said, “He is a man who will never testify,
Allah willing, except with the truth.” He (Ziyad) said, “I saw a spectacle and
an evil assembly”. So, ‘Umar said, “Did you see the kohl stick (i.e. the male
private organ of al-Mughirah) enter the kohl container (i.e. the female private
organ of the woman)?” He (Ziyad) replied, “No.” Therefore, he (‘Umar)

ordered that they (Abu Bakr and his two companions) be whipped.125
‘Allamah al-Albani again copies the above and says:
.اﻟﺸﻴﺨﲔ

 وﻫﺬا إﺳﻨﺎد ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط:ﻗﻠﺖ

I say: This chain is sahih upon the standard of the two Shaykhs.126
So, this is the full picture, as gleaned from the reports:
• Abu Bakrah and some other people filed a criminal complaint of
adultery against al-Mughirah b. Shu’bah with ‘Umar.
• Al-Mughirah was a close friend of ‘Umar.
• ‘Umar summoned the accused – who was his friend – and the Abu
Bakrah team to his court for the trial.
• As Abu Bakrah and two other people testified, ‘Umar – the judge –
increasingly blushed. Convicting and sentencing al-Mughirah was very
unbearable for him. So, he dismissively denied the reports of Abu Bakrah
and his team.
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• It was a case of adultery, and four witnesses were required. Ziyad was
the fourth to testify. Like others, he came all the way from Basra (where alMughirah was governor for ‘Umar prior to the trial) to Madinah to testify
against al-Mughirah in a case of adultery. But, before he began his
testimony, ‘Umar made some direct moves to entice him and to intimidate
him.
• First, ‘Umar called him “the remover of the punishment”. This was an
obvious suggestion to Ziyad that he must contradict his colleagues. He
simply had no other choice but to remove the sentence of death still hanging
over the neck of al-Mughirah.
• ‘Umar also described him as the one who would testify with the “truth”.
This was another clear signal to him to contradict his colleagues. It showed
that the khalifah had blacklisted Ziyad’s colleagues for testifying against alMughirah. If Ziyad wanted to get into the good books of the powerful
khalifah, he must tell only what ‘Umar would accept as the “truth”.
• Finally, ‘Umar shouted at him, with such distressing force that it could
cause some people to pass out! The intention, obviously, was to unsettle and
intimidate him. Going against the khalifah could have highly devastating
consequences. The message was unmistakable.
• So, Ziyad got the signal, and went against his colleagues. He denied
having seen a sexual penetration. One wonders why then he had taken all
the pain to come to Madinah from Iraq! Was it not to testify against alMughirah for adultery? Something clearly was not right here. Ziyad was
altering his testimony in the light of the new circumstances. In any case, he
admitted to seeing “a disgusting affair” and “a disgusting scene”, apparently
involving al-Mughirah and the accused woman, which involved “an evil
assembly” of both accused persons.
• ‘Umar – the judge – became joyous, thanking Allah, and ordered Abu
Bakrah and his colleagues to be flogged for allegedly lying against alMughirah!
• After the lashing, Abu Bakrah stood up, and re-testified to alMughirah’s adultery – despite the clear dangers.
• ‘Umar intended to re-lash him but ‘Ali, as usual, saved Abu Bakrah
with his knowledge.
To ‘Umar, this was fair, impartial hearing!
An interesting side to this discussion is that ‘Umar actually did not
ordinarily seem to place much value on the Qur’anic requirement for four
witnesses in the case of adultery. For instance, he convicted a woman
simply for having only a six-month pregnancy! He never asked for any four
witnesses. Rather, he did not even request for any testimony from anyone!
However, when his close friend was involved, he became extraordinarily
strict with the requirement, and displayed brutal bias in favour of the
accused throughout the proceedings.
The testimony of Ziyad itself embarrassingly reveals the direct influence
of ‘Umar’s intimidation and enticement over the former. Al-Hafiz Ibn Hajar
al-‘Asqalani explains the circumstances of al-Mughirah’s alleged adultery:
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وﺳــﺎق ﻗﺼــﺔ اﳌﻐــﲑة ﻫــﺬﻩ ﻣــﻦ ﻃــﺮق ﻛﺜــﲑة ﳏﺼــﻠﻬﺎ أن اﳌﻐــﲑة ﺑــﻦ ﺷــﻌﺒﺔ ﻛــﺎن أﻣــﲑ اﻟﺒﺼــﺮة ﻟﻌﻤــﺮ
ﻤﻪ أﺑﻮ ﺑﻜﺮة وﻫﻮ ﻧﻔﻴﻊ اﻟﺜﻘﻔﻲ اﻟﺼﺤﺎﰊ اﳌﺸﻬﻮر وﻛﺎن أﺑﻮ ﺑﻜﺮة وﻧـﺎﻓﻊ ﺑـﻦ اﳊـﺮث ﺑـﻦ ﻛﻠـﺪةbﻓﺄ
اﻟﺜﻘﻔــﻲ وﻫــﻮ ﻣﻌــﺪود ﰲ اﻟﺼــﺤﺎﺑﺔ وﺷــﺒﻞ ﺑﻜﺴــﺮ اﳌﻌﺠﻤــﺔ وﺳــﻜﻮن اﳌﻮﺣــﺪة اﺑــﻦ ﻣﻌﺒــﺪ ﺑــﻦ ﻋﺘﻴﺒــﺔ
ﺑــﻦ اﳊــﺮث اﻟﺒﺠﻠــﻲ وﻫــﻮ ﻣﻌــﺪود ﰲ اﳌﺨﻀــﺮﻣﲔ وزﻳــﺎد ﺑــﻦ ﻋﺒﻴــﺪ اﻟــﺬي ﻛــﺎن ﺑﻌــﺪ ذﻟــﻚ ﻳﻘــﺎل ﻟــﻪ
زﻳﺎد ﺑﻦ أﰊ ﺳﻔﻴﺎن أﺧﻮﻩ ﻣﻦ أم أﻣﻬﻢ ﲰﻴﺔ ﻣـﻮﻻة اﳊـﺮث ﺑـﻦ ﻛﻠـﺪة ﻓـﺎﺟﺘﻤﻌﻮا ﲨﻴﻌـﺎ ﻓـﺮأوا اﳌﻐـﲑة
ﻣﺘﺒﻄﻦ اﳌﺮأة وﻛﺎن ﻳﻘﺎل ﳍﺎ اﻟﺮﻗﻄﺎء أم ﲨﻴﻞ ﺑﻨﺖ ﻋﻤﺮو ﺑﻦ اﻷﻓﻘﻢ اﳍﻼﻟﻴﺔ وزوﺟﻬـﺎ اﳊﺠـﺎج ﺑـﻦ
ﻋﺘﻴﻚ ﺑﻦ اﳊﺮث ﺑﻦ ﻋﻮف اﳉﺸﻤﻲ
The story of al-Mughirah has been transmitted THROUGH SEVERAL
CHAINS. Its summary is that al-Mughirah b. Shu’bah was the governor of
Basra for ‘Umar. Abu Bakrah, whose real name was Nafi’ al-Thaqafi,
accused him (of adultery). He (Abu Bakrah) is a well-known Sahabi. There
was Abu Bakrah. There was (also) Nafi’ b. al-Harith b. Kildah al-Thaqafi,
who is counted among the Sahabah.
There was Shibl b. Ma’bad b. ‘Utaybah b. al-Harith al-Bajali (as well),
and he was considered to be among those (Sahabah) who witnessed both the
Jahiliyyah and the Prophetic era. (Finally), there was Ziyad b. ‘Ubayd – who
was later called Ziyad b. Abi Sufyan – (and he was) his (Abu Bakrah’s)
brother from their grandmother, Sumayyah freed maid of al-Harith b.
Kildah.
THEY ALL HAD GATHERED TOGETHER and had seen al-Mughirah
in a secret affair with the woman called al-Riqṭah Umm Jamil bint ‘Amr alAfqam al-Hilaliyyah, and her husband was al-Hajjaj b. ‘Utaybah b. al-Harith
b. ‘Awf al-Jashmi.127
There were four of them together, including Ziyad. They all together saw
al-Mughirah having a secret affair with Umm Jamil, whose husband was alHajjaj. The other three witnesses saw al-Mughirah’s male organ entering
Umm Jamil’s female organ, and all of these three were totally trustworthy
Sahabah of the Messenger, by Sunni standards. How then on earth did Ziyad
miss that?! It seems fair to conclude that he was deliberately concealing the
most crucial part of his testimony. It was simply impossible for him not to
have seen what the others saw, especially as he was not described as
suffering from any eye problems.
Moreover, what really did Ziyad mean by having seen “a disgusting
affair” between the couple? Was he not actually implying the adultery of alMughirah and Umm Jamil? From the look of things, Ziyad saw what the
three Sahabah saw, but decided to be ambiguous and to double-speak after
‘Umar enticed and intimidated him. If the khalifah had not intervened, he
most probably would have only corroborated his co-witnesses.
Anyway, there are some damning consequences in this particular case for
Sunni Islam. Abu Bakrah, Shibl and Nafi’ b. al-Harith were Sahabah. Abu
Bakrah in particular was a prominent Sahabi, whose ahadith are
documented in the two Sahihs, and in all other authoritative Sunni books, in
abundance. Of special interest is the fact that Abu Bakrah was the main
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complainant against al-Mughirah, and he never repented from it. After being
lashed by ‘Umar, he still reiterated his claim that al-Mughirah was an
adulterer. ‘Allamah al-Albani copies a further report in this regard:

" : ﻓــﺬﻛﺮ ﻗﺼــﺔ اﳌﻐــﲑة ﻗــﺎل, ﰒ أﺧــﺮج ﻣــﻦ ﻃﺮﻳــﻖ ﻋﻴﻴﻨــﺔ ﺑــﻦ ﻋﺒــﺪ اﻟــﺮﲪﻦ ﻋــﻦ أﺑﻴــﻪ ﻋــﻦ أﰉ ﺑﻜــﺮة
 ﻓﻠﻤـﺎ دﻋـﺎ زﻳـﺎدا,  وﺷـﺒﻞ ﺑـﻦ ﻣﻌﺒـﺪ,  ﻓﺸـﻬﺪ أﺑـﻮ ﺑﻜـﺮ وﻧـﺎﻓﻊ, ﻓﻘﺪﻣﻨﺎ ﻋﻠـﻰ ﻋﻤـﺮ رﺿـﻰ اﷲ ﻋﻨـﻪ
: ﻗـﺎل, ﻢO ﻓﻀـﺮ,  وﺻـﺎﺣﺒﻴﻪ,  ﻓﻜـﱪ ﻋﻤـﺮ رﺿـﻰ اﷲ ﻋﻨـﻪ ودﻋـﺎ ﺑـﺄﰉ ﺑﻜـﺮة,  رأﻳـﺖ ﻣﻨﻜـﺮا:ﻗﺎل
,  ﻓﻬــﻢ ﺑﻀـﺮﺑﻪ,  وﻫــﻮ ﻓﻌــﻞ ﻣــﺎ ﺷــﻬﺪ ﺑــﻪ,  واﷲ إﱏ ﻟﺼــﺎدق:ﻓﻘــﺎل أﺑــﻮ ﺑﻜــﺮة ﻳﻌــﲎ ﺑﻌــﺪﻣﺎ ﺣــﺪﻩ
". ﻟﺌﻦ ﺿﺮﺑﺖ ﻫﺬا ﻓﺎرﺟﻢ ﻫﺬا:ﻓﻘﺎل ﻋﻠﻰ
 وﻋﻴﻴﻨﺔ ﺑﻦ ﻋﺒﺪ اﻟﺮﲪﻦ ﻫﻮ اﺑﻦ ﺟﻮﺷﻦ اﻟﻐﻄﻔﺎﱏ وﻫﻮ ﺛﻘﺔ ﻛﺄﺑﻴﻪ.وإﺳﻨﺎدﻩ ﺻﺤﻴﺢ أﻳﻀﺎ.

Then he (al-Bayhaqi)128 recorded through the route of ‘Uyaynah b. ‘Abd
al-Rahman from his father from Abu Bakrah, and he mentioned the story of
al-Mughirah, and (then) said:
We got to ‘Umar, may Allah be pleased with him, and Abu Bakrah
testified, as well as Nafi’ and Shibl b. Ma’bad. When Ziyad was called, he
said, “I saw a disgusting act.” Therefore, ‘Umar, may Allah be pleased with
him, said Allah Akbar, and thereby summoned Abu Bakrah and his two
companions and beat them. So, Abu Bakrah said, that is, after he had been
punished, “I SWEAR BY ALLAH, I am saying the truth. He (al-Mughirah)
did what we have testified against him about.” Therefore, he (‘Umar)
intended to beat him (again). But, ‘Ali said, “If you beat this one, then you
must stone that one.”
Its chain is sahih too. ‘Uyaynah b. ‘Abd al-Rahman is Ibn Jawshan alGhaṭfani and he is thiqah (trustworthy), like his father.129
By all accounts therefore, all ahadith by Abu Bakrah must be thrown
away by the Ahl al-Sunnah wa al-Jama’ah as fairytales of a “liar”. It is the
Order of Allah, as long as he is believed to have failed to prove his charge
against al-Mughirah. This is where the great dilemma hides for our Sunni
brothers. Allah has stated:

واﻟــﺬﻳﻦ ﻳﺮﻣــﻮن اﶈﺼــﻨﺎت ﰒ ﱂ ﻳــﺄﺗﻮا ﺑﺄرﺑﻌــﺔ ﺷــﻬﺪاء ﻓﺎﺟﻠــﺪوﻫﻢ ﲦــﺎﻧﲔ ﺟﻠــﺪة وﻻ ﺗﻘﺒﻠ ـﻮا ﳍــﻢ
ﺷﻬﺎدة أﺑﺪا وأوﻟﺌﻚ ﻫﻢ اﻟﻔﺎﺳﻘﻮن إﻻ اﻟﺬﻳﻦ ﺗﺎﺑﻮا ﻣﻦ ﺑﻌﺪ ذﻟﻚ وأﺻﻠﺤﻮا ﻓﺈن اﷲ ﻏﻔﻮر رﺣﻴﻢ
Those who accuse chaste women, and do not produce four witnesses, flog
them with eighty stripes, and reject their testimony FOREVER. THEY
INDEED ARE THE LIARS, EXCEPT THOSE WHO REPENT thereafter
130
and make corrections. Verily, Allah is Oft-Forgiving, Most Merciful.

He also proclaims:

ﻟﻮﻻ ﺟﺎءوا ﻋﻠﻴﻪ ﺑﺄرﺑﻌﺔ ﺷﻬﺪاء ﻓﺈذ ﱂ ﻳﺄﺗﻮا ﺑﺎﻟﺸﻬﺪاء ﻓﺄوﻟﺌﻚ ﻋﻨﺪ اﷲ ﻫﻢ اﻟﻜﺎذﺑﻮن
Why did they not produce four witnesses? Since they have not produced
the witnesses, THEN IN THE SIGHT OF ALLAH, THEY ARE THE
LIARS.131
Imam ‘Abd al-Razzaq (d. 211 H) reiterates the fact which connects Abu
Bakrah to the above verses:
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 ﺷــﻬﺪ ﻋﻠــﻰ اﳌﻐــﲑة ﺑــﻦ ﺷــﻌﺒﺔ ﺛﻼﺛــﺎ:ﻋﺒــﺪ اﻟــﺮزاق ﻋــﻦ ﻣﻌﻤــﺮ ﻋــﻦ اﻟﺰﻫــﺮي ﻋــﻦ اﺑــﻦ اﳌﺴــﻴﺐ ﻗــﺎل
 ﻓﺘﺎب رﺟﻼن وﱂ ﻳﺘـﺐ، ﺗﻮﺑﻮا ﺗﻘﺒﻞ ﺷﻬﺎدﺗﻜﻢ: وﻗﺎل ﳍﻢ، ﻓﺤﺪ ﻋﻤﺮ اﻟﺜﻼﺛﺔ، وﻧﻜﻞ زﻳﺎد،ﺑﺎﻟﺰﻧﺎ
، ﻓﻠﻤﺎ ﻛـﺎن ﻣـﻦ أﻣـﺮ زﻳـﺎد ﻣـﺎ ﻛـﺎن، وأﺑﻮ ﺑﻜﺮة أﺧﻮ زﻳﺎد ﻻﻣﻪ، ﻓﻜﺎن ﻻ ﻳﻘﺒﻞ ﺷﻬﺎدﺗﻪ،أﺑﻮ ﺑﻜﺮة
 ﻓﻠﻢ ﻳﻜﻠﻤﻪ ﺣﱴ ﻣﺎت،ﺣﻠﻒ أﺑﻮ ﺑﻜﺮة أن ﻻ ﻳﻜﻠﻢ زﻳﺎدا أﺑﺪا
‘Abd al-Razzaq – Ma’mar – al-Zuhri – Ibn al-Musayyab:
Three people testified against al-Mughirah b. Shu’bah for adultery. But
Ziyad recoiled. So, ‘Umar punished the three (with lashing), and said to
them, “Repent, and your (future) testimonies will be accepted.” So, two of
the men repented but Abu Bakrah did not repent. Therefore, his testimonies
were no longer accepted. Abu Bakrah was a maternal brother of Ziyad.
When what happened in the case of Ziyad occurred, Abu Bakrah swore that
he would never again speak to Ziyad. As such, he never again spoke to him
till his death.132
The chain is sahih, and has been so declared by the top muhadithun of
the Ahl al-Sunnah. Imam Muslim (d. 261 H), for instance, has relied upon
this chain in his Sahih:

ﺣﺪﺛﻨﺎ ﻋﺒﺪ ﺑﻦ ﲪﻴﺪ أﺧﱪﻧﺎ ﻋﺒﺪاﻟﺮزاق أﺧﱪﻧﺎ ﻣﻌﻤﺮ ﻋﻦ اﻟﺰﻫﺮي ﻋﻦ اﺑﻦ اﳌﺴﻴﺐ ﻋﻦ أﰊ ﻫﺮﻳﺮة
‘Abd b. Hamid – ‘Abd al-Razzaq – Ma’mar – al-Zuhri – Ibn al-Musayyab
– Abu Hurayrah133
Imam al-Tirmidhi (d. 279 H) also records:

ﺣﺪﺛﻨﺎ ﳏﻤﻮد ﺑﻦ ﻏﻴﻼن ﺣﺪﺛﻨﺎ ﻋﺒـﺪ اﻟـﺮزاق أﺧﱪﻧـﺎ ﻣﻌﻤـﺮ ﻋـﻦ اﻟﺰﻫـﺮي ﻋـﻦ اﺑـﻦ اﳌﺴـﻴﺐ ﻋـﻦ أﰊ
ﻫﺮﻳﺮة
Mahmud b. Ghilan – ‘Abd al-Razzaq – Ma’mar – al-Zuhri – Ibn alMusayyab – Abu Hurayrah134
Al-Tirmidhi comments:

ﻫﺬا ﺣﺪﻳﺚ ﺣﺴﻦ ﺻﺤﻴﺢ

This hadith is hasan sahih135
‘Allamah al-Albani also says:

ﺻﺤﻴﺢ

Sahih136
Imam Ibn Khuzaymah (d. 311 H) has included the chain in his Sahih as
well:

ﺛﻨﺎ أﲪﺪ ﺑﻦ ﻣﻨﺼﻮر اﻟﺮﻣﺎدي ﺛﻨﺎ ﻋﺒﺪ اﻟﺮزاق أﺧﱪﱐ ﻣﻌﻤﺮ ﻋﻦ اﻟﺰﻫﺮي ﻋﻦ اﺑـﻦ اﳌﺴـﻴﺐ ﻋـﻦ أﰊ
ﻫﺮﻳﺮة
Ahmad b. Mansur al-Ramadi – ‘Abd al-Razzaq – Ma’mar – al-Zuhri – Ibn
al-Musayyab – Abu Hurayrah
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Dr. Al-A’zami has this simple verdict:

إﺳﻨﺎدﻩ ﺻﺤﻴﺢ

Its chain is sahih138
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Everything therefore boils down to this insoluble Sunni maze:
Anyone who accuses another of adultery must present four witnesses.
If he is unable to do so, then he must be whipped by the authorities.
He must be asked to repent. If he does, his future testimonies are
accepted.
If he refuses to repent, then he becomes a liar in the Sight of Allah, and
his testimonies must be rejected till the Hour.
Abu Bakrah accused al-Mughirah, ‘Umar’s close friend and governor
over Basra, of adultery, and presented four eye-witnesses (including
himself).
All four witnesses came all the way from Iraq to modern-day Saudi
Arabia to testify against al-Mughirah in a case of adultery.
However, ‘Umar enticed and intimidated the fourth of them, just as he
was about to give his testimony. He (the fourth witness) thereby “recoiled”
and made ambiguous, ambivalent statements instead.
So, the case against al-Mughirah failed due to the fourth witness’s action.
Abu Bakrah and the other two witnesses therefore were whipped by
‘Umar. They were thereafter asked by him to repent so that their future
testimonies became acceptable. The other two repented (most probably from
pressure), while Abu Bakrah swore by Allah that he was truthful in his
testimony against al-Mughirah. He preferred to be branded “a liar” by the
state, and that his future testimonies be rejected, rather than to falsify what
he knew to be the truth.
Abu Bakrah also believed that Ziyad (his maternal brother), who
“recoiled”, had wronged him terribly. So, he stopped speaking to Ziyad
from that moment till his death!
Whoever believes that Abu Bakrah was wrong in his testimony must also
accept that he was “a liar” in the Sight of Allah, due to his refusal to repent.
The Qur’an is very explicit in this regard, and gives no exception. As a
result, such a person must reject all of Abu Bakrah’s ahadith.
However, the Ahl al-Sunnah consider Abu Bakrah to be perfectly
trustworthy in everything he said, before and after the incident! Yet, they
maintain that ‘Umar was correct to have whipped him!
But, it was either ‘Umar treated Abu Bakrah unjustly, or Abu Bakrah was
truly a liar in the Sight of Allah. There is no third option to it.
Our Sunni brothers want to eat their cake and still have it. However, they
can only do one of both. Their position on Abu Bakrah is a strategic do-ordie affair, which they can never let go. This, in reality, merely deepens their
dilemma. If they accepted that Abu Bakrah, a prominent Sahabi, was a liar
in the Sight of Allah, then they would have opened a door that could only
lead to the complete collapse of their entire religion in no time! Yet, their
pro-Abu Bakrah stance only fuels the theory that al-Mughirah was truly
guilty of adultery, but that ‘Umar deliberately manipulated the judicial
system to shield his dear friend from justice. Moreover, in the course of
doing that, the khalifah inflicted immense injustice upon Abu Bakrah for
telling the truth.
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10. Hadith Al-Qadha, An Age Of Jungle Justice VII
No one ever knew that looking handsome could become a criminal
offence until the rule of ‘Umar b. al-Khaṭṭab. The grand Sunni muffasir,
Imam al-Alusi (d. 1270 H), proclaims:

ﺻـﺢ أن ﻋﻤـﺮ ﺑـﻦ اﳋﻄـﺎب رﺿــﻲ اﷲ ﺗﻌـﺎﱃ ﻋﻨـﻪ ﻏـﺮب ﻧﺼــﺮ ﺑـﻦ ﺣﺠـﺎج إﱃ اﻟﺒﺼـﺮة ﺑﺴــﺒﺐ
أﻧﻪ ﳉﻤﺎﻟﻪ اﻓﺘﱳ ﺑﻌﺾ اﻟﻨﺴﺎء ﺑﻪ
It is authentically transmitted that ‘Umar b. al-Khaṭṭab, may Allah the
Most High pleased be pleased him, banished Nasr b. Hajjaj to Basra because
- due to his good looks, some women were obsessed with him.139
Al-Hafiz (d. 852 H) also submits:

وﻗــﺪ أﺧــﺮج ﺑ ــﻦ ﺳ ــﻌﺪ واﳋﺮاﺋﻄ ــﻲ ﺑﺴــﻨﺪ ﺻ ــﺤﻴﺢ ﻋــﻦ ﻋﺒ ــﺪ اﷲ ﺑــﻦ ﺑﺮﻳ ــﺪة ﻗــﺎل ﺑﻴﻨﻤ ــﺎ ﻋﻤ ــﺮ ﺑ ــﻦ
ﺎ أو ﻣــﻦOاﳋﻄــﺎب ﻳﻌــﺲ ذات ﻟﻴﻠــﺔ ﰲ ﺧﻼﻓﺘــﻪ ﻓــﺈذا اﻣ ـﺮأة ﺗﻘــﻮل ﻫــﻞ ﻣــﻦ ﺳــﺒﻴﻞ إﱃ ﲬــﺮ ﻓﺄﺷــﺮ
ﺳﺒﻴﻞ إﱃ ﻧﺼﺮ ﺑﻦ ﺣﺠﺎج ﻓﻠﻤﺎ أﺻﺒﺢ ﺳﺄل ﻋﻨـﻪ ﻓﺄرﺳـﻞ إﻟﻴـﻪ ﻓـﺈذا ﻫـﻮ ﻣـﻦ أﺣﺴـﻦ اﻟﻨـﺎس ﺷـﻌﺮا
وأﺻﺒﺤﻬﻢ وﺟﻬﺎ ﻓﺄﻣﺮﻩ ﻋﻤﺮ أن ﻳﻄﻢ ﺷﻌﺮﻩ ﻓﻔﻌﻞ ﻓﺨﺮﺟـﺖ ﺟﺒﻬﺘـﻪ ﻓـﺎزداد ﺣﺴـﻨﺎ ﻓـﺄﻣﺮﻩ أن ﻳﻌـﺘﻢ
ﻓﺎزداد ﺣﺴﻨﺎ ﻓﻘﺎل ﻋﻤﺮ ﻻ واﻟﺬي ﻧﻔﺴﻲ ﺑﻴﺪﻩ ﻻ ﲡـﺎﻣﻌﲏ ﺑﺒﻠـﺪ ﻓـﺄﻣﺮ ﻟـﻪ ﲟـﺎ ﻳﺼـﻠﺤﻪ وﺻـﲑﻩ إﱃ
اﻟﺒﺼﺮة
Ibn Sa’d and al-Kharaiṭi have recorded with a sahih chain from ‘Abd
Allah b. Buraydah who narrated:
While ‘Umar b. al-Khaṭṭab was on patrol one night during his khilafah,
there was a woman (he overheard) saying, “Is there a way to get to alcohol
to drink, or a way to get to Nasr b. Hajjaj?” In the morning, he (‘Umar)
asked about him (Nasr), and summoned him. He was one of the most
beautiful of mankind in terms of the hair, and one of their most good-looking.
So, he (‘Umar) ordered him to collect his hair. He did so, and his forehead
appeared. As a result, he became even more handsome. He (‘Umar) ordered
him (again) to wear a turban. But, his beauty increased (nonetheless). So,
‘Umar said, “No! I swear by the One in Whose Hand my life is, you cannot
stay WITH ME in the same town”. Therefore, he ordered what befitted him
and relocated to Basra.140
Nasr b. al-Hajjaj, one of the Sahabah, committed no other “crime” than
that he looked very handsome. For that, he was summarily tried and
penalized, forcibly “relocated” to Basra. ‘Umar was the first human being to
do this throughout history. However, in April 2013, the Saudi authorities
followed his precedent in a very famous, severely embarrassing case141 that
caused widespread worldwide mockery of Islam over the internet. Three
Emirati men were deported by Riyadh to the United Arab Emirates literally
for being “too handsome”!
‘Umar’s reason for banishing Nasr seems even weirder than the
“punishment” itself. If we assumed that the khalifah expelled him because
“women were obsessed with him”, were there no women in Basra?
Apparently, no matter the claims, the true motive behind ‘Umar’s action had
nothing to do with women. In fact, the khalifah himself outlined his
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justification in very clear words: he could not tolerate living in the same city
with Nasr. So if ‘Umar had later moved to Basra he would still have rebanished Nasr to another faraway town. From all indications, it seems that
the khalifah was only very bitter about the latter’s good looks.
In any case, it is pretty obvious that ‘Umar would never have tolerated
the presence of Prophet Yusuf, ‘alaihi al-salam, in Madinah had the latter
lived during the former’s rule. These are Allah’s Words concerning His
prophet:

وﻗﺎل ﻧﺴﻮة ﰲ اﳌﺪﻳﻨﺔ اﻣـﺮأت اﻟﻌﺰﻳـﺰ ﺗـﺮاود ﻓﺘﺎﻫـﺎ ﻋـﻦ ﻧﻔﺴـﻪ ﻗـﺪ ﺷـﻐﻔﻬﺎ ﺣﺒـﺎ إﻧـﺎ ﻟﻨﺮاﻫـﺎ ﰲ ﺿـﻼل
ﻣﺒــﲔ ﻓﻠﻤــﺎ ﲰﻌــﺖ ﲟﻜــﺮﻫﻦ أرﺳــﻠﺖ إﻟــﻴﻬﻦ وأﻋﺘــﺪت ﳍــﻦ ﻣﺘﻜــﺄ وآﺗــﺖ ﻛــﻞ واﺣــﺪة ﻣــﻨﻬﻦ ﺳــﻜﻴﻨﺎ
وﻗﺎﻟﺖ اﺧﺮج ﻋﻠﻴﻬﻦ ﻓﻠﻤﺎ رأﻳﻨﻪ أﻛﱪﻧﻪ وﻗﻄﻌﻦ أﻳﺪﻳﻬﻦ وﻗﻠﻦ ﺣﺎش ﷲ ﻣـﺎ ﻫـﺬا ﺑﺸـﺮا إن ﻫـﺬا إﻻ
ﻣﻠﻚ ﻛﺮﱘ
And the women in the city said, “The Queen is seeking to seduce her
young man (i.e. Yusuf, her slave then). Indeed, she loves him violently.
Verily, we see her in plain error.” So when she (the queen) heard of their
(the women’s) accusation, she sent for them and prepared a banquet for
them; she gave each one of them a knife (to cut the foodstuff with), and she
said (to Yusuf), “Come out before them.” Then, when they saw him, they
exalted him AND CUT THEIR HANDS. They said, “Allah forbid! THIS IS
NOT A MAN! This is none other than a noble angel!”142

These were the women of ancient Egypt. Prophet Yusuf was so
handsome that they could not believe that he was even a man! So, one can
safely conclude that the noble prophet had superhuman beauty. What
strengthens this submission is that these women, in their trance over the
sight of him, were absentmindedly cutting their hands with knives, without
flinching! With these facts, Nasr b. al-Hajjaj was apparently a very ugly
duckling compared to Yusuf b. Ya’qub, the prophet of Allah. Interestingly,
the pagan king of Egypt tolerated and honoured Prophet Yusuf in his city,
even in his palace! By contrast, if it had been during ‘Umar’s khilafah, he
would have banished the prophet to a very distant land! The khalifah simply
could not accommodate in his city any man like Nasr or Yusuf.
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11. Hadith Al-Qadha, ‘Ali Versus ‘Umar
Shaykh Ibn Taymiyyah (d. 728 H) launches a spirited campaign to bring
down ‘Ali’s status as the best judge in the Ummah in order to place ‘Umar
above him. He simply cannot stomach the possibility of Amir al-Muminin
‘Ali, ‘alaihi al-salam, surpassing the second Sunni khalifah in anything,
especially in such highly sensitive, knowledge-based areas as justice
dispensation. The reason for these panicky moves can be discerned from
these words of our dear Shaykh:

و ﰲ اﻟﱰﻣﺬي و ﻏﲑﻩ ﻋﻨﻪ ﻋﻠﻴﻪ اﻟﺼﻼة و اﻟﺴﻼم اﻧﻪ ﻗﺎل ﻟﻮ ﱂ اﺑﻌﺚ ﻓﻴﻜﻢ ﻟﺒﻌـﺚ ﻓـﻴﻜﻢ ﻋﻤـﺮ
و ﻟﻔﻆ اﻟﱰﻣﺬي ﻟﻮ ﻛﺎن ﺑﻌﺪي ﻧﱯ ﻟﻜﺎن ﻋﻤﺮ ﻗﺎل اﻟﱰﻣﺬي ﺣﺪﻳﺚ ﺣﺴﻦ
In (Sunan) al-Tirmidhi and others, it is narrated from him, peace and
blessings be upon him, that he said, “If I had not been sent as a messenger
among you, ‘Umar would have been sent as a messenger among you instead.”
The text of al-Tirmidhi reads, “If there were to be a prophet after me, it
143
would have been ‘Umar”. Al-Tirmidhi says: A hasan hadith.

Elsewhere, he reiterates this:

وﰲ اﻟﱰﻣﺬي ﻟﻮ ﱂ أﺑﻌﺚ ﻓﻴﻜﻢ ﻟﺒﻌﺚ ﻓﻴﻜﻢ ﻋﻤﺮ وﻟﻮ ﻛﺎن ﺑﻌﺪي ﻧﱯ ﻟﻜﺎن ﻋﻤﺮ
It is recorded in (Sunan) al-Tirmidhi: “If I had not been sent as a
messenger among you, ‘Umar would have been sent as a messenger instead
and if there were to be a prophet after me, it would have been ‘Umar”.144
Those two one-sided, sectarian reports establish two realities:
1. ‘Umar and the Messenger of Allah, sallallahu ‘alaihi wa alihi, had
equal credentials and abilities to be the master of the prophets, sent to the
entirety of mankind till the Hour. Therefore, ‘Umar was a perfect
replacement for the Prophet.
2. Due to ‘Umar’s status as the sole match – in qualification – to the
Messenger, he was the only one qualified to be the first prophet after
Muhammad, had prophethood not ceased.
The bottom-line is that ‘Umar was far better than Abu Bakr in all ways
and in all things! So, if ‘Ali were superior to ‘Umar, then he was the master
of both the first and the second khalifahs. In any case, those two hadiths are
one-sided (and therefore of no probative value in our research), and
contradict the Verse of Istafa, the Verse of Taṭhir and several sahih and
mutawatir ahadith (such as Hadith al-Ghadir, Hadith al-Manzilah, Hadith
al-Tayr, Hadith al-Thaqalayn, etc). The most important part is that both
reports about ‘Umar go against well-established historical facts about him,
his knowledge and his abilities. From all angles, both hadiths were
motivated by polemical motives, and manufactured to “raise the stakes” for
the second khalifah.
Shaykh Ibn Taymiyyah makes an interesting strike:

و ﻗﺪ وﺟﺪ ﻟﻌﻤﺮ و ﻋﻠﻲ و ﻏﲑﳘﺎ ﻓﺘﺎوى ﻛﺜﲑ ة ﲣﺎﻟﻒ اﻟﻨﺼﻮص ﺣـﱴ ﲨـﻊ اﻟﺸـﺎﻓﻌﻲ ﳎﻠـﺪا ﰲ
ﺧﻼف ﻋﻠﻲ و اﺑﻦ ﻣﺴﻌﻮد و ﲨﻊ ﳏﻤﺪ ﺑﻦ ﻧﺼﺮ اﳌﺮوزي ﻛﺘﺎﺑﺎ ﻛﺒﲑا ﰲ ذﻟﻚ
There were LOTS of fatwas from ‘Umar, ‘Ali and others that
contradicted the revealed texts (i.e the Qur’an and Sunnah), such that al-
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Shafi’i compiled a whole volume on the contradictions of ‘Ali and Ibn Mas’ud
(to the Qur’an and Sunnah), and Muhammad b. Nasr al-Maruzi compiled a
huge book on that.145

He concedes that both ‘Umar and Ibn Mas’ud contradicted the Qur’an
and Sunnah massively in their verdicts. We agree with him, as there exists
solid evidence from both Sunni and Shi’i sources confirming that. It is a
wonder then how our dear Shaykh manages to believe that ‘Umar was
perfectly fit for prophethood despite this embarrassing fact! What else
would he have been other than a prophet who would have opposed the
Qur’an and the Sunnah on “lots” of occasions?! This reality reveals that the
purely one-sided, sectarian hadiths could not have genuinely originated
from the Messenger of Allah. He never uttered anything that falls out of line
with simple logic.
But then, did Imam al-Shafi’i and al-Maruzi really compiled books
detailing Amir al-Muminin Ali’s “contradictions” to the Qur’an and
Sunnah? Well, there is no evidence of any such books in our times! Besides,
our dear Shaykh seems confused on the exact authorship of those “books”.
First, he claims that both al-Shafi’i and al-Maruzi wrote separate books.
However, this is a contrary submission he also makes:

وﻗﺪ ﲨﻊ اﻟﺸﺎﻓﻌﻲ وﳏﻤﺪ ﺑﻦ ﻧﺼﺮ اﳌﺮوزي ﻛﺘﺎﺑﺎ ﻛﺒﲑا ﻓﻴﻤﺎ ﱂ ﻳﺄﺧﺬ ﺑﻪ اﳌﺴﻠﻤﻮن ﻣﻦ ﻗﻮل ﻋﻠـﻲ
ﻟﻜﻮن ﻗﻮل ﻏﲑﻩ ﻣﻦ اﻟﺼﺤﺎﺑﺔ أﺗﺒﻊ ﻟﻠﻜﺘﺎب واﻟﺴﻨﺔ
Al-Shafi’i AND Muhammad b. Nasr al-Maruzi compiled a huge book
about what the Muslims rejected from the statement of ‘Ali, because the
statement of others from the Sahabah were more in compliance with the
Qur’an and Sunnah.146
So, it was after all a joint authorship! What exactly do we believe now?
Moreover, where exactly is this book? Has anyone in history ever quoted it?
Has anyone in history ever referenced it? The reality is that no such book
ever existed! Imam al-Subki (d. 773 H) reveals the truth about the book of
al-Maruzi:

وﻗﺎل أﺑﻮ ذر ﳏﻤﺪ ﺑﻦ ﳏﻤﺪ ﺑﻦ ﻳﻮﺳﻒ اﻟﻘﺎﺿﻰ ﻛﺎن اﻟﺼﺪر اﻷول ﻣﻦ ﻣﺸﺎﳜﻨﺎ ﻳﻘﻮﻟﻮن رﺟـﺎل
ﺧﺮاﺳﺎن أرﺑﻌﺔ اﺑﻦ اﳌﺒﺎرك وﳛﲕ ﺑﻦ ﳛﲕ وإﺳﺤﺎق ﺑﻦ راﻫﻮﻳﻪ وﳏﻤﺪ ﺑﻦ ﻧﺼﺮ اﳌﺮوزى وﻗـﺎل أﺑـﻮ
ﺑﻜــﺮ اﻟﺼــﲑﰱ ﻟ ــﻮ ﱂ ﻳﺼــﻨﻒ اﳌــﺮوزى إﻻ ﻛﺘــﺎب اﻟﻘﺴــﺎﻣﺔ ﻟﻜ ــﺎن ﻣــﻦ أﻓﻘــﻪ اﻟﻨــﺎس ﻓﻜﻴــﻒ وﻗــﺪ
ﺻــﻨﻒ ﻛﺘﺒــﺎ ﺳـﻮاﻫﺎ وﻗــﺎل اﻟﺸــﻴﺦ أﺑــﻮ إﺳــﺤﺎق اﻟﺸـﲑازى ﺻــﻨﻒ ﳏﻤــﺪ ﻫــﺬا ﻛﺘﺒــﺎ ﺿـﻤﻨﻬﺎ اﻵﺛــﺎر
واﻟﻔﻘﻪ وﻛﺎن ﻣﻦ أﻋﻠﻢ اﻟﻨـﺎس ﺑـﺎﺧﺘﻼف اﻟﺼـﺤﺎﺑﺔ وﻣـﻦ ﺑﻌـﺪﻫﻢ ﰱ اﻷﺣﻜـﺎم وﺻـﻨﻒ ﻛﺘﺎﺑـﺎ ﻓﻴﻤـﺎ
ﺧﺎﻟﻒ ﻓﻴﻪ أﺑﻮ ﺣﻨﻴﻔﺔ ﻋﻠﻴﺎ وﻋﺒﺪ اﷲ رﺿﻰ اﷲ ﻋﻨﻬﻤﺎ
Abu Dharr Muhammad b. Muhammad b. Yusuf al-Qadhi said, “The
pioneers among our Shaykhs used to say that the scholars of Khurasan (in
Iran) were four: Ibn al-Mubarak, Yahya b. Yahya, Ishaq b. Rahwayh and
Muhammad b. Nasr al-Maruzi.” Abu Bakr al-Sayarfi said, “If al-Maruzi had
never authored any book except Kitab al-Qasamah alone, he would
nonetheless have been among the most knowledgeable of mankind.
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Meanwhile, he wrote many books other than it.” Shaykh Abu Ishaq alShirazi said, “Muhammad (b. Nasr al-Maruzi) wrote books which contained
reports and Islamic jurisprudence, and was one of the most knowledgeable
of mankind concerning the differences of the Sahabah and those after them
on al-ahkam (jurisprudence). He wrote a book concerning the contradictions
of Abu Hanifah to ‘Ali and ‘Abd Allah (b. Mas’ud), may Allah be pleased
with them both.147
So, the book – in reality - was only about Abu Hanifah’s contradictions
to ‘Ali and Ibn Mas’ud! We leave the judgment to the esteemed reader.
There are authentic Sunni reports which further expose the fallacy of the
allegations of Shaykh Ibn Taymiyyah against Amir al-Muminin. For
instance, Imam Ahmad (d. 241 H) records:

ﺣﺪﺛﻨﺎ ﻋﺒﺪ اﷲ ﺣﺪﺛﲏ أﰊ ﺣﺪﺛﲏ ﳛﲕ ﻋـﻦ اﻷﻋﻤـﺶ ﻋـﻦ ﻋﻤـﺮو ﺑـﻦ ﻣـﺮة ﻋـﻦ أﰊ اﻟﺒﺨـﱰي ﻋـﻦ
 ﺑﻌﺜﲏ رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ إﱃ اﻟـﻴﻤﻦ وأﻧـﺎ ﺣـﺪﻳﺚ اﻟﺴـﻦ:ﻋﻠﻰ رﺿﻲ اﷲ ﻋﻨﻪ ﻗﺎل
ﻗ ــﺎل ﻗﻠ ــﺖ ﺗﺒﻌﺜ ــﲏ إﱃ ﻗ ــﻮم ﻳﻜ ــﻮن ﺑﻴ ــﻨﻬﻢ أﺣ ــﺪاث وﻻ ﻋﻠ ــﻢ ﱄ ﺑﺎﻟﻘﻀ ــﺎء ﻗ ــﺎل ان اﷲ ﺳ ــﻴﻬﺪى
ﻟﺴﺎﻧﻚ وﻳﺜﺒﺖ ﻗﻠﺒﻚ ﻗﺎل ﻓﻤﺎ ﺷﻜﻜﺖ ﰲ ﻗﻀﺎء ﺑﲔ أﺛﻨﲔ ﺑﻌﺪ
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Yahya – alA’mash – ‘Amr b. Marrah – Abu al-Bakhtari – ‘Ali, may Allah be pleased
with him:
I was sent by the Messenger of Allah, peace be upon him, to Yemen, and
I was young of age. I said, “You are sending me to a people among whom
exist disputes, and I have no knowledge in justice dispensation.” He replied,
“Verily, Allah will guide your tongue and make your heart firm.” I never have
doubt while dispensing justice between any two people ever after.148

Shaykh al-Arnauṭ says:

ﺻﺤﻴﺢ رﺟﺎﻟﻪ ﺛﻘﺎت رﺟﺎل اﻟﺸﻴﺨﲔ

Sahih, its narrators are trustworthy, narrators of the two Shaykhs149
Imam al-Hakim (d. 403 H) also records:

ﺣﺪﺛﲏ ﻋﻠﻲ ﺑﻦ ﲪﺸﺎد ﺛﻨـﺎ اﻟﻌﺒـﺎس ﺑـﻦ اﻟﻔﻀـﻞ اﻷﺳـﻔﺎﻃﻲ ﺛﻨـﺎ أﲪـﺪ ﺑـﻦ ﻳـﻮﻧﺲ ﺛﻨـﺎ أﺑـﻮ ﺑﻜـﺮ ﺑـﻦ
 ﺑﻌﺜـﲏ رﺳـﻮل:ﻋﻴﺎش ﻋﻦ اﻷﻋﻤﺶ ﻋﻦ ﻋﻤﺮو ﺑﻦ ﻣﺮة ﻋﻦ أﰊ اﻟﺒﺨﱰي ﻗﺎل ﻋﻠﻲ رﺿـﻲ اﷲ ﻋﻨـﻪ
 ﻳﺎ رﺳﻮل اﷲ إﱐ رﺟﻞ ﺷﺎب وأﻧـﻪ ﻳـﺮد ﻋﻠـﻲ:  ﻓﻘﻠﺖ: اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ إﱃ اﻟﻴﻤﻦ ﻗﺎل
 ﻓﻮﺿﻊ ﻳﺪﻩ ﻋﻠﻰ ﺻﺪري وﻗﺎل اﻟﻠﻬﻢ ﺛﺒﺖ ﻟﺴﺎﻧﻪ واﻫـﺪ ﻗﻠﺒـﻪ: ﻣﻦ اﻟﻘﻀﺎء ﻣﺎ ﻻ ﻋﻠﻢ ﱄ ﺑﻪ ﻗﺎل
ﻓﻤﺎ ﺷﻜﻜﺖ ﰲ اﻟﻘﻀﺎء أو ﰲ ﻗﻀﺎء ﺑﻌﺪ
‘Ali b. Hamshad – al-‘Abbas b. al-Fadhl al-Asfaṭi – Ahmad b. Yunus –
Abu Bakr b. ‘Ayyash – al-A’mash – ‘Amr b. Marrah – Abu al-Bakhtari –
‘Ali, may Allah be pleased with him:
The Messenger of Allah, may Allah be pleased with him, sent me to
Yemen. So, I said, “O Messenger of Allah, I am a young man, and disputes
will be brought to me for judgment, of which I have no knowledge.”
Therefore, he placed his hand on my chest, and said, “O Allah, make firm his
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tongue and guide his heart.” I never have doubt while dispensing justice ever
after.150

Al-Hakim comments:

ﻫﺬا ﺣﺪﻳﺚ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط اﻟﺸﻴﺨﲔ

This hadith is sahih upon the standard of the two Shaykhs151
Al-Dhahabi (d. 748 H) agrees:

ﻋﻠﻰ ﺷﺮط اﻟﺒﺨﺎري وﻣﺴﻠﻢ

(Sahih) upon the standard of al-Bukhari and Muslim152
Imam Abu Dawud (d. 275 H) documents a mutaba’ah for the report of
Abu al-Bakhtari:

ﺣــﺪﺛﻨﺎ ﻋﻤــﺮو ﺑــﻦ ﻋــﻮن ﻗــﺎل أﺧﱪﻧــﺎ ﺷ ـﺮﻳﻚ ﻋــﻦ ﲰــﺎك ﻋــﻦ ﺣــﻨﺶ ﻋــﻦ ﻋﻠــﻲ ﻋﻠﻴــﻪ اﻟﺴــﻼم ﻗــﺎل
ﺑﻌﺜ ــﲏ رﺳ ــﻮل اﷲ ﺻ ــﻠﻰ اﷲ ﻋﻠﻴ ــﻪ و ﺳ ــﻠﻢ إﱃ اﻟ ــﻴﻤﻦ ﻗﺎﺿ ــﻴﺎ ﻓﻘﻠ ــﺖ ﻳﺎرﺳ ــﻮل اﷲ ﺗﺮﺳ ــﻠﲏ وأﻧ ــﺎ:
ﺣﺪﻳﺚ اﻟﺴﻦ وﻻ ﻋﻠﻢ ﱄ ﺑﺎﻟﻘﻀﺎء ؟ ﻓﻘﺎل " إن اﷲ ﺳﻴﻬﺪي ﻗﻠﺒﻚ وﻳﺜﺒﺖ ﻟﺴﺎﻧﻚ ﻓﺈذا ﺟﻠـﺲ
ﺑﲔ ﻳﺪﻳﻚ اﳋﺼﻤﺎن ﻓﻼ ﺗﻘﻀﲔ ﺣﱴ ﺗﺴﻤﻊ ﻣـﻦ اﻵﺧـﺮ ﻛﻤـﺎ ﲰﻌـﺖ ﻣـﻦ اﻷول ﻓﺈﻧـﻪ أﺣـﺮى أن
.ﻳﺘﺒﲔ ﻟﻚ اﻟﻘﻀﺎء " ﻗﺎل ﻓﻤﺎ زﻟﺖ ﻗﺎﺿﻴﺎ أو ﻣﺎ ﺷﻜﻜﺖ ﰲ ﻗﻀﺎء ﺑﻌﺪ
‘Amr b. ‘Awn – Sharik – Simak – Hanash – ‘Ali, peace be upon him
(‘alaihi salam):
The Messenger of Allah, peace be upon him, sent me to Yemen as a
judge. So, I said, “O Messenger of Allah, you are sending me while I am
young of age and have no knowledge of justice dispensation.” Therefore, he
said, “Verily, Allah will guide your heart and will make firm your tongue.
Whenever two disputants sit in front of you, do not give judgment until you
have heard both parties. This will make clear to you the (correct) judgment.”
I never cease to be a judge, or never have doubt while dispensing justice, ever
since.153

‘Allamah al-Albani (d. 1420 H) says:

ﺣﺴﻦ

Hasan154
Imam Ahmad also records this shahid:

ﺣﺪﺛﻨﺎ ﻋﺒﺪ اﷲ ﺣﺪﺛﲏ أﰊ ﺛﻨﺎ ﳛﲕ ﺑﻦ آدم ﺛﻨﺎ إﺳﺮاﺋﻴﻞ ﻋﻦ أﰊ إﺳﺤﺎق ﻋﻦ ﺣﺎرﺛﺔ ﺑـﻦ ﻣﻀـﺮب
 ﺑﻌﺜــﲏ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ إﱃ اﻟــﻴﻤﻦ ﻓﻘﻠــﺖ إﻧــﻚ:ﻋــﻦ ﻋﻠــﻰ رﺿــﻲ اﷲ ﻋﻨــﻪ ﻗــﺎل
ﺗﺒﻌﺜــﲏ إﱃ ﻗــﻮم وﻫــﻢ أﺳــﻦ ﻣــﲏ ﻷﻗﻀ ــﻲ ﺑﻴ ــﻨﻬﻢ ﻓﻘــﺎل اذﻫــﺐ ﻓــﺈن اﷲ ﺳ ــﻴﻬﺪي ﻗﻠﺒ ــﻚ وﻳﺜﺒ ــﺖ
ﻟﺴﺎﻧﻚ
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Yahya b.
Adam – Israil – Abu Ishaq – Harithah b. Mudhrab – ‘Ali, may Allah be
pleased with him:
The Messenger of Allah, peace be upon him, sent me to Yemen. So, I
said, “You are sending me to a people who are older than me that I should
judge between them.” He replied, “Go, for Allah will guide your heart and
155

make firm your tongue.”
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Shaykh al-Arna’uṭ states:

إﺳﻨﺎدﻩ ﺻﺤﻴﺢ

Its chain is sahih146
Whenever Amir al-Muminin set out to judge on any matter, Allah would
always guide both his heart and his tongue, and would also make them firm.
This removes the possibility of error or misguidance in whatsoever
judgments he ever gave:

وﻣﻦ ﻳﻬﺪ اﷲ ﻓﻤﺎ ﻟﻪ ﻣﻦ ﻣﻀﻞ

And whomsoever Allah guides, for him there can be NO misleader.157
With this in mind, it is apparent that whosoever attributes errors to the
judgments and verdicts of ‘Ali is actually attributing them to Allah as well!
So, we ask Shaykh Ibn Taymiyyah and his followers: was it Allah Who was
“guiding” his heart and his tongue to those “contradictions” to the Qur’an
and Sunnah? We seek His refuge from such blasphemy. No truth – whether
in narrations or mere submissions – can be in anything that denigrates the
Almighty Lord.
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12. Hadith Al-Tafdhil, Investigating Its Authenticity
Shaykh Ibn Taymiyyah (d. 728 H) states:

ﻻ ﻧﺴـﻠﻢ أن ﻋﻠﻴـﺎ أﻓﻀـﻞ أﻫـﻞ زﻣﺎﻧـﻪ ﺑــﻞ ﺧـﲑ ﻫـﺬﻩ اﻷﻣـﺔ ﺑﻌـﺪ ﻧﺒﻴﻬــﺎ أﺑـﻮ ﺑﻜـﺮ ﰒ ﻋﻤـﺮ ﻛﻤـﺎ ﺛﺒــﺖ
ذﻟﻚ ﻋﻦ ﻋﻠﻲ وﻏﲑﻩ
We do not agree that ‘Ali was the overall best of his time. Rather, the
best of this Ummah after its Prophet are Abu Bakr, then ‘Umar, as is
authentically narrated from ‘Ali and others.158
It is true that our Sunni brothers consider Abu Bakr to be the best of our
Ummah, followed only by ‘Umar. However, during the lifetime of the
Messenger of Allah, sallallahu ‘alaihi wa alihi, it was a different story
entirely. There is irrefutable evidence in the Sunni books establishing that
the Sahabah used to consider Amir al-Muminin, ‘alaihi al-salam, to be their
best during the lifetime of the Messenger. Imam Ahmad (d. 241 H) presents
one of such proofs:

ﺣﺪﺛﻨﺎ ﻋﺒﺪ اﷲ ﻗﺎل ﺣﺪﺛﲏ أﰊ ﻗﺜﻨﺎ ﳏﻤﺪ ﺑﻦ ﺟﻌﻔﺮ ﻧﺎ ﺷﻌﺒﺔ ﻋـﻦ أﰊ إﺳـﺤﺎق ﻋـﻦ ﻋﺒـﺪ اﻟـﺮﲪﻦ
 ﻛﻨــﺎ ﻧﺘﺤــﺪث ان أﻓﻀ ــﻞ أﻫــﻞ اﳌﺪﻳﻨــﺔ ﻋﻠــﻲ ﺑــﻦ أﰊ: ﺑــﻦ ﻳﺰﻳــﺪ ﻋــﻦ ﻋﻠﻘﻤــﺔ ﻋــﻦ ﻋﺒــﺪ اﷲ ﻗــﺎل
ﻃﺎﻟﺐ
‘Abd Allah (b. Ahmad b. Hanbal) – my father (Ahmad b. Hanbal) –
Muhammad b. Ja’far – Shu’bah – Abu Ishaq – ‘Abd al-Rahman b. Yazid –
‘Alqamah – ‘Abd Allah (b. Mas’ud):
“We used to say that the overall best of the people of Madinah was ‘Ali
b. Abi Talib.”159
“We” (in the hadith)160 apparently refers to the Sahabah generally, and
more specifically to the most senior of them living in Madinah. Ibn Mas’ud
was obviously making a reference to a past which was then different from
the present. This was why he said “we USED TO”. In other words, at that
point in time when he was making his statement, things had become
different. People were now giving ‘Ali’s place to another person. Ibn
Mas’ud was, no doubt, speaking about the time of the Prophet. All the most
senior Sahabah and their neighbours were living in Madinah with the
Messenger of Allah. The phrase “people of Madinah” originally referred to
them (excluding only the Prophet, of course).161 These, needless to say,
included Abu Bakr, ‘Umar and ‘Uthman.
So, is the above report authentic? Al-Hafiz (d. 852 H) says about the first
narrator:

ﻋﺒﺪ اﷲ ﺑﻦ أﲪﺪ ﺑﻦ ﳏﻤﺪ ﺑﻦ ﺣﻨﺒﻞ اﻟﺸﻴﺒﺎﱐ أﺑﻮ ﻋﺒﺪ اﻟﺮﲪﻦ وﻟﺪ اﻹﻣﺎم ﺛﻘﺔ
‘Abd Allah b. Ahmad b. Muhammad b. Hanbal al-Shaybani, Abu ‘Abd
al-Rahman: son of the Imam, thiqah (trustworthy).162
What about his father? Al-Hafiz answers:

أﲪــﺪ ﺑــﻦ ﳏﻤــﺪ ﺑــﻦ ﺣﻨﺒــﻞ ﺑــﻦ ﻫــﻼل ﺑــﻦ أﺳــﺪ اﻟﺸــﻴﺒﺎﱐ اﳌــﺮوزي ﻧﺰﻳــﻞ ﺑﻐــﺪاد أﺑــﻮ ﻋﺒــﺪ اﷲ أﺣــﺪ
اﻷﺋﻤﺔ ﺛﻘﺔ ﺣﺎﻓﻆ ﻓﻘﻴﻪ ﺣﺠﺔ
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Ahmad b. Muhammad b. Hanbal b. Hilal b. Asad al-Shaybani al-Maruzi,
a Baghdad resident, Abu ‘Abd Allah: One of the Imams, thiqah
(trustworthy), hafiz, jurist, hujjah (an authority).163
Al-Hafiz also has these comments about the third narrator:

ﳏﻤﺪ ﺑﻦ ﺟﻌﻔﺮ اﳍﺬﱄ اﻟﺒﺼﺮي اﳌﻌﺮوف ﺑﻐﻨﺪر ﺛﻘﺔ ﺻﺤﻴﺢ اﻟﻜﺘﺎب إﻻ أن ﻓﻴﻪ ﻏﻔﻠﺔ
Muhammad b. Ja’far al-Hazali al-Basri, better known as Ghandar:
Thiqah (trustworthy), sahih al-kitab (i.e. ahadith from his books are sahih)

except that there was some negligence in him.164
Whatever negligence he had does not affect his ahadith from Shu’bah at
all. He used to accurately record the latter’s reports. So, he narrated them
from his books with perfect precision. Al-Hafiz provides further information
in this respect:

وﻗــﺎل اﺑــﻦ ﻣﻬــﺪي ﻛﻨــﺎ ﻧﺴــﺘﻔﻴﺪ ﻣــﻦ ﻛﺘــﺐ ﻏﻨــﺪر ﰲ ﺷــﻌﺒﺔ وﻛــﺎن وﻛﻴــﻊ ﻳﺴــﻤﻴﻪ اﻟﺼــﺤﻴﺢ اﻟﻜﺘــﺎب
وﻗــﺎل أﺑــﻮ ﺣــﺎﰎ ﻋــﻦ ﳏﻤــﺪ ﺑــﻦ اﺑــﺎن اﻟﺒﻠﺨــﻲ ﻗــﺎل اﺑــﻦ ﻣﻬــﺪي ﻏﻨــﺪر أﺛﺒــﺖ ﰲ ﺷــﻌﺒﺔ ﻣــﲏ وﻗــﺎل.
اﺑﻦ اﳌﺒﺎرك إذا اﺧﺘﻠﻒ اﻟﻨﺎس ﰲ ﺣﺪﻳﺚ ﺷﻌﺒﺔ ﻓﻜﺘـﺎب ﻏﻨـﺪر ﺣﻜـﻢ ﺑﻴـﻨﻬﻢ وﻗـﺎل اﺑـﻦ أﰊ ﺣـﺎﰎ
ﺳﺄﻟﺖ أﰊ ﻋﻦ ﻏﻨﺪر ﻓﻘﺎل ﻛﺎن ﺻﺪوﻗﺎ وﻛﺎن ﻣﺆدﺑﺎ وﰲ ﺣﺪﻳﺚ ﺷﻌﺒﺔ ﺛﻘﺔ
Ibn Mahdi said: “We used to benefit from the books of Ghandar on
Shu’bah. Waki’ named him sahih al-kitab.” Abu Hatim narrated from
Muhammad b. Aban al-Balakhi that Ibn Mahdi said: “Ghandar is more
accurate than me as far as Shu’bah is concerned.” Ibn al-Mubarak said,
“When the people disagree about the hadith of Shu’bah, the book of Ghandar
used to judge between them.” Ibn Abi Hatim said: “I asked my father about

Ghandar and he replied, ‘He was saduq (very truthful), and was a teacher
and in the hadith of Shu’bah, he is thiqah (trustworthy).’”165
The fourth narrator, Shu’bah, is a pillar of Sunni ahadith. Al-Hafiz gives
the catch-phrases about him:

ﺷﻌﺒﺔ ﺑﻦ اﳊﺠﺎج ﺑﻦ اﻟـﻮرد اﻟﻌﺘﻜـﻲ ﻣـﻮﻻﻫﻢ أﺑـﻮ ﺑﺴـﻄﺎم اﻟﻮاﺳـﻄﻲ ﰒ اﻟﺒﺼـﺮي ﺛﻘـﺔ ﺣـﺎﻓﻆ ﻣـﺘﻘﻦ
ﻛﺎن اﻟﺜﻮري ﻳﻘﻮل ﻫﻮ أﻣﲑ اﳌﺆﻣﻨﲔ ﰲ اﳊﺪﻳﺚ
Shu’bah b. al-Hajjaj b. al-Ward al-‘Atki, their freed slave, Abu Busṭam
al-Wasiṭi, al-Basri: Thiqah (trustworthy), hafiz, extremely precise. AlThawri used to say: “He was the amir al-muminin (the supreme leader) in alHadith.”
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Abu Ishaq al-Sabi’i is the fifth narrator, and al-Hafiz has this to say about
him:

 أﺑﻮ إﺳﺤﺎق اﻟﺴﺒﻴﻌﻲ ﺑﻔﺘﺢ اﳌﻬﻤﻠـﺔ وﻛﺴـﺮ اﳌﻮﺣـﺪة ﺛﻘـﺔ ﻣﻜﺜـﺮ.… ﻋﻤﺮو ﺑﻦ ﻋﺒﺪ اﷲ ﺑﻦ ﻋﺒﻴﺪ
ﻋﺎﺑﺪ ﻣﻦ اﻟﺜﺎﻟﺜﺔ اﺧﺘﻠﻂ ﺑﺄﺧﺮة
‘Amr b. ‘Abd Allah b. ‘Ubayd .... Abu Ishaq al-Sabi’i: Thiqah
(trustworthy); narrated a lot (of ahadith), a great worshipper (of Allah),
from the third (ṭabaqat). He became confused (in his narrations) during the
end part of his lifetime.167
Of course, Shu’bah heard from him before the memory loss. ‘Allamah alAlbani (d. 1420 H) explains:
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، وﻟﻜﻨﻬﻤﺎ ﱂ ﻳﺬﻛﺮا اﻟﻨﺰول،وﺗﺎﺑﻌﻬﻢ ﺳﻔﻴﺎن اﻟﺜﻮري وﺷﻌﺒﺔ ﻋﻦ أﰊ إﺳﺤﺎق
ﻤﺎ ﲰﻌﺎ ﻣﻨﻪ ﻗﺒﻞ اﻻﺧﺘﻼطs ﻷ،ورواﻳﺘﻬﻤﺎ أﺻﺢ
Sufyan al-Thawri and Shu’bah also narrated from Abu Ishaq, although
both did not mention the Descent. The reports of both of them (from Abu
Ishaq) are more authentic, because they both heard from him BEFORE he
168
became confused.
Another relevant point is that Abu Ishaq is a mudalis and has, on the
surface, narrated the report of Ibn Mas’ud above is an ‘an-‘an form from
‘Abd al-Rahman b. Yazid. However, the tadlis does NOT, in reality, affect
the ‘an-‘an reports of Abu Ishaq – among others - as long as it is Shu’bah
narrating from him. Allamah al-Albani states further:
".إﺳﺤﺎق

 رواﻩ اﻟﺜﻮري وﺷﻌﺒﺔ ﻋﻦ أﰊ، " ﺣﺪﻳﺚ ﺣﺴﻦ ﺻﺤﻴﺢ:ﻗﺎل اﻟﱰﻣﺬي

 وﺷـﻌﺒﺔ ﻻ ﻳــﺮوي ﻋﻨـﻪ إﻻ ﻣــﺎ ﺻـﺮح ﻓﻴــﻪ، وﳘـﺎ ﻗــﺪ روﻳـﺎ ﻋﻨــﻪ ﻗﺒـﻞ اﺧﺘﻼﻃــﻪ، وﻫــﻮ ﻛﻤـﺎ ﻗــﺎل:ﻗﻠـﺖ
. ﻓﱪواﻳﺘﻪ ﻋﻨﻪ أﻣﻨﺎ ﺷﺒﻬﺔ ﺗﺪﻟﻴﺴﻪ،ﺑﺎﻟﺘﺤﺪﻳﺚ ﻛﻤﺎ ﻫﻮ ﻣﺬﻛﻮر ﰲ ﺗﺮﲨﺘﻪ
Al-Tirmidhi said: “A hasan sahih hadith, al-Thawri and Shu’bah
narrated it from (‘an) Abu Ishaq.”
I say: It is (truly hasan sahih) as he (al-Tirmidhi) has stated, and both of
them (i.e. al-Thawri and Shu’bah) narrated from him (i.e. Abu Ishaq) before
his confusion. As for Shu’bah, he never narrated anything from him (i.e. Abu
Ishaq) except what he (Abu Ishaq) explicitly stated to have directly heard
from the person he is narrating from (i.e. tahdith), as stated in his tarjamah
(biography). Due to his (Shu’bah’s) narration from him (i.e. Abu Ishaq), the
169
problem of his tadlis is removed.

In a clearer word, whenever Shu’bah narrates from Abu Ishaq (as in this
case of Ibn Mas’ud’s hadith), all the problems associated with the latter’s
reports are removed. The former narrated from him before his confusion in
his ahadith, and never transmitted any tadlis-infested reports from him. So,
whenever Shu’bah narrates an ‘an-‘an report from Abu Ishaq, there actually
is tahdith by the latter from his Shaykh. The ‘an-‘an form is only Shu’bah’s
convenience style. No wonder, Imam al-Bukhari (d. 256 H) includes this
sanad in his Sahih:

ﺣﺪﺛﻨﺎ ﺳﻠﻴﻤﺎن ﺑﻦ ﺣﺮب ﺣﺪﺛﻨﺎ ﺷﻌﺒﺔ ﻋﻦ أﰊ إﺳﺤﺎق ﻋﻦ ﻋﺒﺪ اﻟﺮﲪﻦ ﺑﻦ ﻳﺰﻳﺪ

Sulayman b. Harb – Shu’bah – Abu Ishaq – ‘Abd al-Rahman b. Yazid.170
This is an ‘an-‘an report by Abu Ishaq from ‘Abd al-Rahman b. Yazid
(the same Shaykh as in the athar of Ibn Mas’ud). Nevertheless, Imam alBukhari considers the chain to be sahih.
Imam Ahmad b. Hanbal has also documented a similar ‘an-‘an chain:

ﺣﺪﺛﻨﺎ ﻋﺒﺪ اﷲ ﺣﺪﺛﲏ أﰊ ﻗﺎل ﺣﺪﺛﻨﺎ ﻳﺰﻳﺪ ﻗﺎل أﻧﺎ ﺷﻌﺒﺔ ﻋﻦ أﰊ إﺳﺤﺎق ﻋﻦ أﰊ ﻣﻴﺴﺮة
‘Abd Allah (b. Ahmad b. Hanbal) – my father (Ahmad b. Hanbal) –
Yazid – Shu’bah – Abu Ishaq – Abu Maysarah.171
Al-Arnauṭ comments:

إﺳﻨﺎدﻩ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط اﻟﺸﻴﺨﲔ
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Its chain is sahih upon the standard of the two Shaykhs.172

‘Allamah al-Albani too authenticates yet another ‘an-‘an chain of Abu
Ishaq:
.اﷲ

 ﺛﻨﺎ ﺷﻌﺒﺔ ﻋﻦ أﰊ إﺳﺤﺎق ﻋﻦ اﻷﺳﻮد ﻋﻦ ﻋﺒﺪ: ﺣﺪﺛﻨﺎ ﺣﻔﺺ ﺑﻦ ﻋﻤﺮ:إﺳﻨﺎدﻩ
 وﻫﺬا إﺳﻨﺎد ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط اﻟﺒﺨﺎري:ﻗﻠﺖ

Its chain: Hafs b. ‘Umar – Shu’bah – Abu Ishaq – al-Aswad – ‘Abd
Allah.
I say: This chain is sahih upon the standard of al-Bukhari.173
Imam Abu Ya’la (d. 307 H) also documents an ‘an-‘an chain by Abu
Ishaq, from ‘Abd al-Rahman b. Yazid, like al-Bukhari:

ﺣﺪﺛﻨﺎ إﺳﺤﺎق ﺣﺪﺛﻨﺎ ﻋﺒﺪ اﻟﺼﻤﺪ ﺣﺪﺛﻨﺎ ﺷﻌﺒﺔ ﻋﻦ أﰊ إﺳﺤﺎق ﻋﻦ ﻋﺒﺪ اﻟـﺮﲪﻦ ﺑـﻦ ﻳﺰﻳـﺪ ﻋـﻦ
اﻷﺳﻮد
Ishaq – ‘Abd al-Samad – Shu’bah – Abu Ishaq – ‘Abd al-Rahman b.
Yazid – al-Aswad174
Shaykh Dr. Asad gives this verdict:

إﺳﻨﺎدﻩ ﺻﺤﻴﺢ

Its chain is sahih175
Let us now move to the sixth narrator in the sanad of Ibn Mas’ud’s
athar: ‘Abd al-Rahman b. Yazid. The status of ‘Abd al-Rahman as a thiqah
(trustworthy) narrator of Sahih al-Bukhari is already well-known.
Nonetheless, we are pleased to present this further confirmation by al-Hafiz:

ﻋﺒﺪ اﻟﺮﲪﻦ ﺑﻦ ﻳﺰﻳﺪ ﺑﻦ ﻗﻴﺲ اﻟﻨﺨﻌﻲ أﺑﻮ ﺑﻜﺮ اﻟﻜﻮﰲ ﺛﻘﺔ
‘Abd al-Rahman b. Yazid b. Qays al-Nakha’i, Abu Bakr al-Kufi: Thiqah
(trustworthy).176

Finally, concerning the seventh and last narrator (‘Alqamah), al-Hafiz al‘Asqalani proclaims with full strength:

ﻋﻠﻘﻤﺔ ﺑﻦ ﻗﻴﺲ ﺑﻦ ﻋﺒﺪ اﷲ اﻟﻨﺨﻌﻲ اﻟﻜﻮﰲ ﺛﻘﺔ ﺛﺒﺖ ﻓﻘﻴﻪ ﻋﺎﺑﺪ
‘Alqamah b. Qays b. ‘Abd Allah al-Nakha’i al-Kufi: Thiqah
(trustworthy), thabt (accurate), faqih (a jurist), ‘abidun (a great worshipper
of Allah).177
With this, it is absolutely clear and undeniable that Ibn Mas’ud’s report
that the Sahabah used to consider ‘Ali as the overall best among them has an
impeccably sahih chain. All the narrators are thiqah, and the chain is fully
and perfectly connected.
Even then, the same athar has been recorded with a second sahih chain
in that same Fadhail al-Sahabah:

ﺣﺪﺛﻨﺎ ﻋﺒـﺪ اﷲ ﻗـﺎل ﺣـﺪﺛﲏ ﺟـﺪي ﻗﺜﻨـﺎ أﺑـﻮ ﻗﻄـﻦ ﻗﺜﻨـﺎ ﺷـﻌﺒﺔ ﻋـﻦ أﰊ إﺳـﺤﺎق ﻋـﻦ ﻋﺒـﺪ اﷲ ﺑـﻦ
 ﻛﻨـﺎ ﻧﺘﺤـﺪث ان أﻓﻀـﻞ أﻫـﻞ اﳌﺪﻳﻨـﺔ ﻋﻠـﻲ: ﻳﺰﻳﺪ ﻋﻦ ﻋﻠﻘﻤﺔ ﻋﻦ ﻋﺒﺪ اﷲ وﻫﻮ ﺑﻦ ﻣﺴـﻌﻮد ﻗـﺎل
ﺑﻦ أﰊ ﻃﺎﻟﺐ
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‘Abd Allah (b. Muhammad b. ‘Abd al-‘Aziz al-Baghwi) – my
grandfather (Ahmad b. Muni’ al-Baghwi) – Abu Qaṭan – Shu’bah – Abu
Ishaq – ‘Abd Allah b. Yazid – ‘Alqamah – ‘Abd Allah b. Mas’ud:
“We used to say that the overall best of the people of Madinah was ‘Ali b.

Abi Talib.”178
We already know the status of Shu’bah, Abu Ishaq and Alqamah. So,
let’s find out about these new names.
This is al-Hafiz’s verdict on the first narrator of this new sanad:

ﻗﻠـﺖ.… ﻋﺒﺪ اﷲ ﺑﻦ ﳏﻤﺪ ﺑﻦ ﻋﺒﺪ اﻟﻌﺰﻳﺰ أﺑﻮ اﻟﻘﺎﺳـﻢ اﻟﺒﻐـﻮي اﳊـﺎﻓﻆ اﻟﺼـﺪوق ﻣﺴـﻨﺪ ﻋﺼـﺮﻩ
 ﻗﻠـﺖ.… وﻗﺪ وﺛﻘﻪ اﻟﺪارﻗﻄﲏ واﳋﻄﻴﺐ وﻏﲑﳘﺎ ﻗﺎل اﳋﻄﻴﺐ ﻛﺎن ﺛﻘﺔ ﺛﺒﺘﺎ ﻣﻜﺜﺮا ﻓﻬﻤﺎ ﻋﺎرﻓـﺎ
اﻟﺮﺟﻞ ﺛﻘﺔ ﻣﻄﻠﻘﺎ
‘Abd Allah b. Muhammad b. ‘Abd al-‘Aziz, Abu al-Qasim al-Baghwi:
Al-hafiz, al-saduq (the extremely truthful), the top scholar of his time.... I (al‘Asqalani) say: He has been declared thiqah (trustworthy) by al-Daraqutni,
al-Khatib and others. Al-Khatib said, “He was thiqah (trustworthy),
accurate, and narrated a lot (of ahadith)”.... I (al-‘Asqalani) say: The man is
absolutely thiqah (trustworthy).179

Concerning his grandfather, al-Hafiz further submits:

ﺛﻘﺔ ﺣﺎﻓﻆ.… أﲪﺪ ﺑﻦ ﻣﻨﻴﻊ ﺑﻦ ﻋﺒﺪ اﻟﺮﲪﻦ أﺑﻮ ﺟﻌﻔﺮ اﻟﺒﻐﻮي
Ahmad b. Muni’ b. ‘Abd al-Rahman, Abu Ja’far al-Baghwi....: Thiqah
(trustworthy), hafiz.
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Abu Qaṭan too is thiqah (trustworthy), as confirmed by al-Hafiz:

ﻋﻤﺮو ﺑﻦ اﳍﻴﺜﻢ ﺑﻦ ﻗﻄﻦ … أﺑﻮ ﻗﻄﻦ اﻟﺒﺼﺮي ﺛﻘﺔ
‘Amr b. al-Haytham b. Qaṭan ... Abu Qaṭan al-Basri: Thiqah
(trustworthy).181
Of course, ‘Abd Allah b. Yazid was a junior Sahabi, and therefore
needed no investigation. He is automatically thiqah (trustworthy). Al-Hafiz
states:

ﻋﺒ ــﺪ اﷲ ﺑ ــﻦ ﻳﺰﻳ ــﺪ ﺑ ــﻦ زﻳ ــﺪ ﺑ ــﻦ ﺣﺼ ــﲔ اﻷﻧﺼ ــﺎري اﳋﻄﻤ ــﻲ ﺑﻔ ــﺘﺢ اﳌﻌﺠﻤ ــﺔ وﺳ ــﻜﻮن اﳌﻬﻤﻠ ــﺔ
.اﻟﺰﺑﲑ

ﺻﺤﺎﰊ ﺻﻐﲑ وﱄ اﻟﻜﻮﻓﺔ ﻻﺑﻦ

‘Abd Allah b. Yazid b. Zayd b. Husayn al-Ansari al-Khaṭmi: a junior
Sahabi. He was the wali (ruler) of Kufah for Ibn al-Zubayr.182
So, we have a second impeccable sanad for the hadith.
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13. Hadith Al-Tafdhil, Shaykh Ibn Taymiyyah Raises
Objections
Our Shaykh (d. 728 H) is obviously not comfortable with the fact that the
Sahabah used to consider Amir al-Muminin, ‘alaihi al-salam, to be superior
to Abu Bakr during the lifetime of the Prophet, sallallahu ‘alaihi wa alihi.
So, he fights back:

اﻟﺸﻴﻌﺔ اﻷوﱃ أﺻﺤﺎب ﻋﻠﻲ ﱂ ﻳﻜﻮﻧـﻮا ﻳﺮﺗـﺎﺑﻮن ﰲ ﺗﻘـﺪﱘ أﰊ ﺑﻜـﺮ وﻋﻤـﺮ ﻋﻠﻴـﻪ ﻛﻴـﻒ وﻗـﺪ ﺛﺒـﺖ
ﻋﻦ ﻋﻠﻲ ﻣﻦ وﺟﻮﻩ ﻣﺘﻮاﺗﺮة أﻧﻪ ﻛﺎن ﻳﻘﻮل ﺧﲑ ﻫﺬﻩ اﻷﻣﺔ ﺑﻌﺪ ﻧﺒﻴﻬﺎ أﺑـﻮ ﺑﻜـﺮ وﻋﻤـﺮ وﻟﻜـﻦ ﻛـﺎن
ﻃﺎﺋﻔﺔ ﻣﻦ ﺷـﻴﻌﺔ ﻋﻠـﻲ ﺗﻘﺪﻣـﻪ ﻋﻠـﻰ ﻋﺜﻤـﺎن وﻫـﺬﻩ اﳌﺴـﺄﻟﺔ أﺧﻔـﻰ ﻣـﻦ ﺗﻠـﻚ وﳍـﺬا ﻛـﺎن أﺋﻤـﺔ أﻫـﻞ
اﻟﺴـﻨﺔ ﻛﻠﻬــﻢ ﻣﺘﻔﻘــﲔ ﻋﻠــﻰ ﺗﻘـﺪﱘ أﰊ ﺑﻜــﺮ وﻋﻤــﺮ ﻣــﻦ وﺟــﻮﻩ ﻣﺘـﻮاﺗﺮة ﻛﻤــﺎ ﻫــﻮ ﻣــﺬﻫﺐ أﰊ ﺣﻨﻴﻔــﺔ
واﻟﺸـﺎﻓﻌﻲ وﻣﺎﻟــﻚ وأﲪـﺪ ﺑــﻦ ﺣﻨﺒــﻞ واﻟﺜـﻮري واﻷوزاﻋــﻲ واﻟﻠﻴـﺚ ﺑــﻦ ﺳــﻌﺪ وﺳـﺎﺋﺮ أﺋﻤــﺔ اﳌﺴــﻠﻤﲔ
ﻣﻦ أﻫﻞ اﻟﻔﻘﻪ واﳊﺪﻳﺚ واﻟﺰﻫﺪ واﻟﺘﻔﺴﲑ ﻣﻦ اﳌﺘﻘﺪﻣﲔ واﳌﺘﺄﺧﺮﻳﻦ
The early Shi’is, the companions of ‘Ali, did not doubt the superiority of
Abu Bakr and ‘Umar over him. How can they when it has been narrated in

mutawatir reports from ‘Ali that he used to say: “The best of this Ummah
after its Prophet are Abu Bakr and ‘Umar”? However, some of the Shi’is of
‘Ali used to consider him superior to ‘Uthman, and this issue is more
unclear than that. This is why all the Imams of the Ahl al-Sunnah were
unanimous on the superiority of Abu Bakr and ‘Umar as reported in
mutawatir reports. This was the view of Abu Hanifah, Shafi’i, Malik,
Ahmad b. Hanbal, al-Thawri, al-Awza’i, al-Layth b. Sa’d and all the other
Imams of the Muslims, from the jurists, the hadith experts, the ascetics and
the exegetes, from the early and later generations.183
Here, he is taking the battle even to the Shi’i home ground! According to
him, not a single one of those that are followed by the Ahl al-Sunnah,
including the Sahabah and Tabi’in, ever believed that Amir al-Muminin was
superior to either Abu Bakr or ‘Umar. There was absolute unanimity among
them concerning the superiority of the duo over ‘Ali. Moreover, even the
early Shi’is – whom he identified as the companions of Amir al-Muminin –
shared the same view! Rather, ‘Ali b. Abi Talib himself used to teach his
followers that Abu Bakr and ‘Umar were the best of the Ummah after its
Messenger. Therefore, all the early Sunnis and Shi’is had a full consensus
that both Abu Bakr and ‘Umar were better than ‘Ali in the Sight of Allah.
So, did Ibn Mas’ud tell a lie? We will soon find out which party is telling
the truth, and which is not. Our Shaykh proceeds:

وﻗــﺪ ﺛﺒــﺖ ﰲ اﻟﺼــﺤﻴﺤﲔ ﻋــﻦ ﻋﺒــﺪ اﷲ ﺑــﻦ ﻋﻤــﺮ ﻗــﺎل ﻛﻨــﺎ ﻧﻔﺎﺿــﻞ ﻋﻠــﻰ ﻋﻬــﺪ رﺳــﻮل اﷲ ﺻــﻠﻰ
اﷲ ﻋﻠﻴﻪ و ﺳﻠﻢ أﺑﻮ ﺑﻜﺮ ﰒ ﻋﻤـﺮ ﰒ ﻋﺜﻤـﺎن وﰲ ﻟﻔـﻆ ﰒ ﻧـﺪع أﺻـﺤﺎب اﻟﻨـﱯ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و
ﺳﻠﻢ ﻻ ﻧﻔﺎﺿﻞ ﺑﻴﻨﻬﻢ ﻓﻬﺬا إﺧﺒـﺎر ﻋﻤـﺎ ﻛـﺎن ﻋﻠﻴـﻪ اﻟﺼـﺤﺎﺑﺔ ﻋﻠـﻰ ﻋﻬـﺪ اﻟﻨـﱯ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و
ﺳﻠﻢ ﻣﻦ ﺗﻔﻀﻴﻞ أﰊ ﺑﻜﺮ ﰒ ﻋﻤﺮ ﰒ ﻋﺜﻤﺎن وﻗـﺪ روى أن ذﻟـﻚ ﻛـﺎن ﻳﺒﻠـﻎ اﻟﻨـﱯ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ
و ﺳﻠﻢ ﻓﻼ ﻳﻨﻜﺮﻩ
62

It has been authentically transmitted in the two Sahihs from ‘Abd Allah
b. ‘Umar that he said: “We used to consider Abu Bakr to be the best during
the lifetime of the Messenger of Allah, peace be upon him, and then ‘Umar,
and then ‘Uthman” and in another version, “Then we would leave all the
other Sahabah of the Prophet, peace be upon him, and we did not consider
any of them to be superior to another.” This is information concerning what
the Sahabah believed during the lifetime of the Prophet, peace be upon him,
in that they considered Abu Bakr to be the most superior, then ‘Umar, and
then ‘Uthman. It has been narrated that this reached the Prophet, peace be
upon him, and he did not oppose it.184
The plot deepens considerably here. There is a direct contradiction
between the reports of Ibn Mas’ud and Ibn ‘Umar. One of them, definitely,
was incorrectly attributing things to his colleagues. As such, we must
investigate their irreconciliable claims in order to determine which of them
reflects the true story.
Imam al-Bukhari (d. 256 H) has documented the submission of Ibn
‘Umar:

ﺣﺪﺛﲏ ﳏﻤﺪ ﺑﻦ ﺣﺎﰎ ﺑـﻦ ﺑﺰﻳـﻎ ﺣـﺪﺛﻨﺎ ﺷـﺎذان ﺣـﺪﺛﻨﺎ ﻋﺒـﺪ اﻟﻌﺰﻳـﺰ اﺑـﻦ أﰊ ﺳـﻠﻤﺔ اﳌﺎﺟﺸـﻮن ﻋـﻦ
 ﻛﻨــﺎ ﰲ زﻣــﻦ اﻟﻨــﱯ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و: ﻋﺒﻴـﺪ اﷲ ﻋــﻦ ﻧــﺎﻓﻊ ﻋــﻦ اﺑــﻦ ﻋﻤــﺮ رﺿــﻲ اﷲ ﻋﻨﻬﻤــﺎ ﻗــﺎل
ﺳﻠﻢ ﻻ ﻧﻌﺪل ﺑﺄﰊ ﺑﻜﺮ أﺣﺪا ﰒ ﻋﻤﺮ ﰒ ﻋﺜﻤﺎن ﰒ ﻧﱰك أﺻﺤﺎب اﻟﻨﱯ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ
.ﻻ ﻧﻔﺎﺿﻞ ﺑﻴﻨﻬﻢ
Muhammad b. Hatim b. Bazig – Shadhan – ‘Abd al-‘Aziz b. Abi
Salamah al-Majishun – ‘Ubayd Allah – Nafi’ – Ibn ‘Umar, may Allah be
pleased with them both:
During the lifetime of the Messenger of Allah, peace be upon him, we
never considered anyone as equal to Abu Bakr, then ‘Umar, and then
‘Umar. Then, we leave the Sahabah of the Prophet, peace be upon him, and
185
we did not consider any of them to be superior to another.”
In simpler terms, the Sahabah – as alleged by Ibn ‘Umar – viewed Abu
Bakr to be their best, then ‘Umar, and then ‘Uthman. Apart from the trio,
those Sahabah did not consider any other among them to be superior to
another. Without doubt, this hadith targets Amir al-Muminin ‘Ali, as it
places him on the same level with all other Sahabah, apart from the three
khalifahs. Al-Bukhari has even attributed a similar report to him:

ﺣﺪﺛﻨﺎ ﳏﻤﺪ ﺑﻦ ﻛﺜﲑ أﺧﱪﻧﺎ ﺳﻔﻴﺎن ﺣﺪﺛﻨﺎ ﺟﺎﻣﻊ ﺑﻦ أﰊ راﺷﺪ ﺣﺪﺛﻨﺎ أﺑـﻮ ﻳﻌﻠـﻰ ﻋـﻦ ﳏﻤـﺪ اﺑـﻦ
 ﻗﻠﺖ ﻷﰊ أي اﻟﻨﺎس ﺧﲑ ﺑﻌﺪ رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ ؟ ﻗـﺎل أﺑـﻮ ﺑﻜـﺮ: اﳊﻨﻔﻴﺔ ﻗﺎل
ﻗﻠﺖ ﰒ ﻣﻦ ؟ ﻗﺎل ﰒ ﻋﻤﺮ وﺧﺸﻴﺖ أن ﻳﻘﻮل ﻋﺜﻤﺎن ﻗﻠﺖ ﰒ أﻧﺖ ؟ ﻗـﺎل ﻣـﺎ أﻧـﺎ إﻻ رﺟـﻞ ﻣـﻦ
اﳌﺴﻠﻤﲔ
Muhammad b. Kathir – Sufyan – Jami’ b. Abi Rashid – Abu Ya’la –
Muhammad b. al-Hanafiyyah:
I asked my father (‘Ali), “Who is the best of mankind after the
Messenger of Allah?” He replied, “Abu Bakr.” I said, “Then who?” He
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replied, “’Umar.” I feared that he would (also) mention ‘Uthman. So, I
asked, “Then you?” He replied, “I am only an ordinary Muslim.”186
This report, however, makes no sense in line with ‘Ali’s documented
opinions of Abu Bakr and ‘Umar! Imam Muslim (d. 261 H), for instance,
quotes the second khalifah saying to both Amir al-Muminin ‘Ali and
‘Abbas:

ﻓﻠﻤﺎ ﺗﻮﰲ رﺳﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ ﻗـﺎل أﺑـﻮ ﺑﻜـﺮ أﻧـﺎ وﱄ رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و
 ﻓﺮأﻳﺘﻤﺎﻩ ﻛﺎذﺑﺎ آﲦﺎ ﻏـﺎدرا ﺧﺎﺋﻨـﺎ واﷲ ﻳﻌﻠـﻢ إﻧـﻪ ﻟﺼـﺎدق ﺑـﺎر راﺷـﺪ ﺗـﺎﺑﻊ ﻟﻠﺤـﻖ ﰒ ﺗـﻮﰲ.... ﺳﻠﻢ
أﺑــﻮ ﺑﻜــﺮ وأﻧــﺎ وﱄ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ووﱄ أﺑــﺎ ﺑﻜــﺮ ﻓﺮأﻳﺘﻤــﺎﱐ ﻛﺎذﺑــﺎ آﲦــﺎ ﻏــﺎدرا
ﺧﺎﺋﻨﺎ
When the Messenger of Allah, peace be upon him, died, Abu Bakr said:
“I am the wali of the Messenger of Allah, peace be upon him.”.... So both of
you (‘Ali and ‘Abbas) thought him (i.e. Abu Bakr) to be a liar, sinful,
treacherous and dishonest. And Allah knows that he was really truthful,
pious, rightly-guided and a follower of the truth. Abu Bakr died and I
became the wali of the Messenger of Allah, peace be upon him, and the wali
of Abu Bakr. So both of you thought me to be a liar, sinful, treacherous and
dishonest.187
He considered both Abu Bakr and ‘Umar as sinful, treacherous and
dishonest liars! How then could he possibly have graded both people as the
best of the Ummah? Does it make sense that Amir al-Muminin thought that
sinful, treacherous and dishonest liars were better than himself and everyone
else?! Besides, on what basis would he have declared himself an ordinary
Muslim – equal with all others - despite everything that Allah and His
Prophet had publicly and privately said about him? We believe that Imam
‘Ali was an outstandingly intelligent, sincere believer in Allah and His
Messenger, who could never have made such illogical comments. What we
find, therefore, in the books of the Ahl al-Sunnah concerning his alleged
admission of the superiority of Abu Bakr and ‘Umar over himself are only
cheap polemical stunts pulled by some enthusiastic Sunnis.
However, in the case of Ibn ‘Umar, what has been transmitted from him
coincides perfectly with his character and beliefs. He certainly believed in
the superiority of Abu Bakr, then his father ‘Umar, and then ‘Uthman,
above all other Sahabah. Moreover, he never recognized the khilafah of ‘Ali
b. Abi Talib, citing a self-made excuse, as al-Hafiz (d. 852 H) confirms:

وإﳕﺎ ﱂ ﻳﺬﻛﺮ اﺑﻦ ﻋﻤﺮ ﺧﻼﻓـﺔ ﻋﻠـﻲ ﻷﻧـﻪ ﱂ ﻳﺒﺎﻳﻌـﻪ ﻟﻮﻗـﻮع اﻻﺧـﺘﻼف ﻋﻠﻴـﻪ ﻛﻤـﺎ ﻫـﻮ ﻣﺸـﻬﻮر ﰲ
ﺻــﺤﻴﺢ اﻻﺧﺒــﺎر وﻛــﺎن رأى أﻧــﻪ ﻻ ﻳﺒــﺎﻳﻊ ﳌــﻦ ﱂ ﳚﺘﻤــﻊ ﻋﻠﻴــﻪ اﻟﻨــﺎس وﳍــﺬا ﱂ ﻳﺒــﺎﻳﻊ أﻳﻀــﺎ ﻻﺑــﻦ
اﻟـﺰﺑﲑ وﻻ ﻟﻌﺒـﺪ اﳌﻠـﻚ ﰲ ﺣـﺎل اﺧﺘﻼﻓﻬﻤــﺎ وﺑـﺎﻳﻊ ﻟﻴﺰﻳـﺪ ﺑـﻦ ﻣﻌﺎوﻳـﺔ ﰒ ﻟﻌﺒــﺪ اﳌﻠـﻚ ﺑـﻦ ﻣـﺮوان ﺑﻌــﺪ
ﻗﺘﻞ ﺑﻦ اﻟﺰﺑﲑ
Ibn ‘Umar did not mention the khilafah of ‘Ali only because he did not give
bay’ah (oath of allegiance) to the latter, due to the difference of opinions

concerning him as it is well-known in the sahih reports. His (Ibn ‘Umar’s)
view was that he would not give ba’yah to anyone who was not universally
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acknowledged (as khalifah) by all the people. This was why he also did not
give bay’ah to Ibn al-Zubayr and ‘Abd al-Malik during their disagreement.
And he gave ba’yah to Yazid b. Mu’awiyah, and then to ‘Abd al-Malik b.
Marwan after the killing of Ibn al-Zubayr.188
His excuse, of course, was defeated by his ba’yah to Yazid b.
Mu’awiyah, the killer of Imam al-Husayn. The khilafah of Yazid was never
universally accepted. This was why there were repeated revolts against him
anyway, resulting in infamous episodes in Islamic history – such as his
massacres in Makkah and Madinah, and at Karbala. Interestingly, like his
pretext for delegitimizing the khilafah of Amir al-Muminin, Ibn ‘Umar’s
claim that the Sahabah never considered anyone among themselves as
superior to another - apart from Abu Bakr, ‘Umar and ‘Uthman - lacks truth!
The reality is far different. For instance, Allah states:

ﻻ ﻳﺴـ ــﺘﻮي اﻟﻘﺎﻋـ ــﺪون ﻣـ ــﻦ اﳌـ ــﺆﻣﻨﲔ ﻏـ ــﲑ أوﱄ اﻟﻀ ـ ــﺮر وا>ﺎﻫـ ــﺪون ﰲ ﺳـ ــﺒﻴﻞ اﷲ ﺑـ ــﺄﻣﻮاﳍﻢ
وأﻧﻔﺴــﻬﻢ ﻓﻀــﻞ اﷲ ا>ﺎﻫــﺪﻳﻦ ﺑــﺄﻣﻮاﳍﻢ وأﻧﻔﺴــﻬﻢ ﻋﻠــﻰ اﻟﻘﺎﻋــﺪﻳﻦ درﺟــﺔ وﻛــﻼ وﻋــﺪ اﷲ اﳊﺴــﲎ
وﻓﻀﻞ اﷲ ا>ﺎﻫﺪﻳﻦ ﻋﻠﻰ اﻟﻘﺎﻋﺪﻳﻦ أﺟﺮا ﻋﻈﻴﻤﺎ درﺟﺎت ﻣﻨﻪ
Not equal are those of the believers who sit (i.e. do not participate in
jihad) - except those who are disabled - and those who do jihad in the Cause
of Allah with their wealth and their lives. Allah has made those who do jihad
with their wealth and their lives superior in (spiritual) rank above those who
sit. Unto each, Allah has promised good. But Allah has made those who do

jihad to be superior to those who sit with a huge reward, ranks from Him.189
The Sahabah were in two groups: those who participated in jihad with
their wealth and lives and those who held back. Allah declared the former to
be superior above the latter in ranks. Amir al-Muminin ‘Ali, of course, never
voluntarily missed the battlefield, and he equally never fled – not even once
– no matter how deadly things became. Moreover, although he was poor, he
still spent his little wealth in the Way of Allah. By contrast, Abu Bakr,
‘Umar and ‘Uthman have been authentically documented to have fled the
battlefield at various times! In other words, they were escaping with their
lives from jihad. They might have done jihad with their wealth – which is
debatable, anyway. However, they certainly were not doing it with their
lives. So, why on earth would the Sahabah place Abu Bakr above ‘Ali,
despite Allah’s clear verdict? Did they not believe in the Qur’an? Worse
still, why would they consider Amir al-Muminin to be equal in rank with
those of the Sahabah who used to flee from the battlefield, and with those
who used to stay away from jihad?
The Qur’an adds:

وﻣﺎ ﻟﻜﻢ أﻻ ﺗﻨﻔﻘﻮا ﰲ ﺳﺒﻴﻞ اﷲ وﷲ ﻣﲑاث اﻟﺴﻤﺎوات واﻷرض ﻻ ﻳﺴﺘﻮي ﻣﻨﻜﻢ ﻣـﻦ أﻧﻔـﻖ
ﻣــﻦ ﻗﺒــﻞ اﻟﻔــﺘﺢ وﻗﺎﺗــﻞ أوﻟﺌــﻚ أﻋﻈــﻢ درﺟــﺔ ﻣــﻦ اﻟــﺬﻳﻦ أﻧﻔﻘ ـﻮا ﻣــﻦ ﺑﻌــﺪ وﻗــﺎﺗﻠﻮا وﻛــﻼ وﻋــﺪ اﷲ
اﳊﺴﲎ واﷲ ﲟﺎ ﺗﻌﻤﻠﻮن ﺧﺒﲑ
And what is the matter with you that you do not spend in the Way of
Allah? And to Allah belongs the heritage of the heavens and the earth. Not
equal among you are those who spent and fought before the Conquest (of
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Makkah), these ones are higher in (spiritual) rank than those who spent and
fought afterwards. But to all, Allah has promised the best. And Allah is AllAware of what you do.190
Yet, the Sahabah – according to Ibn ‘Umar – did not believe this verse!
Therefore, they used to consider ‘Ali, who spent and fought before the
Conquest of Makkah, as equal with others among them who only spent and
fought after it. It is indeed a lose-lose situation for our Sunni brothers. If
they agreed that the Sahabah believed in and practised the above verses,
then they must reject the report of Ibn ‘Umar as only his mere wishful
thinkings and hallucinations. On the other hand, if they chose to believe Ibn
‘Umar, in such a case, they would be left with no other choice but to
proclaim the kufr of the Sahabah!
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14. Hadith Al-Tafdhil, is ‘Aishah Really the best of
the Ummah?
Officially, Abu Bakr is the best of this Ummah, after its Prophet,
sallallahu ‘alaihi wa alihi, according to the Ahl al-Sunnah. ‘Allamah alAlbani (d. 1420 H) for instance submits:

 وﻛﻮن أﰊ ﺑﻜﺮ رﺿـﻲ اﷲ ﻋﻨـﻪ أﺣـﺐ اﻟﻨـﺎس إﻟﻴـﻪ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ وﺳـﻠﻢ ﻫـﻮ اﳌﻮاﻓـﻖ ﻟﻜﻮﻧـﻪ:ﻗﻠﺖ
أﻓﻀﻞ اﳋﻠﻔﺎء اﻟﺮاﺷﺪﻳﻦ ﻋﻨﺪ أﻫﻞ اﻟﺴﻨﺔ
I say: the fact that Abu Bakr, may Allah be pleased with him, was the
most beloved of mankind to him (i.e. the Prophet), peace be upon him, is
consistent with the fact that he was the best of the rightly guided khalifahs
in the view of the Ahl al-Sunnah.191
However, this belief directly contradicts their “authentic” hadith. Imam
Ahmad (d. 241 H) records:

ﺣﺪﺛﻨﺎ ﻋﺒـﺪ اﷲ ﺣـﺪﺛﲏ أﰊ ﺛﻨـﺎ ﳛـﲕ ﺑـﻦ ﲪـﺎد ﻗـﺎل اﻧـﺎ ﻋﺒـﺪ اﻟﻌﺰﻳـﺰ ﺑـﻦ اﳌﺨﺘـﺎر ﻋـﻦ ﺧﺎﻟـﺪ اﳊـﺬاء
ﻋﻦ أﰊ ﻋﺜﻤﺎن ﻗﺎل ﺣﺪﺛﲏ ﻋﻤﺮو ﺑﻦ اﻟﻌﺎص ﻗﺎل ﺑﻌﺜﲏ رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ و ﺳـﻠﻢ ﻋﻠـﻰ
ﺟــﻴﺶ ذات اﻟﺴﻼﺳــﻞ ﻗــﺎل ﻓﺄﺗﻴﺘــﻪ ﻗــﺎل ﻗﻠــﺖ ﻳــﺎ رﺳــﻮل اﷲ أي اﻟﻨــﺎس أﺣــﺐ إﻟﻴــﻚ ﻗــﺎل ﻋﺎﺋﺸــﺔ
ﻗﺎل ﻗﻠﺖ ﻣﻦ اﻟﺮﺟﺎل ﻗﺎل أﺑﻮﻫﺎ إذا ﻗﺎل ﻗﻠﺖ ﰒ ﻣﻦ ﻗﺎل ﻋﻤﺮ
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Yahya b.
Hamad – ‘Abd al-‘Aziz b. al-Mukhtar – Khalid al-Khadha’ – Abu ‘Uthman
– ‘Amr b. al-‘As:
The Messenger of Allah, peace be upon him, appointed me as
commander of the army of Dhat Salasil. So, I got to him, and said, “O
Messenger of Allah, which of mankind is the most beloved to you?” He
replied, “‘Aishah.” I said, “Who among the men?” He replied, “Her father.”
I asked, “Then who?” He replied, “’Umar”.192
Al-Arnauṭ comments:

إﺳﻨﺎدﻩ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط اﻟﺸﻴﺨﲔ

Its chain is sahih upon the standard of the two Shaykhs.193
In other words, Umm al-Muminin ‘Aishah is the overall best of this
Ummah, above Abu Bakr, ‘Umar and ‘Uthman, according to the Sunni-only
report. It is, however, at this point that things get really messy! Allah has
stated concerning two of the wives of His Prophet:

وإذ أﺳﺮ اﻟﻨﱯ إﱃ ﺑﻌﺾ أزواﺟﻪ ﺣﺪﻳﺜﺎ ﻓﻠﻤﺎ ﻧﺒﺄت ﺑﻪ وأﻇﻬﺮﻩ اﷲ ﻋﻠﻴﻪ ﻋﺮف ﺑﻌﻀـﻪ وأﻋـﺮض
ﻋــﻦ ﺑﻌــﺾ ﻓﻠﻤــﺎ ﻧﺒﺄﻫــﺎ ﺑــﻪ ﻗﺎﻟــﺖ ﻣــﻦ أﻧﺒــﺄك ﻫــﺬا ﻗــﺎل ﻧﺒــﺄﱐ اﻟﻌﻠــﻴﻢ اﳋﺒــﲑ إن ﺗﺘﻮﺑــﺎ إﱃ اﷲ ﻓﻘــﺪ
ﺻــﻐﺖ ﻗﻠﻮﺑﻜﻤــﺎ وإن ﺗﻈــﺎﻫﺮا ﻋﻠﻴــﻪ ﻓــﺈن اﷲ ﻫــﻮ ﻣــﻮﻻﻩ وﺟﱪﻳــﻞ وﺻــﺎﱀ اﳌــﺆﻣﻨﲔ واﳌﻼﺋﻜــﺔ ﺑﻌــﺪ
ذﻟــﻚ ﻇﻬــﲑ ﻋﺴــﻰ رﺑــﻪ إن ﻃﻠﻘﻜــﻦ أن ﻳﺒﺪﻟــﻪ أزواﺟــﺎ ﺧ ـﲑا ﻣــﻨﻜﻦ ﻣﺴــﻠﻤﺎت ﻣﺆﻣﻨــﺎت ﻗﺎﻧﺘــﺎت
ﺗﺎﺋﺒﺎت ﻋﺎﺑﺪات ﺳﺎﺋﺤﺎت ﺛﻴﺒﺎت وأﺑﻜﺎرا
And when the Prophet disclosed a matter in confidence to one of his
wives, so when she told it, and Allah made it known to him, he informed
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part thereof and left a part. Then when he told her thereof, she said, “Who
told you this?” He said, “The All-Knower, the All-Aware has told me.” If
you two repent to Allah, for your hearts have deviated. But if you both help
each other against him, then Allah is His Helper (against you both), and

Jibril, and the righteous believers, and furthermore, the angels are his
helpers. It may be if he divorced you that his Lord will give him instead of
you, wives better than you: Muslims, believers, obedient, repentant, devoted,
fasting – whether previously married or virgins.194
Imam Ibn al-Jawzi (d. 597 H) has this exegesis:

 ﻣ ــﻦ اﻟﺘﻌ ــﺎون ﻋﻠ ــﻰ رﺳ ــﻮل اﷲ: إن ﺗﺘﻮﺑ ــﺎ إﱃ اﷲ }أي: { ﻓﻘ ــﺎل،ﰒ ﺧﺎﻃ ــﺐ ﻋﺎﺋﺸ ــﺔ وﺣﻔﺼ ــﺔ
 ﻗـﺎل. وأﲦـﺖ، زاﻏـﺖ:ﺻﻠﻰ اﷲ ﻋﻠﻴـﻪ وﺳـﻠﻢ ﺑﺎﻹﻳـﺬاء{ ﻓﻘـﺪ ﺻـﻐﺖ ﻗﻠﻮﺑﻜﻤـﺎ }ﻗـﺎل اﺑـﻦ ﻋﺒـﺎس
 ﻓﻘــﺪ ﺻــﻐﺖ:{ ﻛﻨــﺎ ﻧــﺮى ﻗﻮﻟــﻪ ﻋــﺰ وﺟــﻞ: ﻗــﺎل ﳎﺎﻫــﺪ. وزاﻏــﺖ ﻋــﻦ اﳊــﻖ، ﻋــﺪﻟﺖ:اﻟﺰﺟــﺎج
. ﻓﻘﺪ زاﻏﺖ ﻗﻠﻮﺑﻜﻤﺎ:ﻗﻠﻮﺑﻜﻤﺎ }ﺷﻴﺌﺎ ﻫﻴﻨﺎ ﺣﱴ وﺟﺪﻧﺎﻩ ﰲ ﻗﺮاءة اﺑﻦ ﻣﺴﻌﻮد
Then He (Allah) addresses ‘Aishah and Hafsah, saying: {If you both
repent to Allah}, meaning from helping each other against the Messenger of
Allah to hurt him. {For your hearts have deviated}Ibn ‘Abbas said: “They
(the hearts) deviated (zaghat) and committed a sin.” Al-Zajaj said, “They
(the hearts) deviated, and deviated from the Truth.” Mujahid said, “We used
consider His Words, the Almighty {for your hearts have deviated} has
something easy until we found it in the recitation of Ibn Mas’ud as: {for
your hearts have deviated (zaghat)}”.195
Imam Muslim (d. 261 H) also records:

(ﺣــﺪﺛﻨﺎ ﻫــﺎرون ﺑــﻦ ﺳــﻌﻴﺪ اﻷﻳﻠــﻲ ﺣــﺪﺛﻨﺎ ﻋﺒــﺪاﷲ ﺑــﻦ وﻫــﺐ أﺧــﱪﱐ ﺳــﻠﻴﻤﺎن )ﻳﻌــﲏ اﺑــﻦ ﺑــﻼل
أﺧــﱪﱐ ﳛــﲕ أﺧــﱪﱐ ﻋﺒﻴــﺪ اﺑــﻦ ﺣﻨــﲔ أﻧــﻪ ﲰــﻊ ﻋﺒــﺪاﷲ ﺑــﻦ ﻋﺒــﺎس ﳛــﺪث ﻗــﺎل ﻣﻜﺜــﺖ ﺳــﻨﺔ وأﻧــﺎ
أرﻳــﺪ أن أﺳــﺄل ﻋﻤــﺮ ﺑــﻦ اﳋﻄــﺎب ﻋــﻦ آﻳــﺔ ﻓﻤــﺎ أﺳــﺘﻄﻴﻊ أن أﺳــﺄﻟﻪ ﻫﻴﺒــﺔ ﻟــﻪ ﺣــﱴ ﺧــﺮج ﺣﺎﺟــﺎ
ﻓﺨﺮﺟﺖ ﻣﻌﻪ ﻓﻠﻤﺎ رﺟﻊ ﻓﻜﻨﺎ ﺑﺒﻌﺾ اﻟﻄﺮﻳﻖ ﻋﺪل إﱃ اﻷراك ﳊﺎﺟﺔ ﻟﻪ ﻓﻮﻗﻔﺖ ﻟـﻪ ﺣـﱴ ﻓـﺮغ ﰒ
ﺳــﺮت ﻣﻌــﻪ ﻓﻘﻠــﺖ ﻳــﺎ أﻣــﲑ اﳌــﺆﻣﻨﲔ ﻣــﻦ اﻟﻠﺘــﺎن ﺗﻈﺎﻫﺮﺗــﺎ ﻋﻠــﻰ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ
ﻣﻦ أزواﺟﻪ ؟ ﻓﻘﺎل ﺗﻠﻚ ﺣﻔﺼﺔ وﻋﺎﺋﺸﺔ
Harun b. Sa’id al-Ayli – ‘Abd Allah b. Wahb – Sulayman b. Bilal –
Yahya – ‘Ubayd b. Hunayn – ‘Abd Allah b. ‘Abbas:
I hesitated for a (whole) year, and I had intended to ask ‘Umar b. alKhaṭṭab concerning a verse. But I could not ask him out of fear of him, until
he went out for Hajj and I accompanied him. During his return, while we
were still on the way, he stepped aside towards an Arak tree to ease himself.
So, I waited for him until he finished. I then walked along with him, and
said, “O Amir al-Muminin! Who were the two women who helped each
other against the Messenger of Allah, peace be upon him, among his
wives?” He replied, “They were Hafsah and ‘Aishah.”196
There are three things here:
1. Both ‘Aishah, and especially Hafsah, betrayed the confidence of the
Messenger of Allah.
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2. Both of them literally helped each other against him in order to hurt
him.
3. The hearts of both of them had deviated from the Truth. This is very
obvious, anyway. No one with a clean heart would ever help another against
the Messenger in any circumstance.
Interestingly, the above verses were the last updates by Allah on the
hearts of both women. Nothing else was revealed thereafter by Him to
discharge them, or to indicate their repentance. It is a matter of great interest
then that the deviation of their hearts means they both have little or no hope
of salvation in the Hereafter:

ﻳﻮم ﻻ ﻳﻨﻔﻊ ﻣﺎل وﻻ ﺑﻨﻮن إﻻ ﻣﻦ أﺗﻰ اﷲ ﺑﻘﻠﺐ ﺳﻠﻴﻢ
The Day whereon neither wealth nor sons will avail, except him who
brings to Allah a clean heart.197
The perturbing question here is: how is ‘Aishah the best of this Ummah,
after its Prophet, despite that she was a deviant in the Sight of Allah? Are
our Sunni brothers telling us that Abu Bakr, ‘Umar and ‘Uthman were
worse than deviants? Besides, Allah mentions the existence of women who
would be better wives to His Prophet; if case he divorced ‘Aishah and
Hafsah. Does this fact alone not debunk the Sunni ahadith on the superiority
of Umm al-Muminin ‘Aishah as mere sectarian polemical artwork?
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15. Hadith Saluni, Investigating Its Authenticity
Shaykh Ibn Taymiyyah (d. 728 H) states:

ــﺬا أﻫــﻞ اﻟﻜﻮﻓــﺔ ﻟــﻴﻌﻠﻤﻬﻢ اﻟﻌﻠــﻢ واﻟــﺪﻳﻦ ﻓــﺈن ﻏــﺎﻟﺒﻬﻢO أﻣــﺎ ﻗــﻮل ﻋﻠــﻲ ﺳــﻠﻮﱐ ﻓﺈﳕــﺎ ﻛــﺎن ﳜﺎﻃــﺐ
ﻛﺎﻧﻮا ﺟﻬﺎﻻ ﱂ ﻳﺪرﻛﻮا اﻟﻨﱯ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ و ﺳﻠﻢ وأﻣـﺎ أﺑـﻮ ﺑﻜـﺮ ﻓﻜـﺎن اﻟـﺬﻳﻦ ﺣـﻮل ﻣﻨـﱪﻩ ﻫـﻢ
أﻛــﺎﺑﺮ أﺻــﺤﺎب اﻟﻨــﱯ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ اﻟــﺬﻳﻦ ﺗﻌﻠﻤ ـﻮا ﻣــﻦ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و
ﺳــﻠﻢ اﻟﻌﻠــﻢ واﻟــﺪﻳﻦ ﻓﻜﺎﻧــﺖ رﻋﻴــﺔ أﰊ ﺑﻜــﺮ أﻋﻠــﻢ اﻷﻣــﺔ وأدﻳﻨﻬــﺎ وأﻣــﺎ اﻟــﺬﻳﻦ ﻛــﺎن ﻋﻠــﻲ ﳜــﺎﻃﺒﻬﻢ
ﻓﻬﻢ ﻣﻦ ﲨﻠﺔ ﻋﻮام اﻟﻨﺎس اﻟﺘﺎﺑﻌﲔ وﻛﺎن ﻛﺜﲑ ﻣﻨﻬﻢ ﻣﻦ ﺷﺮار اﻟﺘﺎﺑﻌﲔ وﳍﺬا ﻛﺎن ﻋﻠﻲ رﺿﻲ اﷲ
ﻋﻨﻪ ﻳﺬﻣﻬﻢ وﻳﺪﻋﻮ ﻋﻠﻴﻬﻢ وﻛﺎن اﻟﺘﺎﺑﻌﻮن ﲟﻜﺔ واﳌﺪﻳﻨﺔ واﻟﺸﺎم واﻟﺒﺼﺮة ﺧﲑا ﻣﻨﻬﻢ
As for the statement of ‘Ali “Ask me”, he only addressed this to the people
of Kufah to teach them knowledge and the religion, because most of them
were ignorant people who never met the Prophet, peace be upon him. As for

Abu Bakr, those who were around his pulpit were the most senior of the
Sahabah of the Prophet, peace be upon him, who learnt knowledge and the
religion from the Messenger of Allah, peace be upon him. So, the subjects
of Abu Bakr were the most knowledgeable of the Ummah and the best in
religious practice. However, those whom ‘Ali was addressing, they were
commoners among the Tabi’in, and a lot of them were the evil ones among the
Tabi’in. This was why ‘Ali, may Allah be pleased with him, criticized and
cursed them, and the Tabi’in in Makkah, Madinah, Syria and Basra were
198
better than them.

He equally adds:

ﻓﻘﻮل ﻋﻠﻲ ﳌﻦ ﻋﻨﺪﻩ ﺑﺎﻟﻜﻮﻓﺔ ﺳﻠﻮﱐ ﻫـﻮ ﻣـﻦ ﻫـﺬا اﻟﺒـﺎب ﱂ ﻳﻘـﻞ ﻫـﺬا ﻻﺑـﻦ ﻣﺴـﻌﻮد وﻣﻌـﺎذ وأﰊ
ﺑﻦ ﻛﻌﺐ وأﰊ اﻟﺪرداء وﺳﻠﻤﺎن وأﻣﺜﺎﳍﻢ ﻓﻀﻼ ﻋﻦ أن ﻳﻘﻮل ذﻟﻚ ﻟﻌﻤﺮ وﻋﺜﻤـﺎن وﳍـﺬا ﱂ ﻳﻜـﻦ
 ــﻢ ﻣ ــﻦsﻫ ــﺆﻻء ﳑ ــﻦ ﻳﺴ ــﺄﻟﻪ ﻓﻠ ــﻢ ﻳﺴ ــﺄﻟﻪ ﻗ ــﻂ ﻻ ﻣﻌ ــﺎذ وﻻ أﰊ وﻻ اﺑ ــﻦ ﻣﺴ ــﻌﻮد وﻻ ﻣ ــﻦ ﻫ ــﻮ دو
اﻟﺼﺤﺎﺑﺔ
The statement of ‘Ali “Ask me” to those with him in Kufah was in this
regard. He never said this to Ibn Mas’ud, Mu’adh, Ubayy b. Ka’b, Abu
Darda, Salman or others like them, much less saying that to ‘Umar and
‘Uthman. This is why these people were not among those who asked him.
They never asked him (anything) – not Mu’adh, not Ubayy, not Ibn Mas’ud
and not others from the Sahabah.199

It is obvious from the words of our dear Shaykh that he accepts the
authenticity of Hadith Saluni. He is not calling it “a lie” or “a fabrication”,
or dha’if or similar terms. Rather, he conceded that the event did happen.
However, he attempts to downplay the unmatched significance of the
hadith. To him, there is nothing special in it. After all, Amir al-Muminin
‘Ali, ‘alaihi al-salam, was – according to our Shaykh – only offering that
challenge to ignorant, evil people. He never dared present it to any of the
Sahabah! By contrast, Abu Bakr displayed his knowledge in the blessed
presence of the most knowledgeable and the best of this entire Ummah.
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In order to weigh the positives and negatives of Shaykh Ibn Taymiyyah’s
submissions, we must first understand the context of Hadith Saluni. AlHafiz Ibn Kathir (d. 774 H) helps on this:

ِ
 ﻋــﻦ، أﻳﻀــﺎ
ً  ﻋــﻦ ﺧﺎﻟــﺪ ﺑــﻦ َﻋْﺮ َﻋـَـﺮة أﻧــﻪ ﲰــﻊ ﻋﻠﻴــﺎ وﺷــﻌﺒﺔ،  ﻋــﻦ ﲰَــﺎك، ﻗــﺎل ﺷــﻌﺒﺔ ﺑــﻦ اﳊﺠــﺎج
 ﻋ ــﻦ أﻣ ــﲑ، أﻳﻀ ــﺎ ﻣ ــﻦ ﻏ ــﲑ وﺟ ــﻪ
ً  وﺛﺒ ــﺖ. ﲰ ــﻊ ﻋﻠﻴًــﺎ،  ﻋ ــﻦ أﰊ اﻟﻄﱡَﻔْﻴ ــﻞ، اﻟﻘﺎﺳ ــﻢ ﺑ ــﻦ أﰊ ﺑ ـﱠﺰة
 ﻻ ﺗﺴـﺄﻟﻮﱐ ﻋـﻦ آﻳـﺔ ﰲ ﻛﺘـﺎب اﷲ:  أﻧﻪ ﺻﻌﺪ ﻣﻨـﱪ اﻟﻜﻮﻓـﺔ ﻓﻘـﺎل: اﳌﺆﻣﻨﲔ ﻋﻠﻲ ﺑﻦ أﰊ ﻃﺎﻟﺐ
.ﺑﺬﻟﻚ

 إﻻ أﻧﺒﺄﺗﻜﻢ،  وﻻ ﻋﻦ ﺳﻨﺔ ﻋﻦ رﺳﻮل اﷲ،

Shu’bah b. al-Hajjaj, from Simak, from Khalid b. ‘Ar’arah that he heard
‘Ali; and Shu’bah again narrated from al-Qasim b. Abi Barrah from Abu alTufayl that he heard ‘Ali; and IT IS ALSO AUTHENTICALLY
TRANSMITTED through many chains that Amir al-Muminin ‘Ali b. Abi
Talib climbed the pulpit of Kufah and said, “You will not ask me about ANY
verse in the Book of Allah, or about ANY Sunnah from the Messenger of
Allah, except that I will inform you of that.”200

Imam al-Hakim (d. 403 H) also records:

أﺧﱪﻧــﺎ أﺑــﻮ اﳊﺴــﻦ ﻋﻠــﻲ ﺑــﻦ ﳏﻤــﺪ ﺑــﻦ ﻋﻘﺒــﺔ ﺛﻨــﺎ اﳊﺴــﻦ ﺑــﻦ ﻋﻠــﻲ ﺑــﻦ ﻋﻔــﺎن ﺛﻨــﺎ ﳏﻤــﺪ ﺑــﻦ ﻋﺒﻴــﺪ
اﻟﻄﻨﺎﻓﺴـﻲ ﺛﻨـﺎ ﺑﺴــﺎم ﺑـﻦ ﻋﺒـﺪ اﻟــﺮﲪﻦ اﻟﺼـﲑﰲ ﺛﻨــﺎ أﺑـﻮ اﻟﻄﻔﻴـﻞ ﻗــﺎل رأﻳـﺖ أﻣـﲑ اﳌــﺆﻣﻨﲔ ﻋﻠـﻲ ﺑــﻦ
 ﺳـﻠﻮﱐ ﻗﺒـﻞ أن ﻻ ﺗﺴـﺄﻟﻮﱐ وﻟـﻦ ﺗﺴـﺄﻟﻮا ﺑﻌـﺪي: أﰊ ﻃﺎﻟﺐ رﺿﻲ اﷲ ﻋﻨﻪ ﻗﺎل ﻋﻠﻰ اﳌﻨﱪ ﻓﻘـﺎل
ﻣﺜﻠﻲ
Abu al-Hasan ‘Ali b. Muhammad b. ‘Uqbah – al-Hasan b. ‘Ali b. ‘Affan
– Muhammad b. ‘Ubayd al-Tanafasi – Bassam b. ‘Abd al-Rahman alSayarfi – Abu al-Tufayl:
I saw Amir al-Muminin ‘Ali b. Abi Talib, may Allah be pleased with
him, saying on the pulpit, “Ask me before you are no longer able to ask me,
201
and you will NEVER be able to ask ANYONE like me after me.
Al-Hakim says:

ﺣﺪﻳﺚ ﺻﺤﻴﺢ اﻹﺳﻨﺎد
A hadith with a sahih chain
Al-Dhahabi (d. 748 H) agrees:

ﺻﺤﻴﺢ

Sahih202
Imam Ibn Jarir al-Tabari (d. 310 H) further documents:

: ﻗــﺎل، ﻋــﻦ اﻟﻘﺎﺳــﻢ ﺑــﻦ أﰊ ﺑــﺰة، ﺛﻨــﺎ ﺷــﻌﺒﺔ: ﻗــﺎل، ﺛﻨــﺎ ﳏﻤــﺪ ﺑــﻦ ﺟﻌﻔــﺮ: ﻗــﺎل،ﺣــﺪﺛﻨﺎ اﺑــﻦ اﳌﺜــﲎ
، ﻻ ﺗﺴـﺄﻟﻮﱐ ﻋـﻦ ﻛﺘـﺎب ﻧـﺎﻃﻖ: ﲰﻌﺖ ﻋﻠﻴـﺎ رﺿـﻲ اﷲ ﻋﻨـﻪ ﻋﻨـﻪ ﻳﻘـﻮل: ﻗﺎل،ﲰﻌﺖ أﺑﺎ اﻟﻄﻔﻴﻞ
. ﻫﻲ اﻟﺮﻳﺎح: ﻓﻘﺎل، ﻓﺴﺄﻟﻪ اﺑﻦ اﻟﻜﻮاء ﻋﻦ اﻟﺬارﻳﺎت، إﻻ ﺣﺪﺛﺘﻜﻢ،وﻻ ﺳﻨﺔ ﻣﺎﺿﻴﺔ
Ibn al-Muthanna – Muhammad b. Ja’far – Shu’bah – al-Qasim b. Abi
Bazzah – Abu al-Tufayl:
I heard ‘Ali, may Allah be pleased with him, saying, “You will not ask me
about ANY articulate Book or ANY bygone Sunnah, except that I will tell
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you.” So, Ibn al-Kawa asked him about al-Zariyat, and he replied, “It is the

winds”.203
This same sanad is relied upon by Imam Muslim in his Sahih:

ﺣﺪﺛﻨﺎ ﳏﻤﺪ ﺑﻦ اﳌﺜﲎ وﳏﻤﺪ ﺑﻦ ﺑﺸﺎر )واﻟﻠﻔﻆ ﻻﺑﻦ اﳌﺜﲎ( ﻗﺎﻻ ﺣﺪﺛﻨﺎ ﳏﻤﺪ ﺑﻦ ﺟﻌﻔـﺮ ﺣـﺪﺛﻨﺎ
ﺷﻌﺒﺔ ﻗﺎل ﲰﻌﺖ اﻟﻘﺎﺳﻢ ﺑﻦ أﰊ ﺑﺰة ﳛﺪث ﻋﻦ أﰊ اﻟﻄﻔﻴﻞ
Muhammad b. al-Muthanna and Muhammad b. Bashar – Muhammad b.
204
Ja’far – Shu’bah – al-Qasim b. Abi Bazzah – Abu al-Tufayl

This should be sufficient to establish the status of the above report as
sahih. However, the athar proves a very heavy fact – that ‘Ali knew
everything in all revealed scriptures as well as everything in the Sunnah of
every single prophet and messenger till the Seal of them. This naturally
includes the Suhuf, the Tawrah, the Zabur, the Injil, and the Qur’an. Amir
al-Muminin had perfect knowledge of them all. He also had complete
knowledge of the Sunnah of every single one of the 124,000 prophets sent
by Allah. Due to the significance of this athar, we will further confirm its
authenticity to remove any possible doubts about it.
Al-Hafiz (d. 852 H) says about its first narrator:

ﺛﻘﺔ ﺛﺒﺖ.… ﳏﻤﺪ ﺑﻦ اﳌﺜﲎ ﺑﻦ ﻋﺒﻴﺪ اﻟﻌﻨﺰي ﺑﻔﺘﺢ اﻟﻨﻮن واﻟﺰاي أﺑﻮ ﻣﻮﺳﻰ اﻟﺒﺼﺮي
Muhammad b. al-Muthanna b. ‘Ubayd al-‘Unaza, Abu Musa al-Basri....
Thiqah (trustworthy), thabt (accurate).205

Al-Hafiz also has these comments about the second narrator:

ﳏﻤﺪ ﺑﻦ ﺟﻌﻔﺮ اﳍﺬﱄ اﻟﺒﺼﺮي اﳌﻌﺮوف ﺑﻐﻨﺪر ﺛﻘﺔ ﺻﺤﻴﺢ اﻟﻜﺘﺎب إﻻ أن ﻓﻴﻪ ﻏﻔﻠﺔ
Muhammad b. Ja’far al-Hazali al-Basri, better known as Ghandar:
Thiqah (trustworthy), sahih al-kitab (i.e. ahadith from his books are sahih)
except that there was some negligence in him.206
Whatever negligence he had does not affect his ahadith from Shu’bah,
the third narrator, at all. He used to accurately record the latter’s reports. So,
he narrated them from his books with perfect precision. Al-Hafiz provides
further information in this respect:

وﻗــﺎل اﺑــﻦ ﻣﻬــﺪي ﻛﻨــﺎ ﻧﺴــﺘﻔﻴﺪ ﻣــﻦ ﻛﺘــﺐ ﻏﻨــﺪر ﰲ ﺷــﻌﺒﺔ وﻛــﺎن وﻛﻴــﻊ ﻳﺴــﻤﻴﻪ اﻟﺼــﺤﻴﺢ اﻟﻜﺘــﺎب
وﻗــﺎل أﺑــﻮ ﺣــﺎﰎ ﻋــﻦ ﳏﻤــﺪ ﺑــﻦ اﺑــﺎن اﻟﺒﻠﺨــﻲ ﻗــﺎل اﺑــﻦ ﻣﻬــﺪي ﻏﻨــﺪر أﺛﺒــﺖ ﰲ ﺷــﻌﺒﺔ ﻣــﲏ وﻗــﺎل.
اﺑﻦ اﳌﺒﺎرك إذا اﺧﺘﻠﻒ اﻟﻨﺎس ﰲ ﺣﺪﻳﺚ ﺷﻌﺒﺔ ﻓﻜﺘـﺎب ﻏﻨـﺪر ﺣﻜـﻢ ﺑﻴـﻨﻬﻢ وﻗـﺎل اﺑـﻦ أﰊ ﺣـﺎﰎ
ﺳﺄﻟﺖ أﰊ ﻋﻦ ﻏﻨﺪر ﻓﻘﺎل ﻛﺎن ﺻﺪوﻗﺎ وﻛﺎن ﻣﺆدﺑﺎ وﰲ ﺣﺪﻳﺚ ﺷﻌﺒﺔ ﺛﻘﺔ
Ibn Mahdi said: “We used to benefit from the books of Ghandar on
Shu’bah. Waki’ named him sahih al-kitab.” Abu Hatim narrated from
Muhammad b. Aban al-Balakhi that Ibn Mahdi said: “Ghandar is more
accurate than me as far as Shu’bah is concerned.” Ibn al-Mubarak said,
“When the people disagree about the hadith of Shu’bah, the book of Ghandar
used to judge between them.” Ibn Abi Hatim said: “I asked my father about

Ghandar and he replied, ‘He was saduq (very truthful), and was a teacher
and in the hadith of Shu’bah, he is thiqah (trustworthy).’”207
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The third narrator, Shu’bah, is a pillar of Sunni ahadith. Al-Hafiz gives
the catch-phrases about him:

ﺷﻌﺒﺔ ﺑﻦ اﳊﺠﺎج ﺑﻦ اﻟـﻮرد اﻟﻌﺘﻜـﻲ ﻣـﻮﻻﻫﻢ أﺑـﻮ ﺑﺴـﻄﺎم اﻟﻮاﺳـﻄﻲ ﰒ اﻟﺒﺼـﺮي ﺛﻘـﺔ ﺣـﺎﻓﻆ ﻣـﺘﻘﻦ
ﻛﺎن اﻟﺜﻮري ﻳﻘﻮل ﻫﻮ أﻣﲑ اﳌﺆﻣﻨﲔ ﰲ اﳊﺪﻳﺚ
Shu’bah b. al-Hajjaj b. al-Ward al-‘Atki, their freed slave, Abu Busṭam
al-Wasiṭi, al-Basri: Thiqah (trustworthy), hafiz (a hadith scientist), extremely
precise. Al-Thawri used to say: “He was the amir al-muminin (the supreme
leader) in al-Hadith.”208

This is what al-Hafiz establishes about the fourth narrator as well:

اﻟﻘﺎﺳﻢ ﺑﻦ أﰊ ﺑﺰة ﺑﻔﺘﺢ اﳌﻮﺣﺪة وﺗﺸﺪﻳﺪ اﻟﺰاي اﳌﻜﻲ ﻣﻮﱃ ﺑﲏ ﳐﺰوم اﻟﻘﺎرئ ﺛﻘﺔ
Al-Qasim b. Abi Bazzah al-Makki, free slave of Banu Makhzum, the
Qari (the Qur’an reciter): Thiqah (trustworthy).209
The last narrator, Abu al-Tufayl, was a Sahabi. So, normally, he was
absolutely thiqah (trustworthy) by Sunni standards. Al-Hafiz affirms his
status:

ﻋـﺎﻣﺮ ﺑـﻦ واﺛﻠـﺔ ﺑـﻦ ﻋﺒــﺪ اﷲ ﺑـﻦ ﻋﻤـﺮو ﺑـﻦ ﺟﺤــﺶ اﻟﻠﻴﺜـﻲ أﺑـﻮ اﻟﻄﻔﻴـﻞ ورﲟــﺎ ﲰـﻲ ﻋﻤـﺮا وﻟـﺪ ﻋــﺎم
أﺣﺪ ورأى اﻟﻨﱯ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ وﺳـﻠﻢ وروى ﻋـﻦ أﰊ ﺑﻜـﺮ ﻓﻤـﻦ ﺑﻌـﺪﻩ وﻋﻤـﺮ إﱃ أن ﻣـﺎت ﺳـﻨﺔ
.ﻋﺸﺮ وﻣﺎﺋﺔ ﻋﻠﻰ اﻟﺼﺤﻴﺢ وﻫﻮ آﺧﺮ ﻣﻦ ﻣﺎت ﻣﻦ اﻟﺼﺤﺎﺑﺔ ﻗﺎﻟﻪ ﻣﺴﻠﻢ وﻏﲑﻩ
‘Amir b. Wathilah b. ‘Abd Allah b. ‘Amr b. Jahsh al-Laythi, Abu alTufayl. Perhaps, he was named Amr. He was born during the year of Uhud,
and he saw the Prophet, peace be upon him. He narrated from Abu Bakr and
all those after him. He lived till 110 H, based upon the correct opinion, and
was the last of the Sahabah to die, according to (Imam) Muslim and others.210

This last fact reveals the fallacy of Shaykh Ibn Taymiyyah’s claim that
Amir al-Muminin never presented the challenge to any of the Sahabah! Abu
al-Tufayl was in the mosque when Imam ‘Ali made his declaration, and
none was excluded from it. We will further investigate this particular
unfounded submission of our dear Shaykh, in greater detail, later.
Let us now examine the fourth sahih report of Hadith Saluni from the
Sunni books. Imam ‘Abd al-Razzaq records:

ﻋﺒـﺪ اﻟـﺮزاق ﻋـﻦ ﻣﻌﻤـﺮ ﻋـﻦ وﻫـﺐ ﺑـﻦ ﻋﺒــﺪ اﷲ ﻋـﻦ أﰊ اﻟﻄﻔﻴـﻞ ﻗـﺎل ﺷـﻬﺪت ﻋﻠﻴـﺎ وﻫـﻮ ﳜﻄــﺐ
وﻫــﻮ ﻳﻘــﻮل ﺳــﻠﻮﱐ ﻓـﻮاﷲ ﻻ ﺗﺴــﺄﻟﻮﱐ ﻋــﻦ ﺷــﺊ ﻳﻜــﻮن إﱃ ﻳــﻮم اﻟﻘﻴﺎﻣــﺔ إﻻ ﺣــﺪﺛﺘﻜﻢ ﺑــﻪ وﺳــﻠﻮﱐ
ﻋﻦ ﻛﺘﺎب اﷲ ﻓﻮاﷲ ﻣﺎ ﻣﻦ آﻳﺔ إﻻ وأﻧﺎ أﻋﻠﻢ ﺑﻠﻴﻞ ﻧﺰﻟﺖ أم ﺑﻨﻬﺎر أم ﰲ ﺳﻬﻞ أم ﰲ ﺟﺒﻞ
‘Abd al-Razzaq – Ma’mar – Wahb b. ‘Abd Allah – Abu al-Tufayl:
I witnessed ‘Ali while he was delivering a sermon and saying, “Ask me! I
swear by Allah, you will not ask me about ANYTHING that will occur up till
the Day of Resurrection except that I will inform you of it. Ask me about the

Book of Allah. I swear by Allah, there is NOT a single verse except that I
know whether it was revealed during the night or during the day, or on a
level land or on a mountain.211
Al-Hafiz states about the first narrator:
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ﻋﺒﺪ اﻟﺮزاق ﺑﻦ ﳘﺎم ﺑﻦ ﻧﺎﻓﻊ اﳊﻤﲑي ﻣﻮﻻﻫﻢ أﺑﻮ ﺑﻜﺮ اﻟﺼﻨﻌﺎﱐ ﺛﻘﺔ ﺣﺎﻓﻆ
‘Abd al-Razzaq b. Hammam b. Nafi’ al-Humayri, their freed slave, Abu
Bakr al-San’ani: Thiqah (trustworthy), hafiz (a hadith scientist).212
He also says about the second narrator:

ﻣﻌﻤﺮ ﺑﻦ راﺷﺪ اﻷزدي ﻣﻮﻻﻫﻢ أﺑﻮ ﻋﺮوة اﻟﺒﺼﺮي ﻧﺰﻳﻞ اﻟﻴﻤﻦ ﺛﻘﺔ ﺛﺒﺖ ﻓﺎﺿﻞ
Ma’mar b. Rashid al-Azdi, their freed slave, Abu ‘Urwah al-Basri, he
lived in Yemen: Thiqah (trustworthy), thabt (accurate), fadhil
(meritorious).213
What about the third narrator? This is his verdict:

وﻫﺐ ﺑﻦ ﻋﺒﺪ اﷲ ﺑﻦ أﰊ دﰊ ﲟﻮﺣﺪة ﻣﺼﻐﺮا اﳍﻨﺎﺋﻲ ﺑﻀﻢ اﳍﺎء وﻧـﻮن وﻣـﺪ اﻟﻜـﻮﰲ وﻗـﺪ ﻳﻨﺴـﺐ
ﳉﺪﻩ ﺛﻘﺔ
Wahb b. ‘Abd Allah b. Abi Dubayy al-Hunai al-Kufi, he has been
attributed to his grandfather: Thiqah (trustworthy).214
We already know about Abu al-Tufayl. So, this fourth riwayah too is
sahih.
A simple summary of the athar is this:
1. ‘Ali challenged the people to ask him about anything. He never limited
the challenge. Rather, he left it open: “Ask me!”
2. He claimed perfect knowledge of the Qur’an and Sunnah, as well as of
all the revealed scriptures of the past prophets and their respective Sunnahs.
3. He also encouraged them to ask him about anything that would occur
till the Hour. He had complete knowledge of that too.
4. He specifically warned the people after once he died, there would
never be anyone like him again till the Day of Resurrection.
Apparently, this goes beyond merely scaring some ignorant, evil fellows
with some limited knowledge. Rather, the question is: was/is anyone else
ever capable of making similar claims?
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16. Hadith Saluni, Implications Of The Reports
The first and only creature to have ever made claims and offered
challenges similar to those in Hadith Saluni was the Messenger of Allah,
sallallahu ‘alaihi wa wa alihi. Imam Muslim (d. 261 H) records:

وﺣــﺪﺛﲏ ﺣﺮﻣﻠــﺔ ﺑــﻦ ﳛــﲕ ﺑــﻦ ﻋﺒــﺪاﷲ ﺑــﻦ ﺣﺮﻣﻠــﺔ ﺑــﻦ ﻋﻤ ـﺮان اﻟﺘﺠﻴــﱯ أﺧﱪﻧــﺎ اﺑــﻦ وﻫــﺐ أﺧــﱪﱐ
ﻳﻮﻧﺲ ﻋﻦ اﺑﻦ ﺷﻬﺎب أﺧﱪﱐ أﻧﺲ ﺑﻦ ﻣﺎﻟﻚ أن رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ ﺧـﺮج ﺣـﲔ
زاﻏﺖ اﻟﺸﻤﺲ ﻓﺼﻠﻰ ﳍﻢ ﺻﻼة اﻟﻈﻬﺮ ﻓﻠﻤﺎ ﺳﻠﻢ ﻗﺎم ﻋﻠﻰ اﳌﻨﱪ ﻓﺬﻛﺮ اﻟﺴﺎﻋﺔ وذﻛـﺮ أن ﻗﺒﻠﻬـﺎ
أﻣﻮرا ﻋﻈﺎﻣﺎ ﰒ ﻗﺎل ﻣﻦ أﺣﺐ أن ﻳﺴﺄﻟﲏ ﻋﻦ ﺷـﻲء ﻓﻠﻴﺴـﺄﻟﲏ ﻋﻨـﻪ ﻓـﻮاﷲ ﻻ ﺗﺴـﺄﻟﻮﱐ ﻋـﻦ ﺷـﻲء
إﻻ أﺧﱪﺗﻜﻢ ﺑﻪ ﻣﺎ دﻣﺖ ﰲ ﻣﻘﺎﻣﻲ ﻫﺬا
ﻗــﺎل أﻧــﺲ ﺑــﻦ ﻣﺎﻟــﻚ ﻓــﺄﻛﺜﺮ اﻟﻨــﺎس اﻟﺒﻜــﺎء ﺣــﲔ ﲰﻌ ـﻮا ذﻟــﻚ ﻣــﻦ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و
ﺳــﻠﻢ وأﻛﺜــﺮ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ أن ﻳﻘــﻮل ﺳــﻠﻮﱐ ﻓﻘــﺎم ﻋﺒــﺪاﷲ ﺑــﻦ ﺣﺬاﻓــﺔ ﻓﻘــﺎل
ﻣﻦ أﰊ ؟ ﻳـﺎ رﺳـﻮل اﷲ ﻗـﺎل أﺑـﻮك ﺣﺬاﻓـﺔ ﻓﻠﻤـﺎ أﻛﺜـﺮ رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ ﻣـﻦ أن
ﻳﻘﻮل ﺳﻠﻮﱐ ﺑﺮك ﻋﻤﺮ ﻓﻘﺎل رﺿﻴﻨﺎ ﺑﺎﷲ رﺑﺎ وﺑﺎﻹﺳﻼم دﻳﻨﺎ وﲟﺤﻤﺪ رﺳﻮﻻ ﻗﺎل ﻓﺴـﻜﺖ رﺳـﻮل
اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ و ﺳﻠﻢ ﺣﲔ ﻗﺎل ﻋﻤﺮ ذﻟـﻚ ﰒ ﻗـﺎل رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ أوﱃ
واﻟــﺬي ﻧﻔــﺲ ﳏﻤــﺪ ﺑﻴــﺪﻩ ﻟﻘــﺪ ﻋﺮﺿــﺖ ﻋﻠــﻲ اﳉﻨــﺔ واﻟﻨــﺎر آﻧﻔــﺎ ﰲ ﻋــﺮض ﻫــﺬا اﳊــﺎﺋﻂ ﻓﻠــﻢ أر
ﻛﺎﻟﻴﻮم ﰲ اﳋﲑ واﻟﺸﺮ
Harmala b. Yahya b. ‘Abd Allah b. Harmala b. ‘Imran al-Tajibi – Ibn
Wahb – Yunus – Ibn Shihab – Anas b. Malik:
The Messenger of Allah, peace be upon him, came out when the sun had
passed the meridian, and led them in Salat al-Ẓuhr. When he said the salam,
he stood upon the pulpit, and mentioned the Hour, and mentioned great
affairs that would occur before it. Then he said, “Whosoever wishes to ask
me about ANYTHING, let him ask me. I swear by Allah, you will not ask me
about ANYTHING except that I will inform you of it as long as I remain in
this position of mine.” So, the people wept a lot when they heard that from
the Messenger of Allah, peace be upon him. Then the Messenger of Allah,
peace be upon him, repeatedly said “Ask me!” several times. So, ‘Abd Allah

b. Hudhafah stood up and said, “Who is my father, O Messenger of Allah?”
He (the Prophet) replied, “Your father is Hudhafah.” When the Messenger
of Allah, peace be upon him, continuously repeated “Ask me!” several
times, ‘Umar knelt down and said, “We are well-pleased with Allah as Lord,
and with Islam as religion, and with Muhammad as Messenger.” So, the
Messenger of Allah, peace be upon him, kept quiet so long as ‘Umar was
saying that. Then the Messenger of Allah, peace be upon him, said, “It is
near. I swear by the One in Whose Hand the life of Muhammad is, there was
presented to me the Paradise and the Hellfire in the nook of this enclosure,
and I did not see as much good and evil as I have seen today.”215
Imam Ahmad (d. 241 H) also records:
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ﺣﺪﺛﻨﺎ ﻋﺒﺪ اﷲ ﺣﺪﺛﲏ أﰊ ﺛﻨﺎ ﺑﻦ أﰊ ﻋﺪي ﻋﻦ ﲪﻴـﺪ ﻋـﻦ أﻧـﺲ ﻗـﺎل ﻗـﺎل رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ
ﻋﻠﻴﻪ و ﺳﻠﻢ ﻻ ﺗﺴﺄﻟﻮﱐ ﻋﻦ ﺷﻲء إﱃ ﻳـﻮم اﻟﻘﻴﺎﻣـﺔ اﻻ ﺣـﺪﺛﺘﻜﻢ ﻗـﺎل ﻓﻘـﺎل ﻋﺒـﺪ اﷲ ﺑـﻦ ﺣﺬاﻓـﺔ
ﻳﺎ رﺳﻮل اﷲ ﻣﻦ أﰊ ﻗﺎل أﺑﻮك ﺣﺬاﻓﺔ
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Ibn Abi ‘Adi –
Hamid – Anas:
The Messenger of Allah, peace be upon him, said, “You will not ask me
about ANYTHING (that will occur) up till the Day of Resurrection except that
I will tell you.” So, ‘Abd Allah b. Hudhafah said, “O Messenger of Allah,

who is my father?” He replied, “Your father is Hudhafah”.216
Shaykh al-Arnauṭ comments:

إﺳﻨﺎدﻩ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط اﻟﺸﻴﺨﲔ

Its chain is sahih upon the standard of the two Shaykhs.217
These were momentous words. He offered them a challenge that was
clearly beyond human capability. The Sahabah were awed. They never
fathomed the existence of a man who could answer any question about
anything – any verse in any revealed scripture, any Sunnah of any prophet,
any private secrets of anyone, science, medicine, technology, astronomy,
and so on. Anything! Nothing whatsoever was excluded. They were
challenged to ask anything about anything! ‘Abd Allah b. Hudhafah
exploited the opportunity to verify his paternity – which, of course, was part
of “anything”. The other Sahabah were too overwhelmed with awe to ask
any question. The Prophet kept challenging them. But, all that they could do
was weep. If anyone makes a similar challenge today, he would be
humiliated immediately with very simple questions. The only creature that
was capable of making the same challenge as the Messenger of Allah had
done was none other than Amir al-Muminin, ‘alaihi al-salam.
This relevant athar is documented in Fadhail al-Sahabah of Imam
Ahmad:

 ﻗـﺎل: ﺣﺪﺛﻨﺎ ﻋﺒﺪ اﷲ ﻧﺎ ﻋﺜﻤﺎن ﺑﻦ أﰊ ﺷﻴﺒﺔ ﻧﺎ ﺳﻔﻴﺎن ﻋﻦ ﳛﲕ ﺑﻦ ﺳﻌﻴﺪ ﻗﺎل أراﻩ ﻋـﻦ ﺳـﻌﻴﺪ
ﱂ ﻳﻜﻦ أﺣﺪ ﻣﻦ أﺻﺤﺎب اﻟﻨﱯ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻳﻘﻮل ﺳﻠﻮﱐ اﻻ ﻋﻠﻲ ﺑﻦ أﰊ ﻃﺎﻟﺐ
‘Abd Allah (b. Ahmad b. Hanbal) – ‘Uthman b. Abi Shaybah – Sufyan –
Yahya b. Sa’id – Sa’id: “There was never anyone among the Sahabah of the
Prophet, peace be upon him, who used to say “Ask me!” except ‘Ali b. Abi
Talib.218
Dr. ‘Abbas comments:

إﺳﻨﺎدﻩ ﺻﺤﻴﺢ

Its chain is sahih219
As for Abu Bakr and ‘Umar, both of them did not even have sufficient
knowledge of either the Qur’an or Sunnah – much less anything else! For
instance, ‘Umar did not know the basic Islamic ruling on tayammum. Imam
Muslim records:
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ﺣﺪﺛﲏ ﻋﺒﺪاﷲ ﺑﻦ ﻫﺎﺷﻢ اﻟﻌﺒﺪي ﺣﺪﺛﻨﺎ ﳛﲕ )ﻳﻌﲏ اﺑﻦ ﺳﻌﻴﺪ اﻟﻘﻄـﺎن( ﻋـﻦ ﺷـﻌﺒﺔ ﻗـﺎل ﺣـﺪﺛﲏ
إﱐ: اﳊﻜــﻢ ﻋــﻦ ذر ﻋــﻦ ﺳــﻌﻴﺪ ﺑــﻦ ﻋﺒــﺪاﻟﺮﲪﻦ ﺑــﻦ أﺑــﺰي ﻋــﻦ أﺑﻴــﻪ أن رﺟــﻼ أﺗــﻰ ﻋﻤــﺮ ﻓﻘــﺎل
أﺟﻨﺒﺖ ﻓﻠﻢ أﺟﺪ ﻣﺎء ﻓﻘﺎل ﻻ ﺗﺼﻞ
‘Abd Allah b. Hisham al-‘Abdi – Yahya b. Sa’id al-Qaṭṭan – Shu’bah –
al-Hakam – Dharr – Sa’id b. ‘Abd al-Rahman b. Abza – his father:
A man came to 'Umar and said: “I have seminal discharges and I cannot
find water (to do the ghusl)”. He (‘Umar) said, “Do not perform Salat.”220
Meanwhile, this is the answer to that question in the Qur’an:

وإن ﻛﻨــﺘﻢ ﻣﺮﺿ ـﻰ أو ﻋﻠــﻰ ﺳــﻔﺮ أو ﺟــﺎء أﺣــﺪ ﻣــﻨﻜﻢ ﻣــﻦ اﻟﻐــﺎﺋﻂ أو ﻻﻣﺴــﺘﻢ اﻟﻨﺴــﺎء ﻓﻠــﻢ
ﲡﺪوا ﻣﺎء ﻓﺘﻴﻤﻤﻮا ﺻﻌﻴﺪا ﻃﻴﺒﺎ ﻓﺎﻣﺴﺤﻮا ﺑﻮﺟﻮﻫﻜﻢ وأﻳﺪﻳﻜﻢ
And if you are ill, or on a journey, or one of you comes after answering
the call of nature, or you have had sexual intercourse with women and you
cannot find water, perform tayammum with clean soil and rub therewith your
faces and hands.221
‘Umar apparently did not know the verses, or even the explicit Prophetic
traditions which also explain the matter. As such, it was naturally
impossible for him to have issued any challenge to any people to ask him
anything! He completely lacked the capability, and would have been
instantly humiliated with such beginner’s topics as tayammum. Moreover, as
Imam al-Bukhari (d. 256 H) records below, ‘Umar also lacked knowledge of
some other topics in Islamic jurisprudence:

ﺣـﺪﺛﻨﺎ أﲪـﺪ ﺑــﻦ أﰊ رﺟـﺎء ﺣــﺪﺛﻨﺎ ﳛـﲕ ﻋـﻦ أﰊ ﺣﻴــﺎن اﻟﺘﻴﻤـﻲ ﻋــﻦ اﻟﺸـﻌﱯ ﻋـﻦ اﺑــﻦ ﻋﻤـﺮ رﺿــﻲ
ﺧﻄــﺐ ﻋﻤــﺮ ﻋﻠــﻰ ﻣﻨــﱪ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﻓﻘــﺎل إﻧــﻪ ﻗــﺪ ﻧــﺰل: اﷲ ﻋﻨﻬﻤــﺎ ﻗــﺎل
ﲢــﺮﱘ اﳋﻤــﺮ وﻫــﻲ ﻣــﻦ ﲬﺴــﺔ أﺷــﻴﺎء اﻟﻌﻨــﺐ واﻟﺘﻤــﺮ واﳊﻨﻄــﺔ واﻟﺸــﻌﲑ واﻟﻌﺴــﻞ واﳋﻤــﺮ ﻣــﺎ ﺧــﺎﻣﺮ
 وﺛـﻼث وددت أن رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ ﱂ ﻳﻔﺎرﻗﻨـﺎ ﺣـﱴ ﻳﻌﻬـﺪ إﻟﻴﻨـﺎ ﻋﻬــﺪا. اﻟﻌﻘـﻞ
اﳉﺪ واﻟﻜﻼﻟﺔ وأﺑﻮاب ﻣﻦ أﺑﻮاب اﻟﺮﺑﺎ
Ahmad b. Abi Rajah – Yahya – Abu Hayyan al-Tamimi – Shu’bi – Ibn
‘Umar, may Allah be pleased with them both:
‘Umar delivered a sermon on the pulpit of the Messenger of Allah, peace
be upon him, saying, “Verily, there was revealed an order making alcohol
haram, and it is made from five things: grape, date, wheat, barley and honey.
Alcohol is whatsoever clouds the mind. I wish the Messenger of Allah, peace
be upon him, had not left us before he could explain three matters to us: the
222
inheritance of the grandfather, kalalah and various types of riba (usury).”

But, it was not only ‘Umar. Abu Bakr too, as the khalifah – and therefore
the chief religious authority of the Muslims, was asked a beginner’s
question by one of his subjects. It however turned out that the khalifah
actually had no clue! Allah states:
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ﻓﻠﻴﻨﻈــﺮ اﻹﻧﺴــﺎن إﱃ ﻃﻌﺎﻣــﻪ أﻧــﺎ ﺻــﺒﺒﻨﺎ اﳌــﺎء ﺻــﺒﺎ ﰒ ﺷــﻘﻘﻨﺎ اﻷرض ﺷــﻘﺎ ﻓﺄﻧﺒﺘﻨــﺎ ﻓﻴﻬــﺎ ﺣﺒــﺎ
وﻋﻨﺒﺎ وﻗﻀﺒﺎ وزﻳﺘﻮﻧﺎ وﳔﻼ وﺣﺪاﺋﻖ ﻏﻠﺒﺎ وﻓﺎﻛﻬﺔ وأﺑﺎ ﻣﺘﺎﻋﺎ ﻟﻜﻢ وﻷﻧﻌﺎﻣﻜﻢ
That We pour forth water in abundance, and We split the earth in clefts,
and We cause therein the grain to grow, and grapes and clover plants, and
olives and date-palms, and gardens, dense with many trees, and fruits and
223
herbage, a benefit for you and your cattle.
The above verse is in plain Arabic. Allah reveals about His Book:
This (Qur’an) is a clear Arabic tongue.
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ﻫﺬا ﻟﺴﺎن ﻋﺮﰊ ﻣﺒﲔ
إﻧﺎ أﻧﺰﻟﻨﺎﻩ ﻗﺮآﻧﺎ ﻋﺮﺑﻴﺎ ﻟﻌﻠﻜﻢ ﺗﻌﻘﻠﻮن

We have sent it down as an Arabic Qur’an in order that you may
understand.225

إﻧﺎ ﺟﻌﻠﻨﺎﻩ ﻗﺮآﻧﺎ ﻋﺮﺑﻴﺎ ﻟﻌﻠﻜﻢ ﺗﻌﻘﻠﻮن
Verily, We have made it a Qur’an in Arabic that you may be able to
understand.226
Therefore, anyone with a proficient knowledge of the Arabic language
will always understand the verses of the Qur’an – at least in their literal
senses – perfectly. During the khilafah of Abu Bakr, a man came to him
about the word “herbage” in the above passage. He did not understand what
it meant. Perhaps, the man was a Persian, Roman or African. It is also
possible that he was an Arab, but one without a sound knowledge of his
native language. So, how did the khalifah explain to him?
Al-Hafiz Ibn Hajar al-‘Asqalani (d. 852 H) records:

وﻣﻦ وﺟﻪ آﺧﺮ ﻋﻦ إﺑﺮاﻫﻴﻢ اﻟﻨﺨﻌﻲ ﻗﺎل ﻗﺮأ أﺑﻮ ﺑﻜﺮ اﻟﺼﺪﻳﻖ وﻓﺎﻛﻬﺔ وأﺑﺎ ﻓﻘﻴﻞ ﻣـﺎ اﻷب ﻓﻘﻴـﻞ
ﻛــﺬا وﻛــﺬا ﻓﻘــﺎل أﺑــﻮ ﺑﻜـﺮ ان ﻫــﺬا ﻟــﻪ اﻟﺘﻜﻠــﻒ أي أرض ﺗﻘﻠــﲏ أو أي ﲰــﺎء ﺗﻈﻠــﲏ إذا ﻗﻠــﺖ ﰲ
ﻛﺘــﺎب اﷲ ﲟــﺎ ﻻ أﻋﻠــﻢ وﻫــﺬا ﻣﻨﻘﻄــﻊ ﺑــﲔ اﻟﻨﺨﻌــﻲ واﻟﺼــﺪﻳﻖ وأﺧــﺮج أﻳﻀــﺎ ﻣــﻦ ﻃﺮﻳــﻖ إﺑ ـﺮاﻫﻴﻢ
اﻟﺘﻴﻤﻲ ان أﺑﺎ ﺑﻜﺮ ﺳﺌﻞ ﻋﻦ اﻷب ﻣـﺎ ﻫـﻮ ﻓﻘـﺎل أي ﲰـﺎء ﺗﻈﻠـﲏ ﻓـﺬﻛﺮ ﻣﺜﻠـﻪ وﻫـﻮ ﻣﻨﻘﻄـﻊ أﻳﻀـﺎ
ﻟﻜﻦ أﺣﺪﳘﺎ ﻳﻘﻮي اﻵﺧﺮ
And it is narrated from another chain on the authority of Ibrahim alNakha’i:
Abu Bakr al-Siddiq recited “and fruits and herbage”. So, someone asked,
“What is herbage?” Another person answered, “It is so-and-so”. Therefore,
Abu Bakr said, “This one (i.e. this question) is overburdensome. Which earth
will carry me and which sky will shield me if I say concerning the Book of
Allah THAT WHICH I HAVE NO KNOWLEDGE OF.”

This is munqati’ (disconnected) between al-Nakha’i and al-Siddiq. It is
also recorded through the route of Ibrahim al-Tamimi that Abu Bakr was
asked about herbage, what it was, and he replied, “Which sky would shield
me....” and he mentioned the like of it (i.e. what Ibrahim al-Nakha’i
narrated). This one too is munqati’. However, each one of the two (reports)
STRENGTHENS the other.227
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So, Abu Bakr, despite being from Quraysh – who spoke the purest
Arabic dialect – did not know what “herbage” meant in the Qur’an!
Apparently, though an Arab, the first Sunni khalifah had deficient
knowledge of his own native language. Considering that the Book of Allah
was revealed in “clear” Arabic, that fact alone naturally made him an
incompetent interpreter of the divine Scripture.
‘Umar too had a similar condition. Imam al-Hakim (d. 403 H) records:

ﺣﺪﺛﻨﺎ أﺑﻮ ﻋﺒﺪ اﷲ ﺑﻦ ﻳﻌﻘﻮب ﺛﻨﺎ إﺑﺮاﻫﻴﻢ ﺑـﻦ ﻋﺒـﺪ اﻟﺘﻤﻴﻤـﻲ أﻧﺒـﺄ ﻳﺰﻳـﺪ ﺑـﻦ ﻫـﺎرون أﻧﺒـﺄ ﲪﻴـﺪ ﻋـﻦ
أﻧﺲ وﺣﺪﺛﻨﺎ أﺑﻮ ﻋﺒﺪ اﷲ ﺣﺪﺛﲏ أﰊ ﺛﻨﺎ إﺳﺤﺎق أﻧﺒـﺄ ﻳﻌﻘـﻮب ﺑـﻦ إﺑـﺮاﻫﻴﻢ ﺑـﻦ ﺳـﻌﺪ ﺛﻨـﺎ أﰊ ﻋـﻦ
ﺻﺎﱀ ﻋﻦ اﺑﻦ ﺷﻬﺎب أن أﻧﺲ ﺑﻦ ﻣﺎﻟﻚ رﺿﻲ اﷲ ﻋﻨﻪ أﺧﱪﻩ أﻧﻪ ﲰﻊ ﻋﻤﺮ ﺑﻦ اﳋﻄﺎب رﺿـﻲ
اﷲ ﻋﻨـﻪ ﻳﻘـﻮل ـ } ﻓﺄﻧﺒﺘﻨـﺎ ﻓﻴﻬـﺎ ﺣﺒـﺎ * وﻋﻨﺒـﺎ وﻗﻀـﺒﺎ * وزﻳﺘﻮﻧـﺎ وﳔـﻼ * وﺣـﺪاﺋﻖ ﻏﻠﺒـﺎ * وﻓﺎﻛﻬـﺔ
 ﻫﺬا ﻟﻌﻤﺮ:  ﻓﻜﻞ ﻫﺬا ﻗﺪ ﻋﺮﻓﻨﺎﻩ ﻓﻤﺎ اﻷب ﰒ ﻧﻘﺾ ﻋﺼﺎ ﻛﺎﻧﺖ ﰲ ﻳﺪﻩ ؟ ﻓﻘﺎل: وأﺑﺎ { ﻗﺎل
اﷲ اﻟﺘﻜﻠﻒ اﺗﺒﻌﻮا ﻣﺎ ﺗﺒﲔ ﻟﻜﻢ ﻣﻦ ﻫﺬا اﻟﻜﺘﺎب
Abu ‘Abd Allah b. Ya’qub – Ibrahim al-Tamimi – Yazid b. Harun –
Hamid – Anas:
And Abu ‘Abd Allah – my father – Ishaq – Ya’qub b. Ibrahim b. Sa’d –
my father – Salih – Ibn Shihab – Anas b. Malik, may Allah be pleased with
him:
I heard ‘Umar, may Allah be pleased with him, reciting {And We cause
therein the grain to grow, and grapes and clover plants, and olives and datepalms, and gardens, dense with many trees, and fruits and herbage}. He
said, “We have known all of this. But, what is “herbage”? Then, he broke a
stick which was in his hand. So, he said, “This, I swear by the Life of Allah,
IS OVERBURDENSOME. Follow (only) what is clear to you from this
Book.”228

Al-Hakim says:

ﻫﺬا ﺣﺪﻳﺚ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط اﻟﺸﻴﺨﲔ

This hadith is sahih upon the standard of the two Shaykhs.229
Al-Dhahabi (d. 748 H) concurs:

ﻋﻠﻰ ﺷﺮط اﻟﺒﺨﺎري وﻣﺴﻠﻢ

(Sahih) upon the standard of al-Bukhari and Muslim230
For Allah’s sake, was it possible for Abu Bakr or ‘Umar to issue a
challenge like this:

 إﻻ أﻧﺒﺄﺗﻜﻢ ﺑﺬﻟﻚ،  وﻻ ﻋﻦ ﺳﻨﺔ ﻋﻦ رﺳﻮل اﷲ، ﻻ ﺗﺴﺄﻟﻮﱐ ﻋﻦ آﻳﺔ ﰲ ﻛﺘﺎب اﷲ
You will not ask me about ANY verse in the Book of Allah, or about ANY
Sunnah from the Messenger of Allah, except that I will inform you of that.
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17. Hadith Saluni, Did The Sahabah Ask ‘Ali?
Shaykh Ibn Taymiyyah (d. 728 H) claims:

 وأﻣــﺎ اﻟــﺬﻳﻦ ﻛــﺎن ﻋﻠــﻲ ﳜــﺎﻃﺒﻬﻢ ﻓﻬــﻢ ﻣــﻦ ﲨﻠــﺔ ﻋـﻮام اﻟﻨــﺎس اﻟﺘــﺎﺑﻌﲔ... أﻣــﺎ ﻗــﻮل ﻋﻠــﻲ ﺳــﻠﻮﱐ
وﻛﺎن ﻛﺜﲑ ﻣﻨﻬﻢ ﻣﻦ ﺷﺮار اﻟﺘﺎﺑﻌﲔ
As for the statement of ‘Ali “Ask me” ... those whom ‘Ali was
addressing, they were commoners among the Tabi’in, and a lot of them were
the evil ones among the Tabi’in.231
He clarifies further:

ﻓﻘﻮل ﻋﻠﻲ ﳌﻦ ﻋﻨﺪﻩ ﺑﺎﻟﻜﻮﻓﺔ ﺳﻠﻮﱐ ﻫـﻮ ﻣـﻦ ﻫـﺬا اﻟﺒـﺎب ﱂ ﻳﻘـﻞ ﻫـﺬا ﻻﺑـﻦ ﻣﺴـﻌﻮد وﻣﻌـﺎذ وأﰊ
 ﻓﻠـﻢ ﻳﺴـﺄﻟﻪ ﻗـﻂ ﻻ ﻣﻌـﺎذ وﻻ أﰊ وﻻ اﺑـﻦ ﻣﺴـﻌﻮد.... ﺑﻦ ﻛﻌﺐ وأﰊ اﻟـﺪرداء وﺳـﻠﻤﺎن وأﻣﺜـﺎﳍﻢ
ﻢ ﻣﻦ اﻟﺼﺤﺎﺑﺔsوﻻ ﻣﻦ ﻫﻮ دو
The statement of ‘Ali “Ask me” TO THOSE WITH HIM IN KUFAH was
in this regard. He never said this to Ibn Mas’ud, Mu’adh, Ubayy b. Ka’b,
Abu Darda, Salman or others like them.... They never asked him (anything) –
not Mu’adh, not Ubayy, not Ibn Mas’ud and NOT others from the
Sahabah.232

The patent purpose of the above submissions is to downplay the
importance of Amir al-Muminin’s, ‘alaihi al-salam, challenge. However,
what really mattered was the quality of the challenge, and not its audience.
As we have demonstrated, neither Abu Bakr nor ‘Umar was ever capable of
issuing the same challenge as Amir al-Muminin did, not even to school kids.
Meanwhile, Shaykh Ibn Taymiyyah is actually wrong in his claims
concerning the people of Kufah, and the Sahabah, with regards to the
challenge of ‘Ali.
To get a clearer picture, let us present this narration of Imam Ahmad (d.
241 H) :

ﺣﺪﺛﻨﺎ ﻋﺒﺪ اﷲ ﺣﺪﺛﲏ أﰊ ﺛﻨﺎ ﺣﺴـﲔ ﺑـﻦ ﳏﻤـﺪ وأﺑـﻮ ﻧﻌـﻴﻢ اﳌﻌـﲎ ﻗـﺎﻻ ﺛﻨـﺎ ﻓﻄـﺮ ﻋـﻦ أﰊ اﻟﻄﻔﻴـﻞ
 ﲨــﻊ ﻋﻠــﻲ رﺿــﻲ اﷲ ﺗﻌــﺎﱃ ﻋﻨــﻪ اﻟﻨــﺎس ﰲ اﻟﺮﺣﺒــﺔ ﰒ ﻗــﺎل ﳍــﻢ أﻧﺸــﺪ اﷲ ﻛــﻞ اﻣــﺮئ ﻣﺴــﻠﻢ:ﻗــﺎل
ﲰــﻊ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﻳﻘــﻮل ﻳــﻮم ﻏــﺪﻳﺮ ﺧــﻢ ﻣــﺎ ﲰــﻊ ﳌــﺎ ﻗــﺎم ﻓﻘــﺎم ﺛﻼﺛــﻮن ﻣــﻦ
اﻟﻨﺎس وﻗﺎل أﺑـﻮ ﻧﻌـﻴﻢ ﻓﻘـﺎم ﻧـﺎس ﻛﺜـﲑ ﻓﺸـﻬﺪوا ﺣـﲔ أﺧـﺬﻩ ﺑﻴـﺪﻩ ﻓﻘـﺎل ﻟﻠﻨـﺎس أﺗﻌﻠﻤـﻮن اﱏ أوﱃ
ﺑـﺎﳌﺆﻣﻨﲔ ﻣــﻦ أﻧﻔﺴــﻬﻢ ﻗـﺎﻟﻮا ﻧﻌــﻢ ﻳــﺎ رﺳــﻮل اﷲ ﻗـﺎل ﻣــﻦ ﻛﻨــﺖ ﻣــﻮﻻﻩ ﻓﻬـﺬا ﻣــﻮﻻﻩ اﻟﻠﻬــﻢ وال ﻣــﻦ
واﻻﻩ وﻋــﺎد ﻣــﻦ ﻋــﺎداﻩ ﻗــﺎل ﻓﺨﺮﺟــﺖ وﻛــﺄن ﰲ ﻧﻔﺴــﻲ ﺷــﻴﺌﺎ ﻓﻠﻘﻴــﺖ زﻳــﺪ ﺑــﻦ أرﻗــﻢ ﻓﻘﻠــﺖ ﻟــﻪ اﱏ
ﲰﻌﺖ ﻋﻠﻴﺎ رﺿﻲ اﷲ ﺗﻌﺎﱃ ﻋﻨﻪ ﻳﻘﻮل ﻛﺬا وﻛﺬا ﻗﺎل ﻓﻤﺎ ﺗﻨﻜﺮ ﻗـﺪ ﲰﻌـﺖ رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ
ﻋﻠﻴﻪ و ﺳﻠﻢ ﻳﻘﻮل ذﻟﻚ ﻟﻪ
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Husayn b.
Muhammad and Abu Na’im al-Ma’ani – Faṭr – Abu al-Tufayl:
‘Ali, may Allah the Most High be pleased with him, gathered people at
Rahbah (an area in Kufah), and said to them, “I implore with Allah to testify
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every single Muslim who heard what the Messenger of Allah, peace be upon
him, said while standing on the Day of Ghadir Khumm. So, thirty people
stood up - Abu Na’im said: lots of people stood up – and testified that while
holding his (i.e. ‘Ali’s) hand, he (the Prophet) said to the people, “Do you
know that I am more entitled to the believers than themselves?” They
replied, “Yes, O Messenger of Allah.” He (the Prophet) said, “Whosoever I
am his mawla, this too is his mawla. O Allah, be the friend of whosoever is
his friend, and be the enemy of whosoever is his enemy.”233
Shaykh al-Arnauṭ states:

إﺳﻨﺎدﻩ ﺻﺤﻴﺢ

Its chain is sahih234
All those thirty – or actually, lots of - people who stood up to testify were
Sahabah, and they were among the people of Kufah! The challenge of Amir
al-Muminin ‘Ali was directed towards them too, along with the other
residents of the city. This reality cuts off the first leg of Shaykh Ibn
Taymiyyah’s apparently fallacious submission.
At this point, it becomes imperative to ask. Did the Sahabah ever consult
Amir al-Muminin to gain knowledge in their religion? Our dear Shaykh
claims that they never did. But, is that the case? ‘Allamah al-Albani (d.
1420 H) replies:

 " أن رﺟـﻼ:( ﻣﻦ ﻃﺮﻳﻖ ﺳﻌﻴﺪ ﺑـﻦ اﳌﺴـﻴﺐ2/44/11) " أﺧﺮﺟﻪ اﺑﻦ أﰉ ﺷﻴﺒﺔ ﰱ " اﳌﺼﻨﻒ
 ﻓﺮﻓــﻊ إﱃ,  أو ﻗﺘﻠﻬﻤــﺎ, ﻣــﻦ أﻫــﻞ اﻟﺸــﺎم ﻳﻘــﺎل ﻟــﻪ )اﺑــﻦ ﺣــﱪى( وﺟــﺪ ﻣــﻊ اﻣﺮأﺗــﻪ رﺟــﻼ ﻓﻘﺘﻠﻬــﺎ
 ﻓﺴـﺄل,  ﻓﻜﺘﺐ إﱃ أﰉ ﻣﻮﺳﻰ أن ﺳﻞ ﻋﻠﻴﺎ ﻋﻦ ذﻟـﻚ, ﻣﻌﺎوﻳﺔ ﻓﺄﺷﻜﻞ ﻋﻠﻴﻪ اﻟﻘﻀﺎء ﰱ ذﻟﻚ
أﺑﻮ ﻣﻮﺳﻰ ﻋﻠﻴﺎ
Ibn Abi Shaybah recorded it in al-Musnaf (2/44/11) from the route of
Sa’id b. Jubayr:
A Syrian man called Ibn Habri caught a man with his wife, and therefore
killed him or killed both of them. So, his case was brought to Mu’awiyah.
However, he had problem on how to do justice in that. As such, he wrote to
Abu Musa to ask ‘Ali concerning that. Therefore, Abu Musa asked ‘Ali.235
The ‘Allamah comments:

 ﻟﻜﻦ ﺳﻌﻴﺪ ﺑﻦ اﳌﺴﻴﺐ ﳐﺘﻠﻒ ﰱ ﲰﺎﻋﻪ ﻣﻦ ﻋﻠﻰ,  ورﺟﺎﻟﻪ ﺛﻘﺎت:ﻗﻠﺖ.
I say: Its narrators are trustworthy. However, there is disagreement over
whether Sa’id b. Musayyab heard from ‘Ali or not.236
Of course, the correct opinion is that he heard from ‘Ali, as declared by
al-Hafiz:

ﺳــﻌﻴﺪ ﺑــﻦ اﳌﺴــﻴﺐ ﺑــﻦ ﺣــﺰن ﺑــﻦ أﰊ وﻫــﺐ ﺑــﻦ ﻋﻤــﺮو ﺑــﻦ ﻋﺎﺋــﺬ ﺑــﻦ ﻋﻤ ـﺮان اﺑــﻦ ﳐــﺰوم اﻟﻘﺮﺷــﻲ
…. روى ﻋﻦ أﰊ ﺑﻜﺮ ﻣﺮﺳﻼ وﻋﻦ ﻋﻤﺮ وﻋﺜﻤﺎن وﻋﻠﻲ وﺳﻌﺪ ﺑﻦ أﰊ وﻗﺎص.اﳌﺨﺰوﻣﻲ
Sa’id b. al-Musayyab b. Huzn b. Abi Wahb b. ‘Amr b. ‘Aiz b. ‘Imran b.
Makhzum al-Qurshi al-Makhzumi. He narrated from Abu Bakr in a mursal
form, and from ‘Umar, ‘Uthman, ‘Ali, Sa’d b. Abi Waqqas....237
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It was only from Abu Bakr that he did not hear directly. As for ‘Umar,
‘Uthman, ‘Ali and all the other people from whom Sa’id b. al-Musayyab
heard, they are grouped together in the same unbroken, long list of names.
Moreover, Imam al-Tirmidhi (d. 279 H) records this chain:

ﺣــﺪﺛﻨﺎ أﲪــﺪ ﺑــﻦ ﻣﻨﻴــﻊ ﺣــﺪﺛﻨﺎ إﲰﺎﻋﻴــﻞ ﺑــﻦ إﺑـﺮاﻫﻴﻢ ﺣــﺪﺛﻨﺎ ﻋﻠــﻲ ﺑــﻦ زﻳــﺪ ﻋــﻦ ﺳــﻌﻴﺪ ﺑــﻦ اﳌﺴــﻴﺐ
ﻋﻦ ﻋﻠﻲ ﺑﻦ أﰊ ﻃﺎﻟﺐ
Ahmad b. Muni’ – Isma’il b. Ibrahim – ‘Ali b. Yazid – Sa’id b. alMusayyab – ‘Ali b. Abi Talib.238
Al-Tirmidhi notably comments:

ﺣﺪﻳﺚ ﻋﻠﻲ ﺣﺴﻦ ﺻﺤﻴﺢ

The hadith of ‘Ali is hasan sahih.239
‘Allamah al-Albani backs him:

ﺻﺤﻴﺢ

Sahih340
Simply put, the athar from al-Musnaf of Ibn Abi Shaybah has a sahih
chain. It is a very interesting narration, indeed. Mu’awiyah – a Sahabi - was
the rebel leader who was waging war against Amir al-Muminin ‘Ali, the
khalifah. Yet, despite his bloody insurgency, he turned to ‘Ali for solution to
his judicial problem. That was an extreme step, which revealed
Mu’awiyah’s unconditional acknowledgement that ‘Ali’s knowledge was
unmatched and unique. Moreover, Abu Musa, whom Mu’awiyah sent, was
another Sahabi who could have offered a solution if he had any! This
incident effectively buries the remains of Shaykh Ibn Taymiyyah’s claims.
But, there is more! The second rebel leader who also waged a bloody
campaign against ‘Ali was Umm al-Muminin ‘Aishah. Imam Ahmad
records another interesting narration:

ﺣـﺪﺛﻨﺎ ﻋﺒـﺪ اﷲ ﺣــﺪﺛﲏ أﰊ ﺛﻨـﺎ ﻋﺒــﺪ اﻟـﺮزاق أﺧﱪﻧـﺎ ﺳــﻔﻴﺎن ﻋـﻦ ﻋﻤــﺮو ﺑـﻦ ﻗـﻴﺲ ﻋــﻦ اﳊﻜـﻢ ﻋـﻦ
 أﺗﻴـﺖ ﻋﺎﺋﺸـﺔ رﺿـﻲ اﷲ ﻋﻨﻬـﺎ أﺳـﺄﳍﺎ ﻋـﻦ اﳋﻔـﲔ:اﻟﻘﺎﺳـﻢ ﺑـﻦ ﳐﻴﻤـﺮة ﻋـﻦ ﺷـﺮﻳﺢ ﺑـﻦ ﻫـﺎﻧﺊ ﻗـﺎل
ﻓﻘﺎﻟــﺖ ﻋﻠﻴــﻚ ﺑــﺎﺑﻦ أﰊ ﻃﺎﻟــﺐ ﻓﺎﺳــﺄﻟﻪ ﻓﺈﻧــﻪ ﻛــﺎن ﻳﺴــﺎﻓﺮ ﻣــﻊ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ
ﻓﺄﺗﻴﺘﻪ ﻓﺴﺄﻟﺘﻪ
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – ‘Abd alRazzaq – Sufyan – ‘Amr b. Qays – al-Hakam – al-Qasim b. Makhirah –
Shurayh b. Hani:
I went to ‘Aishah, may Allah be pleased with her, and asked her about
the two khuffs. So, she said, “You MUST go to Ibn Abi Talib and ask him,
because he used to go on journeys with the Messenger of Allah, peace be
upon him.” So, I went to him and asked him.241
Al-Arnauṭ says:

إﺳﻨﺎدﻩ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط ﻣﺴﻠﻢ

Its chain is sahih upon the standard of (Imam) Muslim.242
Imam Abu Ya’la (d. 307 H) further documents:
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ﺣــﺪﺛﻨﺎ أﺑــﻮ ﺧﻴﺜﻤــﺔ ﺣــﺪﺛﻨﺎ أﺑــﻮ ﻣﻌﺎوﻳــﺔ ﺣــﺪﺛﻨﺎ اﻷﻋﻤــﺶ ﻋــﻦ اﳊﻜــﻢ ﻋــﻦ اﻟﻘﺎﺳــﻢ ﺑــﻦ ﳐﻴﻤــﺮة ﻋــﻦ
 اﺋــﺖ ﻋﻠﻴــﺎ ﻓﺴــﻠﻪ ﻓﺈﻧــﻪ:  ﺳــﺄﻟﺖ ﻋﺎﺋﺸــﺔ ﻋــﻦ اﳌﺴــﺢ ﻋﻠــﻰ اﳋﻔــﲔ ﻓﻘﺎﻟــﺖ:ﺷـﺮﻳﺢ ﺑــﻦ ﻫــﺎﻧﺊ ﻗــﺎل
ﻛﺎن أﻋﻠﻢ ﺑﺬﻟﻚ ﻣﲏ ﻓﺄﺗﻴﺖ ﻋﻠﻴﺎ ﻓﺴﺄﻟﺘﻪ ﻋﻦ اﳌﺴﺢ
Abu Khaythamah – Abu Mu’awiyah – Al-A’mash – al-Hakam – alQasim b. Makhirah – Shurayh b. Hani:
I asked ‘Aishah concerning wiping over the two khuffs. So, she said, “Go
to ‘Ali and ask him, because he is more knowledgeable of that than me.” So,
243
I went to ‘Ali and asked him about the wiping.
Shaykh Dr. Asad comments:

إﺳﻨﺎدﻩ ﺻﺤﻴﺢ

Its chain is sahih244
One crucial point here is that Shurayh b. Hani was a Sahabi too. Al-Hafiz
(d. 852 H) states:

ﻴــﻚ وﻳﻘــﺎل ﺷ ـﺮﻳﺢ ﺑــﻦ ﻫــﺎﻧﺊ ﺑــﻦ ﻳﺰﻳــﺪ ﺑــﻦ اﳊــﺎرث ﺑــﻦ ﻛﻌــﺐs ﺷ ـﺮﻳﺢ ﺑــﻦ ﻫــﺎﻧﺊ ﺑــﻦ ﻳﺰﻳــﺪ ﺑــﻦ
اﳊﺎرﺛﻲ أﺑﻮ اﳌﻘﺪام أدرك اﻟﻨﱯ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ
Shurayh b. Hani b. Yazid b. Nuhayk, and he is called Shurayh b. Hani b.
Yazid b. al-Harith b. Ka’b al-Harithi, Abu al-Miqdam: He met the Prophet,
peace be upon him.245
Do we really have to make any further comments at this point? Perhaps,
we should just close things with these words of Imam Ibn al-Athir (d. 630
H):

وروى ﻳﺰﻳﺪ ﺑﻦ ﻫﺎرون ﻋﻦ ﻗﻄﺮ ﻋـﻦ أﰊ اﻟﻄﻔﻴـﻞ ﻗـﺎل ﻗـﺎل ﺑﻌـﺾ أﺻـﺤﺎب اﻟﻨـﱯ ﻟﻘـﺪ ﻛـﺎن ﻟﻌﻠـﻲ
ﻣﻦ اﻟﺴﻮاﺑﻖ ﻣﺎ ﻟﻮ أن ﺳﺎﺑﻘﺔ ﻣﻨﻬﺎ ﺑـﲔ اﳋﻼﺋـﻖ ﻟﻮﺳـﻌﺘﻬﻢ ﺧـﲑا وﻟـﻪ ﰲ ﻫـﺬا أﺧﺒـﺎر ﻛﺜـﲑة ﻧﻘﺘﺼـﺮ
ﻋﻠﻰ ﻫﺬا ﻣﻨﻬﺎ وﻟﻮ ذﻛﺮﻧﺎ ﻣﺎ ﺳﺄﻟﻪ اﻟﺼﺤﺎﺑﺔ ﻣﺜﻞ ﻋﻤﺮ وﻏﲑﻩ رﺿﻲ اﷲ ﻋﻨﻬﻢ ﻷﻃﻠﻨﺎ
Yazid b. Harun narrated from Faṭr from Abu al-Tufayl who said, “Some
of the Sahabah of the Prophet said: ‘There are certain unmatched qualities
and ranks of ‘Ali that if any of them had been distributed among all
creation, it would bring good to all of them’. There are LOTS of reports in
this regard in his favour. We are only mentioning a few. If we had mentioned
what the Sahabah, such as ‘Umar and others, may Allah be pleased with them,
had asked him, we would have cited a lot!246

83

18. Hadith Al-‘Ilm, Establishing Its Authenticity
Shaykh Ibn Taymiyyah (d. 728 H) claims:

ﻗﺎل اﻟﺮاﻓﻀﻲ اﻟﺜﺎﻟﺚ اﻧﻪ ﻛﺎن اﻋﻠﻢ اﻟﻨﺎس ﺑﻌﺪ رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ و ﺳﻠﻢ
و اﳉـﻮاب أن اﻫــﻞ اﻟﺴــﻨﺔ ﳝﻨﻌــﻮن ذﻟــﻚ و ﻳﻘﻮﻟــﻮن ﻣــﺎ اﺗﻔــﻖ ﻋﻠﻴــﻪ ﻋﻠﻤــﺎؤﻫﻢ أن اﻋﻠــﻢ اﻟﻨــﺎس ﺑﻌــﺪ
رﺳﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ أﺑـﻮ ﺑﻜـﺮ ﰒ ﻋﻤـﺮ و ﻗـﺪ ذﻛـﺮ ﻏـﲑ واﺣـﺪ اﻹﲨـﺎع ﻋﻠـﻰ أن أﺑـﺎ
ﺑﻜﺮ اﻋﻠﻢ اﻟﺼﺤﺎﺑﺔ ﻛﻠﻬﻢ
The Rafidhi said: “The third (point) is that he (‘Ali) is the most
knowledgeable of mankind after the Messenger of Allah, peace be upon
him.”
The answer is that the Ahl al-Sunnah reject that and say what their
scholars unanimously agree upon that the most knowledgeable of mankind
after the Messenger of Allah, peace be upon him, was Abu Bakr, then ‘Umar.
Several people have mentioned the consensus upon the fact that Abu Bakr
was the most knowledgeable of all the Sahabah altogether.247
It is one thing to make a claim. It is another for it to be valid. In exactly
what way was Abu Bakr, for instance, more knowledgeable than Amir alMuminin, ‘alaihi al-salam? ‘Ali is the best judge of this entire Ummah – a
far better judge than either Abu Bakr or ‘Umar. Justice dispensation, of
course, requires very advanced knowledge of the Qur’an and Sunnah. Since
Amir al-Muminin was a better judge than both Abu Bakr and ‘Umar, he
definitely had better knowledge of the Book of Allah and the traditions of
His Messenger, sallallahu ‘alaihi wa alihi, than the duo.
Moreover, while ‘Ali had perfect knowledge of the Qur’an and Sunnah,
as well as that of all previous Scriptures and Sunnahs, and issued public
challenges to this effect, neither Abu Bakr nor ‘Umar even knew the
meaning of “herbage” in the Book of Allah! ‘Umar, in particular, lacked
knowledge of such topics in Islamic jurisprudence as tayammum, kalalah,
riba, inheritance of the grandfather, and whether pregnancy could be only
for six months or not! Yet, he was supposedly more knowledgeable than
‘Ali according to the weird logic of some folks.
Our dear Shaykh has cited a general Sunni clerical consensus about Abu
Bakr’s scientific superiority over the Ummah. The key question, however, is
whether the Messenger of Allah was part of this consensus. If he was not,
then such an agreement lacks any merit. Imam Ahmad (d. 241 H) records
the Prophet’s opinion on the matter:

ﺣﺪﺛﻨﺎ ﻋﺒﺪ اﷲ ﺣﺪﺛﲏ أﰊ ﺛﻨﺎ أﺑـﻮ أﲪـﺪ ﺛﻨـﺎ ﺧﺎﻟـﺪ ﻳﻌـﲏ ﺑـﻦ ﻃﻬﻤـﺎن ﻋـﻦ ﻧـﺎﻓﻊ ﺑـﻦ أﰊ ﻧـﺎﻓﻊ ﻋـﻦ
 وﺿـﺄت اﻟﻨـﱯ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ ذات ﻳـﻮم ﻓﻘـﺎل ﻫـﻞ ﻟـﻚ ﰲ ﻓﺎﻃﻤـﺔ:ﻣﻌﻘﻞ ﺑﻦ ﻳﺴﺎر ﻗـﺎل
رﺿﻲ اﷲ ﻋﻨﻬﺎ ﺗﻌﻮدﻫﺎ ﻓﻘﻠﺖ ﻧﻌﻢ ﻓﻘﺎم ﻣﺘﻮﻛﺌﺎ ﻋﻠﻲ ﻓﻘﺎل أﻣﺎ اﻧـﻪ ﺳـﻴﺤﻤﻞ ﺛﻘﻠﻬـﺎ ﻏـﲑك وﻳﻜـﻮن
أﺟﺮﻫــﺎ ﻟــﻚ ﻗــﺎل ﻓﻜﺄﻧــﻪ ﱂ ﻳﻜــﻦ ﻋﻠــﻰ ﺷــﻲء ﺣــﱴ دﺧﻠﻨــﺎ ﻋﻠــﻰ ﻓﺎﻃﻤــﺔ ﻋﻠﻴﻬــﺎ اﻟﺴــﻼم ﻓﻘــﺎل ﳍــﺎ
ﻛﻴﻒ ﲡﺪﻳﻨﻚ ﻗﺎﻟﺖ واﷲ ﻟﻘﺪ اﺷﺘﺪ ﺣﺰﱐ واﺷﺘﺪت ﻓﺎﻗﱵ وﻃﺎل ﺳﻘﻤﻲ ﻗﺎل أﺑﻮ ﻋﺒﺪ اﻟﺮﲪﻦ
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وﺟــﺪت ﰲ ﻛﺘــﺎب أﰊ ﲞــﻂ ﻳــﺪﻩ ﰲ ﻫــﺬا اﳊــﺪﻳﺚ ﻗــﺎل أو ﻣــﺎ ﺗﺮﺿــﲔ أﱐ زوﺟﺘــﻚ أﻗــﺪم أﻣــﱵ
ﺳﻠﻤﺎ وأﻛﺜﺮﻫﻢ ﻋﻠﻤﺎ وأﻋﻈﻤﻬﻢ ﺣﻠﻤﺎ
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) - Abu Ahmad –
Khalid b. Tahman – Nafi’ b. Abi Nafi’ – Ma’qil b. Yasar:
I was with the Prophet, peace be upon him, one day. Then he said,
“Would you like to visit Faṭimah, may Allah be pleased with her?” I said,
“Yes.” So, he stood up, leaning on me, and said, “But, someone else apart
from you will soon bear its weight and its reward will be for you.” It was as
though I was carrying nothing until we entered upon Faṭimah, peace be
upon her. He (the Prophet) said to her, “How do you feel?” She answered,
“By Allah, my grief has intensified, my want has worsened and my sickness
has lasted long.” He said, “Are you not satisfied that I have married you to
the one who was the first of my Ummah to accept Islam, and the most
knowledgeable of them, and the most clement of them?”248
Imam al-Haythami (d. 807 H) states about this report:

رواﻩ أﲪﺪ واﻟﻄﱪاﱐ ﺑﺮﺟﺎل وﺛﻘﻮا
Ahmad and al-Tabarani recorded it with narrators who have (all) been
249
graded thiqah (trustworthy).
At another place, al-Haythami again comments on the same hadith with
the same chain:

رواﻩ أﲪﺪ واﻟﻄﱪاﱐ وﻓﻴﻪ ﺧﺎﻟﺪ ﺑﻦ ﻃﻬﻤﺎن وﺛﻘﻪ أﺑﻮ ﺣﺎﰎ وﻏﲑﻩ وﺑﻘﻴﺔ رﺟﺎﻟﻪ ﺛﻘﺎت
Ahmad and al-Tabarani narrated it. In the chain is Khalid b. Tahman. Abu
Hatim and others declared him thiqah (trustworthy). The remaining narrators
are (all) thiqah (trustworthy).250
But Shaykh al-Arnauṭ disagrees:

إﺳﻨﺎدﻩ ﺿﻌﻴﻒ

Its chain is dha’if.251
Strangely, al-Arnauṭ gives no reason for his verdict, especially in the case
of such a sensitive hadith! Meanwhile ‘Allamah al-Albani (d. 1420 H)
seems to have noticed this omission. In his al-DHa’ifah, after quoting the
exact report above, the ‘Allamah states:

/89 /12)  وﻣﻦ ﻃﺮﻳﻘﻪ اﺑﻦ ﻋﺴﺎﻛﺮ، (26 /5) أﺧﺮﺟﻪ أﲪﺪ
 وﻗﺎل اﺑﻦ. وﻫﺬا إﺳﻨﺎد ﺿﻌﻴﻒ؛ رﺟﺎﻟﻪ ﺛﻘﺎت؛ ﻏﲑ ﺧﺎﻟﺪ ﺑﻦ ﻃﻬﻤﺎن؛ ﻓﻀﻌﻔﻪ اﻷﻛﺜﺮون:ﻗﻠﺖ
) .1

".ﺛﻘﺔ

 وﻛﺎن ﻗﺒﻞ ذﻟﻚ، "ﺿﻌﻴﻒ ﺧﻠﻂ ﻗﺒﻞ ﻣﻮﺗﻪ ﺑﻌﺸﺮ ﺳﻨﲔ:ﻣﻌﲔ

Ahmad (5/26) recorded it, and from his route Ibn Asakir (12/89/1).
I say: This chain is dha’if. Its narrators are thiqah (trustworthy), except
Khalid b. Tahman for the majority declared him dha’if. Ib Ma’in said, “He is
dha’if. He became confused ten years before his death. But, before that he was
thiqah (trustworthy).”252

So, both Imam al-Haythami and ‘Allamah al-Albani agree that all the
narrators except Khalid were thiqah (trustworthy). However, while alHaythami maintains that even Khalid was graded unconditionally thiqah

85

(trustworthy), al-Albani argues that the majority actually considered him
dha’if. In a rather weird move, ‘Allamah al-Albani makes no attempt to, at
least, list out the names of some of these“majority”. The best that he has
offered is only one name: Yahya b. Ma’in! Interestingly, the same ‘Allamah
even goes ahead to refute himself elsewhere:
.اﺧﺘﻠﻂ

 ﻟﻜﻨﻪ ﻛﺎن،وأﻣﺎ أﺑﻮ اﻟﻌﻼء اﳋﻔﺎف واﲰﻪ ﺧﺎﻟﺪ ﺑﻦ ﻃﻬﻤﺎن ﻓﻬﻮ ﺻﺪوق

As for Abu al-‘Ala al-Khafaf, his name is Khalid b. Tahman, and he is
saduq (very truthful), although he became confused.253

This is the correct view, according to al-Hafiz (d. 852 H) as well:

ﺧﺎﻟــﺪ ﺑــﻦ ﻃﻬﻤــﺎن اﻟﻜــﻮﰲ وﻫــﻮ ﺧﺎﻟــﺪ ﺑــﻦ أﰊ ﺧﺎﻟــﺪ وﻫــﻮ أﺑــﻮ اﻟﻌــﻼء اﳋﻔــﺎف ﻣﺸــﻬﻮر ﺑﻜﻨﻴﺘــﻪ
ﺻﺪوق رﻣﻲ ﺑﺎﻟﺘﺸﻴﻊ ﰒ اﺧﺘﻠﻂ
Khalid b. Tahman al-Kufi, and he is Khalid b. Abi Khalid, and he is Abu
al-‘Ala al-Khafaf, well-known with his kunya (nickname): Saduq (very
truthful), accused of Shi’ism. He later became confused.254
Imam al-Dhahabi (d. 748 H) has the same opinion:

وأﲪــﺪ ﺑ ــﻦ، وﻋﻨــﻪ اﻟﻔﺮﻳﺎﰊ، وﻋــﺪة، اﳋﻔ ــﺎف ﻋــﻦ أﻧ ــﺲ،ﺧﺎﻟــﺪ ﺑ ــﻦ ﻃﻬﻤــﺎن أﺑــﻮ اﻟﻌــﻼء اﻟﻜ ــﻮﰲ
.ﻣﻌﲔ

 ﺿﻌﻔﻪ اﺑﻦ، ﺻﺪوق ﺷﻴﻌﻲ،ﻳﻮﻧﺲ

Khalid b. Tahman Abu al-‘Ala al-Kufi, al-Khafaf, he narrated from Anas
and a number (of others) while al-Faryabi and Ahmad b. Yunus (also)
narrated from him: Saduq (very truthful), a Shi’i. Ibn Ma’in declared him
dha’if.255
Apparently, Khalid was thiqah (trustworthy) or at least saduq (very
truthful). However, ten years before his death, his memory faded. In line
with the Sunni hadith principles, when a reliable narrator with a failed
memory transmits a report, we first ask if the specific report under study
was narrated by him before or during his illness. If there is clear evidence
that he transmitted the hadith during his days with a sound memory, then it
is accepted from him unconditionally. However, in all other cases, a further
question is asked. Was his memory failure a serious one or not? The answer
to that, as we will prove shortly, determines the final step. Meanwhile,
‘Allamah al-Albani here gives explanations on the case of a narrator with a
serious memory failure:
:ﺣﺎﻻت

 وﻣﺜﻠﻪ ﻣﻦ اﳌﺨﺘﻠﻄﲔ ﻟﻪ ﺛﻼث، وﻫﻮ ﺛﻘﺔ ﻟﻮﻻ اﺧﺘﻼﻃﻪ:ﻗﻠﺖ
.أن ﻳﻌﺮف أﻧﻪ ﺣﺪث ﺑﺎﳊﺪﻳﺚ ﻗﺒﻞ اﻻﺧﺘﻼط1 .أن ﻳﻌﺮف أﻧﻪ ﺣﺪث ﺑﻪ ﺑﻌﺪ اﻻﺧﺘﻼط2 .ﻫﺬا

أن ﻻ ﻳﻌﺮف ﻋﻨﻪ ﻻ ﻫﺬا وﻻ3 .ﻓﻔﻲ اﳊﺎﻟﺔ اﻷوﱃ ﻓﻘﻂ ﳛﺘﺞ ﺑﻪ؛ دون اﳊﺎﻟﺘﲔ اﻷﺧﺮﻳﲔ
I say: He is thiqah (trustworthy) despite his confusion. A confused
narrator like him has three statuses:
1. To know that he narrated the hadith before the confusion.
2. To know that he narrated the hadith during the confusion.
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3. Not knowing whether he narrated it before or after.
It is only in the first status that his ahadith are accepted as hujjah
(authority), and not in the other two statuses.256

The first question then is: did Khalid narrate Hadith al-‘Ilm to Abu
Ahmad before his confusion or otherwise?
There is a difference of opinion on this. For instance, Imam al-Ghazali
(d. 505 H) states:

وﻷﲪــﺪ واﻟﻄ ـﱪاﱐ ﻣــﻦ ﺣــﺪﻳﺚ ﻣﻌﻘــﻞ ﺑــﻦ ﻳﺴــﺎر وﺿــﺄت اﻟﻨــﱯ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ وﺳــﻠﻢ ذات ﻳــﻮم
ﻓﻘ ــﺎل ﻫ ــﻞ ﻟ ــﻚ ﰲ ﻓﺎﻃﻤ ــﺔ ﺗﻌﻮدﻫ ــﺎ اﳊ ــﺪﻳﺚ وﻓﻴ ــﻪ أﻣ ــﺎ ﺗﺮﺿ ــﲔ أن زوﺟﺘ ــﻚ أﻗ ــﺪم أﻣ ــﱵ ﺳ ــﻠﻤﺎ
وأﻛﺜﺮﻫﻢ ﻋﻠﻤﺎ وأﻋﻈﻤﻬﻢ ﺣﻠﻤﺎ وإﺳﻨﺎدﻩ ﺻﺤﻴﺢ
Ahmad and al-Tabarani narrated from the hadith of Ma’qil b. Yasar: “I
helped the Prophet, peace be upon him, to perform ablution one day. Then
he said, ‘Would you like to visit Faṭimah?’” Part of the hadith is this: “‘Are
you not satisfied that I have married you to the one who was the first of my
Ummah to accept Islam, and the most knowledgeable of them, and the most
clement of them?’” Its chain is sahih.257
He apparently believes that Abu Ahmad heard the hadith from Khalid
before the latter’s confusion. Meanwhile, ‘Allamah al-Albani and Shaykh
al-Arnauṭ disagree. To them, he transmitted the report during the last ten
years of his life. For the purpose of our research, we stick with the duo.
Therefore, we will proceed in our investigation on the basis of an unproved
assumption that Khalid narrated Hadith al-‘Ilm with a failed memory.
The next question then is: did Khalid have a serious memory problem?
Imam Ibn Hibban says “no”:

 ﳜﻄﺊ وﻳﻬﻢ.... ﺧﺎﻟﺪ ﺑﻦ ﻃﻬﻤﺎن

Khalid b. Tahman.... He made mistakes and hallucinated.258
That expression is used only in mild cases. Where the memory failure is
serious, the muhadithun of the Ahl al-Sunnah employ terms like “he made
mistakes a lot”259 and “he hallucinated a lot”260. Khalid did NOT make
mistakes a lot, and never hallucinated a lot. Truly, his memory failure
caused him to make mistakes, and to hallucinate. But, things were never
serious. His mistakes and hallucinations were only occasional. Therefore, he
still transmitted completely authentic ahadith during those last ten years of
his lifetime. So, ‘Allamah al-Albani tells us about another narrator who was
exactly like Khalid:

 ﳏــﺘﺞ ﺑــﻪ ﰲ "اﻟﺼــﺤﻴﺤﲔ "؛ وإن ﻛــﺎن اﺧــﺘﻠﻂ ﻗﺒــﻞ ﻣﻮﺗــﻪ- واﲰــﻪ ﺳــﻌﻴﺪ ﺑــﻦ إﻳــﺎس-واﳉﺮﻳــﺮي
ً وﻛﺄﻧﻪ ﳍـﺬا اﺣـﺘﺞ ﺑـﻪ اﺑـﻦ ﺣﺒـﺎن ﰲ "ﺻـﺤﻴﺤﻪ " ﺗﺒﻌـﺎ، وﻟﻜﻦ ﱂ ﻳﻔﺤﺶ اﺧﺘﻼﻃﻪ،ﺑﺜﻼث ﺳﻨﲔ
 ﻓـﺈذا ﺗﻮﺑـﻊ أو، ﻓﻤﺜﻠـﻪ ﻳﻨﺒﻐـﻲ أن ﳛـﺘﺞ ﺑـﻪ ﻣـﺎ ﱂ ﻳﻈﻬـﺮ ﺧﻄـﺆﻩ، وأﻛﺜـﺮ ﻫـﻮ ﻋﻨـﻪ،" ﻟـ "اﻟﺼﺤﻴﺤﲔ
.؛ ﻓﻼ ﻳﻀﺮ ﻏﺮاﺑﺘﻪ ﻓﻴﻪ إن ﺷﺎء اﷲ ﺗﻌﺎﱃ- ﻛﻤﺎ ﻫﻮ اﻟﺸﺄن ﰲ ﺣﺪﻳﺜﻪ ﻫﺬا-ﻛﺎن ﻟﻪ ﺷﻮاﻫﺪ
Al-Jurayri – and his name is Sa’id b. Iyas – IS RELIED UPON AS A
HUJJAH IN THE TWO SAHIHS, despite he became confused three years
before his death. HOWEVER, HIS CONFUSION WAS NOT SERIOUS.

Perhaps, it was for this reason that Ibn Hibban has (also) relied upon him as
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a hujjah in his Sahih, copying the two Sahihs, and has narrated a lot from
him. In the case of a narrator like him, it is appropriate to take him as a
hujjah where his mistake is not evident. So, where he is supported by another
narrator in narrating the same report from the same person, or there are
corroborating reports – as in the case of this hadith – then his oddness does
no harm to it insha Allah Ta’la.261
Armed with this information, one can confidently say that Hadith al-‘Ilm,
as narrated by Khalid – even without support or corroboration – is at least
hasan in itself. Imam al-Tirmidhi262 and Shaykh Dr. Asad263 also grade the
chain of Khalid b. Tahman as hasan, while Imam al-Hakim maintains that
his sanad is actually solidly sahih264. As such, the verdicts of both ‘Allamah
al-Albani and Shaykh al-Arnauṭ concerning Hadith al-‘Ilm are hasty and
contrary to evidence. What is more? There also are a lot of corroborating
reports testifying for the hadith!
‘Allamah al-Hindi (d. 975 H) records one of such corroborating ahadith:

 ﺧﻄــﺐ أﺑــﻮ ﺑﻜــﺮ وﻋﻤــﺮ ﻓﺎﻃﻤــﺔ إﱃ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﻓــﺄﰉ: ﻋــﻦ ﻋﻠــﻲ ﻗــﺎل
 ﻣـﺎﱄ ﻣـﻦ ﺷـﻲء:  أﻧـﺖ ﳍـﺎ ﻳـﺎ ﻋﻠـﻲ ﻗـﺎل: رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻋﻠﻴﻬﻤﺎ ﻓﻘﺎل ﻋﻤﺮ
 ﻳـﺎ: إﻻ درﻋﻲ وﲨﻠﻲ وﺳﻴﻔﻲ ﻓﺘﻌـﺮض ﻋﻠـﻲ ذات ﻳـﻮم ﻟﺮﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ ﻓﻘـﺎل
 ﲨﻠــﻲ ودرﻋــﻲ أرﻫﻨﻬﻤــﺎ ﻓــﺰوﺟﲏ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و: ﻋﻠــﻲ ﻫــﻞ ﻟــﻚ ﻣــﻦ ﺷــﻲء ؟ ﻗــﺎل
ﺳﻠﻢ ﻓﺎﻃﻤﺔ ﻓﻠﻤﺎ ﺑﻠﻎ ﻓﺎﻃﻤﺔ ذﻟﻚ ﺑﻜﺖ ﻓﺪﺧﻞ ﻋﻠﻴﻬﺎ رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ ﻓﻘـﺎل
 ﻣــﺎ ﻟــﻚ ﺗﺒﻜــﲔ ﻳــﺎ ﻓﺎﻃﻤــﺔ واﷲ أﻧﻜﺤﺘــﻚ أﻛﺜــﺮﻫﻢ ﻋﻠﻤــﺎ وأﻓﻀــﻠﻬﻢ ﺣﻠﻤــﺎ وأﻗــﺪﻣﻬﻢ ﺳــﻠﻤﺎ وﰲ:
 أوﳍﻢ ﺳﻠﻤﺎ: ﻟﻔﻆ
Narrated ‘Ali:
Abu Bakr and ‘Umar sought the hand of Faṭimah in marriage from the
Messenger of Allah, peace be upon him. But, the Messenger of Allah, peace
be upon him, refused their proposals. So, ‘Umar said, “You are for her, O
‘Ali.” He (‘Ali) said, “What do I have apart from my armour, my camel and
my sword?” So, ‘Ali approached the Messenger of Allah, peace be upon
him, one day and he (the Prophet) said, “O ‘Ali! Do you have anything?”
He replied, “My camel and my armour.” I mortgaged both of them. So, the
Messenger of Allah, peace be upon him, married Faṭimah to me. When the
news got to Faṭimah, she wept. As a result, the Messenger of Allah, peace
be upon him, went to her and said, “Why are you weeping, O Faṭimah? I
swear by Allah, I have married you to the most knowledgeable of them, and
the most clement of them, and the first of them to accept Islam.”265
Al-Hindi comments:

اﺑﻦ ﺟﺮﻳﺮ وﺻﺤﺤﻪ واﻟﺪوﻻﰊ ﰲ اﻟﺬرﻳﺔ اﻟﻄﺎﻫﺮة
Ibn Jarir (al-Tabari) recorded it AND DECLARED IT SAHIH. AlDawlabi also recorded it in al-Dhurriyah al-Tahirah.266
Imam al-Tabarani (d. 360 H) records another:
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ﺣﺪﺛﻨﺎ إﺳﺤﺎق ﺑﻦ إﺑﺮاﻫﻴﻢ اﻟﺪﺑﺮي ﻋﻦ ﻋﺒﺪ اﻟﺮزاق ﻋﻦ وﻛﻴﻊ ﺑﻦ اﳉﺮاح ﻗـﺎل أﺧـﱪﱐ ﺷـﺮﻳﻚ ﻋـﻦ
 أن ﻋﻠﻴﺎ رﺿﻲ اﷲ ﻋﻨﻪ ﳌﺎ ﺗﺰوج ﻓﺎﻃﻤﺔ رﺿﻲ اﷲ ﻋﻨﻬﺎ ﻗﺎﻟﺖ ﻟﻠﻨﱯ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ:أﰊ إﺳﺤﺎق
 ﻟﻘـﺪ زوﺟﺘﻜـﻪ وإﻧـﻪ:  زوﺟﺘﻨﻴﻪ أﻋﻴﻤﺶ ﻋﻈﻴﻢ اﻟﺒﻄﻦ ﻓﻘﺎل اﻟﻨﱯ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ و ﺳـﻠﻢ: و ﺳﻠﻢ
ﻷول وإﻧﻪ ﻷول أﺻﺤﺎﰊ ﺳﻠﻤﺎ وأﻛﺜﺮﻫﻢ ﻋﻠﻤﺎ وأﻋﻈﻤﻬﻢ ﺣﻠﻤﺎ
Ishaq b. Ibrahim al-Dabri – ‘Abd al-Razzaq – Waki’ b. Al-Jarrah –
Sharik – Abu Ishaq:
Verily, ‘Ali, may Allah be pleased with him, when he married Faṭimah,
may Allah be pleased with her, she said to the Prophet, peace be upon him,
“You married me to a bleary-eyed man with a big belly.” So, the Prophet,
peace be upon him, said, “I have married you to him because he was the
first of my Sahabah to accept Islam, and the most knowledgeable of them,
and the most clement of them.”267
Commenting on this report, Imam al-Haythami states:

رواﻩ اﻟﻄﱪاﱐ وﻫﻮ ﻣﺮﺳﻞ ﺻﺤﻴﺢ اﻹﺳﻨﺎد

Al-Tabarani records it, and it is mursal WITH A SAHIH CHAIN.268
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19. Hadith Al-‘Ilm, Proving Its Tawattur
This hadith has been narrated by a large number of the Sahabah. We will
be presenting some of them, within the limits of the length of our book. To
save space, we will be quoting only the chains and the words of the Prophet
as reported by each Sahabi, except where doing this is unnecessary. Imam
Ibn Asakir (d. 571 H) records the first riwayah:

أﺧﱪﻧﺎ أﺑﻮ اﻟﻘﺎﺳﻢ ﺑﻦ اﻟﺴﻤﺮﻗﻨﺪي أﻧـﺎ ﻋﺎﺻـﻢ ﺑـﻦ اﳊﺴـﻦ ﺑـﻦ ﳏﻤـﺪ ﺑـﻦ ﻋﺎﺻـﻢ أﻧـﺎ أﺑـﻮ ﻋﻤـﺮ ﺑـﻦ
ﻣﻬــﺪي أﻧــﺎ أﺑــﻮ اﻟﻌﺒــﺎس ﺑــﻦ ﻋﻘــﺪة ﻧــﺎ اﻟﻔﻀــﻞ ﺑــﻦ ﻳﻮﺳــﻒ اﳉﻌﻔــﻲ ﻧــﺎ ﳏﻤــﺪ ﺑــﻦ ﻋﻜﺎﺷــﺔ ﻧــﺎ أﺑــﻮ
اﳌﻐـﺮاء وﻫــﻮ ﲪﻴــﺪ ﺑــﻦ اﳌﺜــﲎ ﻋــﻦ ﳛــﲕ ﺑــﻦ ﻃﻠﺤــﺔ اﻟﻨﻬــﺪي ﻋــﻦ أﻳــﻮب ﺑــﻦ اﳊــﺰ ﻋــﻦ أﰊ إﺳــﺤﺎق
:اﻟﺴﺒﻴﻌﻲ ﻋﻦ اﳊﺎرث ﻋﻦ ﻋﻠﻲ ﻗﺎل
إن ﻓﺎﻃﻤــﺔ ﺷــﻜﺖ إﱃ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ وﺳــﻠﻢ ﻓﻘــﺎل " أﻻ ﺗﺮﺿــﲔ أﱐ زوﺟﺘــﻚ أﻗــﺪم
أﻣﱵ ﺳﻠﻤﺎ وأﺣﻠﻤﻬﻢ ﺣﻠﻤﺎ وأﻛﺜﺮﻫﻢ ﻋﻠﻤﺎ
Abu al-Qasim b. Al-Samarqandi – ‘Asim b. Al-Hasan b. Muhammad b.
‘Asim – Abu ‘Umar b. Mahdi – Abu al-‘Abbas b. ‘Uqdah – al-Fadhl b.
Yusuf al-Ju’fi – Muhammad b. ‘Ukashah – Abu al-Maghra Hamid b. AlMuthanna – Yahya b. Talhah al-Hindi – Ayub b. Al-Hizz – Abu Ishaq alShabi’i – al-Harith – ‘Ali:
Verily, Faṭimah complained to the Messenger of Allah. So he said, “Are
you not pleased that your husband was the first of my Ummah to accept
Islam, and the most clement of them, and the most knowledgeable of
269
them”?
He records also:

أﺧﱪﻧﺎ أﺑـﻮ اﻟﻘﺎﺳـﻢ ﻋﺒـﺪ اﻟﺼـﻤﺪ ﺑـﻦ ﳏﻤـﺪ ﺑـﻦ ﻋﺒـﺪ اﷲ أﻧـﺎ أﺑـﻮ اﳊﺴـﻦ ﻋﻠـﻲ ﺑـﻦ ﳏﻤـﺪ ﺑـﻦ أﲪـﺪ
ﺑــﻦ ﳏﻤــﺪ ﺑــﻦ ﻣﻮﺳــﻰ ﻗــﺎل ﻧــﺎ أﲪــﺪ ﺑــﻦ ﳏﻤــﺪ ﺑــﻦ ﺳــﻌﻴﺪ ﺑــﻦ ﻋﻘــﺪة ﻧــﺎ أﲪــﺪ ﺑــﻦ ﳛــﲕ وأﲪــﺪ ﺑــﻦ
ﻣﻮﺳﻰ ﺑﻦ إﺳﺤﺎق ﻗﺎﻻ ﻧﺎ ﺿﺮار ﺑﻦ ﺻﺮد ﻧﺎ ﻋﺒﺪ اﻟﻜـﺮﱘ ﺑـﻦ ﻳﻌﻔـﻮر ﻋـﻦ ﺟـﺎﺑﺮ ﻋـﻦ أﰊ اﻟﻀـﺤﻰ
ﻋﻦ ﻣﺴﺮوق ﻋﻦ ﻋﺎﺋﺸﺔ ﻗﺎﻟﺖ ﺣﺪﺛﺘﲏ ﻓﺎﻃﻤﺔ اﺑﻨﺔ ﳏﻤﺪ أن اﻟﻨﱯ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ ﻗـﺎل ﳍـﺎ
زوﺟﺘﻚ أﻋﻠﻢ اﳌﺆﻣﻨﲔ ﻋﻠﻤﺎ وأﻗﺪﻣﻬﻢ ﺳﻠﻤﺎ وأﻓﻀﻠﻬﻢ ﺣﻠﻤﺎ
Abu al-Qasim ‘Abd al-Samad b. Muhammad b. ‘Abd Allah – Abu alHasan ‘Ali b. Muhammad b. Ahmad b. Muhammad b. Musa – Ahmad b.
Muhammad b. Sa’id b. ‘Uqdah – Ahmad b. Yahya and Ahmad b. Musa b.
Ishaq – DHarar b. Sird – ‘Abd al-Karim b. Ya’fur – Jabir – Abu al-Duha –
Masruq – ‘Aishah:
Faṭimah, the daughter of Muhammad, told me that the Messenger of
Allah, peace be upon him, said to her, “Your husband is the most
knowledgeable of the believers, and the first of them to accept Islam, and the
most clement of them.”270
Ibn Asakir proceeds to cite a further sanad for the report of ‘Aishah from
Faṭimah.271 Then he records:
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أﺧﱪﻧﺎ أﺑﻮ ﻏﺎﻟﺐ ﺑﻦ اﻟﺒﻨﺎ أﻧـﺎ أﺑـﻮ ﳏﻤـﺪ اﳉـﻮﻫﺮي أﻧـﺎ أﺑـﻮ ﳏﻤـﺪ ﻋﺒـﺪ اﻟﻌﺰﻳـﺰ ﺑـﻦ اﳊﺴـﻦ ﺑـﻦ ﻋﻠـﻲ
ﺑــﻦ أﰊ ﺻــﺎﺑﺮ ﻧــﺎ أﺑــﻮ ﺣﺒﻴــﺐ اﻟﻌﺒــﺎس ﺑــﻦ أﲪــﺪ ﺑــﻦ ﳏﻤــﺪ اﻟــﱪﰐ ﻧــﺎ إﲰﺎﻋﻴــﻞ ﻳﻌــﲏ اﺑــﻦ ﻣﻮﺳــﻰ ﻧــﺎ
ﺗﻠﻴــﺪ ﺑــﻦ ﺳــﻠﻴﻤﺎن أﺑــﻮ إدرﻳــﺲ ﻋــﻦ أﰊ اﳉﺤــﺎف ﻋــﻦ رﺟــﻞ ﻋــﻦ أﲰــﺎء ﺑﻨــﺖ ﻋﻤــﻴﺲ ﻗﺎﻟــﺖ ﻗــﺎل
رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ وﺳــﻠﻢ ﻟﻔﺎﻃﻤــﺔ زوﺟﺘــﻚ أﻗــﺪﻣﻬﻢ ﺳــﻠﻤﺎ وأﻋﻈﻤﻬــﻢ ﺣﻠﻤــﺎ وأﻛﺜــﺮﻫﻢ
ﻋﻠﻤﺎ
Abu Ghalib b. Al-Bana – Abu Muhammad al-Jawhari – Abu Muhammad
‘Abd al-‘Aziz b. Al-Hasan b. ‘Ali b. Abi Sabir – Abu Habib al-‘Abbas b.
Ahmad b. Muhammad al-Barti – Isma’il b. Musa – Tulayd b. Sulayman Abu
Idris – Abu al-Jihaf – a man – Asma b. ‘Umays:
The Messenger of Allah, peace be upon him, said to Faṭimah: “Your
husband was the first of them to accept Islam, and the most clement of
them, and the most knowledgeable of them.”272
Of course, Imam Ahmad documents his own report with a hasan chain:

ﺣﺪﺛﻨﺎ ﻋﺒﺪ اﷲ ﺣﺪﺛﲏ أﰊ ﺛﻨﺎ أﺑـﻮ أﲪـﺪ ﺛﻨـﺎ ﺧﺎﻟـﺪ ﻳﻌـﲏ ﺑـﻦ ﻃﻬﻤـﺎن ﻋـﻦ ﻧـﺎﻓﻊ ﺑـﻦ أﰊ ﻧـﺎﻓﻊ ﻋـﻦ
 ﻗــﺎل أو ﻣــﺎ ﺗﺮﺿــﲔ أﱐ زوﺟﺘــﻚ أﻗــﺪم أﻣ ــﱵ ﺳــﻠﻤﺎ وأﻛﺜــﺮﻫﻢ ﻋﻠﻤ ــﺎ.... ﻣﻌﻘــﻞ ﺑــﻦ ﻳﺴــﺎر ﻗــﺎل
وأﻋﻈﻤﻬﻢ ﺣﻠﻤﺎ
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) - Abu Ahmad –
Khalid b. Tahman – Nafi’ b. Abi Nafi’ – Ma’qil b. Yasar:
.... He (the Prophet) said (to Faatimah), “Are you not satisfied that I have
married you to the one who was the first of my Ummah to accept Islam, and
273
the most knowledgeable of them, and the most clement of them?”
Imam Ibn Asakir again records:

أﺧﱪﻧﺎ أﺑﻮ ﻧﺼﺮ ﺑﻦ رﺿﻮان وأﺑـﻮ ﻏﺎﻟـﺐ ﺑـﻦ اﻟﺒﻨـﺎ وأﺑـﻮ ﳏﻤـﺪ ﻋﺒـﺪ اﷲ ﺑـﻦ ﳏﻤـﺪ ﺑـﻦ ﳒـﺎ ﻗـﺎﻟﻮا أﻧـﺎ
أﺑ ــﻮ ﳏﻤــﺪ اﳉ ــﻮﻫﺮي أﻧــﺎ أﺑــﻮ ﺑﻜ ــﺮ ﺑــﻦ ﻣﺎﻟــﻚ ﻧــﺎ اﻟﻌﺒــﺎس ﺑ ــﻦ إﺑ ـﺮاﻫﻴﻢ اﻟﻘﺮاﻃﻴﺴــﻲ ﻧــﺎ ﳏﻤــﺪ ﺑ ــﻦ
إﲰﺎﻋﻴــﻞ اﻷﲪﺴــﻲ ﻧــﺎ ﻣﻔﻀــﻞ ﺑــﻦ ﺻــﺎﱀ ﻧــﺎ ﺟــﺎﺑﺮ اﳉﻌﻔــﻲ ﻋــﻦ ﺳــﻠﻴﻤﺎن ﺑــﻦ ﺑﺮﻳــﺪة ﻋــﻦ أﺑﻴــﻪ ﻗــﺎل
 ﻳ ــﺎ ﻓﺎﻃﻤــﺔ أﻣ ــﺎ ﺗﺮﺿــﲔ أﱐ زوﺟﺘ ــﻚ أﻗ ــﺪﻣﻬﻢ ﺳ ــﻠﻤﺎ...  رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴ ــﻪ وﺳــﻠﻢ...
وأﻛﺜﺮﻫﻢ ﻋﻠﻤﺎ وأﻓﻀﻠﻬﻢ ﺣﻠﻤﺎ
Abu Nasr b. Ridwan, Abu Ghalib b. Al-Bana and Abu Muhammad ‘Abd
Allah b. Muhammad b. Naja – Abu Muhammad al-Jawhari – Abu Bakr b.
Malik – al-‘Abbas b. Ibrahim al-Qaraṭisi – Muhammad b. Isma’il al-Ahmasi
– Mufadhdhal b. Salih – Jabir al-Ju’fi – Sulayman b. Buraydah – his father
(Buraydah):
The Messenger of Allah, peace be upon him, said... “O Faṭimah! Are you
not pleased that your husband was the first of them to accept Islam, and the
most knowledgeable of them, and the most clement of them?”274
Imam al-Tabarani (d. 360 H) has a relevant report too:
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ﺣﺪﺛﻨﺎ ﳏﻤﺪ ﺑﻦ ﻋﺜﻤﺎن ﺑﻦ أﰊ ﺷﻴﺒﺔ ﺛﻨﺎ ﳏﻤﺪ ﺑﻦ ﻋﺒﻴﺪ اﶈﺎرﰊ ﺛﻨﺎ ﻋﺒـﺪ اﻟﻜـﺮﱘ ﺑـﻦ ﻳﻌﻘـﻮب ﻋـﻦ
 اﺷﺘﻜﻰ رﺳﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ ﰲ ﺑﻴـﱵ:  ﻗﺎﻟﺖ ﻋﺎﺋﺸﺔ: ﺟﺎﺑﺮ ﻋﻦ أﰊ اﻟﻄﻔﻴﻞ ﻗﺎل
ﻓﺄﺗﺘــﻪ ﻓﺎﻃﻤــﺔ ﲤﺸــﻲ واﻟــﺬي ﻧﻔــﺲ ﻋﺎﺋﺸــﺔ ﺑﻴــﺪﻩ ﻛــﺄن ﻣﺸــﻴﺘﻬﺎ ﻣﺸــﻴﺔ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و
 ﻣـﺎ رأﻳـﺖ: ﺳﻠﻢ ﻓﺴﺎرﻫﺎ رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻓﺒﻜﺖ ﰒ ﺳـﺎرﻫﺎ ﻓﻀـﺤﻜﺖ ﻓﻘﻠـﺖ
 ﻣــﺎ ﻛﻨــﺖ:  ﻳــﺎ ﻓﺎﻃﻤــﺔ أﺧﱪﻳــﲏ ﻣــﺎ ﻗــﺎل ﻟــﻚ ؟ ﻗﺎﻟــﺖ: ﻛــﺎﻟﻴﻮم ﺿــﺤﻜﺎ أﻗــﺮب ﻣــﻦ ﺑﻜــﺎء ﻓﻘﻠــﺖ
أﻓﻌﻞ وﻗﺪ رأى رﺳﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ ﻣﻜﺎﻧـﻚ ﻓﻠﻤـﺎ ﺗـﻮﰲ رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ
 إن ﺟﱪﻳــﻞ ﻛــﺎن ﻳﻌﺎرﺿــﲏ:  أن رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﻗــﺎل: و ﺳــﻠﻢ ﺳــﺄﳍﺎ ﻓﻘﺎﻟــﺖ
ﺑﺎﻟﻘﺮآن ﰲ ﻛﻞ ﺳﻨﺔ ﻣﺮة وﻗﺪ ﻋﺎرﺿﲏ ﺑـﻪ اﻟﻌـﺎم ﻣـﺮﺗﲔ وﻻ أراﱐ إﻻ ﻣـﺪﻋﻮا ﺑـﻪ ﻓﺄﺟﻴـﺐ ﻓـﺎﺗﻘﻲ اﷲ
 أﻣﺎ ﺗﺮﺿﲔ أن زوﺟﻚ أول اﳌﺴﻠﻤﲔ إﺳﻼﻣﺎ وأﻋﻠﻤﻬﻢ ﻋﻠﻤﺎ:  ﻓﺠﺰﻋﺖ ﰒ ﺳﺎرﱐ ﻓﻘﺎل: ﻗﺎﻟﺖ
ﻓﺈﻧﻚ ﺳﻴﺪة ﻧﺴﺎء أﻣﱵ ﻛﻤﺎ ﺳﺎدت ﻣﺮﱘ ﻧﺴﺎء ﻗﻮﻣﻬﺎ
Muhammad b. ‘Uthman b. Abi Shaybah – Muhammad b. ‘Ubayd alMuharibi – ‘Abd al-Karim b. Ya’qub – Jabir – Abu al-Tufayl - ‘Aishah:
The Messenger of Allah, peace be upon him, complained in my room.
So, Faṭimah came to him, walking. I swear by the One in Whose Hand is
‘Aishah’s life, her style of walking was the same as that of the Messenger of
Allah, peace be upon him. Therefore, the Messenger of Allah, peace be
upon him, told her something privately. She therefore wept. Then he told
her another thing privately, and she laughed. So, I said, “I do not think it is
appropriate to laugh on a day like this, which is more deserving of
weeping.”
I said, “O Faṭimah, tell me what he told you.” She replied, “I will not as
long as the Messenger of Allah, peace be upon him, sees your place (i.e. is
alive).” Therefore, when the Messenger of Allah, peace be upon him, passed
away, I asked her, and she said, “The Messenger of Allah, peace be upon
him, said: ‘Verily, Jibril used to present the Qur’an to me once every year,
but has presented it twice to me this year. I do not see except that I have
been called (into the Presence of Allah) and I will answer (i.e. die soon).
Therefore, fear Allah.’ So, I became sad. Then he told me privately and said,
‘Are you not pleased that your husband was the first of all Muslims to
accept Islam, and the most knowledgeable of them? For verily you are the
mistress of the women of my Ummah, as Maryam was the mistress of the
women of her people?’”275
Imam al-Daraquṭni (d. 385 H) is not left out either:

 ﻋــﻦ ﻓﺎﻃﻤــﺔ ﺑﻨــﺖ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و، ﻋــﻦ اﻟ ـﱪاء،وﺳــﺌﻞ ﻋــﻦ ﺣــﺪﻳﺚ أﰊ إﺳــﺤﺎق
، إﻧـﻪ ﻷوﳍـﻢ إﺳـﻼﻣﺎ: ﻋﻈﻴﻢ اﻟـﺒﻄﻦ ﻓﻘـﺎل، زوﺟﺘﻨﻴﻪ أﲪﺶ اﻟﺴﺎﻗﲔ: ﳌﺎ زوﺟﻬﺎ ﻋﻠﻴﺎ ﻗﺎﻟﺖ،ﺳﻠﻢ
. وأﻋﻈﻤﻬﻢ ﺣﻠﻤﺎ،وأﻛﺜﺮﻫﻢ ﻋﻠﻤﺎ
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، ﺳــﺌﻞ اﻟﺸــﻴﺦ ﻋﻨــﻪ، واﺧﺘﻠــﻒ ﻋﻨــﻪ؛ ﻓــﺮواﻩ ﻋﻤــﺮ ﺑــﻦ اﳌﺜــﲎ، ﻳﺮوﻳــﻪ أﺑــﻮ إﺳــﺤﺎق اﻟﺴــﺒﻴﻌﻲ:ﻓﻘــﺎل
، وﺧﺎﻟﻔـﻪ إﺳـﺤﺎق ﺑـﻦ إﺑـﺮاﻫﻴﻢ اﻷزدي. ﻋـﻦ اﻟـﱪاء، ﻻ أﻋﺮﻓﻪ إﻻ ﰲ ﻫﺬا ﻋـﻦ أﰊ إﺳـﺤﺎق:ﻓﻘﺎل
. ﻋﻦ زﻳﺪ ﺑﻦ أرﻗﻢ،ﺷﻴﺦ ﻛﻮﰲ ﻣﻦ اﻟﺸﻴﻌﺔ؛ ﻓﺮواﻩ ﻋﻦ أﰊ إﺳﺤﺎق
He was asked about the hadith of Abu Ishaq, from al-Bara, from
Faṭimah, daughter of the Messenger of Allah, peace be upon him:

When ‘Ali married her, she said (to her father), “You have married me to
someone with excited legs, and a big belly.” So, he (the Prophet) replied,
“Verily, he was the first of them to accept Islam, and the most
knowledgeable of them, and the most clement of them.”
He (al-Daraquṭni) said: “Abu Ishaq al-Sabi’i narrated it, and it is
differently narrated from him. So, ‘Umar b. Al-Muthanna narrated it.” The
Shaykh (al-Daraquṭni) was asked about him, and he replied, “I do not know
him except in this (hadith) from Abu Ishaq, from al-Bara. But Ishaq b.
Ibrahim al-Azdi, a Kufan Shi’i Shaykh, narrated differently from him and
narrated it from Abu Ishaq from Zayd b. Arqam.276
Let’s see what ‘Allamah al-Khawarazmi (d. 568 H) has on the matter as
well:

، ﺣﺪﺛﻨﺎ اﺑﻦ ﻣﺮدوﻳـﻪ، ﺣﺪﺛﻨﺎ أﺑﻮ ﻃﺎﻟﺐ، أﺧﱪﻧﺎ ﻋﺒﺪوس ﻫﺬا ﻛﺘﺎﺑﺔ،وأﺧﱪﱐ ﺷﻬﺮدار ﻫﺬا إﺟﺎزة
، ﺣـﺪﺛﻨﺎ أﺑـﻮ اﻟﺼـﻠﺖ اﳍـﺮوي، ﺣـﺪﺛﻨﺎ ﻋﻤـﺮان ﺑـﻦ ﻋﺒـﺪ اﻟـﺮﺣﻴﻢ،ﺣﺪﺛﻨﺎ أﲪﺪ ﺑﻦ ﳏﻤﺪ ﺑـﻦ ﻋﺎﺻـﻢ
 ﻋــﻦ أﰊ، ﻋــﻦ ﻋﺒﺎﻳــﺔ ﺑــﻦ رﺑﻌــﻲ، ﻋـﻦ اﻷﻋﻤــﺶ، ﺣــﺪﺛﻨﺎ ﻗــﻴﺲ،ﺣـﺪﺛﻨﺎ ﺣﺴــﲔ ﺑــﻦ ﺣﺴــﻦ اﻷﺷــﻘﺮ
 ان اﻟﻨﱯ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ وآﻟـﻪ ﻣـﺮض ﻣﺮﺿـﺔ ﻓﺄﺗﺘـﻪ ﻓﺎﻃﻤـﺔ ﺗﻌـﻮدﻩ ﻓﻠﻤـﺎ رأت ﻣـﺎ ﺑﺮﺳـﻮل اﷲ:أﻳﻮب
،ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ وآﻟـﻪ ﻣـﻦ اﳉﻬـﺪ واﻟﻀـﻌﻒ اﺳـﺘﻌﱪت ﻓﺒﻜـﺖ ﺣـﱴ ﺳـﺎﻟﺖ اﻟـﺪﻣﻮع ﻋﻠـﻰ ﺧـﺪﻳﻬﺎ
 ﻳــﺎ ﻓﺎﻃﻤــﺔ ان ﻟﻜﺮاﻣــﺔ اﷲ ﻋــﺰ وﺟــﻞ إﻳــﺎك زوﺟــﻚ ﻣــﻦ:ﻓﻘــﺎل ﳍــﺎ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ وآﻟــﻪ
"أﻗﺪﻣﻬﻢ ﺳﻠﻤﺎ " وأﻛﺜﺮﻫﻢ ﻋﻠﻤﺎ " وأﻋﻈﻤﻬﻢ ﺣﻠﻤﺎ
Shahrdar – ‘Abdaws – Abu Talib – Ibn Mardawayh – Ahmad b.
Muhammad b. ‘Asim – ‘Imran b. ‘Abd al-Rahim – Abu al-Salt al-Harwi –
Husayn b. Hasan al-Ashqari – Qays – al-A’mash – ‘Ibayah b, Rab’i – Abu
Ayub:
The Prophet, peace be upon him and his family, was sick. So, Faṭimah
visited him. When she saw how the Messenger of Allah, peace be upon him
and his family, was, in terms of struggle and weakness, she shed tears and
wept till there were tears on her cheeks. Therefore, the Messenger of Allah,
peace be upon him and his family, said, “O Faṭimah! It is through Allah’s
Honour of you that your husband was the first of them to accept Islam, and
the most knowledgeable of them, and the most clement of them.”277
Imam al-Dhahabi (d. 748 H) says about al-Khawarazmi:
.ﺧﻮارزم

 ﺧﻄﻴﺐ، اﻟﻌﻼﻣﺔ،اﳌﻮﻓﻖ ﺑﻦ أﲪﺪ ﺑﻦ ﳏﻤﺪ أﺑﻮ اﳌﺆﻳﺪ اﳌﻜﻲ

Al-Muwaffaq b. Ahmad b. Muhammad, Abu Muayyad al-Makki: The
‘allamah (great scholar), the preacher of Khawarazm.278
So, let us return to ‘Allamah al-Khawarazmi:

93

وأﻧﺒــﺄﱐ ﻣﻬــﺬب اﻷﺋﻤــﺔ أﺑــﻮ اﳌﻈﻔــﺮ ﻋﺒــﺪ اﳌﻠــﻚ ﺑــﻦ ﻋﻠــﻲ ﺑــﻦ ﳏﻤــﺪ اﳍﻤــﺪاﱐ  -ﻧﺰﻳــﻞ ﺑﻐــﺪاد -
أﺧﱪﻧــﺎ ﳏﻤــﺪ ﺑــﻦ ﻋﺒــﺪ اﻟﺒــﺎﻗﻲ ﺑــﻦ ﳏﻤــﺪ اﻷﻧﺼــﺎري وأﺑــﻮ اﻟﻘﺎﺳــﻢ ﻫﺒــﺔ اﷲ ﺑــﻦ ﻋﺒــﺪ اﻟﻮاﺣــﺪ ﺑــﻦ
اﳊﺼــﲔ ،ﻗــﺎﻻ :أﺧﱪﻧــﺎ أﺑــﻮ اﻟﻘﺎﺳــﻢ ﻋﻠــﻲ ﺑــﻦ اﶈﺴــﻦ اﻟﺘﻨــﻮﺧﻲ اذﻧــﺎ ،أﺧﱪﻧــﺎ أﺑــﻮ ﺑﻜــﺮ أﲪــﺪ ﺑــﻦ
إﺑ ـﺮاﻫﻴﻢ ﺑــﻦ ﻋﺒــﺪ اﻟﺼــﻤﺪ ﺑــﻦ اﳊﺴــﻦ ﺑــﻦ ﳏﻤــﺪ ﺑــﻦ ﺷــﺎذان اﻟﺒ ـﺰاز ،ﺣــﺪﺛﻨﺎ أﺑــﻮ ﺑﻜــﺮ ﳏﻤــﺪ ﺑــﻦ
اﳊﺴﻦ ﺑﻦ اﳊﺴﲔ ﺑﻦ اﳋﻄﺎب ﺑﻦ ﻓﺮات ﺑﻦ ﺣﻴﺎن اﻟﻌﺠﻠﻲ  -ﻗﺮاءة ﻋﻠﻴﻨﺎ ﻣﻦ ﻟﻔﻈﻪ وﻣـﻦ ﻛﺘﺎﺑـﻪ
ﺣــﺪﺛﻨﺎ اﳊﺴــﻦ ﺑــﻦ ﳏﻤــﺪ اﻟﺼــﻔﺎر اﻟﻀ ـﺮﻳﺮ ،ﺣــﺪﺛﻨﺎ ﻋﺒــﺪ اﻟﻮﻫــﺎب ﺑــﻦ ﺟــﺎﺑﺮ ،ﺣــﺪﺛﻨﺎ ﳏﻤــﺪ ﺑــﻦﻋﻤــﲑ ،ﻋــﻦ أﻳــﻮب ،ﻋــﻦ ﻋﺎﺻــﻢ اﻷﺣــﻮل ،ﻋــﻦ اﺑ ـﻦ ﺳ ـﲑﻳﻦ ،ﻋــﻦ أم ﺳــﻠﻤﺔ وﺳــﻠﻤﺎن اﻟﻔﺎرﺳــﻲ
وﻋﻠﻲ ﺑﻦ أﰊ ﻃﺎﻟﺐ ﻋﻠﻴـﻪ اﻟﺴـﻼم ﻗـﺎل :ﳌـﺎ أدرﻛـﺖ ﻓﺎﻃﻤـﺔ ﺑﻨـﺖ رﺳـﻮل اﷲ ﻣـﺪرك اﻟﻨﺴـﺎء ....
ﻓﻘ ــﺎل ﳍ ــﺎ رﺳ ــﻮل اﷲ ﺻ ــﻠﻰ اﷲ ﻋﻠﻴ ــﻪ وآﻟ ــﻪ  : ...ان زوﺟﺘ ــﻚ أﻗ ــﺪﻣﻬﻢ ﺳ ــﻠﻤﺎ وأﻛﺜ ــﺮﻫﻢ ﻋﻠﻤ ــﺎ
وأﻋﻈﻤﻬﻢ ﺣﻠﻤﺎ
– Abu al-Muzaffar ‘Abd al-Malik b. ‘Ali b. Muhammad al-Hamdani
Muhammad b. ‘Abd al-Baqi b. Muhammad al-Ansari and Abu al-Qasim
Habat Allah b. ‘Abd al-Wahid b. al-Husayn – Abu al-Qasim ‘Ali b. alHusayn al-Tanukhi – Abu Bakr Ahmad b. Ibrahim b. ‘Abd al-Samad b. alHasan b. Muhammad b. Shadhan al-Bazaz – Abu Bakr Muhammad b. alHasan b. al-Husayn b. al-Khaṭṭab b. Furat b. Hayyan al-‘Ijli – al-Hasan b.
Muhammad al-Saffar al-DHarir – ‘Abd al-Wahhab b. Jabir – Muhammad b.
‘Umayr – Ayub – ‘Asim al-Ahwal – Ibn Sirin – Umm Salamah, Salman alFarisi and ‘Ali b. Abi Talib, peace be upon him:
When Faṭimah, daughter of the Messenger of Allah, attained womanhood
.... So, the Messenger of Allah, peace be upon him and his family, said to
her: “... Verily, your husband was the first of them to accept Islam, and the
most knowledgeable of them, and the most clement of them.” 279
Imam al-Jahiz (d. 255 H) even has some further crucial information:

وروى ﻋﺒﻴﺪ اﷲ ﺑﻦ ﻣﻮﺳﻰ واﻟﻔﻀﻞ ﺑﻦ دﻛﲔ واﳊﺴﻦ ﺑﻦ ﻋﻄﻴﺔ ﻗﺎﻟﻮا :ﺣﺪﺛﻨﺎ ﺧﺎﻟـﺪ ﺑـﻦ ﻃﻬﻤـﺎن
ﻋــﻦ ﻧــﺎﻓﻊ ﺑــﻦ أﰊ ﻧــﺎﻓﻊ ﻋــﻦ ﻣﻌﻘــﻞ ﺑــﻦ ﻳﺴــﺎر ﻗــﺎل  ....ﻓﻘــﺎل ﳍــﺎ :أﻣــﺎ ﺗﺮﺿــﲔ أﱏ زوﺟﺘــﻚ أﻗــﺪم
اﷲ.

أﻣﱵ ﺳﻠﻤﺎ ،وأﻛﺜﺮﻫﻢ ﻋﻠﻤﺎ ،وأﻓﻀﻠﻬﻢ ﺣﻠﻤﺎ؟ ﻗﺎﻟﺖ :ﺑﻠﻰ ،رﺿﻴﺖ ﻳﺎ رﺳﻮل
وﻗﺪ روى ﻫﺬا اﳋﱪ ﳛﲕ ﺑﻦ ﻋﺒﺪ اﳊﻤﻴﺪ ،وﻋﺒﺪ اﻟﺴﻼم ﺑﻦ ﺻﺎﱀ ،ﻋﻦ ﻗﻴﺲ ﺑﻦ اﻟﺮﺑﻴـﻊ ﻋـﻦ أﰊ
أﻳﻮب اﻷﻧﺼﺎري ﺑﺄﻟﻔﺎﻇﻪ أو ﳓﻮﻫﺎ
وروى ﻋﺒﺪ اﻟﺴﻼم ﺑﻦ ﺻﺎﱀ ﻋﻦ إﺳﺤﺎق اﻷزرق ﻋﻦ ﺟﻌﻔﺮ ﺑﻦ ﳏﻤﺪ ﻋﻦ آﺑﺎﺋﻪ أن
رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ ﳌﺎ زوج ﻓﺎﻃﻤـﺔ  ...ﻓﻘـﺎل :ﻳـﺎ ﻓﺎﻃﻤـﺔ ،إن اﷲ أﻣـﺮﱐ ﻓﺄﻧﻜﺤﺘـﻚ
أﻗﺪﻣﻬﻢ ﺳﻠﻤﺎ ،وأﻛﺜﺮﻫﻢ ﻋﻠﻤﺎ ،وأﻋﻈﻤﻬﻢ ﺣﻠﻤﺎ....
ﻗﺎل :وﻗﺪ روى ﻫﺬا اﳋﱪ ﲨﺎﻋﺔ ﻣﻦ اﻟﺼﺤﺎﺑﺔ ﻣﻨﻬﻢ أﲰﺎء ﺑﻨﺖ ﻋﻤﻴﺲ ،وأم أﳝﻦ
واﺑﻦ ﻋﺒﺎس ،وﺟﺎﺑﺮ ﺑﻦ ﻋﺒﺪ اﷲ.
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‘Ubayd Allah b. Musa, al-Fadhl b. Dukayn and al-Hasan b. ‘Aṭiyyah –
Khalid b. Tahman – Nafi’ b. Abi Nafi’ – Ma’qil b. Yasar: ... He (the
Prophet) said to her (Faṭimah): “Are you not satisfied that I have married
you to the one who was the first of my Ummah to accept Islam, and the most
knowledgeable of them, and the most clement of them?” She replied, “I am
pleased, O Messenger of Allah.”
This report has been narrated by Yahya b. ‘Abd al-Hamid and ‘Abd alSalam b. Salih from Qays b. al-Rabi’ from Abu Ayub al-Ansari with its text
or a similar one.
‘Abd al-Salam b. Salih further narrated from Ishaq al-Azraq from Ja’far
b. Muhammad (al-Sadiq) from his ancestors (Muhammad b. ‘Ali – ‘Ali b.
Husayn – Husayn b. ‘Ali – ‘Ali b. Abi Talib):
The Messenger of Allah, peace be upon him ... said, “O Faṭimah! Verily,
Allah has commanded me to marry you to the first of them to accept Islam,
and the most knowledgeable of them, and the most clement of them....
He (al-Jahiz) said: This report was narrated by a group of the Sahabah.
Among them were Asma b. ‘Umays, Umm Ayman, Ibn ‘Abbas, and Jabir b.
‘Abd Allah.280
Imam Ibn Asakir has the closing report:

أﺧﱪﻧﺎ ﺟﺪي أﺑﻮ اﳌﻔﻀﻞ ﳛﻲ ﺑﻦ ﻋﻠﻲ أﻧﺎ أﺑـﻮ اﻟﻘﺎﺳـﻢ ﻋﻠـﻰ ﺑـﻦ ﳏﻤـﺪ أﻧـﺎ أﺑـﻮ اﳊﺴـﻦ ﻋﻠـﻲ ﺑـﻦ
ﳏﻤﺪ أﻧﺎ أﺑﻮ اﳊﺴﻦ ﻋﻠﻲ ﺑﻦ أﲪـﺪ ﺑـﻦ ﳏﻤـﺪ ﺑـﻦ داود اﻟـﺮزاز ﻧـﺎ أﺑـﻮ ﻋﻤـﺮو ﻋﺜﻤـﺎن ﺑـﻦ أﲪـﺪ ﺑـﻦ
اﻟﺴــﻤﺎك ﻧــﺎ ﻋﺒــﺪ اﷲ ﺑــﻦ روح اﳌــﺪاﺋﲏ ﻧــﺎ ﺳــﻼم ﺑــﻦ ﺳــﻠﻴﻤﺎن اﳌــﺪاﺋﲏ ﻧــﺎ ﻋﻤــﺮ ﺑــﻦ اﳌﺜــﲎ ﻋــﻦ أﰊ
إﺳـﺤﺎق ﻋـﻦ أﻧـﺲ ﺑــﻦ ﻣﺎﻟـﻚ ﻗـﺎل ﻗﺎﻟـﺖ ﻓﺎﻃﻤــﺔ زوﺟﺘـﲏ ﻋﻠﻴـﺎ ﲪـﺶ اﻟﺴــﺎﻗﲔ ﻋﻈـﻴﻢ اﻟـﺒﻂ ﻗﻠﻴــﻞ
اﳌﺸ ــﻲ ﻓﻘ ــﺎل اﻟﻨ ــﱯ ﺻ ــﻠﻰ اﷲ ﻋﻠﻴ ــﻪ وﺳ ــﻠﻢ زوﺟﺘ ــﻚ ﻳ ــﺎ ﺑﻨﻴ ــﺔ أﻋﻈﻤﻬ ــﻢ ﺣﻠﻤ ــﺎ وأﻗ ــﺪﻣﻬﻢ ﺳ ــﻠﻤﺎ
وأﻛﺜﺮﻫﻢ ﻋﻠﻤﺎ
My grandfather Abu al-Fadhl Yahya b. ‘Ali – Abu al-Qasim ‘Ali b.
Muhammad – Abu al-Hasan ‘Ali b. Muhammad – Abu al-Hasan ‘Ali b.
Ahmad b. Muhammad b. Dawud al-Razaz – Abu ‘Amr ‘Uthman b. Ahmad
b. al-Simak – ‘Abd Allah b. Ruh al-Madaini – Salam b. Sulayman alMadaini – ‘Umar b. al-Muthanna – Abu Ishaq – Anas b. Malik:
Faṭimah said, “You have married me to ‘Ali with excited legs, and a big
belly, and who hardly walks.” So, the Prophet, peace be upon him, replied,
“I have married you, my daughter, to the most clement of them, and the first
of them to accept Islam, and the most knowledgeable of them.”281
The following are therefore the Sahabah who have narrated Hadith al‘Ilm:
1. ‘Aishah bint Abi Bakr
2. ‘Ali b. Abi Talib
3. Abu Ayub al-Ansari
4. Anas b. Malik
5. Asma bint ‘Umays
6. Buraydah
7. Fatimah b. Muhammad
8. Ibn ‘Abbas
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9. Jabir b. ‘Abd Allah al-Ansari
10. Ma’qil b. Yasar
11. Salman al-Farisi
23. Umm Ayman
12. Umm Salamah
13. Zayd b. Arqam
This fact makes the hadith mutawatir, and therefore absolutely true, far
above even the level of sahih ahadith!
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20. Hadith Al-‘Ilm, Some Further Shawahid
Imam al-Hakim (d. 403 H) records:

ﻓﺤـﺪﺛﻨﺎ ﺑﺸـﺮح ﻫـﺬا اﳊــﺪﻳﺚ اﻟﺸـﻴﺦ أﺑـﻮ ﺑﻜـﺮ ﺑــﻦ إﺳـﺤﺎق أﻧـﺎ اﳊﺴـﻦ ﺑــﻦ ﻋﻠـﻲ ﺑـﻦ زﻳـﺎد اﻟﺴــﺮي
ﺛﻨﺎ ﺣﺎﻣﺪ ﺑﻦ ﳛﲕ اﻟﺒﻠﺨﻲ ﲟﻜﺔ ﺛﻨـﺎ ﺳـﻔﻴﺎن ﻋـﻦ إﲰﺎﻋﻴـﻞ ﺑـﻦ أﰊ ﺧﺎﻟـﺪ ﻋـﻦ ﻗـﻴﺲ ﺑـﻦ أﰊ ﺣـﺎزم
ﻗــﺎل ﻛﻨــﺖ ﺑﺎﳌﺪﻳﻨــﺔ ﻓﺒﻴﻨــﺎ أﻧــﺎ أﻃــﻮف ﰲ اﻟﺴــﻮق إذ ﺑﻠﻐــﺖ أﺣﺠــﺎر اﻟﺰﻳــﺖ ﻓﺮأﻳــﺖ ﻗﻮﻣــﺎ ﳎﺘﻤﻌــﲔ
ﻋﻠﻰ ﻓﺎرس ﻗﺪ رﻛﺐ داﺑـﺔ وﻫـﻮ ﻳﺸـﺘﻢ ﻋﻠـﻲ ﺑـﻦ أﰊ ﻃﺎﻟـﺐ واﻟﻨـﺎس وﻗـﻮف ﺣﻮاﻟﻴـﻪ إذ أﻗﺒـﻞ ﺳـﻌﺪ
 رﺟـﻞ ﻳﺸـﺘﻢ ﻋﻠـﻲ ﺑـﻦ أﰊ ﻃﺎﻟـﺐ ﻓﺘﻘـﺪم:  ﻣﺎ ﻫـﺬا ؟ ﻓﻘـﺎﻟﻮا: ﺑﻦ أﰊ وﻗﺎص ﻓﻮﻗﻒ ﻋﻠﻴﻬﻢ ﻓﻘﺎل
 ﻳـﺎ ﻫـﺬا ﻋﻠـﻰ ﻣـﺎ ﺗﺸـﺘﻢ ﻋﻠـﻲ ﺑـﻦ أﰊ ﻃﺎﻟـﺐ أﱂ ﻳﻜـﻦ: ﺳـﻌﺪ ﻓـﺄﻓﺮﺟﻮا ﻟـﻪ ﺣـﱴ وﻗـﻒ ﻋﻠﻴـﻪ ﻓﻘـﺎل
أول ﻣــﻦ أﺳــﻠﻢ أﱂ ﻳﻜــﻦ أول ﻣــﻦ ﺻــﻠﻰ ﻣــﻊ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ وﺳــﻠﻢ أﱂ ﻳﻜــﻦ ازﻫــﺪ
 أﱂ ﻳﻜﻦ ﺧﱳ رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳـﻠﻢ: اﻟﻨﺎس أﱂ ﻳﻜﻦ أﻋﻠﻢ اﻟﻨﺎس ؟ وذﻛﺮ ﺣﱴ ﻗﺎل
ﻋﻠﻰ اﺑﻨﺘﻪ أﱂ ﻳﻜﻦ ﺻﺎﺣﺐ راﻳﺔ رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳـﻠﻢ ﰲ ﻏﺰواﺗـﻪ ؟ ﰒ اﺳـﺘﻘﺒﻞ اﻟﻘﺒﻠـﺔ
 اﻟﻠﻬــﻢ إن ﻫــﺬا ﻳﺸــﺘﻢ وﻟﻴــﺎ ﻣــﻦ أوﻟﻴﺎﺋــﻚ ﻓــﻼ ﺗﻔــﺮق ﻫــﺬا اﳉﻤــﻊ ﺣــﱴ ﺗ ـﺮﻳﻬﻢ: ورﻓــﻊ ﻳﺪﻳــﻪ وﻗــﺎل
 ﻓﻮ اﷲ ﻣﺎ ﺗﻔﺮﻗﻨﺎ ﺣﱴ ﺳﺎﺧﺖ ﺑﻪ داﺑﺘﻪ ﻓﺮﻣﺘﻪ ﻋﻠﻰ ﻫﺎﻣﺘﻪ ﰲ ﺗﻠﻚ اﻷﺣﺠﺎر: ﻗﺪرﺗﻚ ﻗﺎل ﻗﻴﺲ
ﻓﺎﻧﻔﻠﻖ دﻣﺎﻏﻪ وﻣﺎت
Abu Bakr b. Ishaq – al-Hasan b. ‘Ali b. Ziyad al-Sirri – Hamid b. Yahya
al-Balakhi –Sufyan – Isma’il b. Abi Khalid – Qays b. Abi Hazim:
I was in Madinah. While I was moving around in the market, oil stones
arrived. So, I saw some people crowding around a Persian man who was
riding an animal and cursing ‘Ali b. Abi Talib. People stood round him
when Sa’d b. Abi Waqqas turned and stood in front of them and he asked,
“What is this?” They replied, “A man cursing ‘Ali b. Abi Talib.” So, Sa’d
moved forward and they made way for him until he stood before him and
said, “O you! On what basis do you curse ‘Ali b. Abi Talib? Is he not the
first to accept Islam? Is he not the first to perform Salat with the Messenger
of Allah, peace be upon him? Is he not the most ascetic of mankind? Is he
not the most knowledgeable of mankind?” He mentioned (the merits of ‘Ali)
until he said, “Is he not the son-in-law of the Messenger of Allah, peace be
upon him, who married his daughter? Is he not the flagbearer of the
Messenger of Allah in his battles?” Then he faced the Qiblah and raised his
hand and said, “O Allah! This one curses one of your beloved friends.
Therefore, do not let this crowd disperse before you show them Your
Power.”
Qays said: “By Allah, we had not dispersed when the animal capsized
him and threw him on his head into those stones. So, his brain broke open
and he died.”282
Al-Hakim declares:

ﻫﺬا ﺣﺪﻳﺚ ﺻﺤﻴﺢ اﻹﺳﻨﺎد

This hadith has a sahih chain.283
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Al-Dhahabi (d. 748 H) confirms:

ﻋﻠﻰ ﺷﺮط اﻟﺒﺨﺎري وﻣﺴﻠﻢ

(Sahih) upon the standard of al-Bukhari and Muslim284
Of course, the context of Sa’d’s words is clear. After the Messenger of
Allah, sallallahu ‘alaihi wa alihi, Amir al-Muminin ‘Ali b. Abi Talib,
‘alaihi al-salam, is the most knowledgeable of all mankind, from the
beginning of existence till the Hour. That naturally includes both Abu Bakr
and ‘Umar. This is a very powerful testimony from one of the most senior
Sahabah, and one of the earliest Muslims. Shaykh Ibn Taymiyyah (d. 728
H) claims the ijma’ of Sunni ‘ulama that Abu Bakr and ‘Umar were more
knowledgeable than ‘Ali. Apparently, Sa’d b. Abi Waqqas, radhiyallahu
‘anhu, was not part of that consensus, nor was the Messenger of Allah!
Imam Hasan b. ‘Ali, ‘alaihi al-salam, is the best of the Ahl al-Bayt,
‘alaihim al-salam, after the Prophet and Amir al-Muminin. Imam Ahmad b.
Hanbal (d. 241 H) records his opinion too:

ﺣـﺪﺛﻨﺎ ﻋﺒـﺪ اﷲ ﺣـﺪﺛﲏ أﰊ ﺛﻨـﺎ وﻛﻴــﻊ ﻋـﻦ إﺳـﺮاﺋﻴﻞ ﻋـﻦ أﰊ إﺳـﺤﺎق ﻋــﻦ ﻋﻤـﺮو ﺑـﻦ ﺣﺒﺸـﻲ ﻗــﺎل
 ﻟﻘـﺪ ﻓــﺎرﻗﻜﻢ رﺟـﻞ ﺑـﺎﻷﻣﺲ ﻣــﺎ:ﺧﻄﺒﻨـﺎ اﳊﺴـﻦ ﺑـﻦ ﻋﻠــﻲ ﺑﻌـﺪ ﻗﺘـﻞ ﻋﻠـﻲ رﺿــﻲ اﷲ ﻋﻨﻬﻤـﺎ ﻓﻘـﺎل
ﺳﺒﻘﻪ اﻷوﻟﻮن ﺑﻌﻠﻢ وﻻ أدرﻛﻪ اﻵﺧﺮون
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Waki’ – Israil
– Abu Ishaq – ‘Amr b. Habashi:
Al-Hasan b. ‘Ali delievered a sermon to us after the killing of ‘Ali, may
Allah be pleased with him, and said: “Verily, a man has left you yesterday.
The awwalun (people of old)285 never surpassed him in knowledge, and the
akhirun (later ones)286 never reach his level (in knowledge).287
Shaykh al-Arnauṭ says:

ﺣﺴﻦ

Hasan288
This confirms the words of Sa’d. None among those who had died
among the Sahabah – including Abu Bakr and ‘Umar – ever reached the
level of Amir al-Muminin in knowledge. In fact, none among all past human
generations from Adam was ever more knowledgeable than ‘Ali. Moreover,
apart from Muhammad himself289, no other human being in our Ummah has
ever attained, and none will ever reach, ‘Ali’s level in knowledge till the
Day of Resurrection. Apparently, al-Hasan too was not part of the so-called
consensus of Sunni ‘ulama!
Let us seal this with the words of a top-ranking Sunni scholar. His name
was ‘Aṭa. Imam al-Dhahabi proclaims about him:

 وأﰊ، ﺳــﻴﺪ اﻟﺘــﺎﺑﻌﲔ ﻋﻠﻤــﺎ وﻋﻤــﻼ وإﺗﻘﺎﻧــﺎ ﰲ زﻣﺎﻧــﻪ ﲟﻜــﺔ روى ﻋــﻦ ﻋﺎﺋﺸــﺔ،ﻋﻄــﺎء ﺑــﻦ أﰊ رﺑــﺎح
 أﺧــﺬ ﻋﻨــﻪ أﺑــﻮ، وﻛــﺎن ﺣﺠــﺔ إﻣﺎﻣــﺎ ﻛﺒــﲑ اﻟﺸــﺄن. وﻋــﺎش ﺗﺴــﻌﲔ ﺳــﻨﺔ أو أزﻳــﺪ. واﻟﻜﺒــﺎر،ﻫﺮﻳــﺮة
. ﻣﺎ رأﻳﺖ ﻣﺜﻠﻪ:ﺣﻨﻴﻔﺔ وﻗﺎل
‘Aṭa b. Abi Rabah, the master of the Tabi’in in knowledge, piety, and
generosity during his era in Makkah. He narrated from ‘Aishah, Abu
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Hurayrah and the senior (Sahabah). He lived 90 years or a little over. He
was an hujjah (authority), an Imam of great significance. Abu Hanifah
learned from him, and said, “I have never seen anyone like him”.290
Al-Hafiz also submits:

 ﻧﺰﻳﻞ ﻣﻜﺔ واﺣﺪ اﻟﻔﻘﻬﺎء واﻷﺋﻤﺔ.... ﻋﻄﺎء ﺑﻦ أﰊ رﺑﺎح
‘Aṭa b. Abi Rabah.... He lived in Makkah. He was one of the jurists and
Imams.
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So, was this great Imam part of the alleged “consensus”? Imam Ibn Abi
Shaybah (d. 235 H) records:

 ﻛـﺎن ﰲ أﺻـﺤﺎب: ﻗﻠـﺖ ﻟﻌﻄـﺎء:ﺣﺪﺛﻨﺎ ﻋﺒﺪة ﺑﻦ ﺳﻠﻴﻤﺎن ﻋﻦ ﻋﺒﺪ اﳌﻠﻚ ﺑﻦ أﰊ ﺳﻠﻴﻤﺎن ﻗﺎل
! واﷲ أﻋﻠﻤﻪ، ﻻ:رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ أﺣﺪ أﻋﻠﻢ ﻣﻦ ﻋﻠﻲ؟ ﻗﺎل
‘Abdah b. Sulayman – ‘Abd al-Malik b. Abi Sulayman:
I said to ‘Aṭa: “Was there ANYONE among the Sahabah of the
Messenger of Allah who was more knowledgeable than ‘Ali?” He replied,
“I swear by Allah, I do NOT know any such person!”292
Al-Hafiz (d. 852 H) states about the first narrator:

ﻋﺒﺪة ﺑﻦ ﺳﻠﻴﻤﺎن اﻟﻜﻼﰊ أﺑﻮ ﳏﻤﺪ اﻟﻜﻮﰲ ﻳﻘﺎل اﲰﻪ ﻋﺒﺪ اﻟﺮﲪﻦ ﺛﻘﺔ ﺛﺒﺖ
‘Abdah b. Sulayman al-Kalabi, Abu Muhammad al-Kufi, it is said that
his name was ‘Abd al-Rahman: Thiqah (trustworthy), thabt (accurate).293
Concerning the second narrator, he says:

ﻋﺒﺪ اﳌﻠﻚ ﺑﻦ أﰊ ﺳﻠﻴﻤﺎن ﻣﻴﺴﺮة اﻟﻌﺮزﻣﻲ ﺑﻔﺘﺢ اﳌﻬﻤﻠﺔ وﺳﻜﻮن اﻟﺮاء وﺑـﺎﻟﺰاي اﳌﻔﺘﻮﺣـﺔ ﺻـﺪوق
ﻟﻪ أوﻫﺎم
‘Abd al-Malik b. Abi Sulayman Maysarah al-‘Arzami: Saduq (very
truthful), he had hallucinations.294

The chain is therefore hasan due to ‘Abd al-Malik.
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21. Hadith Al-Istislam, Investigating Its Authenticity
Shaykh Ibn Taymiyyah (d. 728 H) admits that Amir al-Muminin, ‘alaihi
al-salam, was the first human being ever to accept Islam from the
Messenger of Allah, sallallahu ‘alaihi wa alihi:

ﰒ ﻓﻴﻪ ﻗﻮل ﻋﻠﻲ ﺻﻠﻴﺖ ﺳﺘﺔ أﺷﻬﺮ ﻗﺒﻞ اﻟﻨﺎس ﻓﻬﺬا ﳑﺎ ﻳﻌﻠﻢ ﺑﻄﻼﻧﻪ ﺑﺎﻟﻀﺮورة ﻓﺈن ﺑﲔ إﺳـﻼﻣﻪ
وإﺳﻼم زﻳﺪ وأﰊ ﺑﻜﺮ وﺧﺪﳛﺔ ﻳﻮﻣﺎ أو ﳓﻮﻩ ﻓﻜﻴﻒ ﻳﺼﻠﻲ ﻗﺒﻞ اﻟﻨﺎس ﺑﺴﺘﺔ أﺷﻬﺮ
Then, in it (i.e. the report) is the statement “’Ali performed Salat six
months before anyone else”, this (statement) is one which is known to be
necessarily fallacious, because between his (‘Ali’s) acceptance of Islam and
the acceptance of Islam by Zayd, Abu Bakr and Khadijah was only a distance
of one day or a period like that. So, how did he perform Salat six months

before anyone else?295
So, ‘Ali accepted Islam one whole day before Khadijah, Zayd and Abu
Bakr. But then, our dear Shaykh has a surprise package for us:

ﻗــﻮل اﻟﻘﺎﺋــﻞ ﻋﻠــﻲ أول ﻣــﻦ ﺻــﻠﻰ ﻣــﻊ اﻟﻨــﱯ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﳑﻨــﻮع ﺑــﻞ اﻛﺜــﺮ اﻟﻨــﺎس ﻋﻠــﻰ
ﺧﻼف ذﻟﻚ وان أﺑﺎ ﺑﻜﺮ ﺻﻠﻰ ﻗﺒﻠﻪ
The claim that ‘Ali was the first to perform Salat with the Messenger of
Allah, peace be upon him, is impossible. Rather, the majority of the people
hold a contrary view, and believe that Abu Bakr perform Salat before him
(i.e. ‘Ali).296
One wonders. Since Amir al-Muminin accepted Islam before Abu Bakr,
how come the latter offered Salat before him? Shaykh Ibn Taymiyyah
attempts to solve the puzzle:

ﻓــﺎن اﻟﻨــﺎس ﻣﺘﻨــﺎزﻋﻮن ﰲ أول ﻣــﻦ اﺳــﻠﻢ ﻓﻘﻴــﻞ أﺑــﻮ ﺑﻜــﺮ أول ﻣــﻦ اﺳــﻠﻢ ﻓﻬــﻮ اﺳــﺒﻖ إﺳــﻼﻣﺎ ﻣــﻦ
ﻋﻠـﻰ وﻗﻴـﻞ أن ﻋﻠﻴــﺎ أﺳـﻠﻢ ﻗﺒﻠــﻪ ﻟﻜـﻦ ﻋﻠـﻲ ﻛــﺎن ﺻـﻐﲑا وإﺳــﻼم اﻟﺼـﱯ ﻓﻴـﻪ ﻧـﺰاع ﺑـﲔ اﻟﻌﻠﻤــﺎء وﻻ
ﻧﺰاع ﰲ أن إﺳﻼم أﰊ ﺑﻜﺮ أﻛﻤﻞ واﻧﻔﻊ
The people disagreed about who accepted Islam first. It is said that Abu
Bakr was the first to accept Islam, and therefore accepted Islam before ‘Ali.
It is (also) said that ‘Ali accepted Islam before him. However, ‘Ali was a child,
and the acceptance of Islam by a child, there is disagreement over it (i.e. its
validity) among the ‘ulama. Meanwhile, there is no disagreement about the
fact that the acceptance of Islam by Abu Bakr was more perfect and more

beneficial (than that of ‘Ali).297
He adds:

واﻟﺼﱯ اﳌﻮﻟﻮد ﺑﲔ أﺑﻮﻳﻦ ﻛﺎﻓﺮﻳﻦ ﳚﺮي ﻋﻠﻴﻪ ﺣﻜﻢ اﻟﻜﻔﺮ ﰲ اﻟـﺪﻧﻴﺎ ﺑﺎﺗﻔـﺎق اﳌﺴـﻠﻤﲔ وإذا أﺳـﻠﻢ
ﻗﺒﻞ اﻟﺒﻠﻮغ ﻓﻬﻞ ﳚـﺮي ﻋﻠﻴـﻪ ﺣﻜـﻢ اﻹﺳـﻼم ﻗﺒـﻞ اﻟﺒﻠـﻮغ ﻋﻠـﻰ ﻗـﻮﻟﲔ ﻟﻠﻌﻠﻤـﺎء ﲞـﻼف اﻟﺒـﺎﻟﻎ ﻓﺈﻧـﻪ
ﻳﺼﲑ ﻣﺴﻠﻤﺎ ﺑﺎﺗﻔﺎق اﳌﺴﻠﻤﲔ ﻓﻜﺎن إﺳﻼم اﻟﺜﻼﺛﺔ ﳐﺮﺟﺎ ﳍﻢ ﻣﻦ اﻟﻜﻔﺮ ﺑﺎﺗﻔـﺎق اﳌﺴـﻠﻤﲔ وأﻣـﺎ
إﺳﻼم ﻋﻠﻲ ﻓﻬﻞ ﻳﻜﻮن ﳐﺮﺟﺎ ﻟﻪ ﻣﻦ اﻟﻜﻔﺮ ﻋﻠﻰ ﻗﻮﻟﲔ ﻣﺸﻬﻮرﻳﻦ وﻣﺬﻫﺐ اﻟﺸﺎﻓﻌﻲ أن إﺳـﻼم
اﻟﺼﱯ ﻏﲑ ﳐﺮج ﻟﻪ ﻣﻦ اﻟﻜﻔﺮ
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A child born to two pagan parents is considered a pagan in this world by
the consensus of Muslims. If he accepts Islam before maturity, is he

considered a Muslim before he reaches maturity? There are two opinions
among the ‘ulama, as opposed to the situation of a matured person (who
accepts Islam) because he (the matured person) is considered a Muslim by
the consensus of Muslims. So, the acceptance of Islam by the three (i.e. Abu
Bakr, ‘Umar and ‘Uthman) took them out of paganism by the consensus of
Muslims. However, the acceptance of Islam by ‘Ali, did it take him out of
paganism? There are two well-known opinions. The opinion of (Imam) alShafi’i was that the acceptance of Islam by a child does not take him out of
paganism.298

Our Shaykh has not explicitly endorsed either of the two opinions.
Nonetheless, we will proceed with the assumption that Imam al-Shafi’i was
correct.
The first question here is: was ‘Ali really a “child” when he accepted
Islam? Imam Ibn ‘Abd al-Barr (d. 463 H) answers:

ﻗﺎل أﺑﻮ ﻋﻤﺮ ﻗﻴﻞ أﺳﻠﻢ ﻋﻠﻰ وﻫﻮ اﺑـﻦ ﺛـﻼث ﻋﺸـﺮة ﺳـﻨﺔ وﻗﻴـﻞ اﺑـﻦ اﺛﻨـﱵ ﻋﺸـﺮة ﺳـﻨﺔ وﻗﻴـﻞ اﺑـﻦ
....ﲦﺎن

ﲬﺲ ﻋﺸﺮة وﻗﻴﻞ اﺑﻦ ﺳﺖ ﻋﺸﺮة وﻗﻴﻞ اﺑﻦ ﻋﺸﺮ وﻗﻴﻞ اﺑﻦ
وذﻛﺮ أﺑﻮ زﻳﺪ ﻋﻤﺮ ﺑﻦ ﺷﺒﺔ ﻗﺎل ﺣﺪﺛﻨﺎ ﺳﺮﻳﺞ ﺑﻦ اﻟﻨﻌﻤﺎن ﻗـﺎل ﺣـﺪﺛﻨﺎ اﻟﻔـﺮات ﺑـﻦ اﻟﺴـﺎﺋﺐ ﻋـﻦ
ﻣﻴﻤﻮن ﺑﻦ ﻣﻬﺮان ﻋﻦ اﺑﻦ ﻋﻤﺮ رﺿﻲ اﷲ ﻋﻨﻬﻤﺎ ﻗﺎل أﺳﻠﻢ ﻋﻠﻲ ﺑﻦ أﰊ ﻃﺎﻟﺐ وﻫﻮ اﺑﻦ ﺛـﻼث
ﻋﺸــﺮة ﺳــﻨﺔ وﺗــﻮﰱ وﻫــﻮ اﺑــﻦ ﺛــﻼث وﺳــﺘﲔ ﺳــﻨﺔ ﻗــﺎل أﺑــﻮ ﻋﻤــﺮ رﲪــﻪ اﷲ ﻫــﺬا أﺻــﺢ ﻣــﺎ ﻗﻴــﻞ ﰲ
ذﻟﻚ
Abu ‘Umar said, “It is said that ‘Ali accepted Islam when he was thirteen
years old. It is said that he was twelve years old. It is said that he was fifteen
years old. It is said that he was sixteen years old. It is said that he was ten
years old. It is said that he was eight years old....
Abu Zayd ‘Umar b. Shaybah mentioned that – Surayj b. al-Nu’man – alFurat b. al-Saib – Maymun b. Mahran – Ibn ‘Umar, may Allah be pleased
with them both: “Ali b. Abi Talib accepted Islam while he was THIRTEEN
YEARS OLD and died when he was sixty-three years old”. Abu ‘Umar, may
Allah be merciful to him, said: “This is the most correct opinion on the
matter”.299
Therefore, ‘Ali was thirteen years old when he accepted Islam at the
hands of the Messenger of Allah. But, was he a matured person then, or was
he still a child? Let us get the testimony of an eye-witness. Imam alHaythami (d. 807 H) records:

 أول ﻣﻦ أﺳﻠﻢ ﻣﻦ اﻟﺮﺟﺎل ﻋﻠﻲ وأول ﻣﻦ أﺳﻠﻢ ﻣﻦ اﻟﻨﺴﺎء ﺧﺪﳚﺔ: ﻋﻦ أﰊ راﻓﻊ ﻗﺎل
Narrated Abu Rafi’:
The first to accept Islam among the male adults was ‘Ali and the first to
accept Islam from the female adults was Khadijah.300
Al-Haythami comments:

رواﻩ اﻟﺒﺰار ورﺟﺎﻟﻪ رﺟﺎل اﻟﺼﺤﻴﺢ
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Al-Bazzar recorded it and its narrators are narrators of the Sahih301
So, Amir al-Muminin ‘Ali was an “adult” when he accepted Islam.
Therefore, his Islam was – in terms of quality - as “perfect” as that of Abu
Bakr and the other khalifahs. Moreover, ‘Ali accepted Islam about twenty
hours or more before Zayd, Abu Bakr and Khadijah, according to the
admission of Shaykh Ibn Taymiyyah. Therefore, he enjoyed precedence in
his “perfect” Islam over all others. This is further confirmed by this hadith
documented by Imam al-Tabarani (d. 360 H):

، ﺣــﺪﺛﻨﺎ ﺳــﻔﻴﺎن اﻟﺜــﻮري، ﺣــﺪﺛﻨﺎ ﻋﺒــﺪ اﻟــﺮزاق،ﺣــﺪﺛﻨﺎ اﳊﺴــﻦ ﺑــﻦ ﻋﺒــﺪ اﻷﻋﻠــﻰ اﻟﻨﺮﺳــﻲ اﻟﺼــﻨﻌﺎﱐ
 ﻋﻦ ﺳﻠﻤﺎن اﻟﻔﺎرﺳـﻲ رﺿـﻲ اﷲ ﻋﻨـﻪ، ﻋﻦ ﻋﻠﻴﻢ اﻟﻜﻨﺪي، ﻋﻦ أﰊ ﺻﺎدق،ﻋﻦ ﺳﻠﻤﺔ ﺑﻦ ﻛﻬﻴﻞ
 ﻋﻠﻲ ﺑﻦ أﰊ ﻃﺎﻟﺐ، أوﳍﺎ إﺳﻼﻣﺎ، أول ﻫﺬﻩ اﻷﻣﺔ ورودا ﻋﻠﻰ ﻧﺒﻴﻬﺎ:ﻗﺎل
Al-Hasan b. ‘Abd al-A’la al-Narsi al-Sana’ani – ‘Abd al-Razzaq –
Sufyan al-Thawri – Salamah b. Kuhayl – Abu Sadiq – ‘Alim al-Kindi –
Salman al-Farisi, may Allah be pleased with him:
“The first of this Ummah to meet its Prophet (on the Day of
Resurrection) will be the first of them to accept Islam, ‘Ali b. Abi Talib.”302
Shaykh al-Haji comments:
:اﻟﺴﻠﻔﻲ
.اﺧﺘﻼﻃﻪ

 وﻗﺎل ﲪﺪي. ورﺟﺎﻟﻪ ﺛﻘﺎت: ﻗﺎل اﳍﻴﺜﻤﻲ:اﻹﺳﻨﺎد

 إن إﺑﺮاﻫﻴﻢ واﳊﺴﻦ ﻣﻦ اﻟﺮواة ﻋﻦ ﻋﺒﺪ اﻟﺮزاق ﺑﻌﺪ:ﻗﻠﺖ

The chain: Al-Haythami said, “Its narrators are thiqah (trustworthy)”.
Hamadi al-Salafi also said: “I say: ‘Ibrahim and al-Hasan are among those
narrators who transmitted from ‘Abd al-Razzaq during his confusion.”303
In simple words, the narrators are all trustworthy indeed. However, alHasan narrated from ‘Abd al-Razzaq after the latter’s memory failure and
during the consequent confusion. However, the report of ‘Abd al-Razzaq is
corroborated by this report, recorded by Imam Ibn Abi Shaybah (d. 235 H):

ﺣــﺪﺛﻨﺎ ﻣﻌﺎوﻳــﺔ ﺑــﻦ ﻫﺸــﺎم ﺣــﺪﺛﻨﺎ ﻗــﻴﺲ ﻋــﻦ ﺳــﻠﻤﺔ ﺑــﻦ ﻛﻬﻴــﻞ ﻋــﻦ أﰊ ﺻــﺎدق ﻋــﻦ ﻋﻠــﻴﻢ ﻋــﻦ
. أول ﻫﺬﻩ اﻷﻣﺔ ورودا ﻋﻠﻰ ﻧﺒﻴﻬﺎ أوﳍﺎ إﺳﻼﻣﺎ ﻋﻠﻲ ﺑﻦ أﰊ ﻃﺎﻟﺐ:ﺳﻠﻤﺎن ﻗﺎل
Mu’awiyah b. Hisham – Qays – Salamah b. Kuhayl – Abu Sadiq – ‘Alim
– Salman:
“The first of this Ummah to meet its Prophet (on the Day of Resurrection
will be the first of them to accept Islam, ‘Ali b. Abi Talib.”304
We already know about the trustworthiness of Salamah, Abu Sadiq and
‘Alim al-Kindi. What about Mu’awiyah and Qays? Al-Hafiz (d. 852 H)
states about Mu’awiyah:

ﻣﻌﺎوﻳــﺔ ﺑــﻦ ﻫﺸــﺎم اﻟﻘﺼــﺎر أﺑــﻮ اﳊﺴــﻦ اﻟﻜــﻮﰲ ﻣــﻮﱃ ﺑــﲏ أﺳــﺪ وﻳﻘــﺎل ﻟــﻪ ﻣﻌﺎوﻳــﺔ ﺑــﻦ أﰊ اﻟﻌﺒــﺎس
ﺻﺪوق ﻟﻪ أوﻫﺎم
Mu’awiyah b. Hisham al-Qasar, Abu al-Hasan al-Kufi, freed slave of
Banu Asad, he is also Mu’awiyah b. Abi al-‘Abbas: Saduq (very truthful),
he had hallucinations.305
Qays is almost like that too, according to al-Hafiz:
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ﻗــﻴﺲ ﺑــﻦ اﻟﺮﺑﻴــﻊ اﻷﺳــﺪي أﺑــﻮ ﳏﻤــﺪ اﻟﻜــﻮﰲ ﺻــﺪوق ﺗﻐــﲑ ﳌــﺎ ﻛﱪوأدﺧــﻞ ﻋﻠﻴــﻪ اﺑﻨــﻪ ﻣــﺎ ﻟــﻴﺲ ﻣــﻦ
ﺣﺪﻳﺜﻪ ﻓﺤﺪث ﺑﻪ
Qays b. al-Rabi’ al-Asadi, Abu Muhamamd al-Kufi: Saduq (very
truthful). His memory deteriorated when he became old, and his son told
him things that were not part of his (original) ahadith, and he (Qays)
narrated them as ahadith.306
Both were very truthful, but with varying memory problems.
Nonetheless, their report is a very good shahid for the riwayah of ‘Abd alRazzaq. As a result, one can safely conclude that the athar of Salman alFarisi above, narrated by ‘Abd al-Razzaq, is sahih bi shawahidih. Therefore,
Amir al-Muminin ‘Ali b. Abi Talib was the first human being, and the first
male adult, to accept Islam.
Imam al-Tirmidhi (d. 279 H) records a hadith that further corroborates
this submission:

ﺣﺪﺛﻨﺎ ﳏﻤﺪ ﺑﻦ ﺑﺸﺎر و ﳏﻤﺪ ﺑﻦ اﳌﺜﲎ ﻗﺎﻻ ﺣﺪﺛﻨﺎ ﳏﻤﺪ ﺑﻦ ﺟﻌﻔﺮ ﺣﺪﺛﻨﺎ ﺷﻌﺒﺔ ﺑﻦ ﻋﻤـﺮو ﺑـﻦ
ﻣﺮة ﻋﻦ أﰊ ﲪﺰة رﺟﻞ ﻣﻦ اﻷﻧﺼﺎر ﻗﺎل ﲰﻌﺖ زﻳﺪ ﺑﻦ أرﻗﻢ ﻳﻘﻮل أول ﻣﻦ أﺳﻠﻢ ﻋﻠﻲ
Muhammad b. Bashar and Muhammad b. al-Muthanna – Muhammad b.
Ja’far – Shu’bah b. ‘Amr b. Marrah – Abu Hamza, who was a man from the
Ansar – Zayd b. Arqam:
“The first to accept Islam was ‘Ali.”307
Al-Tirmidhi states:

ﻫﺬا ﺣﺪﻳﺚ ﺣﺴﻦ ﺻﺤﻴﺢ

This hadith is hasan sahih308
‘Allamah al-Albani (d. 1420 H) agrees:

ﺻﺤﻴﺢ اﻹﺳﻨﺎد

It has a sahih chain309
Imam al-Tabarani (d. 360 H) also documents:

 ﻋـﻦ، ﻋـﻦ ﻣﻘﺴـﻢ، ﻋﻦ ﻋﺜﻤـﺎن اﳉـﺰري، ﻋﻦ ﻣﻌﻤﺮ، ﻋﻦ ﻋﺒﺪ اﻟﺮزاق،ﺣﺪﺛﻨﺎ إﺳﺤﺎق ﺑﻦ إﺑﺮاﻫﻴﻢ
أول ﻣﻦ أﺳﻠﻢ ﻋﻠﻲ رﺿﻲ اﷲ: ﻋﺒﺪ اﷲ ﺑﻦ ﻋﺒﺎس ﻗﺎل
Ishaq b. Ibrahim – ‘Abd al-Razzaq – Ma’mar – ‘Uthman al-Jazari –
Miqsam – ‘Abd Allah b. ‘Abbas:
“The first one to accept Islam was ‘Ali, may Allah be pleased with
him.”310
Shaykh al-Haji comments:

ﺣﺪﻳﺚ ﺻﺤﻴﺢ رﺟﺎﻟﻪ ﺛﻘﺎت

A sahih hadith. Its narrators are trustworthy.311

Imam Ibn ‘Abd al-Barr caps the references:

وروى ﻋﻦ ﺳﻠﻤﺎن وأﰊ ذر واﳌﻘﺪاد وﺧﺒﺎب وﺟﺎﺑﺮ وأﰉ ﺳﻌﻴﺪ اﳋﺪري وزﻳﺪ ﺑﻦ اﻷرﻗﻢ أن ﻋﻠـﻲ
ﺑﻦ أﰊ ﻃﺎﻟﺐ رﺿﻲ اﷲ ﻋﻨﻪ أول ﻣﻦ أﺳﻠﻢ وﻓﻀﻠﻪ ﻫﺆﻻء ﻋﻠﻰ ﻏﲑﻩ
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Salman, Abu Dharr, al-Miqdad, Khabab, Jabir, Abu Sa’id al-Khudri and
Zayd b. Arqam narrated that ‘Ali b. Abi Talib, may Allah be pleased with
him, was the first to accept Islam, and these people placed him in rank
above everyone else.312
Notably, along with Ibn ‘Abbas and Abu Rafi’, those were nine Sahabah.
Imam al-Hakim (d. 403 H) records about the tenth Sahabi –Sa’d b. Abi
Waqqas:

ﻋﻦ ﻗﻴﺲ ﺑﻦ أﰊ ﺣـﺎزم ﻗـﺎل ﻛﻨـﺖ ﺑﺎﳌﺪﻳﻨـﺔ ﻓﺒﻴﻨـﺎ أﻧـﺎ أﻃـﻮف ﰲ اﻟﺴـﻮق إذ ﺑﻠﻐـﺖ أﺣﺠـﺎر اﻟﺰﻳـﺖ
ﻓﺮأﻳﺖ ﻗﻮﻣﺎ ﳎﺘﻤﻌﲔ ﻋﻠﻰ ﻓـﺎرس ﻗـﺪ رﻛـﺐ داﺑـﺔ وﻫـﻮ ﻳﺸـﺘﻢ ﻋﻠـﻲ ﺑـﻦ أﰊ ﻃﺎﻟـﺐ واﻟﻨـﺎس وﻗـﻮف
 رﺟـﻞ ﻳﺸـﺘﻢ ﻋﻠـﻲ:  ﻣـﺎ ﻫـﺬا ؟ ﻓﻘـﺎﻟﻮا: ﺣﻮاﻟﻴﻪ إذ أﻗﺒﻞ ﺳﻌﺪ ﺑﻦ أﰊ وﻗﺎص ﻓﻮﻗـﻒ ﻋﻠـﻴﻬﻢ ﻓﻘـﺎل
 ﻳـﺎ ﻫـﺬا ﻋﻠـﻰ ﻣـﺎ ﺗﺸـﺘﻢ ﻋﻠـﻲ ﺑـﻦ: ﺑﻦ أﰊ ﻃﺎﻟﺐ ﻓﺘﻘﺪم ﺳﻌﺪ ﻓﺄﻓﺮﺟﻮا ﻟﻪ ﺣﱴ وﻗـﻒ ﻋﻠﻴـﻪ ﻓﻘـﺎل
أﰊ ﻃﺎﻟﺐ أﱂ ﻳﻜﻦ أول ﻣﻦ أﺳﻠﻢ أﱂ ﻳﻜﻦ أول ﻣﻦ ﺻﻠﻰ ﻣﻊ رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ
Narrated Qays b. Abi Hazim:
I was in Madinah. While I was moving around in the market, oil stones
arrived. So, I saw some people crowding around a Persian man who was
riding an animal and cursing ‘Ali b. Abi Talib. People stood round him
when Sa’d b. Abi Waqqas turned and stood in front of them and he asked,
“What is this?” They replied, “A man cursing ‘Ali b. Abi Talib.” So, Sa’d
moved forward and they made way for him until he stood before him and
said, “O you! On what basis do you curse ‘Ali b. Abi Talib? Is he not the
first to accept Islam? Is he not the first to perform Salat with the Messenger of
313
Allah, peace be upon him?....”

Al-Hakim declares:

ﻫﺬا ﺣﺪﻳﺚ ﺻﺤﻴﺢ اﻹﺳﻨﺎد

This hadith has a sahih chain.314
Al-Dhahabi (d. 748 H) confirms:

ﻋﻠﻰ ﺷﺮط اﻟﺒﺨﺎري وﻣﺴﻠﻢ

(Sahih) upon the standard of al-Bukhari and Muslim315
With the above, it can be confidently declared that the reports stating that
‘Ali was the first ever to accept Islam are mutawatir, and therefore
absolutely true and undisputable. Moreover, that fact is further corroborated
by another mutawatir tradition of the Prophet – Hadith al-‘Ilm – narrated by
fourteen of the Sahabah!
Additional evidence that Amir al-Muminin had become an “adult” before
he recited the shahadah of Islam lies in the fact that the Prophet performed
the congregational prayers with him. He would not do that with a child! The
report of Sa’d b. Abi Waqqas is already cited above. Meanwhile, there is
corroboration in this hadith documented by Imam al-Tirmidhi:

ﺣﺪﺛﻨﺎ ﳏﻤﺪ ﺑﻦ ﲪﻴﺪ ﺣﺪﺛﻨﺎ إﺑﺮاﻫﻴﻢ ﺑـﻦ اﳌﺨﺘـﺎر ﻋـﻦ ﺷـﻌﺒﺔ ﻋـﻦ أﰊ ﺑﻠـﺞ ﻋـﻦ ﻋﻤـﺮو ﺑـﻦ ﻣﻴﻤـﻮن
 أول ﻣﻦ ﺻﻠﻰ ﻋﻠﻲ:ﻋﻦ اﺑﻦ ﻋﺒﺎس ﻗﺎل
Muhammad b. Hamid – Ibrahim b. al-Mukhtar – Shu’bah – Abu Balj –
‘Amr b. Maymun – Ibn ‘Abbas:
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“The first to perform Salat was ‘Ali.”316
‘Allamah al-Albani says:

ﺻﺤﻴﺢ

Sahih317
Imam Ahmad b. Hanbal (d. 241 H) records a shahid for the above report:

ﺣﺪﺛﻨﺎ ﻋﺒﺪ اﷲ ﺣﺪﺛﲏ أﰊ ﺛﻨﺎ ﻳﺰﻳﺪ ﺑﻦ ﻫﺎرون اﻧﺎ ﺷﻌﺒﺔ ﻋﻦ ﻋﻤـﺮو ﺑـﻦ ﻣـﺮة ﻗـﺎل ﲰﻌـﺖ أﺑـﺎ ﲪـﺰة
ﳛﺪث ﻋﻦ زﻳﺪ ﺑﻦ أرﻗـﻢ ﻗـﺎل أول ﻣـﻦ ﺻـﻠﻰ ﻣـﻊ رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ ﻋﻠـﻲ رﺿـﻲ
اﷲ ﺗﻌﺎﱃ ﻋﻨﻪ
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Yazid b. Harun
– Shu’bah – ‘Amr b. Marrah – Abu Hamzah – Zayd b Arqam:
“The first to perform Salat with the Messenger of Allah, peace be upon
him, was ‘Ali, may Allah the Most High be pleased with him.”318
Quite surprisingly, Shaykh al-Arnauṭ states about it:

إﺳﻨﺎدﻩ ﺿﻌﻴﻒ

Its chain is dha’if319
As usual, he has given no reason for the weird verdict. So, let us
independently verify the strength of that sanad. Is the above report
authentic? Or, is it really weak?
Al-Hafiz says about the first narrator:

ﻋﺒﺪ اﷲ ﺑﻦ أﲪﺪ ﺑﻦ ﳏﻤﺪ ﺑﻦ ﺣﻨﺒﻞ اﻟﺸﻴﺒﺎﱐ أﺑﻮ ﻋﺒﺪ اﻟﺮﲪﻦ وﻟﺪ اﻹﻣﺎم ﺛﻘﺔ
‘Abd Allah b. Ahmad b. Muhammad b. Hanbal al-Shaybani, Abu ‘Abd
al-Rahman: son of the Imam, thiqah (trustworthy).320
He further states about the second narrator:

أﲪــﺪ ﺑــﻦ ﳏﻤــﺪ ﺑــﻦ ﺣﻨﺒــﻞ ﺑــﻦ ﻫــﻼل ﺑــﻦ أﺳــﺪ اﻟﺸــﻴﺒﺎﱐ اﳌــﺮوزي ﻧﺰﻳــﻞ ﺑﻐــﺪاد أﺑــﻮ ﻋﺒــﺪ اﷲ أﺣــﺪ
اﻷﺋﻤﺔ ﺛﻘﺔ ﺣﺎﻓﻆ ﻓﻘﻴﻪ ﺣﺠﺔ
Ahmad b. Muhammad b. Hanbal b. Hilal b. Asad al-Shaybani al-Maruzi,
a Baghdad resident, Abu ‘Abd Allah: One of the Imams, thiqah
(trustworthy), hafiz (a hadith scientist), jurist, hujjah (an authority).321
Concerning the third narrator, the verdict is the same, according to alHafiz:

ﻳﺰﻳﺪ ﺑﻦ ﻫﺎرون ﺑﻦ زاذان اﻟﺴﻠﻤﻲ ﻣﻮﻻﻫﻢ أﺑﻮ ﺧﺎﻟﺪ اﻟﻮاﺳﻄﻲ ﺛﻘﺔ ﻣﺘﻘﻦ ﻋﺎﺑﺪ
Yazid b. Harun b. Zazan al-Sulami, their freed slave, Abu Khalid alWasiṭi: Thiqah (trustworthy), extremely precise, a great worshipper of
Allah.322
The fourth narrator, Shu’bah, needs no introduction. Al-Hafiz makes
some ground-breaking pronouncements about him nonetheless:

ﺷﻌﺒﺔ ﺑﻦ اﳊﺠﺎج ﺑﻦ اﻟـﻮرد اﻟﻌﺘﻜـﻲ ﻣـﻮﻻﻫﻢ أﺑـﻮ ﺑﺴـﻄﺎم اﻟﻮاﺳـﻄﻲ ﰒ اﻟﺒﺼـﺮي ﺛﻘـﺔ ﺣـﺎﻓﻆ ﻣـﺘﻘﻦ
ﻛﺎن اﻟﺜﻮري ﻳﻘﻮل ﻫﻮ أﻣﲑ اﳌﺆﻣﻨﲔ ﰲ اﳊﺪﻳﺚ
Shu’bah b. al-Hajjaj b. al-Ward al-‘Atki, their freed slave, Abu Busṭam
al-Wasiṭi, al-Basri: Thiqah (trustworthy), hafiz (a hadith scientist), extremely
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precise. Al-Thawri used to say: “He was the amir al-muminin (the supreme
leader) in al-Hadith.”323

He has a very simple verdict about the fifth narrator as well:

ﻋﻤــﺮو ﺑــﻦ ﻣــﺮة ﺑــﻦ ﻋﺒــﺪ اﷲ ﺑــﻦ ﻃــﺎرق اﳉﻤﻠــﻲ ﺑﻔــﺘﺢ اﳉــﻴﻢ واﳌــﻴﻢ اﳌ ـﺮادي أﺑــﻮ ﻋﺒــﺪ اﷲ اﻟﻜــﻮﰲ
اﻷﻋﻤﻰ ﺛﻘﺔ ﻋﺎﺑﺪ ﻛﺎن ﻻ ﻳﺪﻟﺲ
‘Amr b. Marrah b. ‘Abd Allah b. Tariq al-Jamali al-Muradi, Abu ‘Abd
Allah al-Kufi, the blind person: Thiqah (trustworthy), a great worshipper of
Allah. He did NOT do tadlis.324
The last narrator is like that too, as pronounced by al-Hafiz:

ﻃﻠﺤــﺔ ﺑــﻦ ﻳﺰﻳــﺪ اﻷﻳﻠــﻲ ﺑﻔــﺘﺢ اﳍﻤــﺰة وﺳــﻜﻮن اﻟﻴــﺎء أﺑــﻮ ﲪــﺰة ﻣــﻮﱃ اﻷﻧﺼــﺎر ﻧــﺰل اﻟﻜﻮﻓــﺔ وﺛﻘــﻪ
اﻟﻨﺴﺎﺋﻲ
Talhah b. Yazid al-Ayli, the freed slave of the Ansar, he lived in Kufah:
Al-Nasai declared him thiqah (trustworthy).325

So, all the narrators are thiqah (trustworthy), and there is no evidence of
disconnection in the chain. As such, the isnad is sahih without a doubt!
‘Allamah al-Albani also states about another hadith with a very similar
sanad:

 ﲰﻌـﺖ أﺑـﺎ ﲪـﺰة أﻧـﻪ ﲰـﻊ زﻳـﺪ ﺑـﻦ: ﻣﻦ ﻃﺮﻳﻖ ﺷﻌﺒﺔ ﻋﻦ ﻋﻤﺮو ﺑـﻦ ﻣـﺮة ﻗـﺎل... أﺧﺮﺟﻪ أﺑﻮ داود
 وﻫﺬا ﺳـﻨﺪ ﺻـﺤﻴﺢ رﺟﺎﻟـﻪ رﺟـﺎل اﻟﺸـﻴﺨﲔ ﻏـﲑ أﰊ ﲪـﺰة واﲰـﻪ ﻃﻠﺤـﺔ ﺑـﻦ:ﻗﻠﺖ.... أرﻗﻢ ﻗﺎل
. ووﺛﻘﻪ اﺑﻦ ﺣﺒﺎن واﻟﻨﺴﺎﺋﻲ،ﻳﺰﻳﺪ اﻷﻧﺼﺎري ﻓﻤﻦ رﺟﺎل اﻟﺒﺨﺎري
Abu Dawud recorded it ... through the route of Shu’bah – ‘Amr b.
Marrah – Abu Hamzah – Zayd b. Arqam.... I (al-Albani) say: This chain is
sahih. Its narrators are narrators of the two Shaykhs apart from Abu
Hamzah, and his name is Talhah b. Yazid al-Ansari and he is from the
narrators of al-Bukhari. Ibn Hibban and al-Nasai declared him thiqah
(trustworthy).326
In conclusion, the chain of Zayd b. Arqam’s report that ‘Ali was the first
human being to perform Salat with the Prophet, recorded in Musnad
Ahmad, is impeccably sahih. All the narrators are trustworthy, and there is
no disconnection in the chain whatsoever. As such, Shaykh al-Arnauṭ’s
tadh’if of the sanad has no academic basis.
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22. Hadith Al-Zuhd, Correcting An Exaggeration
Shaykh Ibn Taymiyyah (d. 728 H) states about both Abu Bakr and
‘Umar:

أﻫﻞ اﻟﻌﻠﻢ ﲝﺎﳍﻤﺎ ﻳﻘﻮﻟﻮن ازﻫﺪ اﻟﻨﺎس ﺑﻌﺪ رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ و ﺳﻠﻢ اﻟﺰﻫﺪ اﻟﺸـﺮﻋﻲ أﺑـﻮ
ﺑﻜﺮ و ﻋﻤﺮ و ذﻟﻚ أن أﺑﺎ ﺑﻜﺮ ﻛﺎن ﻟﻪ ﻣﺎل ﻳﻜﺘﺴﺒﻪ ﻓﺄﻧﻔﻘﻪ ﻛﻠﻪ ﰲ ﺳﺒﻴﻞ اﷲ
The People of Knowledge, concerning both of them, say that the most
ascetic of mankind after the Messenger of Allah, peace be upon him – in
terms of legitimate ascetism – are Abu Bakr and ‘Umar. This is because
Abu Bakr earned some wealth and spent all of it in the Path of Allah.327
He adds:

و ﻗﺎل اﺑﻦ ﺣﺰم و ﻗﺎل ﻗﺎﺋﻠﻮن ﻋﻠﻲ ﻛﺎن أزﻫﺪﻫﻢ ﻗﺎل و ﻛﺬب ﻫﺬا اﳉﺎﻫﻞ
Ibn Hazm said: “Some people say that ‘Ali was the most ascetic of
them”. He (Ibn Hazm) replied, “This ignorant one has lied.”328
So, let us see the faces of some of these “ignorant liars”. Imam al-Hakim
(d. 403 H) records:

ﻓﺤـﺪﺛﻨﺎ ﺑﺸـﺮح ﻫـﺬا اﳊــﺪﻳﺚ اﻟﺸـﻴﺦ أﺑـﻮ ﺑﻜـﺮ ﺑــﻦ إﺳـﺤﺎق أﻧـﺎ اﳊﺴـﻦ ﺑــﻦ ﻋﻠـﻲ ﺑـﻦ زﻳـﺎد اﻟﺴــﺮي
ﺛﻨﺎ ﺣﺎﻣﺪ ﺑﻦ ﳛﲕ اﻟﺒﻠﺨﻲ ﲟﻜﺔ ﺛﻨـﺎ ﺳـﻔﻴﺎن ﻋـﻦ إﲰﺎﻋﻴـﻞ ﺑـﻦ أﰊ ﺧﺎﻟـﺪ ﻋـﻦ ﻗـﻴﺲ ﺑـﻦ أﰊ ﺣـﺎزم
ﻗــﺎل ﻛﻨــﺖ ﺑﺎﳌﺪﻳﻨــﺔ ﻓﺒﻴﻨــﺎ أﻧــﺎ أﻃــﻮف ﰲ اﻟﺴــﻮق إذ ﺑﻠﻐــﺖ أﺣﺠــﺎر اﻟﺰﻳــﺖ ﻓﺮأﻳــﺖ ﻗﻮﻣــﺎ ﳎﺘﻤﻌــﲔ
ﻋﻠﻰ ﻓﺎرس ﻗﺪ رﻛﺐ داﺑـﺔ وﻫـﻮ ﻳﺸـﺘﻢ ﻋﻠـﻲ ﺑـﻦ أﰊ ﻃﺎﻟـﺐ واﻟﻨـﺎس وﻗـﻮف ﺣﻮاﻟﻴـﻪ إذ أﻗﺒـﻞ ﺳـﻌﺪ
 رﺟـﻞ ﻳﺸـﺘﻢ ﻋﻠـﻲ ﺑـﻦ أﰊ ﻃﺎﻟـﺐ ﻓﺘﻘـﺪم:  ﻣﺎ ﻫـﺬا ؟ ﻓﻘـﺎﻟﻮا: ﺑﻦ أﰊ وﻗﺎص ﻓﻮﻗﻒ ﻋﻠﻴﻬﻢ ﻓﻘﺎل
 ﻳـﺎ ﻫـﺬا ﻋﻠـﻰ ﻣـﺎ ﺗﺸـﺘﻢ ﻋﻠـﻲ ﺑـﻦ أﰊ ﻃﺎﻟـﺐ أﱂ ﻳﻜـﻦ: ﺳـﻌﺪ ﻓـﺄﻓﺮﺟﻮا ﻟـﻪ ﺣـﱴ وﻗـﻒ ﻋﻠﻴـﻪ ﻓﻘـﺎل
أول ﻣــﻦ أﺳــﻠﻢ أﱂ ﻳﻜــﻦ أول ﻣــﻦ ﺻــﻠﻰ ﻣــﻊ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ وﺳــﻠﻢ أﱂ ﻳﻜــﻦ ازﻫــﺪ
اﻟﻨﺎس؟
Abu Bakr b. Ishaq – al-Hasan b. ‘Ali b. Ziyad al-Sirri – Hamid b. Yahya
al-Balakhi –Sufyan – Isma’il b. Abi Khalid – Qays b. Abi Hazim:
I was in Madinah. While I was moving around in the market, oil stones
arrived. So, I saw some people crowding around a Persian man who was
riding an animal and cursing ‘Ali b. Abi Talib. People stood round him
when Sa’d b. Abi Waqqas turned and stood in front of them and he asked,
“What is this?” They replied, “A man cursing ‘Ali b. Abi Talib.” So, Sa’d
moved forward and they made way for him until he stood before him and
said, “O you! On what basis do you curse ‘Ali b. Abi Talib? Is he not the
first to accept Islam? Is he not the first to perform Salat with the Messenger
of Allah, peace be upon him? Is he not the most ascetic of mankind?”329
Al-Hakim declares:

ﻫﺬا ﺣﺪﻳﺚ ﺻﺤﻴﺢ اﻹﺳﻨﺎد

This hadith has a sahih chain.330
Al-Dhahabi (d. 748 H) confirms:
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ﻋﻠﻰ ﺷﺮط اﻟﺒﺨﺎري وﻣﺴﻠﻢ

(Sahih) upon the standard of al-Bukhari and Muslim331
One would never have guessed correctly that the Ahl al-Sunnah consider
Sa’d b. Abi Waqqas, radhiyallahu ‘anhu - one of the most senior Sahabah
and one of the earliest converts to Islam - to be an ignorant liar! Wait a
minute! How come the testimony of Sa’d - an eye-witness - was ignorant
fallacy while that of Sunni scholars, born centuries after him, is sound
knowledge? Has the world really turned upside down?
Interestingly, another big Sunni name features prominently on the list of
“ignorant liars”. Al-Hafiz Ibn Kathir (d. 774 H) copies this report:

 ﺗـﺬاﻛﺮوا اﻟﺰﻫـﺎد ﻋﻨـﺪ ﻋﻤـﺮ: ﻋﻦ ﻋﻠﻲ ﺑﻦ اﳉﻌﺪ ﻋـﻦ اﳊﺴـﻦ ﺑـﻦ ﺻـﺎﱀ ﻗـﺎل:وﻗﺎل ﳛﲕ ﺑﻦ ﻣﻌﲔ
 أزﻫــﺪ: ﻓﻘــﺎل ﻋﻤــﺮ ﺑــﻦ ﻋﺒــﺪ اﻟﻌﺰﻳــﺰ، ﻓــﻼن: وﻗــﺎل ﻗــﺎﺋﻠﻮن، ﻓــﻼن:ﺑــﻦ ﻋﺒــﺪ اﻟﻌﺰﻳــﺰ ﻓﻘــﺎل ﻗــﺎﺋﻠﻮن
.ﻃﺎﻟﺐ

اﻟﻨﺎس ﰲ اﻟﺪﻧﻴﺎ ﻋﻠﻲ ﺑﻦ أﰊ

Yahya b. Ma’in – ‘Ali b. al-Ja’d – al-Hasan b. Salih:
They mentioned ascetism in the presence of ‘Umar b. ‘Abd al-‘Aziz.
Some people said, “So-and-so (is the most ascetic)”. Others said, “So-andso (is the most ascetic)”. So, ‘Umar b. ‘Abd al-‘Aziz said, “The most ascetic
of mankind - as far as this world (i.e. material possessions, power, and worldly
pleasures) is concerned - is ‘Ali b. Abi Talib.”332

Al-Hafiz says about the first narrator:

ﳛﲕ ﺑﻦ ﻣﻌﲔ ﺑﻦ ﻋﻮن اﻟﻐﻄﻔﺎﱐ ﻣﻮﻻﻫﻢ أﺑﻮ زﻛﺮﻳﺎ اﻟﺒﻐﺪادي ﺛﻘﺔ ﺣﺎﻓﻆ ﻣﺸـﻬﻮر إﻣـﺎم اﳉـﺮح
واﻟﺘﻌﺪﻳﻞ
Yahya b. Ma’in b. ‘Awn al-Ghaṭfani, their freed slave, Abu Zakariyah alBaghdadi: Thiqah (trustworthy), a well-known hafiz (hadith scientist), Imam
of al-jarh wa al-ta’dil.333
Concerning the second narrator, he also states:

ﻋﻠﻲ ﺑﻦ اﳉﻌﺪ ﺑﻦ ﻋﺒﻴﺪ أﺑﻮ اﳊﺴﻦ اﳉﻮﻫﺮي اﻟﺒﻐﺪادي ﺛﻘﺔ ﺛﺒﺖ رﻣﻲ ﺑﺎﻟﺘﺸﻴﻊ
‘Ali b. al-Ja’d b. ‘Ubayd, Abu al-Hasan al-Jawhari al-Baghdadi: Thiqah
(trustworthy), thabt (accurate), he was accused of Shi’ism.334

Lastly, he has this verdict on the third narrator:

اﳊﺴﻦ ﺑﻦ ﺻﺎﱀ ﺑﻦ ﺻﺎﱀ ﺑﻦ ﺣﻲ وﻫﻮ ﺣﻴﺎن ﺑﻦ ﺷﻔﻲ ﺑﻀﻢ ﺑﺎﳌﻌﺠﻤﺔ واﻟﻔﺎء ﻣﺼﻐﺮ اﳍﻤﺪاﱐ
ﺑﺴﻜﻮن اﳌﻴﻢ اﻟﺜﻮري ﺛﻘﺔ ﻓﻘﻴﻪ ﻋﺎﺑﺪ رﻣﻲ ﺑﺎﻟﺘﺸﻴﻊ
Al-Hasan b. Salih b. Salih b. Hayy, and he was Hayyan b. Shufay alHamdani al-Thawri: Thiqah (trustworthy), a jurist, a great worshipper of
Allah, he was accused of Shi’ism.335
The sanad, therefore, is sahih. All the narrators are trustworthy, and there
is no disconnection among the narrators. So, ‘Umar b. ‘Abd al-‘Aziz – the
righteous khalifah in the sight of most of the Ahl al-Sunnah – was actually
an “ignorant liar” according to the view of Imam Ibn Hazm, endorsed by
Shaykh Ibn Taymiyyah!
It is fair, at this point, to compare the asceticism of either Abu Bakr or
‘Umar with that of ‘Ali, ‘alaihi al-salam, for further verification. We prefer
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‘Umar for the research, since more materials are available on his lifetime
and death than on his predecessor. Shaykh Ibn Taymiyyah claims that
‘Umar was more ascetic than ‘Ali. Let us test the submission against reality.
We open the investigation with this athar from Sahih al-Bukhari:

ﺣﺪﺛﻨﺎ ﳏﻤﺪ ﺑﻦ ﺳﻼم أﺧﱪﻧﺎ ﳐﻠﺪ ﺑـﻦ ﻳﺰﻳـﺪ أﺧﱪﻧـﺎ اﺑـﻦ ﺟـﺮﻳﺞ ﻗـﺎل أﺧـﱪﱐ ﻋﻄـﺎء ﻋـﻦ ﻋﺒﻴـﺪ اﷲ
أن أﺑﺎ ﻣﻮﺳﻰ اﻷﺷﻌﺮي اﺳﺘﺄذن ﻋﻠـﻰ ﻋﻤـﺮ ﺑـﻦ اﳋﻄـﺎب رﺿـﻲ اﷲ ﻋﻨـﻪ ﻓﻠـﻢ ﻳـﺆذن ﻟـﻪ: ﺑﻦ ﻋﻤﲑ
وﻛﺄﻧﻪ ﻛﺎن ﻣﺸﻐﻮﻻ ﻓﺮﺟﻊ أﺑﻮ ﻣﻮﺳﻰ ﻓﻔﺮغ ﻋﻤﺮ ﻓﻘـﺎل أﱂ أﲰـﻊ ﺻـﻮت ﻋﺒـﺪ اﷲ ﺑـﻦ ﻗـﻴﺲ اﺋـﺬﻧﻮا
 ﻓﻘــﺎل ﺗــﺄﺗﻴﲏ ﻋﻠــﻰ ذﻟــﻚ ﺑﺎﻟﺒﻴﻨــﺔ ﻓــﺎﻧﻄﻠﻖ إﱃ.  ﻗﻴــﻞ ﻗــﺪ رﺟــﻊ ﻓــﺪﻋﺎﻩ ﻓﻘــﺎل ﻛﻨــﺎ ﻧــﺆﻣﺮ ﺑــﺬﻟﻚ. ﻟــﻪ
ﳎﻠـﺲ اﻷﻧﺼــﺎر ﻓﺴـﺄﳍﻢ ﻓﻘــﺎﻟﻮا ﻻ ﻳﺸـﻬﺪ ﻋﻠــﻰ ﻫـﺬا إﻻ أﺻــﻐﺮﻧﺎ أﺑـﻮ ﺳــﻌﻴﺪ اﳋـﺪري ﻓــﺬﻫﺐ ﺑــﺄﰊ
ﺳﻌﻴﺪ اﳋﺪري ﻓﻘﺎل ﻋﻤﺮ أﺧﻔـﻲ ﻫـﺬا ﻋﻠـﻲ ﻣـﻦ أﻣـﺮ رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ ؟ أﳍـﺎﱐ
 ﻳﻌﲏ اﳋﺮوج إﱃ ﲡﺎرة. اﻟﺼﻔﻖ ﺑﺎﻷﺳﻮاق
Muhammad b. Salam – Mukhlid b. Yazid – Ibn Jurayh – ‘Aṭa – ‘Ubayd
Allah b. ‘Umayr:
Abu Musa al-Ash’ari sought permission of ‘Umar b. al-Khattaab, may
Allah be pleased with him, to enter his house. But, he (‘Umar) did not give
him permission. It was as though he (‘Umar) was busy. So Abu Musa went
back. When ‘Umar finished his job, he asked, “Didn't I hear the voice of
‘Abd Allah b. Qays (i.e. the real name of Abu Musa)? Allow him to come in.”
It was said, “He (Abu Musa) has returned.” So, he (‘Umar) sent for him and
(on his arrival), he (Abu Musa) said, “We were ordered to do so”. ‘Umar
told him, “Bring witness in proof of that.” Abu Musa went to the assembly
of the Ansar and asked them. They said, “None amongst us will testify to
that except the youngest of us, Abu Sa’id Al-Khudri.” Abu Musa then took
Abu Sa’id Al-Khudri (to ‘Umar) and ‘Umar said “Has this order of the
Messenger of Allah been hidden from me? I used to be busy trading in
markets.”336
Imam Muslim (d. 261 H) records another report with some more details:

ﺣــﺪﺛﲏ ﻋﻤــﺮو ﺑــﻦ ﳏﻤــﺪ ﺑــﻦ ﺑﻜــﲑ اﻟﻨﺎﻗــﺪ ﺣــﺪﺛﻨﺎ ﺳــﻔﻴﺎن ﺑــﻦ ﻋﻴﻴﻨــﺔ ﺣــﺪﺛﻨﺎ واﷲ ﻳﺰﻳــﺪ ﺑــﻦ ﺣﺼــﻴﻔﺔ
ﻋ ــﻦ ﺑﺴ ــﺮ ﺑ ــﻦ ﺳ ــﻌﻴﺪ ﻗ ــﺎل ﲰﻌ ــﺖ أﺑـ ـﺎ ﺳ ــﻌﻴﺪ اﳋ ــﺪري ﻳﻘ ــﻮل ﻛﻨ ــﺖ ﺟﺎﻟﺴ ــﺎ ﺑﺎﳌﺪﻳﻨ ــﺔ ﰲ ﳎﻠ ــﺲ
اﻷﻧﺼــﺎر ﻓﺄﺗﺎﻧــﺎ أﺑــﻮ ﻣﻮﺳــﻰ ﻓﺰﻋــﺎ أو ﻣــﺬﻋﻮرا ﻗﻠﻨــﺎ ﻣــﺎ ﺷــﺄﻧﻚ ؟ ﻗــﺎل إن ﻋﻤــﺮ أرﺳــﻞ إﱄ أن آﺗﻴــﻪ
ﻓﺄﺗﻴﺖ ﺑﺎﺑﻪ ﻓﺴـﻠﻤﺖ ﺛﻼﺛـﺎ ﻓﻠـﻢ ﻳـﺮد ﻋﻠـﻲ ﻓﺮﺟﻌـﺖ ﻓﻘـﺎل ﻣـﺎ ﻣﻨﻌـﻚ أن ﺗﺄﺗﻴﻨـﺎ ؟ ﻓﻘﻠـﺖ إﱐ أﺗﻴـﺖ
ﻓﺴﻠﻤﺖ ﻋﻠﻰ ﺑﺎﺑﻚ ﺛﻼﺛـﺎ ﻓﻠـﻢ ﻳـﺮدوا ﻋﻠـﻲ ﻓﺮﺟﻌـﺖ وﻗـﺪ ﻗـﺎل رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ
إذا اﺳـﺘﺄذن أﺣـﺪﻛﻢ ﺛﻼﺛـﺎ ﻓﻠـﻢ ﻳـﺆذن ﻟـﻪ ﻓﻠﲑﺟـﻊ ﻓﻘـﺎل ﻋﻤـﺮ أﻗـﻢ ﻋﻠﻴـﻪ اﻟﺒﻴﻨـﺔ وإﻻ أوﺟﻌﺘـﻚ ﻓﻘـﺎل
أﰊ ﺑﻦ ﻛﻌﺐ ﻻ ﻳﻘﻮم ﻣﻌﻪ إﻻ أﺻﻐﺮ اﻟﻘﻮم ﻗﺎل أﺑﻮ ﺳﻌﻴﺪ ﻗﻠﺖ أﻧﺎ أﺻﻐﺮ اﻟﻘﻮم ﻗﺎل ﻓﺎذﻫﺐ ﺑﻪ
‘Amr b. Muhammad b. Bukayr al-Naqid – Sufyan b. ‘Uyaynah –Yazid b.
Husayfah – Busr b. Sa’id – Abu Sa’id al-Khudri:
I was sitting in Madinah in the assembly of the Ansar when Abu Musa
came to us trembling with fear. We said, “What is the problem with you?”
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He replied, “’Umar sent for me. So, I went to his door, and said as-salam
‘alaikum three times and he did not reply me. Therefore, I returned. On that,
he said, “Why did you not come to us?” I said, “I came to you and said assalam ‘alaikum three times at your door but I was not given any response.
So, I returned. The Messenger of Allah, peace be upon him, had said, ‘When
any of you seeks permission to enter three times, and he is not permitted, he
must turn back’”. So, ‘Umar said, “Bring evidence to support it. Otherwise,
I will take you to task.” Ubayy b. Ka’b said, “None shall stand with him (to
testify) but the youngest of the people.” Abu Sa’id said, “I am the
youngest”. He (Ubayy) said, “Then go with him.”337
‘Umar literally heard him saying as-salamu ‘alaikum three times, but did
not respond. In line with the Sunnah, Abu Musa returned. Strangely, ‘Umar
proceeded to accuse him of NOT having come to his door at all despite his
message! That certainly was a deliberately false accusation from the
khalifah of the believers! In any case, Abu Musa explained himself, and
excused his action through the Sunnah of the Messenger, sallallahu ‘alaihi
wa alihi.
Quite weirdly, ‘Umar had absolutely no clue about this Sunnah! From the
narrations, it is clear that all the Ansar knew of the Prophetic order. In what
looks like a humiliation of the khalifah, they randomly picked the youngest
of them, to narrate it to him. But, what was ‘Umar’s excuse? He used “to be
busy trading in markets”. ‘Umar was moving from market to market doing
business in order to make money. Therefore, he did not have time to learn
the Sunnah from the Messenger! As such, he was clueless about even some
of the most basic Sunnahs.
Apparently, money had more priority over the Sunnah in the sight of
‘Umar. What about ‘Ali? Al-Hafiz Ibn Kathir states:

ِ
 ﻋــﻦ، أﻳﻀــﺎ
ً  ﻋــﻦ ﺧﺎﻟــﺪ ﺑــﻦ َﻋْﺮ َﻋـَـﺮة أﻧــﻪ ﲰــﻊ ﻋﻠﻴــﺎ وﺷــﻌﺒﺔ،  ﻋــﻦ ﲰَــﺎك، ﻗــﺎل ﺷــﻌﺒﺔ ﺑـﻦ اﳊﺠــﺎج
 ﻋ ــﻦ أﻣ ــﲑ، أﻳﻀ ــﺎ ﻣ ــﻦ ﻏ ــﲑ وﺟ ــﻪ
ً  وﺛﺒ ــﺖ. ﲰ ــﻊ ﻋﻠﻴًــﺎ،  ﻋ ــﻦ أﰊ اﻟﻄﱡَﻔْﻴ ــﻞ، اﻟﻘﺎﺳ ــﻢ ﺑ ــﻦ أﰊ ﺑ ـﱠﺰة

 ﻻ ﺗﺴـﺄﻟﻮﱐ ﻋـﻦ آﻳـﺔ ﰲ ﻛﺘـﺎب اﷲ:  أﻧﻪ ﺻﻌﺪ ﻣﻨـﱪ اﻟﻜﻮﻓـﺔ ﻓﻘـﺎل: اﳌﺆﻣﻨﲔ ﻋﻠﻲ ﺑﻦ أﰊ ﻃﺎﻟﺐ
. إﻻ أﻧﺒﺄﺗﻜﻢ ﺑﺬﻟﻚ،  وﻻ ﻋﻦ ﺳﻨﺔ ﻋﻦ رﺳﻮل اﷲ،

Shu’bah b. al-Hajjaj, from Simak, from Khalid b. ‘Ar’arah that he heard
‘Ali; and Shu’bah again narrated from al-Qasim b. Abi Barrah from Abu alTufayl that he heard ‘Ali; and IT IS ALSO AUTHENTICALLY
TRANSMITTED through many chains that Amir al-Muminin ‘Ali b. Abi
Talib climbed the pulpit of Kufah and said, “You will not ask me about ANY
verse in the Book of Allah, or about ANY Sunnah from the Messenger of
Allah, except that I will inform you about that.”338

‘Ali knew all the Sunnahs, without absolutely any exception. The only
way he was able to achieve this was that he placed the supreme priority
upon learning the Qur’an and Sunnah from the Messenger of Allah. In all
honesty, it is extremely difficult, if not entirely impossible, to rationalize
how our Ahl al-Sunnah brothers reach their conclusion that ‘Umar was more
ascetic or more knowledgeable than ‘Ali!
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As a final point, let us compare both ‘Umar and ‘Ali from another angle.
Imam Ibn Shabah (d. 262 H) records:

ﺣﺪﺛﻨﺎ ﻣﻮﺳﻰ ﺑﻦ إﲰﺎﻋﻴﻞ ﻗﺎل ﺣﺪﺛﻨﺎ ﺳﻼم ﺑﻦ أﰊ ﻣﻄﻴﻊ ﻋﻦ أﻳﻮب ﻗـﺎل ﻗﻠـﺖ ﻟﻨـﺎﻓﻊ ﻫـﻞ ﻛـﺎن
ﻋﻠﻰ ﻋﻤﺮ رﺿﻲ اﷲ ﻋﻨﻪ دﻳﻦ ﻓﻘﺎل وﻣﻦ أﻳﻦ ﻳﺪع ﻋﻤﺮ دﻳﻨﺎ وﻗﺪ ﺑﺎع رﺟﻞ ﻣﻦ ورﺛﺘﻪ ﻣﲑاﺛﻪ ﲟﺎﺋـﺔ
.أﻟﻒ
Musa b. Isma’il – Salam b. Abi Muṭi’ – Ayub:
I said to Nafi’, “Did ‘Umar, may Allah be pleased with him, have any
debt?” So, he replied, “From where can ‘Umar claim to have any debt when
a man from his inheritors sold his inheritance for 100,000 (dinars)?”339
Al-Hafiz has this to say about the report:

ﻓــﺮوى ﻋﻤــﺮ ﺑــﻦ ﺷــﺒﺔ ﰲ ﻛﺘــﺎب اﳌﺪﻳﻨــﺔ ﺑﺈﺳــﻨﺎد ﺻــﺤﻴﺢ ان ﻧﺎﻓﻌــﺎ ﻗــﺎل ﻣــﻦ أﻳــﻦ ﻳﻜــﻮن ﻋﻠــﻰ ﻋﻤــﺮ
دﻳــﻦ وﻗــﺪ ﺑــﺎع رﺟــﻞ ﻣــﻦ ورﺛﺘــﻪ ﻣﲑاﺛــﻪ ﲟﺎﺋــﺔ اﻟــﻒ اﻧﺘﻬــﻰ وﻫــﺬا ﻻ ﻳﻨﻔــﻲ ان ﻳﻜــﻮن ﻋﻨــﺪ ﻣﻮﺗــﻪ ﻋﻠﻴــﻪ
دﻳــﻦ ﻓﻘــﺪ ﻳﻜــﻮن اﻟﺸــﺨﺺ ﻛﺜــﲑ اﳌــﺎل وﻻ ﻳﺴــﺘﻠﺰم ﻧﻔــﻲ اﻟــﺪﻳﻦ ﻋﻨــﻪ ﻓﻠﻌــﻞ ﻧﺎﻓﻌــﺎ أﻧﻜــﺮ ان ﻳﻜــﻮن
دﻳﻨﻪ ﱂ ﻳﻘﺾ
‘Umar b. Shabah recorded in Kitab al-Madinah with a sahih chain that
Nafi’ said, “From where can ‘Umar claim to have any debt when a man
from his inheritors sold his inheritance for 100,000 (dinars)?”. This does not
negate the possibility that when he died he had a debt. The person can be
very rich person. But, that does not necessarily mean that he does not have
any debt. Perhaps, Nafi’ was denying the existence of any unpaid debt for
him.340
The dinar was the default Arabian currency at that time. It was a gold
coin. In modern terms, each classical dinar equals approximately US
$193.00341 (one hundred and ninety-three US dollars). So, each male son of
‘Umar inherited from him net wealth worth at least US $19, 300000
(nineteen million and three hundred thousand US dollars). If he had any
daughters, her inheritance would be half of that, which is US $9, 650000
(nine million and six hundred and fifty thousand US dollars). So, how many
were ‘Umar’s children who survived him? Al-Hafiz Ibn Kathir states about
‘Umar b. al-Khaṭṭab:

، وزﻳـﺪ اﻷﺻـﻐﺮ، وﻫـﻢ زﻳـﺪ اﻷﻛـﱪ، ﻓﺠﻤﻠﺔ أوﻻدﻩ رﺿﻲ اﷲ ﻋﻨﻪ وأرﺿﺎﻩ ﺛﻼﺛﺔ ﻋﺸﺮ وﻟـﺪا:ﻗﻠﺖ
 ﻗـﺎل اﻟـﺰﺑﲑ ﺑـﻦ ﺑﻜـﺎر وﻫـﻮ أﺑـﻮ، وﻋﺒﺪ اﻟﺮﲪﻦ اﻷوﺳﻂ، وﻋﺒﺪ اﻟﺮﲪﻦ اﻷﻛﱪ، وﻋﺒﺪ اﷲ،وﻋﺎﺻﻢ
 رﺿــﻲ، وﻓﺎﻃﻤــﺔ، وزﻳﻨــﺐ، ورﻗﻴـﺔ، وﺣﻔﺼــﺔ، وﻋﻴــﺎض، وﻋﺒــﺪ اﻟــﺮﲪﻦ اﻷﺻـﻐﺮ وﻋﺒﻴــﺪ اﷲ،ﺷـﺤﻤﺔ
.اﷲ ﻋﻨﻬﻢ
I (Ibn Kathir) say: In summary, his (i.e. ‘Umar’s) children, may Allah be
pleased with him, were thirteen, and they were Zayd al-Akbar, Zayd alAsghar, ‘Asim, ‘Abd Allah, ‘Abd al-Rahman al-Akbar, ‘Abd al-Rahman alAwsaṭ - al-Zubayr b. Bakar said he was Abu Shahmah, ‘Abd al-Rahman alAsghar, ‘Ubayd Allah, ‘Iyad, Hafsah, Ruqayyah, Zaynab and Faṭimah, may
Allah be pleased with them.342
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The second khalifah had thirteen children. Only four of them were
females. So, there were nine males. Of his children generally, one of them –
Abu Shahmah – died during his lifetime. Ibn ‘Abd al-Barr (d. 463 H)
explains the circumstances of his death:

وﻋﺒــﺪ اﻟــﺮﲪﻦ ﺑــﻦ ﻋﻤــﺮ اﻷوﺳــﻂ ﻫــﻮ أﺑــﻮ ﺷــﺤﻤﺔ ﻫــﻮ اﻟــﺬي ﺿ ـﺮﺑﻪ ﻋﻤــﺮو ﺑــﻦ اﻟﻌــﺎص ﲟﺼــﺮ ﰲ
اﳋﻤﺮ ﰒ ﲪﻠﻪ إﱃ اﳌﺪﻳﻨﺔ ﻓﻀﺮﺑﻪ أﺑﻮﻩ أدب اﻟﻮاﻟﺪ ﰒ ﻣﺮض وﻣﺎت ﺑﻌﺪ ﺷﻬﺮ
‘Abd al-Rahman b. ‘Umar al-Awsaṭ was Abu Shahmah. He was the one
who was beaten in Egypt by ‘Amr b. al-As for alcohol drinking. Then, he
took him to Madinah, and his father (i.e. ‘Umar) beat him as a parental
correctional measure. Then he became sick and died after a month.343
It looks like unintentional manslaughter by the angry khalifah. Whatever
the case, eight males and four females inherited ‘Umar among his children
alone. We will completely ignore what his wives and some other people
might also have inherited from the second khalifah. We will also not take
into account any gifts from his vast wealth which he might have given to
some people. We will equally take our eyes away from any debts he had,
which was re-paid from his estate, before the remainder was distributed
among his inheritors. Our focus, strictly, is upon what passed to his sons and
daughters from him.
The monetary value of the inheritance of a male inheritor was US $19,
300000 (nineteen million and three hundred thousand US dollars). For all
eight sons, the total would be US $ 154, 400000 (one hundred and fifty four
million and four hundred thousand dollars). The share of each daughter was
US $9, 650000 (nine million and six hundred and fifty thousand US
dollars). For the four daughters, their total inheritance was worth US $38,
600000 (thirty-eight million and six hundred thousand US dollars). Adding
US $ 154, 400000 to $38, 600000, we get US $193, 000000 (one hundred
and ninety-three million US dollars). This was the wealth that the children
of ‘Umar b. al-Khaṭṭab alone inherited from him.
How ‘Umar acquired such vast wealth is unclear. Before he became the
khalifah, he was only an average businessman, with no record of any
spectacular success. Moreover, he was not an oil tycoon or weapons
merchant, nor was he a Silicon Valley entrepreneur. Even his entire business
empire, in modern terms, would be only a small-scale rural enterprise.
Considering the extreme poverty levels back then, ‘Umar’s fortune of at
least US $193, 000000 (one hundred and ninety-three million US dollars)
placed him in the position of multibillionaires in our times. He was most
likely the richest man on earth during his khilafah.
So, what about Amir al-Muminin ‘Ali? Was he really worldlier than
‘Umar, as claimed by Shaykh Ibn Taymiyyah? Imam Ahmad b. Hanbal (d.
241 H) records:

ﺣـﺪﺛﻨﺎ ﻋﺒـﺪ اﷲ ﺣـﺪﺛﲏ أﰊ ﺛﻨـﺎ وﻛﻴــﻊ ﻋـﻦ إﺳـﺮاﺋﻴﻞ ﻋـﻦ أﰊ إﺳـﺤﺎق ﻋــﻦ ﻋﻤـﺮو ﺑـﻦ ﺣﺒﺸـﻲ ﻗــﺎل
 ﻟﻘـﺪ ﻓــﺎرﻗﻜﻢ رﺟـﻞ ﺑـﺎﻷﻣﺲ ﻣــﺎ:ﺧﻄﺒﻨـﺎ اﳊﺴـﻦ ﺑـﻦ ﻋﻠــﻲ ﺑﻌـﺪ ﻗﺘـﻞ ﻋﻠـﻲ رﺿــﻲ اﷲ ﻋﻨﻬﻤـﺎ ﻓﻘـﺎل
ﺳﺒﻘﻪ اﻷوﻟﻮن ﺑﻌﻠﻢ وﻻ أدرﻛﻪ اﻵﺧﺮون ان ﻛﺎن رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻟﻴﺒﻌﺜﻪ وﻳﻌﻄﻴﻪ
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اﻟﺮاﻳﺔ ﻓﻼ ﻳﻨﺼﺮف ﺣﱴ ﻳﻔـﺘﺢ ﻟـﻪ وﻣـﺎ ﺗـﺮك ﻣـﻦ ﺻـﻔﺮاء وﻻ ﺑﻴﻀـﺎء اﻻ ﺳـﺒﻌﻤﺎﺋﺔ درﻫـﻢ ﻣـﻦ ﻋﻄﺎﺋـﻪ
ﻛﺎن ﻳﺮﺻﺪﻫﺎ ﳋﺎدم ﻷﻫﻠﻪ
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Waki’ – Israil
– Abu Ishaq – ‘Amr b. Habashi:
Al-Hasan b. ‘Ali delievered a sermon to us after the killing of ‘Ali, may
Allah be pleased with him, and said: “Verily, a man has left you yesterday.
The awwalun (people of old) never surpassed him in knowledge, and the
akhirun (later ones) never reach his level (in knowledge). Whever the
Messenger of Allah, peace be upon him, appointed him and gave him the
flag, he never returned until he is granted victory (by Allah). He left behind
no gold coin and no silver coin except 700 (seven hundred) dirhams from his
344
salary. He set it aside to procure with it a servant for his family.”

Shaykh al-Arnauṭ says:

ﺣﺴﻦ

Hasan345
A dirham which was a silver coin, in modern terms, equals
approximately US $3 (three US dollars)346. So, ‘Ali’s monetary wealth
when he died was only US $2100 (two thousand and one hundred US
dollars). Apart from his living quarters and his battle equipment (and
possibly a few other minor items), there is no reliable record of him
possessing and leaving behind anything else. Rather, the fact that he had to
set aside seven hundred dirhams from his salary in order to purchase a
servant shows that he had no other means. Perhaps, his entire estate was
only US $5,000 (five thousand US dollars) at the most. To our dear Shaykh
Ibn Taymiyyah, a khalifah with a total estate of less than US $5,000 (five
thousand US dollars) was more worldly and materialistic than another
khalifah who left behind more than US $193, 000000 (one hundred and
ninety-three million US dollars). Isn’t that very weird?
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23. Verse Of Al-Najwa, A Real Eye-Opener
Shaykh Ibn Taymiyyah (d. 728 H) states:

و اﳉـﻮاب أن ﻳﻘــﺎل أﻣــﺎ اﻟــﺬي ﺛﺒــﺖ ﻓﻬــﻮ أن ﻋﻠﻴــﺎ رﺿــﻲ اﷲ ﻋﻨــﻪ ﺗﺼــﺪق و ﻧــﺎﺟﻰ ﰒ ﻧﺴــﺨﺖ
ــﺎ ﻏــﲑﻩ ﻟﻜــﻦ اﻵﻳــﻪ ﱂ ﺗﻮﺟــﺐ اﻟﺼــﺪﻗﺔ ﻋﻠــﻴﻬﻢ ﻟﻜــﻦ أﻣــﺮﻫﻢ إذا ﻧــﺎﺟﻮا أنO اﻵﻳــﺔ ﻗﺒــﻞ أن ﻳﻌﻤــﻞ
ﻳﺘﺼــﺪﻗﻮا ﻓﻤــﻦ ﱂ ﻳﻨــﺎج ﱂ ﻳﻜــﻦ ﻋﻠﻴــﻪ أن ﻳﺘﺼــﺪق و إذا ﱂ ﺗﻜــﻦ اﳌﻨﺎﺟ ـﺎة واﺟﺒــﺔ ﱂ ﻳﻜــﻦ أﺣــﺪ
ﻣﻠﻮﻣﺎ إذا ﺗﺮك ﻣﺎ ﻟﻴﺲ ﺑﻮاﺟﺐ
The reply is to say that what is authentically transmitted is that ‘Ali, may
Allah be pleased with him, gave charity and had a private conversation
(with the Prophet). Then the verse was abrogated before anyone else could act
upon it.
However, the verse did not make the giving of charity compulsory upon
them (i.e. the Sahabah). Rather, it ordered them to give charity whenever
they had private conversation (with the Messenger). Therefore, whosoever
did not have a private conversation (with the Prophet) did not have to give
charity. Since having a private conversation (with the Messenger) was not
compulsory, none could be criticized for abandoning what was not
obligatory.347
He adds elsewhere:

وﻫﻜﺬا آﻳﺔ اﻟﻨﺠﻮى ﻓﺈﻧﻪ ﱂ ﻳﻨﺎج اﻟﺮﺳﻮل ﻗﺒﻞ ﻧﺴﺨﻬﺎ إﻻ ﻋﻠـﻲ وﱂ ﻳﻜـﻦ ﻋﻠـﻰ ﻣـﻦ ﺗـﺮك اﻟﻨﺠـﻮى
ﺣــﺮج ﻓﻤﺜــﻞ ﻫــﺬا اﻟﻌﻤــﻞ ﻟــﻴﺲ ﻣــﻦ ﺧﺼــﺎﺋﺺ اﻷﺋﻤــﺔ وﻻ ﻣــﻦ ﺧﺼــﺎﺋﺺ ﻋﻠــﻲ رﺿــﻲ اﷲ ﻋﻨــﻪ وﻻ
ﻳﻘﺎل إن ﻏﲑ ﻋﻠﻰ ﺗﺮك اﻟﻨﺠﻮى ﲞﻼ ﺑﺎﻟﺼﺪﻗﺔ ﻷن ﻫﺬا ﻏﲑ ﻣﻌﻠـﻮم ﻓـﺈن اﳌـﺪة ﱂ ﺗﻄـﻞ وﰲ ﺗﻠـﻚ
اﳌــﺪة اﻟﻘﺼــﲑة ﻗــﺪ ﻻ ﳛﺘــﺎج اﻟﻮاﺣــﺪ إﱃ اﻟﻨﺠــﻮى وإن ﻗــﺪر أن ﻫــﺬا ﻛــﺎن ﳜــﺺ ﺑﻌــﺾ اﻟﻨــﺎس ﱂ
ﻳﻠــﺰم أن ﻳﻜــﻮن أﺑــﻮ ﺑﻜــﺮ وﻋﻤــﺮ رﺿــﻲ اﷲ ﻋﻨﻬﻤــﺎ ﻣــﻦ ﻫــﺆﻻء ﻛﻴــﻒ وأﺑــﻮ ﺑﻜــﺮ رﺿــﻲ اﷲ ﻋﻨــﻪ ﻗــﺪ
أﻧﻔــﻖ ﻣﺎﻟــﻪ ﻛﻠــﻪ ﻳــﻮم رﻏــﺐ اﻟﻨــﱯ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﰲ اﻟﺼــﺪﻗﺔ وﻋﻤــﺮ رﺿــﻲ اﷲ ﻋﻨــﻪ ﺟــﺎء
ﺑﻨﺼﻒ ﻣﺎﻟﻪ ﺑﻼ ﺣﺎﺟﺔ إﱃ اﻟﻨﺠﻮى ﻓﻜﻴﻒ ﻳﺒﺨـﻞ أﺣـﺪﳘﺎ ﺑـﺪرﳘﲔ أو ﺛﻼﺛـﺔ ﻳﻘـﺪﻣﻬﺎ ﺑـﲔ ﻳـﺪي
ﳒﻮاﻩ
The Verse of al-Najwa is like that too. This is because none had a private
conversation with the Messenger before its abrogation except ‘Ali, and there
was no blame on anyone who abandoned having a private conversation
(with the Prophet). The like of this act (of ‘Ali) is not part of the exclusive
merits of the Imams, and was not from the exclusive merits of ‘Ali, may
Allah be pleased with him. It is also not said that others apart from ‘Ali
abandoned the private conversation out of miserliness to avoid giving charity.
This is because such (a reason) is not known, for the time was short.

During that short period, it was possible that one did not need to have the
private conversation (with the Messenger). If some people were able to do
this, it was not necessary that Abu Bakr and ‘Umar, may Allah be pleased
with them both, were among such people. How can that be when it was Abu
Bakr, may Allah be pleased with him, who had spent all his wealth on the
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day that the Messenger of Allah, peace be upon him, encouraged the giving
of charity.
‘Umar too, may Allah be pleased with him, gave half of his wealth (in
charity), without the need for a private conversation. How could either of
them have been miserly about spending two or three dirhams before his
private conversation (with the Prophet)?348
Our dear Shaykh confirms the authenticity of the narration stating that
Amir al-Muminin, ‘alaihi al-salam, was the only one who ever complied
with the Verse of al-Najwa before its abrogation. However, he has made
excuses for the failures of Abu Bakr, ‘Umar and ‘Uthman to fulfill the
instruction in the verse, despite Sunni claims about their unmatched
generosity and selflessness. According to the Shaykh, the verse was
shortlived. When it was revealed, Amir al-Muminin enforced it. But, before
anyone else could have a reason or chance to do likewise, it was cancelled.
So, others did not have the opportunity. Besides, it was not obligatory upon
Abu Bakr, ‘Umar and ‘Uthman to comply with the verse anyway unless
they intended to have private discussions with the Messenger of Allah,
sallallahu ‘alaihi wa alihi. Since they might not have intended to privately
talk with the Prophet, none can blame them for not having complied with
the verse before its abrogation.
In order to understand what happened with the Verse of al-Najwa, it is
important to understand a background fact about the Sahabah, as stated by
Allah:

ﻳﺎ أﻳﻬﺎ اﻟﺬﻳﻦ آﻣﻨﻮا أﻃﻴﻌﻮا اﷲ وأﻃﻴﻌـﻮا اﻟﺮﺳـﻮل وﻻ ﺗﺒﻄﻠـﻮا أﻋﻤـﺎﻟﻜﻢ إن اﻟـﺬﻳﻦ ﻛﻔـﺮوا وﺻـﺪوا
ﻨـﻮا وﺗـﺪﻋﻮا إﱃ اﻟﺴـﻠﻢ وأﻧـﺘﻢ اﻷﻋﻠـﻮنb ﻋﻦ ﺳﺒﻴﻞ اﷲ ﰒ ﻣﺎﺗﻮا وﻫﻢ ﻛﻔـﺎر ﻓﻠـﻦ ﻳﻐﻔـﺮ اﷲ ﳍـﻢ ﻓـﻼ
واﷲ ﻣﻌﻜـﻢ وﻟـﻦ ﻳـﱰﻛﻢ أﻋﻤـﺎﻟﻜﻢ إﳕــﺎ اﳊﻴـﺎة اﻟـﺪﻧﻴﺎ ﻟﻌـﺐ وﳍــﻮ وإن ﺗﺆﻣﻨـﻮا وﺗﺘﻘـﻮا ﻳـﺆﺗﻜﻢ أﺟــﻮرﻛﻢ
وﻻ ﻳﺴﺄﻟﻜﻢ أﻣﻮاﻟﻜﻢ إن ﻳﺴﺄﻟﻜﻤﻮﻫﺎ ﻓـﻴﺤﻔﻜﻢ ﺗﺒﺨﻠـﻮا وﳜـﺮج أﺿـﻐﺎﻧﻜﻢ ﻫـﺎ أﻧـﺘﻢ ﻫـﺆﻻء ﺗـﺪﻋﻮن
ﻟﺘﻨﻔﻘﻮا ﰲ ﺳﺒﻴﻞ اﷲ ﻓﻤﻨﻜﻢ ﻣﻦ ﻳﺒﺨﻞ وﻣﻦ ﻳﺒﺨﻞ ﻓﺈﳕﺎ ﻳﺒﺨﻞ ﻋﻦ ﻧﻔﺴﻪ
O you who believe! Obey Allah, and obey the Messenger and render not
vain your deeds. Verily, those who disbelieve, and hinder from the Path of
Allah, then die while they are disbelievers, Allah will not forgive them. So
be not weak and ask not for peace while you are having the upper hand.
Allah is with you, and will never decrease the reward of your good deeds.
The life of this world is but play and pastime, but if you believe, and fear
Allah, and avoid evil, He will grant you your wages, and will not ask you
your wealth.
If He were to ask you of it (i.e. your wealth), and press you, YOU WOULD
BE MISERLY, and He will bring out all your ill-wills. Behold! You are those
who are called upon to spend in the Path of Allah, YET AMONG YOU ARE
SOME WHO ARE MISERS. And whoever is miserly, he is only miserly to

himself.349
A lot of the wealthy Sahabah were misers and ill-willing. This was why
Allah generalized about them in the first statement. Even if we were to
reject the sweeping declaration of our Creator, we must still, at the least,
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accept that among the wealthy Sahabah were many who were misers. It was
against this background that Allah sent down the Verse of al-Najwa:

ﻳــﺎ أﻳﻬــﺎ اﻟــﺬﻳﻦ آﻣﻨ ـﻮا إذا ﻧــﺎﺟﻴﺘﻢ اﻟﺮﺳــﻮل ﻓﻘــﺪﻣﻮا ﺑــﲔ ﻳــﺪي ﳒ ـﻮاﻛﻢ ﺻــﺪﻗﺔ ذﻟــﻚ ﺧــﲑ ﻟﻜــﻢ
وأﻃﻬﺮ ﻓﺈن ﱂ ﲡﺪوا ﻓﺈن اﷲ ﻏﻔﻮر رﺣﻴﻢ
O you who believe! When you consult with the Messenger in private,
spend something in charity before your private consultation. That will be

better and purer for you. But, if you find not (the means for it), then verily,
Allah is Oft-Forgiving, Most Merciful.350
There are two factors for consideration in the blessed verse. Firstly, it
covered only those of the Sahabah who used to have private consultations
with the Messenger of Allah. Without any doubt, those were primarily the
people of Madinah and Abu Bakr, ‘Umar and ‘Uthman were chiefs among
them. Secondly, the command, apparently, was directed to those of the
Sahabah in Madinah who had the means to spend in charity. Some of them
were so destitute that they could not afford to give out anything. Allah
exempted such extremely poor Sahabah. There is again absolutely no doubt
that Abu Bakr ‘Umar and ‘Uthman were able to afford sadaqah from their
wealth.
Interestingly, once the Verse of al-Najwa was revealed, the wealthy and
middle-income Sahabah displayed disturbing levels of miserliness. They
were required to give only 1 dirham - approximately US $3 (three US
dollars) - or above in charity. But, they all – with only one exception refrained from giving anything! They instead withheld entirely from
privately consulting with the Prophet in order to escape spending anything
in sadaqah!
This was why it was only Amir al-Muminin who enforced the verse.
Others deliberately declined. They had reasons and needs, as well as very
ample opportunities, to privately speak with the Messenger. However, they
chose to forgo doing so, just to keep their little dirhams and dinars in their
pockets. The wealthy and middle-income Sahabah had great chances to
fulfil the commandment in the verse. But, all of them recoiled, except Amir
al-Muminin ‘Ali!
Due to the unbecoming attitude of the Sahabah to the command in the
Verse of al-Najwa, Allah cancelled it:

أأﺷــﻔﻘﺘﻢ أن ﺗﻘــﺪﻣﻮا ﺑــﲔ ﻳــﺪي ﳒ ـﻮاﻛﻢ ﺻــﺪﻗﺎت ﻓــﺈذ ﱂ ﺗﻔﻌﻠ ـﻮا وﺗــﺎب اﷲ ﻋﻠــﻴﻜﻢ ﻓــﺄﻗﻴﻤﻮا
اﻟﺼﻼة وآﺗﻮا اﻟﺰﻛﺎة وأﻃﻴﻌﻮا اﷲ ورﺳﻮﻟﻪ واﷲ ﺧﺒﲑ ﲟﺎ ﺗﻌﻤﻠﻮن
Are you AFRAID of spending in charity before your private consultation?
If then, do not do it, and Allah has FORGIVEN you. So, perform Salat and

give Zakat and obey Allah and and His Messenger. And Allah is All-Aware
of what you do.351
They were literally “afraid” to spend just 1 dirham (US $3) from their
wealth, while many of them had several thousands! Looking at the text of
the verse, it is general. Therefore, it applied universally to all the wealthy
and middle-income Sahabah living in Madinah, except whosoever was
exonerated by strong evidence. All of them had needs to privately consult
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with the Messenger of Allah. But, they stayed back, “afraid” of giving
sadaqah! The only one exempted from the criticism, of course, was ‘Ali b.
Abi Talib – due to the existence of authentic reports clearing him of any
guilt. Imam al-Hakim (d. 403 H) records one of them:

أﺧﱪﱐ ﻋﺒﺪ اﷲ ﺑﻦ ﳏﻤﺪ اﻟﺼﻴﺪﻻﱐ ﺛﻨﺎ ﳏﻤﺪ ﺑﻦ أﻳﻮب أﻧﺒﺄ ﳛـﲕ ﺑـﻦ اﳌﻐـﲑة اﻟﺴـﻌﺪي ﺛﻨـﺎ ﺟﺮﻳـﺮ
 ﻗـﺎل ﻋﻠـﻲ ﺑـﻦ أﰊ ﻃﺎﻟـﺐ رﺿـﻲ اﷲ: ﻋﻦ ﻣﻨﺼﻮر ﻋﻦ ﳎﺎﻫﺪ ﻋﻦ ﻋﺒﺪ اﻟﺮﲪﻦ ﺑـﻦ أﰊ ﻟﻴﻠـﻰ ﻗـﺎل
ـﺎ ﺑﻌـﺪي أﺣـﺪ آﻳـﺔ اﻟﻨﺠـﻮى }ﻳـﺎ أﻳﻬـﺎO ـﺎ أﺣـﺪ وﻻ ﻳﻌﻤـﻞO  إن ﰲ ﻛﺘﺎب اﷲ ﻵﻳﺔ ﻣـﺎ ﻋﻤـﻞ:ﻋﻨﻪ
}ﺻﺪﻗﺔ

اﻟﺬﻳﻦ آﻣﻨﻮا إذا ﻧﺎﺟﻴﺘﻢ اﻟﺮﺳﻮل ﻓﻘﺪﻣﻮا ﺑﲔ ﻳﺪي ﳒﻮاﻛﻢ

‘Abd Allah b. Muhammad al-Sayadlani – Muhammad b. Ayub – Yahya
b. al-Mughirah al-Sa’di – Jarir – Mansur – Mujahid – ‘Abd al-Rahman b.
Abi Layli – ‘Ali b. Abi Talib, may Allah be pleased with him:
“Verily, in the Book of Allah, there is a verse that none complied with,
and none will ever comply with, apart from me. It is the Verse of al-Najwa
{O you who believe! When you consult with the Messenger in private,
spend something in charity before your private consultation}352
Al-Hakim comments:

ﻫﺬا ﺣﺪﻳﺚ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط اﻟﺸﻴﺨﲔ

This hadith is sahih upon the standard of the two Shaykhs.353
Al-Dhahabi (d. 748 H) agrees:

ﻋﻠﻰ ﺷﺮط اﻟﺒﺨﺎري وﻣﺴﻠﻢ

(Sahih) upon the standard of al-Bukhari and Muslim354
There is no evidence whatsoever removing the names of Abu Bakr,
‘Umar and ‘Uthman from the black list. As such, none can take them out of
it. In other words, Abu Bakr, ‘Umar and ‘Uthman too were among the
miserly ones! Allah also considered their omission to have been a sin, but
had “forgiven” them on His Own Accord. Apparently, Shaykh Ibn
Taymiyyah’s re-invention of the incident does not tally at all with the
reality.
One then wonders. Abu Bakr, ‘Umar and ‘Uthman were literally “afraid”
to spend a single dirham of their wealth in sadaqah. That was their attitude
to money and charity. This fact, which has Qur’anic backing, nullifies and
throws out all Sunni claims and riwayat about the trio’s legendary financial
sacrifices in the Path of Allah. If the tales were true, the story of the Verse
of al-Najwa would have been far different. Wait a minute! ‘Umar b. alKhaṭṭab stashed up for himself wealth worth more than US $193, 000000
(one hundred and ninety-three million US dollars) during his khilafah. That
was about 1400 years ago when poverty levels, across the world, were
beyond extreme. If he had wanted to be miserly, what else would he have
done?
It would not be out of place to end this chapter with these golden Words
of Allah:
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ـﺎ ﰲ ﺳــﺒﻴﻞ اﷲ ﻓﺒﺸـﺮﻫﻢ ﺑﻌـﺬاب أﻟـﻴﻢ ﻳـﻮم ﳛﻤــﻰsواﻟـﺬﻳﻦ ﻳﻜﻨـﺰون اﻟـﺬﻫﺐ واﻟﻔﻀـﺔ وﻻ ﻳﻨﻔﻘﻮ
ﻢ وﻇﻬﻮرﻫﻢ ﻫﺬا ﻣﺎ ﻛﻨﺰﰎ ﻷﻧﻔﺴـﻜﻢ ﻓـﺬوﻗﻮا ﻣـﺎOﺎ ﺟﺒﺎﻫﻬﻢ وﺟﻨﻮO ﻋﻠﻴﻬﺎ ﰲ ﻧﺎر ﺟﻬﻨﻢ ﻓﺘﻜﻮى
ﻛﻨﺘﻢ ﺗﻜﻨﺰون
And those who hoard up gold and silver and spend it not in the Way of
Allah, announce unto them a painful torment. On the Day when it will be
heated in the Fire of Jahannam and with it will be branded their foreheads,
their flanks, and their backs: “This is what you hoarded for yourselves. Now
taste of what you used to hoard.”355
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24. Hadith Al-Rayat, A Truly Messy One
Shaykh Ibn Taymiyyah (d. 728 H) states:
....اﻟﻨﺎس

ﻗﺎل اﻟﺮاﻓﻀﻲ واﻟﺮاﺑﻊ أﻧﻪ ﻛﺎن أﺷﺠﻊ

 أﻣـﺎ ﻗﻮﻟـﻪ إﻧـﻪ ﻛـﺎن... واﳉﻮاب أﻧﻪ ﻻ رﻳﺐ أن ﻋﻠﻴـﺎ رﺿـﻲ اﷲ ﻋﻨـﻪ ﻛـﺎن ﻣـﻦ ﺷـﺠﻌﺎن اﻟﺼـﺤﺎﺑﺔ
أﺷﺠﻊ اﻟﻨﺎس ﻓﻬﺬا ﻛﺬب ﺑﻞ ﻛﺎن أﺷﺠﻊ اﻟﻨﺎس رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ و ﺳﻠﻢ
The Rafidhi said: “The fourth (point) is that he (‘Ali) was the bravest of
mankind....
The reply is that there is no doubt that ‘Ali, may Allah be pleased with
him, was one of the brave ones among the Sahabah ... As for his statement
that he (‘Ali) was the bravest of mankind, that is a lie. Rather, the bravest of
mankind was the Messenger of Allah.356
Our dear Shaykh has removed the words of the Shi’i scholar from its
proper context. The style of expression adopted by the latter was very
common in Arabic texts, and the word “mankind” in it always excluded the
Prophet, sallallahu ‘alaihi wa alihi! In other words, when the Shi’i scholar
mentioned “the bravest of mankind”, the phrase “after the Messenger of
Allah” is automatically implied. Similar expressions can be found in these
words of Sa’d b. Abi Waqqas, a very senior Sahabi, as documented by
Imam al-Hakim (d. 403 H):

ﻳﺎ ﻫﺬا ﻋﻠﻰ ﻣﺎ ﺗﺸﺘﻢ ﻋﻠـﻲ ﺑـﻦ أﰊ ﻃﺎﻟـﺐ أﱂ ﻳﻜـﻦ أول ﻣـﻦ أﺳـﻠﻢ أﱂ ﻳﻜـﻦ أول ﻣـﻦ ﺻـﻠﻰ ﻣـﻊ
رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ أﱂ ﻳﻜﻦ ازﻫﺪ اﻟﻨﺎس أﱂ ﻳﻜﻦ أﻋﻠﻢ اﻟﻨﺎس؟
“O you! On what basis do you curse ‘Ali b. Abi Talib? Is he not the first
to accept Islam? Is he not the first to perform Salat with the Messenger of
Allah, peace be upon him? Is he not the most ascetic of mankind? Is he not
the most knowledgeable of mankind?”357
Al-Hakim declares:

ﻫﺬا ﺣﺪﻳﺚ ﺻﺤﻴﺢ اﻹﺳﻨﺎد

This hadith has a sahih chain.358
Al-Dhahabi (d. 748 H) confirms:

ﻋﻠﻰ ﺷﺮط اﻟﺒﺨﺎري وﻣﺴﻠﻢ

(Sahih) upon the standard of al-Bukhari and Muslim359
Will our dear Shaykh accuse this noble Sahabi of telling lies? Anyway,
the Shaykh himself makes absolutely no attempt to claim Abu Bakr or
‘Umar was braver than Amir al-Muminin, ‘alaihi al-salam, in physical
battle. Rather, he re-defines the word “bravery”, and then plays a new card:

واﻟﺸـﺠﺎﻋﺔ ﺗﻔﺴـﺮ ﺑﺸـﻴﺌﲔ أﺣـﺪﳘﺎ ﻗـﻮة اﻟﻘﻠـﺐ وﺛﺒﺎﺗـﻪ ﻋﻨـﺪ اﳌﺨـﺎوف واﻟﺜـﺎﱐ ﺷـﺪة اﻟﻘﺘـﺎل ﺑﺎﻟﺒــﺪن
ﺑــﺄن ﻳﻘﺘــﻞ ﻛﺜ ـﲑا وﻳﻘﺘــﻞ ﻗــﺘﻼ ﻋﻈﻴﻤــﺎ واﻷول ﻫــﻮ اﻟﺸــﺠﺎﻋﺔ وأﻣــﺎ اﻟﺜــﺎﱐ ﻓﻴــﺪل ﻋﻠــﻰ ﻗــﻮة اﻟﺒــﺪن
وﻋﻤﻠﻪ وﻟﻴﺲ ﻛﻞ ﻣﻦ ﻛﺎن ﻗﻮي اﻟﺒﺪن ﻛﺎن ﻗﻮي اﻟﻘﻠﺐ وﻻ ﺑﺎﻟﻌﻜﺲ
And “bravery” is explained with two things. One of them is strength of
the heart, and its firmness in the face of fear. The second is great strength in
physical fighting, to kill a lot of people. Only the first is bravery. As for the
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second, it (only) proves physical strength. And, not everyone who is
physically strong has a strong heart, and not vice versa.360
So, “bravery” is only to have a fearless heart. Whether this translates into
action on the battlefield or not is irrelevant. Rather, the warrior who firmly
faces multiple enemy fighters in battle, and kills them is not brave at all. He
is only “physically strong”. Our Shaykh justifies his new definition in this
manner:

واﻟﻨﱯ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ و ﺳـﻠﻢ ﻛـﺎن أﻛﻤـﻞ اﻟﻨـﺎس ﰲ ﻫـﺬﻩ اﻟﺸـﺠﺎﻋﺔ اﻟـﱵ ﻫـﻲ اﳌﻘﺼـﻮدة ﰲ أﺋﻤـﺔ
اﳊﺮب وﱂ ﻳﻘﺘـﻞ ﺑﻴـﺪﻩ إﻻ أﰊ ﺑـﻦ ﺧﻠـﻒ ﻗﺘﻠـﻪ ﻳـﻮم أﺣـﺪ وﱂ ﻳﻘﺘـﻞ ﺑﻴـﺪﻩ أﺣـﺪا ﻻ ﻗﺒﻠﻬـﺎ وﻻ ﺑﻌـﺪﻫﺎ
وﻛﺎن أﺷﺠﻊ ﻣﻦ ﲨﻴﻊ اﻟﺼﺤﺎﺑﺔ
The Prophet, peace be upon him, was the most perfect of mankind in this
type of bravery (i.e. of the heart) which was what was expected in the war
commanders. He never killed anyone with his hand except Ubayy b. Khalaf.
He killed him on the Day of Uhud, and never killed anyone else before or
after them. Yet, he was braver than all the Sahabah.361
This analogy does not work in the cases of Abu Bakr, ‘Umar and
‘Uthman though. The Messenger of Allah was the ruler of Arabia at that
time. Heads of state are not expected anywhere to participate in battle like
foot soldiers. Rather, they are to be shielded from the enemy as much as
possible. As for Abu Bakr, ‘Umar and ‘Uthman, they were ordinary
soldiers. Therefore, they had every obligation and chance to participate in
multiple combats with enemy fighters. But what happened?
Obviously, since Shaykh Ibn Taymiyyah’s new definition is hinged upon
the roles of the Prophet in battle, it is inapplicable in the cases of anyone
who was not the head of state at the times of the battles. Moreover, one
honestly wonders about the logicality of the Shaykh’s separation of
fearlessness of the heart from battle valour. Can a person with a timid heart
willfully confront fully armed, firmly determined, well-trained and highly
experienced enemy fighters, in mortal combats, in battle?
But then, what exactly does Shaykh Ibn Taymiyyah want us to pick from
his incongruous definition? He minces no words about it:

وإذا ﻛﺎﻧﺖ اﻟﺸﺠﺎﻋﺔ اﳌﻄﻠﻮﺑﺔ ﻣﻦ اﻷﺋﻤﺔ ﺑﺸﺠﺎﻋﺔ اﻟﻘﻠﺐ ﻓﻼ رﻳﺐ أن أﺑﺎ ﺑﻜﺮ ﻛﺎن أﺷﺠﻊ ﻣﻦ
ﻋﻤﺮ وﻋﻤﺮ أﺷﺠﻊ ﻣﻦ ﻋﺜﻤﺎن وﻋﻠﻲ
Since the type of bravery that is required from the rulers is the bravery of
the heart, then there is no doubt that Abu Bakr was braver than ‘Umar, and
‘Umar was braver than ‘Uthman and ‘Ali.362
Strange indeed! Were Abu Bakr, ‘Umar and ‘Uthman rulers during the
lifetime of the Prophet?! In any case, there is an implicit admission in these
wild gymnastics of our dear Shaykh that the trio were no match at all for
Amir al-Muminin in terms of physical strength and battle successes.
However, he must nonetheless place them above him at any cost. Therefore,
he lumps things up and tables patently desperate excuses. He also
apparently assumes – contrary to logic - that the heroic achievements of ‘Ali
in battle required less courage than the trio’s relative battle redundancy!
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Then comes the big question, and Shaykh Ibn Taymiyyah makes another
attempt:

ــﺰم ﻗــﻂ ﻓﻬــﻮ ﰲ ذﻟــﻚ ﻛــﺄﰊ ﺑﻜــﺮ وﻋﻤــﺮ وﻃﻠﺤــﺔ واﻟ ـﺰﺑﲑ وﻏــﲑﻫﻢ ﻣــﻦ اﻟﺼــﺤﺎﺑﺔsوأﻣــﺎ ﻗﻮﻟــﻪ ﻣــﺎ ا
ﺰﻣﻮا ﻗﻂ وﱂ ﻳﻌﺮف ﻷﺣﺪ ﻣـﻦsﺰم ﻛﺎﻟﻘﻮل ﰲ أن ﻫﺆﻻء ﻣﺎ اsرﺿﻲ اﷲ ﻋﻨﻬﻢ ﻓﺎﻟﻘﻮل ﰲ أﻧﻪ ﻣﺎ ا
ﻫــﺆﻻء ﻫﺰﳝــﺔ وإن ﻛــﺎن ﻗــﺪ وﻗــﻊ ﺷــﻲء ﰲ اﻟﺒــﺎﻃﻦ وﱂ ﻳﻨﻘــﻞ ﻓــﻴﻤﻜﻦ أن ﻋﻠﻴــﺎ وﻗــﻊ ﻣﻨــﻪ ﻣــﺎﱂ ﻳﻨﻘــﻞ
ــﺰم ﺑــﻞsواﳌﺴــﻠﻤﻮن ﻛﺎﻧــﺖ ﳍــﻢ ﻫﺰﳝﺘــﺎن ﻳــﻮم أﺣــﺪ وﻳــﻮم ﺣﻨــﲔ وﱂ ﻳﻨﻘــﻞ أن أﺣــﺪا ﻣــﻦ ﻫــﺆﻻء ا
اﳌــﺬﻛﻮر ﰲ اﻟﺴــﲑ واﳌﻐــﺎزي أن أﺑــﺎ ﺑﻜــﺮ وﻋﻤــﺮ ﺛﺒﺘــﺎ ﻣــﻊ اﻟﻨــﱯ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﻳــﻮم أﺣــﺪ
ﺰﻣـﺎ ﻳـﻮم ﺣﻨـﲔ ﻓﻜﺬﺑـﻪ ﻣﻌﻠـﻮم وإﳕـﺎ اﻟـﺬيsﻤـﺎ اsـﺰم وﻣـﻦ ﻧﻘـﻞ أsوﻳﻮم ﺣﻨـﲔ وﱂ ﻳﻨﻬﺰﻣـﺎ ﻣـﻊ ﻣـﻦ ا
ـﺰام أﰊ ﺑﻜــﺮ وﻋﻤــﺮ ﺑﺎﻟﺮاﻳــﺔ ﻳــﻮم ﺣﻨــﲔsــﺰم ﻳــﻮم أﺣــﺪ ﻋﺜﻤــﺎن وﻗــﺪ ﻋﻔــﺎ اﷲ ﻋﻨــﻪ وﻣــﺎ ﻧﻘــﻞ ﻣــﻦ اsا
ﻓﻤﻦ اﻷﻛﺎذﻳﺐ اﳌﺨﺘﻠﻘﺔ اﻟﱵ اﻓﱰاﻫﺎ اﳌﻔﱰون
As for his (i.e. the Shi’i scholar’s) statement that he (‘Ali) NEVER fled
(the battlefield), then he was, in this (merit), like Abu Bakr, ‘Umar, Talhah,
al-Zubayr and others among the Sahabah, may Allah be pleased with them.
The statement that he (‘Ali) never fled away is like the statement that these
people too never fled away. It is not known that any of them ever fled away.
And if something had happened (from them) in secret which has not been
reported, it is possible that something happened from ‘Ali too which has not
been reported.
The Muslims fled away the battlefield twice – on the Day of Uhud and
on the Day of Hunayn and it is not reported that anyone of these people fled
away. What is mentioned in the Sirah (i.e. biography of the Prophet) and alMaghazi (i.e. reports of battles) books is that Abu Bakr and ‘Umar stood
firmly with the Prophet, peace be upon him, on the Day of Uhud and on the
Day of Hunayn and did not flee away with those who fled away.
Whoever reported that they both fled away on the Day of Hunayn, his lie
is obvious. The only one (of them) who fled away on the Day of Uhud was
‘Uthman, and Allah has forgiven him. As for what is reported concerning
the flight of Abu Bakr and ‘Umar with the flag on the Day of Hunayn, it is
one of the fabrications which the forgers forged.363
The Shaykh agrees that Amir al-Muminin never fled the battlefield, no
matter how hopeless things became. This is very crucial in determining who
was brave and who was cowardly. There is no doubt that anyone who flees
the battlefield is a coward. Interestingly, our Shaykh confesses that ‘Uthman
was a coward who fled away on the Day of Uhud. No wonder, he never
attempts anywhere to claim that ‘Uthman was braver than ‘Ali. But then, he
argues that Abu Bakr and ‘Umar too, like ‘Ali, never fled away. Apparently,
if he ever admits that either of the duo was a coward who fled away, his
entire argument crashes. One fact, however, remains undeniable. There are
reports indicating that both Abu Bakr and ‘Umar fled the battlefields. Our
Shaykh instinctively throws them out as fabrications. He also seeks to
counter such reports with what is “mentioned” – with no proof of
authenticity - in the history books. A fair researcher, of course, would like to
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examine these “forged” reports alleging Abu Bakr’s and ‘Umar’s cowardice,
to determine the truth of the matter by himself.
Well, according to an authentic report, Abu Bakr, ‘Umar and ‘Uthman
fled the battlefields repeatedly on different occasions. It did not happen
once, twice or thrice. Rather, on several occasions of battle, the trio fled
away, as documented by Imam Muslim (d. 261 H):

ﺣﺪﺛﻨﺎ ﳏﻤﺪ ﺑﻦ أﰊ ﺑﻜﺮ اﳌﻘﺪﻣﻲ وﺣﺎﻣﺪ ﺑﻦ ﻋﻤﺮ اﻟﺒﻜﺮاوي وﳏﻤﺪ ﺑﻦ ﻋﺒـﺪاﻷﻋﻠﻰ ﻗـﺎﻟﻮا ﺣـﺪﺛﻨﺎ
اﳌﻌﺘﻤﺮ )وﻫﻮ اﺑﻦ ﺳﻠﻴﻤﺎن( ﻗﺎل ﲰﻌﺖ أﰊ ﻋﻦ أﰊ ﻋﺜﻤﺎن ﻗﺎل ﱂ ﻳﺒﻖ ﻣﻊ رﺳﻮل اﷲ ﺻـﻠﻰ اﷲ
ﻋﻠﻴﻪ و ﺳﻠﻢ ﰲ ﺑﻌﺾ ﺗﻠﻚ اﻷﻳﺎم اﻟﱵ ﻗﺎﺗﻞ ﻓﻴﻬﻦ رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻏـﲑ ﻃﻠﺤـﺔ
وﺳﻌﺪ ﻋﻦ ﺣﺪﻳﺜﻬﻤﺎ
Muhammad b. Abi Bakr al-Muqaddami, Hamid b. ‘Umar al-Bakrawi and
Muhammad b. ‘Abd al-A’la – al-Mu’tamar (and he is Ibn Sulayman) –
father – Abu ‘Uthman:
“None remained with the Messenger of Allah, peace be upon him, on
some of the DAYS in which the Messenger of Allah, peace be upon him, was
fighting apart from Talhah and Sa’d. They both (i.e. Talhah and Sa’d)
narrated that to me.”364
On the days of the successive battles, everyone else used to flee –
apparently including Abu Bakr, ‘Umar and ‘Uthman – except Talhah and
Sa’d.
Among such days, the Day of Uhud (3 AH) readily comes to mind. The
most notorious runner on that day was ‘Uthman. Shaykh Ibn Taymiyyah
himself admits this. Nonetheless, this is an explicit hadith from Sahih alBukhari confirming his flight:

 ﺟـﺎء رﺟـﻞ ﻣـﻦ:ﺣﺪﺛﻨﺎ ﻣﻮﺳﻰ ﺑﻦ إﲰﺎﻋﻴﻞ ﺣﺪﺛﻨﺎ أﺑﻮ ﻋﻮاﻧﺔ ﺣﺪﺛﻨﺎ ﻋﺜﻤﺎن ﻫﻮ اﺑﻦ ﻣﻮﻫـﺐ ﻗـﺎل
أﻫــﻞ ﻣﺼــﺮ وﺣــﺞ اﻟﺒﻴــﺖ ﻓـﺮأى ﻗﻮﻣــﺎ ﺟﻠﻮﺳــﺎ ﻓﻘــﺎل ﻣــﻦ ﻫــﺆﻻء اﻟﻘــﻮم ؟ ﻓﻘــﺎﻟﻮا ﻫــﺆﻻء ﻗـﺮﻳﺶ ﻗــﺎل
ﻓﻤﻦ اﻟﺸﻴﺦ ﻓﻴﻬﻢ؟ ﻗﺎﻟﻮا ﻋﺒﺪ اﷲ ﺑﻦ ﻋﻤﺮ ﻗﺎل ﻳﺎ اﺑﻦ ﻋﻤﺮ إﱐ ﺳـﺎﺋﻠﻚ ﻋـﻦ ﺷـﻲء ﻓﺤـﺪﺛﲏ ﻫـﻞ
.ﻧﻌﻢ

ﺗﻌﻠﻢ أن ﻋﺜﻤﺎن ﻓﺮ ﻳﻮم أﺣﺪ ؟ ﻗﺎل

Musa b. Isma’il – Abu ‘Awanah – ‘Uthman b. Muhib:
An Egyptian man came and performed the Hajj to the House. So, he saw
some people sitting, and asked, “Who are these people?” They said, “They
are the tribe of Quraysh.” He said, “Who is the old man amongst them?”
They replied, “He is ‘Abd Allah b. ‘Umar.” He said, “O Ibn Umar! I want to
ask you about something; please tell me about it. Do you know that ‘Uthman
fled away on the Day of Uhud?" Ibn ‘Umar said, "Yes." 365
Referring to this ugly incident, Allah states:

إذ ﺗﺼــﻌﺪون وﻻ ﺗﻠــﻮون ﻋﻠــﻰ أﺣــﺪ واﻟﺮﺳــﻮل ﻳــﺪﻋﻮﻛﻢ ﰲ أﺧ ـﺮاﻛﻢ ﻓﺄﺛــﺎﺑﻜﻢ ﻏﻤــﺎ ﺑﻐــﻢ ﻟﻜ ـﻴﻼ
ﲢﺰﻧﻮا ﻋﻠﻰ ﻣﺎ ﻓﺎﺗﻜﻢ وﻻ ﻣﺎ أﺻﺎﺑﻜﻢ واﷲ ﺧﺒﲑ ﲟﺎ ﺗﻌﻤﻠﻮن
(And remember) when you ran away (dreadfully) without even casting a
side glance at anyone, and the Messenger was in your rear calling you
back.366
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The Prophet was calling ‘Uthman while he was fleeing away. He heard
him, but did not even cast a side glance at anyone, not even at Muhammad!
He was completely frightened, and sought to run away from the Messenger
of Allah as quickly as they could, in order to save his own life. It was indeed
a great flight, and a great tragedy!
On the Day of Hunayn (8 AH) too, the Sahabah fled away again! This is
referred to by Allah in His Book:

ﻟﻘــﺪ ﻧﺼــﺮﻛﻢ اﷲ ﰲ ﻣ ـﻮاﻃﻦ ﻛﺜــﲑة وﻳــﻮم ﺣﻨــﲔ إذ أﻋﺠﺒــﺘﻜﻢ ﻛﺜ ـﺮﺗﻜﻢ ﻓﻠــﻢ ﺗﻐــﻦ ﻋــﻨﻜﻢ ﺷــﻴﺌﺎ
وﺿﺎﻗﺖ ﻋﻠﻴﻜﻢ اﻷرض ﲟﺎ رﺣﺒﺖ ﰒ وﻟﻴﺘﻢ ﻣﺪﺑﺮﻳﻦ
Truly, Allah has helped you on many battlefields, and on the Day of
Hunayn when you rejoiced at your great number but it availed you naught
and the earth, as vast as it is, was straitened for you. Then you fled away.367
The statement is general. Therefore, everyone fled except whoever there
is concrete evidence clearing him. ‘Umar, in particular, was one of the
runners on that day. Imam al-Bukhari (d. 256 H) records:

وﻗـﺎل اﻟﻠﻴـﺚ ﺣـﺪﺛﲏ ﳛـﲕ ﺑـﻦ ﺳــﻌﻴﺪ ﻋـﻦ ﻋﻤـﺮ ﺑـﻦ ﻛﺜـﲑ ﺑــﻦ أﻓﻠـﺢ ﻋـﻦ أﰊ ﳏﻤـﺪ ﻣـﻮﱃ أﰊ ﻗﺘــﺎدة
أن أﺑﺎ ﻗﺘﺎدة ﻗﺎل ﳌﺎ ﻛﺎن ﺣﻨﲔ ﻧﻈـﺮت إﱃ رﺟـﻞ ﻣـﻦ اﳌﺴـﻠﻤﲔ ﻳﻘﺎﺗـﻞ رﺟـﻼ ﻣـﻦ اﳌﺸـﺮﻛﲔ وآﺧـﺮ
ﻣــﻦ اﳌﺸــﺮﻛﲔ ﳜﺘﻠــﻪ ﻣــﻦ وراﺋــﻪ ﻟﻴﻘﺘﻠــﻪ ﻓﺄﺳــﺮﻋﺖ إﱃ اﻟــﺬي ﳜﺘﻠــﻪ ﻓﺮﻓــﻊ ﻳــﺪﻩ ﻟﻴﻀـﺮﺑﲏ وأﺿــﺮب ﻳــﺪﻩ
ــﺰمsﻓﻘﻄﻌﺘﻬــﺎ ﰒ أﺧــﺬﱐ ﻓﻀــﻤﲏ ﺿــﻤﺎ ﺷــﺪﻳﺪا ﺣــﱴ ﲣﻮﻓــﺖ ﰒ ﺗــﺮك ﻓﺘﺤﻠــﻞ ودﻓﻌﺘــﻪ ﰒ ﻗﺘﻠﺘــﻪ وا
ﺰﻣﺖ ﻣﻌﻬﻢ ﻓﺈذا ﺑﻌﻤﺮ ﺑـﻦ اﳋﻄـﺎب ﰲ اﻟﻨـﺎس ﻓﻘﻠـﺖ ﻟـﻪ ﻣـﺎ ﺷـﺄن اﻟﻨـﺎس؟ ﻗـﺎل أﻣـﺮsاﳌﺴﻠﻤﻮن وا
اﷲ ﰒ ﺗﺮاﺟﻊ اﻟﻨﺎس إﱃ رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ و ﺳﻠﻢ
Al-Layth – Yahya b. Sa’id – ‘Umar b. Kathir b. Aflah – Abu
Muhammad, freed slave of Abu Qatadah – Abu Qatadah:
On the Day of Hunayn, I saw a Muslim fighting with one of the pagans
and another pagan was hiding himself behind the Muslim in order to kill
him. So I hurried towards the pagan who was hiding behind the Muslim to
kill him, and he raised his hand to hit me but I hit his hand and cut it off.
That man got hold of me and pressed me so hard that I was afraid, then I
knelt down and his grip became loose and I pushed him and killed him. The
Muslims fled, and I too fled WITH THEM. Suddenly, I met ‘Umar b. alKhaṭṭab AMONGST THE PEOPLE and I asked him, “What is wrong with

THE PEOPLE?” He said, “It is the Command of Allah.” Then THE
PEOPLE returned to the Messenger of Allah.368
Abu Qatadah referred to those Sahabah who fled away as “the people”.
They fled but later returned to the Messenger at the battlefield. The
interesting part is that while Abu Qatadah himself was fleeing away “with
them”, he met ‘Umar “amongst the people”! In other words, ‘Umar too was
fleeing away with the people! He was “amongst” the people speeding off the
battle ground. If the second khalifah had stayed with the Messenger of
Allah, Abu Qatadah – who had run away from the Prophet – would never
had met ‘Umar “amongst the people”!
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A rather unfortunate turn was ‘Umar’s attempted justification of the
Sahabah’s run from the battlefield. He claimed that those Sahabah –
including himself – were obeying “the command” of Allah. We searched the
Qur’an and ahadith to locate this “command”. But, we came up with
nothing like it. Rather, this is what we read:

ﻳﺎ أﻳﻬﺎ اﻟـﺬﻳﻦ آﻣﻨـﻮا إذا ﻟﻘﻴـﺘﻢ اﻟـﺬﻳﻦ ﻛﻔـﺮوا زﺣﻔـﺎ ﻓـﻼ ﺗﻮﻟـﻮﻫﻢ اﻷدﺑـﺎر وﻣـﻦ ﻳـﻮﳍﻢ ﻳﻮﻣﺌـﺬ دﺑـﺮﻩ
إﻻ ﻣﺘﺤﺮﻓﺎ ﻟﻘﺘﺎل أو ﻣﺘﺤﻴﺰا إﱃ ﻓﺌﺔ ﻓﻘﺪ ﺑﺎء ﺑﻐﻀﺐ ﻣﻦ اﷲ وﻣﺄواﻩ ﺟﻬﻨﻢ وﺑﺌﺲ اﳌﺼﲑ
O you who believe! When you meet those who disbelieve, in a
battlefield, never flee from them. And whoever flees away on such a day –
unless it be a stratagem of war, or to retreat to a troop, - he indeed has drawn
upon himself Wrath from Allah. And his abode is Hellfire, and worse indeed
is that destination!369
Does it really look like the Sahabah were obeying Allah with their great
flight? We do not think so.
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25. Hadith Al-Rayat, Investigating Its Authenticity
Before Hunayn (8 AH), ‘Umar b. al-Khaṭṭab ran away from the
battlefield at least twice – during Khandaq (5 AH) and at Khaybar (7 AH). It
was at Khaybar that Hadith al-Rayat was declared by the Messenger of
Allah, sallallahu ‘alaihi wa alihi. We will therefore briefly examine what
the second khalifah did during the Khandaq battle before moving on to
Khaybar. Imam Ahmad (d. 241 H) records:

ﺣــﺪﺛﻨﺎ ﻋﺒــﺪ اﷲ ﺣــﺪﺛﲏ أﰊ ﺛﻨــﺎ ﻳﺰﻳــﺪ ﻗــﺎل اﻧــﺎ ﳏﻤــﺪ ﺑــﻦ ﻋﻤــﺮو ﻋــﻦ أﺑﻴــﻪ ﻋــﻦ ﺟــﺪﻩ ﻋﻠﻘﻤــﺔ ﺑــﻦ
وﻗﺎص ﻗﺎل أﺧﱪﺗـﲏ ﻋﺎﺋﺸـﺔ ﻗﺎﻟـﺖ ﺧﺮﺟـﺖ ﻳـﻮم اﳋﻨـﺪق أﻗﻔـﻮا آﺛـﺎر اﻟﻨـﺎس ﻗﺎﻟـﺖ ﻓﺴـﻤﻌﺖ وﺋﻴـﺪ
اﻷرض وراﺋﻲ ﻳﻌﲏ ﺣﺲ اﻷرض ﻗﺎﻟﺖ ﻓﺎﻟﺘﻔﺖ ﻓﺈذا أﻧﺎ ﺑﺴﻌﺪ ﺑﻦ ﻣﻌﺎذ وﻣﻌـﻪ ﺑـﻦ أﺧﻴـﻪ اﳊـﺎرث
ﺑﻦ أوس ﳛﻤﻞ ﳎﻨـﺔ ﻗﺎﻟـﺖ ﻓﺠﻠﺴـﺖ إﱃ اﻷرض ﻓﻤـﺮ ﺳـﻌﺪ وﻋﻠﻴـﻪ درع ﻣـﻦ ﺣﺪﻳـﺪ ﻗـﺪ ﺧﺮﺟـﺖ
ﻣﻨﻬﺎ أﻃﺮاﻓﻪ ﻓﺄﻧﺎ أﲣﻮف ﻋﻠﻰ أﻃـﺮاف ﺳـﻌﺪ ﻗﺎﻟـﺖ وﻛـﺎن ﺳـﻌﺪ ﻣـﻦ أﻋﻈـﻢ اﻟﻨـﺎس وأﻃـﻮﳍﻢ ﻗﺎﻟـﺖ
( ﻣــﺎ أﺣﺴـﻦ اﳌــﻮت إذا ﺣـﺎن اﻷﺟــﻞ... ﻓﻤـﺮ وﻫــﻮ ﻳﺮﲡـﺰ وﻳﻘــﻮل )ﻟﻴـﺖ ﻗﻠــﻴﻼ ﻳـﺪرك اﳍﻴﺠــﺎ ﲨـﻞ
ﻗﺎﻟــﺖ ﻓﻘﻤــﺖ ﻓﺎﻗﺘﺤﻤــﺖ ﺣﺪﻳﻘــﺔ ﻓــﺈذا ﻓﻴﻬــﺎ ﻧﻔــﺮ ﻣــﻦ اﳌﺴــﻠﻤﲔ وإذا ﻓــﻴﻬﻢ ﻋﻤــﺮ ﺑــﻦ اﳋﻄــﺎب
وﻓــﻴﻬﻢ رﺟــﻞ ﻋﻠﻴــﻪ ﺳــﺒﻐﺔ ﻟــﻪ ﻳﻌــﲎ ﻣﻐﻔـﺮا ﻓﻘــﺎل ﻋﻤــﺮ ﻣــﺎ ﺟــﺎء ﺑــﻚ ﻟﻌﻤــﺮي واﷲ إﻧــﻚ ﳉﺮﻳﺌــﺔ وﻣــﺎ
ﻳﺆﻣﻨﻚ أن ﻳﻜﻮن ﺑﻼء أو ﻳﻜﻮن ﲢﻮز ﻗﺎﻟﺖ ﻓﻤﺎ زال ﻳﻠﻮﻣﲏ ﺣﱴ ﲤﻨﻴـﺖ أن اﻷرض اﻧﺸـﻘﺖ ﱄ
ﺳﺎﻋﺘﺌﺬ ﻓـﺪﺧﻠﺖ ﻓﻴﻬـﺎ ﻗﺎﻟـﺖ ﻓﺮﻓـﻊ اﻟﺮﺟـﻞ اﻟﺴـﺒﻐﺔ ﻋـﻦ وﺟﻬـﻪ ﻓـﺈذا ﻃﻠﺤـﺔ ﺑـﻦ ﻋﺒﻴـﺪ اﷲ ﻓﻘـﺎل ﻳـﺎ
ﻋﻤﺮ وﳛﻚ اﻧﻚ ﻗﺪ أﻛﺜﺮت ﻣﻨﺬ اﻟﻴﻮم وأﻳﻦ اﻟﺘﺤﻮز أو اﻟﻔﺮار إﻻ إﱃ اﷲ ﻋﺰ و ﺟﻞ
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Yazid –
Muhammad b. ‘Amr – his father – his grandfather ‘Alqamah b. Waqqas –
‘Aishah:
I went out on the Day of al-Khandaq and I stood behind the people. So, I
heard footsteps coming from behind me. I turned around and saw Sa’d b.
Mu’adh, and his nephew al-Harith b. Aws was carrying his armour.
Therefore, I sat down on the ground and Sa’d passed by, wearing an iron
armour from which his limbs had come out. I was afraid of Sa’d’s limbs.
Sa’d was one of the most huge and tallest people. Sa’d passed by, singing a
battle song, saying: “Very soon the battle will meet a camel ... What a good
death it is when the time has come.”
Then I stood up and entered a garden. There was a small group of Muslims
there, and ‘Umar b. al-Khaṭṭab was amongst them and there was another man
who was wearing a mask. ‘Umar said: “What brought you here? I swear by

my life and I swear by Allah, you are a reckless woman! What assures you
against the occurrence of a disaster or capture?” He kept blaming me so
much until I wished that the earth would split open for me so that I could
enter into it. Then the (masked) man removed the mask from his face, and
he was Talhah b. ‘Ubayd Allah. So he said, “Woe to you, O Umar! You
have said too much today! And where is the writhing movement or the flight
except to Allah the Almighty?”370
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‘Allamah al-Albani (d. 1420 H) has copied the exact same narration in
his Sahihah, and states:

( ﻋــﻦ ﳏﻤــﺪ ﺑــﻦ ﻋﻤــﺮو ﻋــﻦ أﺑﻴــﻪ ﻋــﻦ ﻋﻠﻘﻤــﺔ اﺑــﻦ142 - 141 / 6) أﺧﺮﺟــﻪ اﻹﻣــﺎم أﲪــﺪ
.... أﺧﱪﺗﲏ ﻋﺎﺋﺸﺔ ﻗﺎﻟﺖ: ﻗﺎل،وﻗﺎص
" رواﻩ أﲪــﺪ وﻓﻴــﻪ:(128/ 6) "  وﻗــﺎل اﳍﻴﺜﻤــﻲ ﰲ " ﳎﻤــﻊ اﻟﺰواﺋــﺪ. وﻫــﺬا إﺳــﻨﺎد ﺣﺴــﻦ:ﻗﻠــﺖ
 وﻗﺎل اﳊﺎﻓﻆ ﰲ " اﻟﻔـﺘﺢ." وﺑﻘﻴﺔ رﺟﺎﻟﻪ ﺛﻘﺎت،ﳏﻤﺪ ﺑﻦ ﻋﻤﺮو ﺑﻦ ﻋﻠﻘﻤﺔ وﻫﻮ ﺣﺴﻦ اﳊﺪﻳﺚ
". " وﺳﻨﺪﻩ ﺣﺴﻦ:(43/ 11) "
Imam Ahmad (6/141-142) recorded it from Muhammad b. ‘Amr - his
father - ‘Alqamah b. Waqqas – ‘Aishah....
I (Al-Albani) say: This chain is hasan. Al-Haythami said in Majma’ alZawaid (6/128): “Ahmad recorded it and in the chain is Muhammad b. ‘Amr
b. ‘Alqamah, and his hadith is hasan, and the other narrators in the chain are
trustworthy”. Al-Hafiz also said in al-Fath (11/43): “And its chain is
hasan”.371
Imam Ibn Hibban (d. 354 H) too has documented the report in his
Sahih372. ‘Allamah al-Albani says:

ﺣﺴﻦ

Hasan373
Shaykh al-Arnauṭ confirms this:

ﺣﺪﻳﺚ ﺣﺴﻦ

A hasan hadith374
The question is: what was ‘Umar and his few colleagues doing in a
garden, hidden from view, while the Messenger of Allah and the other
Sahabah were actively in battle against the allied forces of the pagans? The
people, as testified by Umm al-Muminin ‘Aishah, were at the warfront. She
was standing behind the fighting soldiers. So, ‘Umar and his small band
were completely away from the front, at the back of everyone else. Was it a
tactical land ambush by them?
But, that was not possible! Firstly, it was a trench war. If anything,
‘Umar and his colleagues should be standing with the Prophet at the front by the trench - preventing the enemies of Allah from successfully crossing
over. Secondly, the Messenger did not permit any Sahabi to leave his
presence, as reported by the Qur’an about the Battle of Khandaq:

وإذ ﻗﺎﻟــﺖ ﻃﺎﺋﻔــﺔ ﻣــﻨﻬﻢ ﻳــﺎ أﻫــﻞ ﻳﺜــﺮب ﻻ ﻣﻘــﺎم ﻟﻜــﻢ ﻓــﺎرﺟﻌﻮا وﻳﺴــﺘﺄذن ﻓﺮﻳــﻖ ﻣــﻨﻬﻢ اﻟﻨــﱯ
ﻳﻘﻮﻟــﻮن إن ﺑﻴﻮﺗﻨــﺎ ﻋــﻮرة وﻣــﺎ ﻫــﻲ ﺑﻌــﻮرة إن ﻳﺮﻳــﺪون إﻻ ﻓـﺮارا وﻟــﻮ دﺧﻠــﺖ ﻋﻠــﻴﻬﻢ ﻣــﻦ أﻗﻄﺎرﻫــﺎ ﰒ
ــﺎ إﻻ ﻳﺴـﲑا وﻟﻘــﺪ ﻛــﺎﻧﻮا ﻋﺎﻫــﺪوا اﷲ ﻣــﻦ ﻗﺒــﻞ ﻻ ﻳﻮﻟـﻮن اﻷدﺑــﺎرO ﺳــﺌﻠﻮا اﻟﻔﺘﻨــﺔ ﻵﺗﻮﻫــﺎ وﻣــﺎ ﺗﻠﺒﺜـﻮا
وﻛــﺎن ﻋﻬــﺪ اﷲ ﻣﺴــﺌﻮﻻ ﻗــﻞ ﻟــﻦ ﻳــﻨﻔﻌﻜﻢ اﻟﻔـﺮار إن ﻓــﺮرﰎ ﻣــﻦ اﳌــﻮت أو اﻟﻘﺘــﻞ وإذا ﻻ ﲤﺘﻌــﻮن إﻻ
ﻗﻠﻴﻼ
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And when a party of them said, “O people of Yathrib! You do not stand
any chance. Therefore, return”. And a band of them asked for permission of
the Prophet, saying: “Truly, our homes are vulnerable!” But they (i.e. their
houses) were not vulnerable. They (i.e. those soldiers) only wished to flee!
And if the enemy had entered upon them from its (i.e. Madinah’s) borders,
and they had been asked to commit sedition (against Islam), they would
surely have committed it and would have only hesitated a little.
And indeed they had already made a covenant with Allah not to flee, and
a covenant with Allah must be answered for. Say: Running away will not
benefit you if you flee from death or killing, and then you will enjoy no
more than a little while!”375
The verses confirm that the enemy never breached the borders of
Madinah. They further establish that the homes of the people of the city
were safe. Of course, it was the Battle of Khandaq (i.e. the Battle of the
Trench). Therefore, all the fighting was supposed to be done at the trench,
not within the boundaries of Madinah. Lastly, there is zero evidence of any
deployment of anyone by the Prophet, during the battle, to mount any
ambush in any garden in the city!
As such, the presence of ‘Umar and his colleagues in a safe garden had
absolutely no military value or legitimacy. Moreover, one of them was
masking his face to conceal his identity. Meanwhile, he too had no tactical
or strategic reason to use a mask. It is obvious, from the circumstances and
his conduct, that he felt shame for what they were doing in the garden, and
would not like anyone to identify him with it, if they were detected. But,
Umm al-Muminin ‘Aishah knew his voice very well, being his relative. So,
it was pointless for him to conceal his identity before her while criticizing
‘Umar.
‘Umar and his colleagues were, without doubt, hiding from battle. They
had fled! While the other Muslims were busy preventing the collapse of
Madinah by blocking any crossover of the trench by the enemy, he and his
colleagues were breathing safely in their hideout. Judging from the panic
and instinctive outbursts of ‘Umar, one could also say that he was not aware
of the real situation of things in the city. He apparently thought that the
enemy had entered it, and that it was extremely risky to move around. That
explains why he moved into, and remained in, the garden in the first place.
At Khaybar, our second khalifah repeated his old feat. Imam al-Hakim
(d. 403 H) records:

أﺧﱪﻧﺎ أﺑﻮ اﻟﻌﺒﺎس ﳏﻤﺪ ﺑﻦ أﲪﺪ اﶈﺒﻮﰊ ﲟﺮو ﺛﻨﺎ ﺳﻌﻴﺪ ﺑﻦ ﻣﺴﻌﻮد ﺛﻨـﺎ ﻋﺒﻴـﺪ اﷲ ﺑـﻦ ﻣﻮﺳـﻰ ﺛﻨـﺎ
 ﺳــﺎر اﻟﻨــﱯ ﺻــﻠﻰ اﷲ: ﻧﻌــﻴﻢ ﺑــﻦ ﺣﻜــﻴﻢ ﻋــﻦ أﰊ ﻣﻮﺳــﻰ اﳊﻨﻔــﻲ ﻋــﻦ ﻋﻠــﻲ رﺿــﻲ اﷲ ﻋﻨــﻪ ﻗــﺎل
ﻋﻠﻴﻪ وﺳﻠﻢ إﱃ ﺧﻴﱪ ﻓﻠﻤﺎ أﺗﺎﻫﺎ ﺑﻌﺚ ﻋﻤﺮ رﺿﻲ اﷲ ﺗﻌﺎﱃ ﻋﻨﻪ وﺑﻌﺚ ﻣﻌـﻪ اﻟﻨـﺎس إﱃ ﻣـﺪﻳﻨﺘﻬﻢ
أو ﻗﺼﺮﻫﻢ ﻓﻘﺎﺗﻠﻮﻫﻢ ﻓﻠﻢ ﻳﻠﺒﺜﻮا أن ﻫﺰﻣﻮا ﻋﻤﺮ وأﺻﺤﺎﺑﻪ ﻓﺠﺎءوا ﳚﺒﻨﻮﻧﻪ وﳚﺒﻨﻬﻢ ﻓﺴﺎر
Abu al-‘Abbas Muhammad b. Ahmad al-Mahbubi – Sa’id b. Mas’ud –
‘Ubayd Allah b. Musa – Na’im b. Hakim – Abu Musa al-Hanafi – ‘Ali, may
Allah be pleased with him:
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The Prophet, peace be upon him, journeyed to Khaybar. When he arrived
there, he appointed ‘Umar (as commander) and appointed some people with
him (as his troops) to conquer their city or castle. So, they (‘Umar and his
troops) fought them (i.e. the people of Khaybar). But ‘Umar and his troops
did not hesitate before fleeing. So, they came back and they (the troops)
accused him (‘Umar) of COWARDICE while he too accused them of
cowardice.376
Al-Hakim says:

ﻫﺬا ﺣﺪﻳﺚ ﺻﺤﻴﺢ اﻹﺳﻨﺎد

This hadith has a sahih chain377
Al-Dhahabi (d. 748 H) HHconfirms:

ﺻﺤﻴﺢ

Sahih378
Imam al-Hindi (d. 975 H) copies a fuller version:

 ﺳـﺎر رﺳـﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳــﻠﻢ إﱃ ﺧﻴـﱪ ﻓﻠﻤـﺎ أﺗﺎﻫــﺎ رﺳـﻮل اﷲ ﺻــﻠﻰ: ﻋـﻦ ﻋﻠـﻲ ﻗــﺎل
اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﺑﻌ ــﺚ ﻋﻤــﺮ وﻣﻌــﻪ اﻟﻨــﺎس إﱃ ﻣــﺪﻳﻨﺘﻬﻢ وإﱃ ﻗﺼــﺮﻫﻢ ﻓﻘــﺎﺗﻠﻮﻫﻢ ﻓﻠــﻢ ﻳﻠﺒﺜ ـﻮا أن
ﻫﺰﻣﻮا ﻋﻤﺮ وأﺻﺤﺎﺑﻪ ﻓﺠﺎء ﳚﺒﻨﻬﻢ وﳚﺒﻨﻮﻧﻪ ﻓﺴﺎء ذﻟﻚ رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ و ﺳـﻠﻢ ﻓﻘـﺎل
 ﻷﺑﻌﺜﻦ ﻋﻠﻴﻬﻢ رﺟﻼ ﳛﺐ اﷲ ورﺳﻮﻟﻪ وﳛﺒﻪ اﷲ ورﺳﻮﻟﻪ ﻳﻘﺎﺗﻠﻬﻢ ﺣﱴ ﻳﻔﺘﺢ اﷲ ﻟـﻪ ﻟـﻴﺲ ﺑﻔـﺮار:
ﻓﺘﻄــﺎول اﻟﻨــﺎس ﳍــﺎ وﻣــﺪوا أﻋﻨــﺎﻗﻬﻢ ﻳﺮوﻧــﻪ أﻧﻔﺴــﻬﻢ رﺟــﺎء ﻣــﺎ ﻗــﺎل ﻓﻤﻜــﺚ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ
 ادﻋـﻮﻩ ﱄ ﻓﻠﻤـﺎ أﺗﻴﺘـﻪ ﻓـﺘﺢ ﻋﻴـﲏ:  ﻫﻮ أرﻣﺪ ﻗـﺎل:  أﻳﻦ ﻋﻠﻲ ؟ ﻓﻘﺎﻟﻮا: ﻋﻠﻴﻪ و ﺳﻠﻢ ﺳﺎﻋﺔ ﻓﻘﺎل
ﰒ ﺗﻔﻞ ﻓﻴﻬﺎ ﰒ أﻋﻄﺎﱐ اﻟﻠﻮاء ﻓﺎﻧﻄﻠﻘﺖ ﺑﻪ ﺳﻌﻴﺎ ﺧﺸـﻴﺔ أن ﳛـﺪث رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و
ﺳﻠﻢ ﻓﻴﻬﺎ ﺣﺪﺛﺎ أو ﰲ ﺣﱴ أﺗﻴﺘﻬﻢ ﻓﻘﺎﺗﻠﺘﻬﻢ ﻓﱪز ﻣﺮﺣﺐ ﻳﺮﲡﺰ وﺑﺮزت ﻟﻪ أرﲡﺰ ﻛﻤـﺎ ﻳﺮﲡـﺰ ﺣـﱴ
ــﺰم أﺻــﺤﺎﺑﻪ ﻓﺘﺤﺼــﻨﻮا وأﻏﻠﻘ ـﻮا اﻟﺒــﺎب ﻓﺄﺗﻴﻨــﺎ اﻟﺒــﺎب ﻓﻠــﻢ أزل أﻋﺎﳉــﻪsاﻟﺘﻘﻴﻨــﺎ ﻓﻘﺘﻠــﻪ اﷲ ﺑﻴــﺪي وا
ﺣﱴ ﻓﺘﺤﻪ اﷲ
Narrated ‘Ali:
The Messsenger of Allah, peace be upon him, journeyed to Khaybar.
When the Messenger of Allah, peace be upon him, arrived there, he
appointed ‘Umar (as commander) and with him some people (as his troops)
to conquer their city or castle. So, they (‘Umar and his troops) fought them
(i.e. the people of Khaybar). But ‘Umar and his troops did not hesitate before
fleeing. So, they came back and he accused them of cowardice while they too
(the troops) accused him (‘Umar) of COWARDICE. The Messenger of Allah,
peace be upon him, roundly condemned that and said, “I will certainly
appoint over you a man who loves Allah and His Messenger, and Allah and
His Messenger too love him. He will fight them until Allah grants him
victory. He is not someone who flees.”
So, the people longed for it (i.e. the expedition) and extended their necks,
each of them wishing that he be the chosen one. The Messenger of Allah,
peace be upon him, remained silent for a while and then said: “Where is

128

Ali?” They said: “He is sore-eyed.” He said: “Summon him for me.” When I

came to him, he opened my eyes and put his saliva on them. Then, he gave
the flag to me and so I proceeded fast, fearing that the Messenger of Allah
might make a new decision concerning it (i.e. the expedition), or me, until I
reached them (i.e. the people of Khaybar). So, I fought them. Then Marhab
(the warrior of Khaybar) offered a duel challenge, reciting war poetry and I
accepted his duel challenge, reciting war poetry like people do, until we
clashed and Allah killed him through my hand. As a result, his companions
fled away into their castle, and locked the door. We went to the door and I
did not stop trying to break it until Allah opened it.379
Al-Hindi comments:

واﻟﺒﺰار وﺳﻨﺪﻩ ﺣﺴﻦ

Recorded by al-Bazzar and its chain is hasan.380
‘Ali’s encounter with Marhab is documented by Imam Muslim (d. 261
H) as well:

ﺣـﺪﺛﻨﺎ أﺑــﻮ ﺑﻜــﺮ ﺑـﻦ أﰊ ﺷــﻴﺒﺔ ﺣــﺪﺛﻨﺎ ﻫﺎﺷــﻢ ﺑـﻦ اﻟﻘﺎﺳــﻢ ح وﺣــﺪﺛﻨﺎ إﺳـﺤﺎق ﺑــﻦ إﺑـﺮاﻫﻴﻢ أﺧﱪﻧــﺎ
أﺑــﻮ ﻋــﺎﻣﺮ اﻟﻌﻘــﺪي ﻛﻼﳘــﺎ ﻋــﻦ ﻋﻜﺮﻣــﺔ اﺑــﻦ ﻋﻤــﺎر ح وﺣــﺪﺛﻨﺎ ﻋﺒــﺪاﷲ ﺑــﻦ ﻋﺒــﺪاﻟﺮﲪﻦ اﻟــﺪارﻣﻲ
( وﻫﺬا ﺣﺪﻳﺜـﻪ أﺧﱪﻧـﺎ أﺑـﻮ ﻋﻠـﻲ اﳊﻨﻔـﻲ ﻋﺒﻴـﺪاﷲ ﺑـﻦ ﻋﺒﺪا>ﻴـﺪ ﺣـﺪﺛﻨﺎ ﻋﻜﺮﻣـﺔ ) وﻫـﻮ اﺑـﻦ ﻋﻤـﺎر
:ﻗﺎل

ﺣﺪﺛﲏ إﻳﺎس ﺑﻦ ﺳﻠﻤﺔ ﺣﺪﺛﲏ أﰊ
ﰒ أرﺳ ــﻠﲏ إﱃ ﻋﻠ ــﻲ وﻫ ــﻮ أرﻣ ــﺪ ﻓﻘ ــﺎل ﻷﻋﻄ ــﲔ اﻟﺮاﻳ ــﺔ رﺟ ــﻼ ﳛ ــﺐ اﷲ ورﺳـ ـﻮﻟﻪ أو ﳛﺒ ــﻪ اﷲ....
ورﺳﻮﻟﻪ ﻗﺎل ﻓﺄﺗﻴﺖ ﻋﻠﻴﺎ ﻓﺠﺌﺖ ﺑﻪ أﻗﻮدﻩ وﻫﻮ أرﻣﺪ ﺣﱴ أﺗﻴـﺖ ﺑـﻪ رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و
... ﺳــﻠﻢ ﻓﺒﺴــﻖ ﰲ ﻋﻴﻨﻴــﻪ ﻓـﱪأ وأﻋﻄــﺎﻩ اﻟﺮاﻳــﺔ وﺧــﺮج ﻣﺮﺣــﺐ ﻓﻘــﺎل ﻗــﺪ ﻋﻠﻤــﺖ ﺧﻴــﱪ أﱐ ﻣﺮﺣــﺐ
ﺷﺎﻛﻲ اﻟﺴﻼح ﺑﻄـﻞ ﳎـﺮب إذا اﳊـﺮوب أﻗﺒﻠـﺖ ﺗﻠﻬـﺐ ﻓﻘـﺎل ﻋﻠـﻲ أﻧـﺎ اﻟـﺬي ﲰﺘـﲏ أﻣـﻲ ﺣﻴـﺪرﻩ
 ﻛﻠﻴﺚ اﻟﻐﺎﺑـﺎت ﻛﺮﻳـﻪ اﳌﻨﻈـﺮﻩ أوﻓـﻴﻬﻢ ﺑﺎﻟﺼـﺎع ﻛﻴـﻞ اﻟﺴـﻨﺪرﻩ ﻗـﺎل ﻓﻀـﺮب رأس ﻣﺮﺣـﺐ ﻓﻘﺘﻠـﻪ...
ﰒ ﻛﺎن اﻟﻔﺘﺢ ﻋﻠﻰ ﻳﺪﻳﻪ
Abu Bakr b. Abi Shaybah – Hashim b. al-Qasim – Ishaq b. Ibrahim –
Abu ‘Amir al-‘Aqdi – ‘Ikrimah b. ‘Amir AND ‘Abd Allah b. ‘Abd alRahman al-Darimi – Abu ‘Ali al-Hanafi ‘Ubayd Allah b. ‘Abd al-Majid –
‘Ikrimah b. ‘Amir – Iyas b. Salamah – my father (Salamah):
.... Then he (the Messenger) sent me to ‘Ali, and he (‘Ali) was sore-eyed.
So, he (the Prophet) said, “I verily will give the flag to a man who loves
Allah and His Messenger or whom Allah and His Messenger love.” So, I
went to ‘Ali and brought him, and he was sore-eyed , until I brought him to
the Messenger of Allah, peace be upon him, who applied his saliva to his
eyes and he got well.
So, he (the Prophet) gave him the flag and Marhab (at the Khaybar battle
ground) came out and said (during the duel), “Khaybar has already known
that I am Marhab, a fully-armed and well-tried valorous warrior whenever
war comes, spreading its flames.” ‘Ali replied, “I am the one whose mother
named him Haydar, like a lion of the forest with a terror-striking
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countenance. I give them (i.e. my opponents) the measure of sandara (i.e. a
heavy blow) in exchange for sa’ (i.e. a small punch).” ‘Ali struck the head of
Marhab and killed him. So, the victory was through his hands.381
Imam Ahmad (d. 241 H) has recorded the same report382, and Shaykh alArnauṭ says:

إﺳﻨﺎدﻩ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط ﻣﺴﻠﻢ

Its chain is sahih upon the standard of Muslim.383
The Prophet of Allah testified that Amir al-Muminin ‘Ali, ‘alaihi alsalam, was NOT a person who fled in any circumstance, however difficult.
He too demonstrated that by accepting the challenge of Marhab in a mortal
combat. As such, while all the other Sahabah – including Abu Bakr and
‘Umar – were repeatedly fleeing the battlefields, ‘Ali always stayed till the
end. The matter, apparently, was very well-known among the Sahabah,
which was why some of them did not bother mentioning his name while
listing the firm ones at each battle. He made every list by default, and it
might be pointless repeating his blessed name while everyone was already
aware of this unique status of his.
Imam Ahmad further records another report, with an interesting
additional detail:

ﺣــﺪﺛﻨﺎ ﻋﺒــﺪ اﷲ ﺣــﺪﺛﲏ أﰊ ﺛﻨــﺎ زﻳــﺪ ﺑــﻦ اﳊﺒــﺎب ﺣــﺪﺛﲏ اﳊﺴــﲔ ﺑــﻦ واﻗــﺪ ﺣــﺪﺛﲏ ﻋﺒــﺪ اﷲ ﺑــﻦ
ﺑﺮﻳﺪة ﺣﺪﺛﲏ أﰊ ﺑﺮﻳﺪة ﻗﺎل ﺣﺎﺻﺮﻧﺎ ﺧﻴﱪ ﻓﺄﺧﺬ اﻟﻠﻮاء أﺑﻮ ﺑﻜـﺮ ﻓﺎﻧﺼـﺮف وﱂ ﻳﻔـﺘﺢ ﻟـﻪ ﰒ أﺧـﺬﻩ
ﻣــﻦ اﻟﻐــﺪ ﻋﻤــﺮ ﻓﺨــﺮج ﻓﺮﺟــﻊ وﱂ ﻳﻔــﺘﺢ ﻟــﻪ وأﺻــﺎب اﻟﻨــﺎس ﻳﻮﻣﺌــﺬ ﺷــﺪة وﺟﻬــﺪ ﻓﻘــﺎل رﺳــﻮل اﷲ
ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ اﱏ داﻓــﻊ اﻟﻠ ـﻮاء ﻏــﺪا إﱃ رﺟــﻞ ﳛﺒــﻪ اﷲ ورﺳ ـﻮﻟﻪ وﳛــﺐ اﷲ ورﺳ ـﻮﻟﻪ ﻻ
ﻳﺮﺟﻊ ﺣﱴ ﻳﻔﺘﺢ ﻟـﻪ ﻓﺒﺘﻨـﺎ ﻃﻴﺒـﺔ أﻧﻔﺴـﻨﺎ ان اﻟﻔـﺘﺢ ﻏـﺪا ﻓﻠﻤـﺎ ان أﺻـﺒﺢ رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ
و ﺳﻠﻢ ﺻﻠﻰ اﻟﻐﺪاة ﰒ ﻗﺎم ﻗﺎﺋﻤﺎ ﻓﺪﻋﺎ ﺑﺎﻟﻠﻮاء واﻟﻨﺎس ﻋﻠﻰ ﻣﺼﺎﻓﻬﻢ ﻓﺪﻋﺎ ﻋﻠﻴﺎ وﻫﻮ أرﻣﺪ ﻓﺘﻔﻞ
ﰲ ﻋﻴﻨﻴﻪ ودﻓﻊ إﻟﻴﻪ اﻟﻠﻮاء وﻓﺘﺢ ﻟﻪ ﻗﺎل ﺑﺮﻳﺪة وأﻧﺎ ﻓﻴﻤﻦ ﺗﻄﺎول ﳍﺎ
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Zayd b. alHabab – al-Husayn b. Waqid – ‘Abd Allah b. Buraydah – Abu Buraydah:
We besieged Khaybar. So, Abu Bakr took the flag and went. But, he did
not achieve victory. Then, the next day, ‘Umar took it (i.e. the flag), and
went and returned without achieving victory. On that day, the people
encountered hardship and fatigue. Therefore, the Messenger of Allah, peace
be upon him, said, “I will tomorrow give the flag to a man who loves Allah
and His Messenger, and Allah and His Messenger love him too. He will not
return unless he has achieved victory.” So, we became absolutely certain that
victory would be achieved the next day.
When it was morning, the Messenger of Allah, peace be upon him,
performed the morning Salat. Then he stood and asked that the flag be
brought to him. The people were on their lines. So, he summoned ‘Ali and
he (‘Ali) was sore-eyed. Then he spit into his eyes and gave him the flag,
and he (‘Ali) achieved victory. I was one of those longing for it (i.e. the
flag).384
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Shaykh al-Arnauṭ states:

ﺣﺪﻳﺚ ﺻﺤﻴﺢ وﻫﺬا إﺳﻨﺎد ﻗﻮي ﻣﻦ أﺟﻞ ﺣﺴﲔ ﺑﻦ واﻗﺪ اﳌﺮوزي
It is a sahih hadith, and this chain is strong (qawi) due to Husayn b.
Waqid al-Maruzi.385
Apparently, Abu Bakr was the first to flee the battlefield at Khaybar, and
then ‘Umar. Marhab must have offered both of them duel challenges – as he
did to Amir al-Muminin - which they obviously declined and then sped
away. The only way to conquer Khaybar was to kill Marhab, who was their
legendary warrior, as ‘Ali demonstrated. The fact that Abu Bakr and ‘Umar
returned without victory is evidence that both of them, as army
commanders, feared Marhab and therefore avoided him.
Imam al-Hindi copies a related report:

 ﻛــﺎن ﻋﻠــﻲ ﳜــﺮج ﰲ اﻟﺸــﺘﺎء ﰲ إزار ورداء ﺛــﻮﺑﲔ ﺧﻔﻴﻔــﲔ: ﻋــﻦ ﻋﺒــﺪ اﻟــﺮﲪﻦ ﺑــﻦ أﰊ ﻟﻴﻠــﻰ ﻗــﺎل
 ﻓـﺈن:  ﺑﻠﻰ واﷲ ﻗﺪ ﻛﻨﺖ ﻣﻌﻜﻢ ﻗـﺎل:  أو ﻣﺎ ﻛﻨﺖ ﻣﻌﻨﺎ ﻳﺎ أﺑﺎ ﻟﻴﻠﻰ ﲞﻴﱪ ؟ ﻗﻠﺖ:  ﻗﺎل....و
ﺰم ﺣﱴ رﺟﻊ إﻟﻴﻪ وﺑﻌﺚ ﻋﻤـﺮsرﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ و ﺳﻠﻢ ﺑﻌﺚ أﺑﺎ ﺑﻜﺮ ﻓﺴﺎر ﺑﺎﻟﻨﺎس ﻓﺎ
 ﻷﻋﻄــﲔ اﻟﺮاﻳــﺔ رﺟــﻼ: ﺰم ﺑﺎﻟﻨــﺎس ﺣــﱴ اﻧﺘﻬــﻰ إﻟﻴــﻪ ﻓﻘــﺎل رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢsﻓــﺎ
ﳛﺐ اﷲ ورﺳﻮﻟﻪ وﳛﺒﻪ اﷲ ورﺳﻮﻟﻪ ﻳﻔﺘﺢ اﷲ ﻟﻪ ﻟـﻴﺲ ﺑﻔـﺮار ﻓﺄرﺳـﻞ إﱄ ﻓـﺪﻋﺎﱐ ﻓﺄﺗﻴﺘـﻪ وأﻧـﺎ أرﻣـﺪ
ﻻ أﺑﺼﺮ ﺷﻴﺌﺎ ﻓﺘﻔﻞ ﰲ ﻋﻴﲏ
‘Abd al-Rahman b. Abi Layli:
‘Ali used to come out in winter wearing light clothes and ... he (‘Ali) said
(to me), “Were you not with us, O Abu Layli, at Khaybar?” I said, “Yes, by
Allah, I was with you.” He said, “Verily, the Messenger of Allah, peace be
upon him, appointed Abu Bakr as commander and he despatched with
(some) people. BUT HE (ABU BAKR) FLED until he returned to him (i.e.
the Prophet).
And he appointed ‘Umar too as army commander, and HE (‘UMAR)
TOO FLED with the people (i.e. his troops) until he got back to him (i.e. the
Messenger). So, the Messenger of Allah, peace be upon him, said, ‘I
certainly will give the flag to a man who loves Allah and His Messenger,
and Allah and His Messenger love him too. Allah will grant him victory. He
is not someone who flees.’
Therefore, he sent for me, and I got to him. I was sore-eyed, and could
not see anything. So, he spit into my eye.”386
Al-Hindi comments:

واﻟﺒﺰار واﺑﻦ ﺟﺮﻳﺮ وﺻﺤﺤﻪ
Al-Bazzar recorded it, as well as Ibn Jarir (al-Tabari) WHO DECLARED
IT SAHIH387

At this point, let us do some mathematics:
1. Abu Bakr and ‘Umar used to flee from battlefields. Ali never fled, not
even once.
2. ‘Ali accepted and won at least the duel challenge at Khaybar. Abu
Bakr and ‘Umar ran away from the same duel challenge.
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3. Ali was never accused of cowardice by anyone. Rather, the Prophet
testified in favour of his absolute bravery and military doggedness. By
contrast, ‘Umar was charged with cowardice by his own troops!
4. Abu Bakr and ‘Umar returned from the battlefield, defeated and
humiliated. Meanwhile, ‘Ali never left the battlefield until he had achieved
victory.
5. The Messenger of Allah had absolute confidence in ‘Ali’s military
prowess, and was completely certain that the latter would never fail in his
expeditions. On the other hand, both Abu Bakr and ‘Umar disappointed him
in their military assignments, and he apparently did not have full confidence
in their military abilities.
The question is: who was braver? Was it Amir al-Muminin ‘Ali b. Abi
Talib? Or, were Abu Bakr and ‘Umar braver than him, as claimed by
Shaykh Ibn Taymiyyah? Even if we accepted our Shaykh’s re-definition of
“bravery” as fearlessness of the heart, how can anyone still claim that Abu
Bakr, ‘Umar and ‘Uthman were “brave” at all despite that they used to flee
the battlefield? Can a person who runs away from battle be said to have a
fearless heart? Moreover, what made Amir al-Muminin so firm on the
battlefield? Was it not his fearless heart? From whatever angle we look at it,
Abu Bakr, ‘Umar and ‘Uthman were timid cowards, while ‘Ali was a true
warrior, with a completely fearless heart.
Our Shaykh is well aware that with the above facts, his theory can never
stand. So, he goes on a voyage of historical revisionism:

ﻓﻘــﺎل اﻟﻨــﱯ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﻗﺒــﻞ ﻗﺪوﻣــﻪ ﻷﻋﻄــﲔ اﻟﺮاﻳــﺔ رﺟــﻼ ﳛــﺐ اﷲ و رﺳـﻮﻟﻪ و ﳛﺒــﻪ
ــﺎOاﷲ و رﺳ ـﻮﻟﻪ ﻳﻔــﺘﺢ اﷲ ﻋﻠــﻲ ﻳﺪﻳــﻪ و ﱂ ﺗﻜــﻦ اﻟﺮاﻳــﺔ ﻗﺒــﻞ ذﻟــﻚ ﻷﰉ ﺑﻜــﺮ و ﻻ ﻟﻌﻤــﺮ و ﻻ ﻗﺮ
واﺣﺪ ﻣﻨﻬﻤﺎ ﺑﻞ ﻫﺬا ﻣﻦ اﻷﻛﺎذﻳﺐ
The Prophet, peace be upon him, said before his (‘Ali’s) arrival, “I verily
will give the flag to a man who loves Allah and His Messenger, and Allah
and His Messenger too love him. Allah will grant victory through his
hands.” The flag was never given before that to Abu Bakr or ‘Umar, and
neither of them even moved near it. Rather, this (i.e. the claim that Abu Bakr
and ‘Umar were given the flag before ‘Ali) is one of the lies.388
But, does that really help him or his two khalifahs?
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26. Hadith Al-Tair, Investigating Its Authenticity
Shaykh Ibn Taymiyyah (d. 728 H) states:

ﺣﺪﻳﺚ اﻟﻄﺎﺋﺮ ﻣﻦ اﳌﻜﺬوﺑﺎت اﳌﻮﺿﻮﻋﺎت ﻋﻨﺪ أﻫﻞ اﻟﻌﻠﻢ
Hadith al-Tair is one of the fabricated lies in the opinion of the people of
knowledge.389
Meanwhile, Imam Ibn Asakir (d. 571 H) records:

أﺧﱪﻧﺎ أﺑﻮ ﻏﺎﻟـﺐ ﺑـﻦ اﻟﺒﻨـﺎ أﻧـﺎ أﺑـﻮ اﳊﺴـﲔ ﺑـﻦ اﻷﺑﻨﻮﺳـﻲ أﻧـﺎ أﺑـﻮ اﳊﺴـﻦ اﻟـﺪارﻗﻄﲏ ﻧـﺎ ﳏﻤـﺪ ﺑـﻦ
ﳐﻠــﺪ ﺑــﻦ ﺣﻔــﺺ ﻧــﺎ ﺣــﺎﰎ ﺑــﻦ اﻟﻠﻴــﺚ ﻧــﺎ ﻋﺒﻴــﺪ اﷲ ﺑــﻦ ﻣﻮﺳــﻰ ﻋــﻦ ﻋﻴﺴــﻰ ﺑــﻦ ﻋﻤــﺮ اﻟﻘــﺎرئ ﻋــﻦ
اﻟﺴــﺪي ﻧــﺎ أﻧــﺲ ﺑــﻦ ﻣﺎﻟــﻚ ﻗــﺎل أﻫــﺪي إﱃ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ وﺳــﻠﻢ أﻃﻴــﺎر ﻓﻘﺴــﻤﻬﺎ
وﺗﺮك ﻃﲑا ﻓﻘﺎل اﻟﻠﻬﻢ اﺋﺘﲏ ﺑﺄﺣﺐ ﺧﻠﻘﻚ إﻟﻴﻚ ﻳﺄﻛﻞ ﻣﻌﻲ ﻣﻦ ﻫـﺬا اﻟﻄـﲑ ﻓﺠـﺎء ﻋﻠـﻲ ﺑـﻦ أﰊ
ﻃﺎﻟﺐ ﻓﺪﺧﻞ ﻳﺄﻛﻞ ﻣﻌﻪ ﻣﻦ ذﻟﻚ اﻟﻄﲑ
Abu Ghalib b. al-Bana – Abu al-Husayn b. al-Abnusi – Abu al-Hasan alDaraquṭni – Muhammad b. Mukhlid b. Hafs – Hatim b. al-Layth – ‘Ubayd
Allah b. Musa – ‘Isa b. ‘Umar al-Qari – al-Suddi – Anas b. Malik:
Birds were given as gifts to the Messenger of Allah. So, he distributed
them and left a bird. Then he said, “O Allah, bring to me the most beloved to
You of Your creation to eat with me from this bird. So, ‘Ali b. Abi Talib
came and entered and ate with him from that bird.390
Imam al-Dhahabi (d. 748 H) states about the first narrator:

 أﺑــﻮ ﻏﺎﻟــﺐ أﲪــﺪ ﺑــﻦ اﻹﻣــﺎم أﰊ، ﻣﺴــﻨﺪ ﺑﻐــﺪاد،أﺑــﻮ ﻏﺎﻟــﺐ اﺑــﻦ اﻟﺒﻨــﺎء اﻟﺸــﻴﺦ اﻟﺼــﺎﱀ اﻟﺜﻘــﺔ
ﻋﻠﻲ اﳊﺴﻦ ﺑﻦ أﲪﺪ ﺑﻦ ﻋﺒﺪ اﷲ ﺑﻦ اﻟﺒﻨﺎء اﻟﺒﻐﺪادي اﳊﻨﺒﻠﻲ.
Abu Ghalib b. al-Bana: The righteous Shaykh, the thiqah (trustworthy)
narrator, the hadith transmitter of Baghdad, Abu Ghalib Ahmad b. Imam
Abu ‘Ali al-Hasan b. Ahmad b. ‘Abd Allah b. al-Bana al-Baghdadi alHanbali.391
Concerning the second narrator, he further says:

 اﺑـﻦ اﻵﺑﻨﻮﺳـﻲ، ﳏﻤﺪ ﺑﻦ أﲪـﺪ ﺑـﻦ ﳏﻤـﺪ ﺑـﻦ ﻋﻠـﻲ، أﺑﻮ اﳊﺴﲔ،اﺑﻦ اﻵﺑﻨﻮﺳﻲ اﻟﺸﻴﺦ اﻟﺜﻘﺔ
اﻟﺒﻐﺪادي.
Ibn al-Abnusi: The thiqah (trustworthy) Shaykh, Abu al-Husayn,
Muhamamd b. Ahmad b. Muhammad b. ‘Ali, Ibn al-Abnusi al-Baghdadi.392
The third narrator, Imam al-Daraquṭni, needs no introduction.
Nonetheless, let us get al-Dhahabi’s words about him anyway:

 ﻋﻠـﻲ ﺑـﻦ ﻋﻤـﺮ ﺑـﻦ، أﺑﻮ اﳊﺴـﻦ، ﻋﻠﻢ اﳉﻬﺎﺑﺬة، ﺷﻴﺦ اﻻﺳﻼم،اﻻﻣﺎم اﳊﺎﻓﻆ ا>ﻮد: اﻟﺪارﻗﻄﲏ
أﲪﺪ ﺑﻦ ﻣﻬﺪي ﺑﻦ ﻣﺴﻌﻮد ﺑﻦ اﻟﻨﻌﻤﺎن ﺑﻦ دﻳﻨﺎر ﺑﻦ ﻋﺒﺪ اﷲ اﻟﺒﻐﺪادي اﳌﻘﺮئ اﶈﺪث
Al-Daraquṭni: The Imam, the excellent hafiz (hadith scientist), Shaykh alIslam, the signpost of the pundits, Abu al-Hasan ‘Ali b. ‘Umar b. Ahmad b.
Mahdi b. Mas’ud b. al-Nu’man b. Dinar b. ‘Abd Allah al-Baghdadi alMaqri, the hadith expert.393
Al-Hafiz (d. 852 H) says about the fourth narrator:
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 وﻫﻮ ﺛﻘﺔ ﺛﻘﺔ ﺛﻘﺔ ﻣﺸﻬﻮر... ﳏﻤﺪ ﺑﻦ ﳐﻠﺪ ﺑﻦ ﺣﻔﺺ
Muhammad b. Muhklid b. Hafs ... He is thiqah (trustworthy), thiqah
(trustworthy), thiqah (trustworthy), well-known.394
Imam al-Dhahabi tells us about the fifth narrator as well:
.اﳉﻮﻫﺮي

 اﻟﺒﻐﺪادي، أﺑﻮ اﻟﻔﻀﻞ،ﺣﺎﰎ ﺑﻦ اﻟﻠﻴﺚ اﳊﺎﻓﻆ اﳌﻜﺜﺮ اﻟﺜﻘﺔ

Hatim b. al-Layth: The hadith scientist, the prolific hadith narrator, the
thiqah (trustworthy) narrator, Abu al-Fadhl, al-Baghdadi, al-Jawhari.
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Al-Hafiz returns to inform us about the sixth narrator:

ﻋﺒﻴﺪ اﷲ ﺑﻦ ﻣﻮﺳﻰ ﺑﻦ أﰊ اﳌﺨﺘﺎر ﺑﺎذام اﻟﻌﺒﺴﻲ اﻟﻜﻮﰲ أﺑﻮ ﳏﻤﺪ ﺛﻘﺔ ﻛﺎن ﻳﺘﺸﻴﻊ
‘Ubayd Allah b. Musa b. Abi al-Mukhtar al-‘Ubsi al-Kufi, Abu
Muhammad: Thiqah (trustworthy), he was a Shi’i.396
Al-Hafiz proceeds about the seventh narrator too:

ﻋﻴﺴﻰ ﺑﻦ ﻋﻤﺮ اﻷﺳﺪي اﳍﻤﺪاﱐ ﺑﺴﻜﻮن اﳌﻴﻢ أﺑﻮ ﻋﻤﺮ اﻟﻜﻮﰲ اﻟﻘﺎرئ ﺛﻘﺔ
‘Isa b. ‘Umar al-Asadi al-Hamdani, Abu ‘Umar al-Kufi al-Qari: Thiqah
(trustworthy)397

Finally, ‘Allamah al-Albani (d. 1420 H) grades the last narrator, alSuddi:

. رﺟﺎﻟﻪ ﺛﻘﺎت ﻏﲑ اﻟﺴـﺪي وﻫـﻮ إﲰﺎﻋﻴـﻞ ﺑـﻦ ﻋﺒـﺪ اﻟـﺮﲪﻦ وﻫـﻮ ﺻـﺪوق ﻳﻬـﻢ،وﻫﺬا ﺳﻨﺪ ﺣﺴﻦ
".ﻛﻤﺎ ﰲ " اﻟﺘﻘﺮﻳﺐ
This chain is hasan. Its narrators are trustworthy apart from al-Suddi, and
he is Isma’il b. ‘Abd al-Rahman. He was saduq (very truthful), and he
hallucinated, as stated in al-Taqrib.398
He adds about him:

وﻫﻮ ﺛﻘﺔ اﺣﺘﺞ ﺑﻪ ﻣﺴﻠﻢ واﲰﻪ إﲰﺎﻋﻴﻞ ﺑﻦ ﻋﺒﺪ اﻟﺮﲪﻦ.
He is thiqah (trustworthy). (Imam) Muslim has relied upon him as a hujjah
(in his Sahih), and his name is Isma’il b. ‘Abd al-Rahman.399

Shaykh al-Arnauṭ also states:

 وﺑـﺎﻗﻲ رﺟﺎﻟـﻪ-  وﻫﻮ إﲰﺎﻋﻴﻞ ﺑﻦ ﻋﺒﺪ اﻟﺮﲪﻦ ﺑﻦ أﰊ ﻛﺮﳝـﺔ- إﺳﻨﺎدﻩ ﺣﺴﻦ ﻷﺟﻞ اﻟﺴﺪي
ﺛﻘﺎت
Its chain is hasan due to al-Suddi – and he is Isma’il b. ‘Abd al-Rahman

b. Abi Karimah – and the other narrators are trustworthy.400
Shaykh Dr. Asad has the same grading for him:

ﺣﺪﺛﻨﺎ أﺑﻮ ﳘﺎم ﺣﺪﺛﻨﺎ أﰊ ﻋﻦ زﻳﺎد ﺑﻦ ﺧﻴﺜﻤﺔ ﻋﻦ إﲰﺎﻋﻴﻞ اﻟﺴﺪي ﻋﻦ ﻋﻜﺮﻣﺔ ﻋﻦ اﺑﻦ ﻋﺒـﺎس
 إﺳﻨﺎدﻩ ﺣﺴﻦ...
Abu Hammam – my father – Ziyad b. Khaythamah – Isma’il al-Suddi –
Ikrimah – Ibn ‘Abbas .... Its chain is hasan.401
Shaykh Dr. Al-A’zami is not left out either:

ﺣﺪﺛﻨﺎ ﻋﻠﻲ ﺑﻦ ﺷﻌﻴﺐ ﺣﺪﺛﻨﺎ أﺑﻮ اﻟﻨﻀﺮ ﺣﺪﺛﻨﺎ اﻷﺷﺠﻌﻲ ﻋﻦ ﺳـﻔﻴﺎن ﻋـﻦ اﻟﺴـﺪي ﻋـﻦ اﻟﺒﻬـﻲ
 إﺳﻨﺎدﻩ ﺣﺴﻦ....ﻋﻦ ﻋﺎﺋﺸﺔ
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‘Ali b. Shu’ayb – Abu al-Nadhar – al-Ashja’ – Sufyan – al-Suddi – alBahi – ‘Aishah .... Its chain is hasan.402
Interestingly, Imam Ibn al-Jawzi (d. 597 H) has documented a similar
report of Hadith al-Tair as Imam Ibn Asakir:

ﻗﺎل اﳌﺆﻟﻒ وﻗﺪ اﻧﺒﺄﻧﺎ اﺑﻮ اﻟﻘﺎﺳﻢ اﳊﺮﻳﺮي ﻗﺎل اﻧﺒﺄﻧﺎ اﺑﻮ ﻃﺎﻟﺐ اﻟﻌﺸﺮي ﻗﺎل اﻧﺎ اﻟﺪارﻗﻄﲏ ﻗﺎﻟﻨـﺎ
اﻧــﺎ ﳏﻤــﺪ ﺑــﻦ ﳐﻠــﺪ ﻗــﺎل اﻧــﺎ ﺣــﺎﰎ ﺑــﻦ اﻟﻠﻴــﺚ ﻗــﺎل اﻧــﺎ ﻋﺒﻴـﺪ اﷲ ﺑــﻦ ﻣﻮﺳــﻰ ﻋــﻦ ﻋﻴﺴــﻰ ﺑــﻦ ﻋﻤــﺮ
اﻟﻘﺎري ﻋﻦ اﻟﺴﺪي ﻗـﺎل اﻧـﺲ اﻫـﺪي رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ أﻃﻴـﺎر ﻓﻘﺴـﻤﻬﻦ ﻓﻘـﺎل
اﻟﻠﻬﻢ اﺋﺘـﲏ ﺑﺄﺣـﺐ ﺧﻠﻘـﻚ اﻟﻴـﻚ ﻳﺄﻛـﻞ ﻣﻌـﻲ ﻣـﻦ ﻫـﺬا اﻟﻄـﲑ ﻓﺠـﺎء ﻋﻠـﻲ ﺑـﻦ اﰊ ﻃﺎﻟـﺐ ﻓـﺪﺧﻞ
ﻓﺄﻛﻞ ﻣﻌﻪ ﻣﻦ ذﻟﻚ اﻟﻄﲑ
Abu al-Qasim al-Hariri – Abu Talib al-‘Ashri – al-Daraquṭni –
Muhammad b. Mukhlid – Hatim b. al-Layth – ‘’Ubayd Allah b. Musa – ‘Isa
b. ‘Umar al-Qari – al-Suddi – Anas:
Birds were given as gifts to the Messenger of Allah. So, he distributed
them. Then he said, “O Allah, bring to me the most beloved to You of Your
creation to eat with me from this bird. So, ‘Ali b. Abi Talib came and entered
and ate with him from that bird.403
This chain is basically the same as that which we have verified above in
this chapter. ‘Allamah al-Albani also has this comment about this report:

 ﻧــﺎ ﺣــﺎﰎ ﺑــﻦ: ﻧــﺎ ﳏﻤــﺪ ﺑــﻦ ﳐﻠــﺪ:( ﺑﺈﺳــﻨﺎدﻩ ﻣــﻦ ﻃﺮﻳــﻖ اﻟــﺪارﻗﻄﲏ363) ﻓﻘــﺪ رواﻩ اﺑــﻦ اﳉــﻮزي
. ﻧﺎ ﻋﺒﻴﺪ اﷲ ﺑﻦ ﻣﻮﺳﻰ ﺑﻪ:اﻟﻠﻴﺚ ﻗﺎل
، ( وﻫـﻮ )اﻟﺴـﺪي اﻟﻜﺒـﲑ-  إﻻ ﻣـﺎ ﰲ )اﻟﺴـﺪي( ﻣـﻦ اﳋـﻼف،وﻫﺬا إﺳﻨﺎد رﺟﺎﻟﻪ ﻛﻠﻬـﻢ ﺛﻘـﺎت
 إﲰﺎﻋﻴﻞ ﺑﻦ ﻋﺒﺪ اﻟﺮﲪﻦ:واﲰﻪ
Ibn al-Jawzi (363) has recorded it with his chain from the route of alDaraquṭni – Muhammad b. Mukhlid – Hatim b. al-Layth – ‘Ubayd Allah b.
Musa with it (i.e. the full chain with the hadith).
All the narrators of this chain are trustworthy, except for the difference of
opinions concerning al-Suddi, and he is al-Suddi al-Kabir, and his name is
Isma’il b. ‘Abd al-Rahman.404
Since al-Suddi too is thiqah (trustworthy), or at least saduq (very
truthful) due to the disputes about him, the sanad is therefore either sahih or
hasan. We go with the stricter ruling. As such, we declare that chain of the
hadith is hasan due to al-Suddi. All its narrators are reliable, and there is no
disconnection whatsoever in the sanad.
Meanwhile, the hadith itself is absolutely sahih due to the existence of
massive, overwhelming corroboration (mutaba’at) for al-Suddi. Imam alHakim (d. 403 H), for instance, declares about Hadith al-Tair:

وﻗﺪ رواﻩ ﻋﻦ أﻧﺲ ﲨﺎﻋﺔ ﻣﻦ أﺻﺤﺎﺑﻪ زﻳﺎدة ﻋﻠﻰ ﺛﻼﺛﲔ ﻧﻔﺴﺎ
It has been narrated from Anas by a group of his companions, numbering
more than thirty individuals.405

This establishes the tawatur of the hadith from Anas, and shoots the
report of al-Suddi from the level of hasan to the highest sahih grade.
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27. Hadith Al-Tair, Examining Some Shawahid
The hadith proves that Amir al-Muminin, ‘alaihi al-salam, is the most
beloved of all creatures to Allah after His Messenger, sallallahu ‘alaihi wa
alihi. This goes directly counter to the claims of the majority of the Ahl alSunnah that Abu Bakr, after the Prophet, is the most beloved to Allah in this
Ummah. Therefore, a lot of their ‘ulama struggle hard to bring down Hadith
al-Tair in order to salvage their sect from collapse or confusion. So, they
bring up a lot of “ifs” and “maybes” without ever presenting any explicit,
positive evidence for their claims. Meanwhile, apart from the hadith, there
are numerous other proofs which nullify the Sunni position. Let us have a
look at some of them.
We start with the Verse of al-Mubahala:

ﻓﻤــﻦ ﺣﺎﺟــﻚ ﻓﻴــﻪ ﻣــﻦ ﺑﻌــﺪ ﻣــﺎ ﺟــﺎءك ﻣــﻦ اﻟﻌﻠــﻢ ﻓﻘــﻞ ﺗﻌــﺎﻟﻮا ﻧــﺪع أﺑﻨﺎءﻧــﺎ وأﺑﻨــﺎءﻛﻢ وﻧﺴــﺎءﻧﺎ
وﻧﺴﺎءﻛﻢ وأﻧﻔﺴﻨﺎ وأﻧﻔﺴﻜﻢ ﰒ ﻧﺒﺘﻬﻞ ﻓﻨﺠﻌﻞ ﻟﻌﻨﺖ اﷲ ﻋﻠﻰ اﻟﻜﺎذﺑﲔ
And whoever disputes with you concerning him after what has come to
you of knowledge, then say: “Come, let us call our sons and your sons, our
women and your women, ourselves and yourselves, then we place the Curse
of Allah upon the liars.”406
It is clear from the verse that some people were debating with the
Prophet, opposing what had been revealed to him from his Lord. The
Qur’an is explicit: the debate was with the Messenger of Allah alone. It was
not with the Ummah. The “yous” in the verse, as well as the phrase “say”,
are all singular. Therefore, all the “ours” in it are exclusive to the Prophet.
“Our sons”, for instance, do not mean the “sons of the Ummah”.
Rather, they were his sons. His opponents were refusing to accept the
Truth which he had brought from his Lord. So, he was commanded to
challenge them to a mubahala, where each side would invoke the Curse of
Allah upon “whoever” was lying in his claims between the two sides. A
condition of the mubahala was that each party must participate in it with his
sons and women. As such, the effect of the curse would affect the wrong
disputant along with his sons and women.
The question is – why did the Qur’an name the “sons” and “women” as
compulsory participants? The reason is apparent. A man usually cares most
for himself, his sons, his daughters and his wives. He would not want any
harm to come their way. Therefore, if he must involve himself and them
together in a mubahala, he is most likely to think twice, and to withdraw
from it if he has the slightest doubt in his claims. Shaykh Ibn Taymiyyah (d.
728 H) agrees:

ﺎ ﻣﺎﻻ ﲢﻨـﻮا ﻋﻠـﻰ ﻏـﲑﻫﻢ وﻛـﺎﻧﻮا ﻳﻌﻠﻤـﻮن اﻧـﻪ رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪOواﻟﻨﻔﻮس ﲢﻨﻮا ﻋﻠﻰ أﻗﺎر
ﻢ واﺟﺘﻤ ــﻊ ﺧ ــﻮﻓﻬﻢ ﻋﻠ ــﻰO ــﻢ أن ﺑ ــﺎﻫﻠﻮﻩ ﻧﺰﻟ ــﺖ اﻟﺒﻬﻠ ــﺔ ﻋﻠ ــﻴﻬﻢ وﻋﻠ ــﻰ أﻗ ــﺎرsو ﺳ ــﻠﻢ وﻳﻌﻠﻤ ــﻮن ا
ﻢ ﻓﻜﺎن ذﻟﻚ أﺑﻠﻎ ﰲ اﻣﺘﻨﺎﻋﻬﻢ و إﻻ ﻓﺎﻹﻧﺴـﺎن ﻗـﺪ ﳜﺘـﺎر أن ﻳﻬﻠـﻚ وﳛﻴـﺎOأﻧﻔﺴﻬﻢ وﻋﻠﻰ أﻗﺎر
اﺑﻨﻪ واﻟﺸﻴﺦ اﻟﻜﺒﲑ ﻗﺪ ﳜﺘﺎر اﳌﻮت إذا ﺑﻘﻰ أﻗﺎرﺑﻪ ﰲ ﻧﻌﻤﺔ وﻣﺎل وﻫﺬا ﻣﻮﺟﻮد ﻛﺜﲑ
The hearts (lit: the souls) care for their closest people what they do not care
for others. They (the non-Muslim disputants) knew that he was the
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Messenger of Allah, peace be upon him, and they knew that if they did
mubahala with him, curse would descend upon them and upon their closest
people. So, their fear over themselves became combined with their fear over
their closest people.
This caused their withdrawal (from the mubahala). Otherwise, the human
being prefers to lose his life in order to save his son from death (if the need
arises). Moreover, the old man prefers death if his closest people will be in
comfort and wealth. And this is very common.407
In simple words, each party in the mubahala was to involve in it the
people closest to his heart, those people whom he cared most for. So, who
were the closest persons to the heart of the Messenger of Allah during his
lifetime? This is where trouble sets in for our dear Shaykh:

ﻓﻌﻠﻢ اﻧﻪ أراد اﻷﻗﺮﺑﲔ إﻟﻴﻨﺎ ﻣﻦ اﻟﺬﻛﻮر واﻹﻧﺎث ﻣﻦ اﻷوﻻد واﻟﻌﺼﺒﺔ
وﳍﺬا دﻋﺎ اﳊﺴﻦ واﳊﺴـﲔ ﻣـﻦ اﻷﺑﻨـﺎء ودﻋـﺎ ﻓﺎﻃﻤـﺔ ﻣـﻦ اﻟﻨﺴـﺎء ودﻋـﺎ ﻋﻠﻴـﺎ ﻣـﻦ رﺟﺎﻟـﻪ وﱂ ﻳﻜـﻦ
ﻋﻨــﺪﻩ أﺣــﺪ أﻗــﺮب إﻟﻴــﻪ ﻧﺴــﺒﺎ ﻣــﻦ ﻫــﺆﻻء وﻫــﻢ اﻟــﺬﻳﻦ أدار ﻋﻠــﻴﻬﻢ اﻟﻜﺴــﺎء واﳌﺒﺎﻫﻠــﺔ إﳕــﺎ ﲢﺼ ـﻞ
ﺑ ــﺎﻷﻗﺮﺑﲔ إﻟﻴ ــﻪ و إﻻ ﻓﻠ ــﻮ ﺑ ــﺄﻫﻠﻬﻢ ﺑﺎﻻﺑﻌ ــﺪﻳﻦ ﰲ اﻟﻨﺴ ــﺐ وان ﻛ ــﺎﻧﻮا أﻓﻀ ــﻞ ﻋﻨ ــﺪ اﷲ ﱂ ﳛﺼ ــﻞ
ﻢ ﻳﺪﻋﻮن اﻷﻗﺮﺑﲔ ﻛﻤﺎ ﻳﺪﻋﻮا ﻫﻮ اﻷﻗﺮب إﻟﻴﻪsاﳌﻘﺼﻮد ﻓﺎن اﳌﺮاد ا
Know that He (Allah in the Verse of al-Mubahala) intended the closest
people to us - males and females – from the children and the blood relatives.
This was why he called al-Hasan and al-Husayn from the sons and called
Faṭimah from the women and called ‘Ali from his men. There was no one else
who was closer to him, in terms of blood relationship, than these people.
They were those over whom he spread the kisa (cloak), AND THE
MUBAHALA WOULD ONLY SUCCEED THROUGH THE CLOSEST OF
PEOPLE TO HIM. Otherwise, if they (both parties) had done it with their

distant blood relatives, even if such had been superior in the Sight of Allah,
its purpose would have been defeated. This was because the intention was
that they (the non-Muslim party) should call their closest people, as he
(Muhammad) should also call the closest people to him.408

So, ‘Ali, Fatimah, al-Hasan and al-Husayn, ‘alaihim al-salam, were the
closest people to the Prophet’s heart. He cared for them more than he did for
anyone else on the face of the earth. At the practical level, the Messenger of
Allah, for instance, cared more for ‘Ali than he did for Abu Bakr and
‘Umar! He equally cared more for Umm Abiha Faṭimah than he did for
Umm al-Muminin ‘Aishah. If this had not been the case, then the mubahala
challenge would have been worthless, as the non-Muslim opponents were
directed to summon people closest to their hearts. For a proper mubahala,
things had to be equal on both sides.
Our Shaykh asserts that the Messenger’s care for ‘Ali, Faṭimah, al-Hasan
and al-Husayn was based upon their blood relationship to him. He however
misses the fact that al-‘Abbas was legally a closer blood relative to the
Prophet than ‘Ali! This is why the right of the uncle to inherit overrules that
of the cousin, as Imam al-Hakim (d. 403 H) states:

وﻻ ﺧﻼف ﺑﲔ أﻫﻞ اﻟﻌﻠﻢ إن اﺑﻦ اﻟﻌﻢ ﻻ ﻳﺮث ﻣﻊ اﻟﻌﻢ
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There is no difference of opinion among the scholars that the cousin
cannot inherit with the presence of the uncle.409
Therefore, if the Prophet was choosing people on the basis of their blood
closeness to him, he would have picked al-‘Abbas – who was already a
practising Muslim then - and not ‘Ali. Alternatively, he could have selected
both al-‘Abbas and ‘Ali, and possibly some other cousins like Ibn ‘Abbas.
Sensing the frailty of his own submission, Shaykh Ibn Taymiyyah attempts
to apply some cosmetics to it:

وآﻳﺔ اﳌﺒﺎﻫﻠﺔ ﻧﺰﻟﺖ ﺳﻨﺔ ﻋﺸﺮ ﳌﺎ ﻗﺪم وﻓـﺪ ﳒـﺮان وﱂ ﻳﻜـﻦ اﻟﻨـﱯ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ ﻗـﺪ ﺑﻘـﻲ
ﻣﻦ أﻋﻤﺎﻣﻪ إﻻ اﻟﻌﺒﺎس واﻟﻌﺒﺎس ﱂ ﻳﻜﻦ ﻣﻦ اﻟﺴـﺎﺑﻘﲔ اﻷوﻟـﲔ وﻻ ﻛـﺎن ﻟـﻪ ﺑـﻪ اﺧﺘﺼـﺎص ﻛﻌﻠـﻲ
و أﻣﺎ ﺑﻨﻮ ﻋﻤﻪ ﻓﻠﻢ ﻳﻜﻦ ﻓﻴﻬﻢ ﻣﺜﻞ ﻋﻠﻲ وﻛﺎن ﺟﻌﻔﺮ ﻗﺪ ﻗﺘﻞ ﻗﺒﻞ ذﻟﻚ
The Verse of al-Mubahala was revealed in 10 AH when the delegation of
Najran arrived. The Prophet, peace be upon him, had no other uncle other
than al-‘Abbas then, and al-‘Abbas was not among the early converts to
Islam, and did not have the exclusive qualities of ‘Ali. As for his (i.e. the
Prophet’s) cousins, none of them was like ‘Ali, and Ja’far had been killed
before then.410
Here, our Shaykh contradicts his other position. Was the choice of the
Prophet for the participants in the mubahala from his side based solely upon
their blood relationship to him or upon their individual merits? A question
also arises as to why ‘Aishah and all other wives of the Prophet were
excluded. After all, the word used in the Verse of al-Mubahala is nisa,
which literally means “women”.
As such, it covered both wives and daughters. In fact, everywhere else in
the Qur’an, the phrase “women (nisa) of the Prophet” always referred to his
wives411! In addition, in over 90% of cases, the word “women (nisa)” in the
Book of Allah means “wives”412. So, it is safe to conclude that the phrase
“our women” in the Verse of al-Mubahala is addressed first to the wives,
and then to the daughters. Our Sunni brothers have never been able to
explain why the wives were not called to join in the mubahala.
In any case, none of the wives of the Prophet – and they were also his
primary “women” - was from his closest blood relatives. That would have
been incest anyway, and therefore impossible. The fact that the word
“women” has been used in the verse, and not “daughters”, strengthens the
theory that the selection process was NOT based upon blood relationship.
Allah Himself selected the people whom He knew to be the closest to the
heart of His Messenger to participate with him in the mubahala. He
mentioned the categories to which they belonged, deliberately leaving them
open for a clear point. Then the Prophet filled in the names. Imam al-Hakim
(d. 403 H) declares:

وﻗــﺪ ﺗـﻮاﺗﺮت اﻻﺧﺒــﺎر ﰲ اﻟﺘﻔﺎﺳــﲑ ﻋـﻦ ﻋﺒــﺪ اﷲ ﺑــﻦ ﻋﺒــﺎس وﻏــﲑﻩ أن رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ
وﺳﻠﻢ أﺧﺬ ﻳﻮم اﳌﺒﺎﻫﻠـﺔ ﺑﻴـﺪ ﻋﻠـﻲ وﺣﺴـﻦ وﺣﺴـﲔ وﺟﻌﻠـﻮا ﻓﺎﻃﻤـﺔ وراءﻫـﻢ ﰒ ﻗـﺎل ﻫـﺆﻻء أﺑﻨﺎءﻧـﺎ
وأﻧﻔﺴﻨﺎ ﻧﺴﺎؤﻧﺎ ﻓﻬﻠﻤﻮا أﻧﻔﺴﻜﻢ وأﺑﻨﺎءﻛﻢ وﻧﺴﺎءﻛﻢ ﰒ ﻧﺒﺘﻬﻞ ﻓﻨﺠﻌﻞ ﻟﻌﻨﺔ اﷲ ﻋﻠﻰ اﻟﻜﺎذﺑﲔ
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There have been mutawatir reports in the tafsir books from ‘Abd Allah b.
‘Abbas and others that the Messenger of Allah, peace be upon him, on the
Day of al-Mubahala, held the hands of ‘Ali, Hasan and Husayn, and they
positioned Faṭimah behind them. Then he said, “These are our sons,
ourselves and our women. So, bring yourselves, your sons and your women.
Then we do mubahala and place the Curse of Allah upon the liars (among
us).”413
Shaykh Ibn Taymiyyah corroborates him:

ــﺎ ﳌــﺎ ﻧﺰﻟــﺖ أﺧــﺬ اﻟﻨــﱯ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﺑﻴــﺪ ﻋﻠــﻲsوأﻣــﺎ اﻳــﺔ اﻻﺑﺘﻬــﺎل ﻓﻔــﻲ اﻟﺼــﺤﻴﺢ أ
ﻢ ﻛﺎﻧﻮا أﻗﺮب إﻟﻴﻪ ﻣﻦ ﻏﲑﻫﻢ ﻓﺈﻧـﻪsﻢ ﻟﻜﻦ ﺧﺼﻬﻢ ﺑﺬﻟﻚ ﻷO وﻓﺎﻃﻤﺔ وﺣﺴﻦ وﺣﺴﲔ ﻟﻴﺒﺎﻫﻞ
ﱂ ﻳﻜﻦ وﻟﺪ ذﻛﺮ إذ ذاك ﳝﺸﻲ ﻣﻌﻪ وﻟﻜﻦ ﻛﺎن ﻳﻘﻮل ﻋﻦ اﳊﺴﻦ إن اﺑﲏ ﻫـﺬا ﺳـﻴﺪ ﻓﻬﻤـﺎ اﺑﻨـﺎﻩ
وﻧﺴﺎؤﻩ إذ ﱂ ﻳﻜﻦ ﻗﺪ ﺑﻘﻰ ﻟﻪ ﺑﻨﺖ إﻻ ﻓﺎﻃﻤﺔ رﺿﻲ اﷲ ﻋﻨﻬﺎ
As for the Verse of al-Ibtihal (another word for al-Mubahala), what is
narrated in the sahih (hadith) is that when it was revealed, the Prophet, peace
be upon him, held the hand of ‘Ali, Faṭimah, Hasan and Husayn to do
mubahala with them (against the Najranis). However, he limited that to them
because they were the closest of all people to him.
This was because he did not have a son who would have walked with
him. However, he used to say about al-Hasan, “This son of mine is a
master”. Therefore, both of them (i.e. al-Hasan and al-Husayn) were his
sons. As for his women, he had no other surviving daughter except Faṭimah,
may Allah be pleased with her.414
Well, the Prophet had other “women”, such as ‘Aishah, Hafsah, Umm
Salamah, and several others. Why did he not call them?
No doubt, the people that the Messenger of Allah cared most for were
‘Ali, Faṭimah, al-Hasan and al-Husayn. Luckily, by Allah’s Mercy, these
people - who were the closest to his heart - fell into the same categories as
what obtains in most similar cases. Therefore, it was possible to organize a
mubahala with the Najrani delegation on the same terms. There is a
particular point on the word “ourselves”.
It is represented by two people, namely the Prophet and Amir alMuminin, in the mubahala. The obvious implication of this is that the
Messenger of Allah cared of ‘Ali at the same level as he cared for himself.
In other words, Imam ‘Ali was as close to the heart of the Prophet as the
latter himself was to his own heart. This was why it was possible for Amir
al-Muminin to fit into the same category as the Messenger in the mubahala.
Of course, when someone is close to your heart and you care for them,
that is love! So, the most beloved of mankind to the Prophet of Allah were
‘Ali, Faṭimah, al-Hasan and al-Husayn, and this is confirmed by the Qur’an.
Shaykh Ibn Taymiyyah would have us believe that this love was based only
upon blood relationship. However, Imam Ahmad (d. 241 H) records:
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ﺣــﺪﺛﻨﺎ ﻋﺒــﺪ اﷲ ﺣــﺪﺛﲏ أﰊ ﺛﻨــﺎ إﲰﺎﻋﻴــﻞ ﺛﻨــﺎ ﻟﻴــﺚ ﻋــﻦ ﻋﻤــﺮو ﺑــﻦ ﻣـﺮة ﻋــﻦ ﻣﻌﺎوﻳــﺔ ﺑــﻦ ﺳــﻮﻳﺪ ﺑــﻦ
 ان... ﻣﻘــﺮن ﻋــﻦ اﻟ ـﱪاء ﺑــﻦ ﻋــﺎزب ﻗــﺎل ﻛﻨــﺎ ﺟﻠﻮﺳــﺎ ﻋﻨــﺪ اﻟﻨــﱯ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﻓﻘــﺎل
أوﺳﻂ ﻋﺮى اﻹﳝﺎن ان ﲢﺐ ﰲ اﷲ وﺗﺒﻐﺾ ﰲ اﷲ
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Isma’il – Layth
– ‘Amr b. Marrah – Mu’awiyah b. Suwayd b. Muqarran – al-Bara b. ‘Azim:
We were sitting with the Prophet, peace be upon him, and he said ...
“Verily, the central handhold of faith (iman) is that you love for the sake of
415
Allah and that you hate for the sake of Allah.”
Shaykh al-Arnauṭ says:
416

ﺣﺪﻳﺚ ﺣﺴﻦ ﺑﺸﻮاﻫﺪﻩ

It is a hadith that is hasan through its witnesses.
‘Allamah al-Albani (d. 1420 H) also records this hadith:

 أن ﲢﺐ ﰲ اﷲ و ﺗﺒﻐﺾ ﰲ اﷲ:إن أوﺛﻖ ﻋﺮى اﻹﺳﻼم
Verily, the strongest handhold of Islam is that you love for the sake of
Allah and hate for the sake of Allah.417
The ‘Allamah states:

ﺣﺴﻦ

Hasan418
Is there anyone with a better faith (iman), or who is a better Muslim, than
the Messenger of Allah? Of course, there is none! Therefore, his love for
‘Ali, Faṭimah, al-Hasan and al-Husayn was purely for the sake of Allah.
They were the most beloved creatures to Allah after His Messenger. So, he
loved them too more than everyone else. Our Lord also loves Amir alMuminin ‘Ali b. Abi Talib more than Faṭimah, al-Hasan and al-Husayn. As
such, His Prophet loved ‘Ali as he loved himself. These facts were very
widely known throughout the Islamic world during the Messenger’s
lifetime.
Even non-Muslims were aware of the names of the most beloved human
beings to Muhammad. This was why the Najrani delegation raised no
objection whatsoever to anyone in the Prophet’s team for the mubahala.
They knew that those were the closest people to his heart, whom he cared
for most, above everyone else. As such, they were the perfect and the only
valid selection for the mubahala from his side.
The Messenger was absolutely trustworthy. He never would have
cheated. Since he expected the other side to involve their most beloved
people in the mubahala – in line with the rules of the game, he too would
certainly have done like that. Moreover, if it had been known that there had
been other people more beloved to him than his team, his own followers
would have suspected the truth of his prophethood and his personal honesty.
Otherwise, why would he need to cheat if he was correct in his claims?
What would he have been afraid of?
Besides, the Najrani delegation too would have objected to his selection.
They would have firmly demanded for an equal playing field. Since all
parties were required to bring the most beloved of people to them into the
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mubahala, why should the Prophet do otherwise? In fact, it was most
probably what convinced them to opt out of the mubahala. Muhammad
would never have involved his team in it – knowing the implications unless he was absolutely truthful in his claims. The Najrani delegation, on
their part, never dared involve their own teams, since they had doubts about
their submissions!
As expected, Umm al-Muminin ‘Aishah was not happy about the state of
things, and did challenge the Messenger of Allah on it. Al-Hafiz (d. 852 H)
states:

وأﺧــﺮج أﲪــﺪ وأﺑــﻮ داود واﻟﻨﺴــﺎﺋﻲ ﺑﺴــﻨﺪ ﺻــﺤﻴﺢ ﻋــﻦ اﻟﻨﻌﻤــﺎن ﺑــﻦ ﺑﺸــﲑ ﻗــﺎل اﺳــﺘﺄذن أﺑــﻮ ﺑﻜــﺮ
ﻋﻠــﻰ اﻟﻨــﱯ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ وﺳــﻠﻢ ﻓﺴــﻤﻊ ﺻــﻮت ﻋﺎﺋﺸــﺔ ﻋﺎﻟﻴــﺎ وﻫــﻲ ﺗﻘــﻮل واﷲ ﻟﻘــﺪ ﻋﻠﻤــﺖ أن
ﻋﻠﻴﺎ أﺣﺐ إﻟﻴﻚ ﻣﻦ أﰊ
Ahmad, Abu Dawud and al-Nasai have recorded with a sahih chain from
al-Nu’man b. Bashir:
Abu Bakr sought permission to enter the house of the Prophet, peace be
upon him, and heard the voice of ‘Aishah, very loud, and she was saying (to
the Prophet), “I have known that ‘Ali is more beloved to you than my
419
father.”
Imam Ahmad also has this:

ﺣـﺪﺛﻨﺎ ﻋﺒـﺪ اﷲ ﺣـﺪﺛﲏ أﰊ ﺛﻨــﺎ أﺑـﻮ ﻧﻌـﻴﻢ ﺛﻨـﺎ ﻳــﻮﻧﺲ ﺛﻨـﺎ اﻟﻌﻴـﺰار ﺑـﻦ ﺣﺮﻳــﺚ ﻗـﺎل ﻗـﺎل اﻟﻨﻌﻤـﺎن ﺑــﻦ
ﺑﺸﲑ ﻗﺎل اﺳﺘﺄذن أﺑﻮ ﺑﻜﺮ ﻋﻠﻰ رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ ﻓﺴـﻤﻊ ﺻـﻮت ﻋﺎﺋﺸـﺔ ﻋﺎﻟﻴـﺎ
وﻫﻰ ﺗﻘﻮل واﷲ ﻟﻘﺪ ﻋﺮﻓﺖ ان ﻋﻠﻴﺎ أﺣﺐ إﻟﻴﻚ ﻣﻦ أﰊ وﻣﲎ ﻣﺮﺗﲔ أو ﺛﻼﺛﺎ ﻓﺎﺳﺘﺄذن أﺑﻮ ﺑﻜـﺮ
ﻓـﺪﺧﻞ ﻓـﺄﻫﻮى إﻟﻴﻬـﺎ ﻓﻘـﺎل ﻳـﺎ ﺑﻨـﺖ ﻓﻼﻧـﺔ اﻻ أﲰﻌـﻚ ﺗـﺮﻓﻌﲔ ﺻـﻮﺗﻚ ﻋﻠـﻰ رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ
ﻋﻠﻴﻪ و ﺳﻠﻢ
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Abu Na’im –
Yunus – al-‘Ayzar b. Hurayth – al-Nu’man b. Bashir:
Abu Bakr sought the permission of the Messenger of Allah, peace be
upon him, to enter his house, and heard the voice of ‘Aishah, very loud. She
was saying, “I swear by Allah, I have discovered that ‘Ali is more beloved to
you than my father and me.” She said it twice or thrice. So, Abu Bakr sought
permission (again) and entered, and reached for her, and said, “O daughter
of such-and-such woman! Did I hear you raising your voice upon the
Messenger of Allah, peace be upon him?”420
Shaykh al-Arnauṭ says:

إﺳﻨﺎدﻩ ﺣﺴﻦ

Its chain is hasan.421
Apparently, the Prophet had tried to conceal the matter from her due to
her notorious jealousy. But, it was too obvious, especially after the Incident
of al-Mubahala. So, she went on the offensive, and never relented
thereafter. Eventually, she commanded a very bloody armed insurrection
against Amir al-Muminin during his khilafah, and thousands of Muslims
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died tragically as a result. It is very significant that the Messenger of Allah
did not deny her claim. If she was wrong, he would have told her.
Yet, despite that, Umm al-Muminin ‘Aishah continued to re-write history
after the death of the Messenger. ‘Allamah al-Albani reports her:

 ﺣ ــﺪﺛﻨﺎ ﻋﺒ ـﺪ اﻟﻮاﺣ ــﺪ اﳊ ــﺪاد ﻋ ــﻦ ﻛﻬﻤ ــﺲ ﻋ ــﻦ ﻋﺒ ــﺪ اﷲ ﺑ ــﻦ: (241/6) ﻓﻘــﺎل اﻹﻣ ــﺎم أﲪ ــﺪ
: أي اﻟﻨﺎس ﻛﺎن أﺣﺐ إﱃ رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ؟ ﻗﺎﻟـﺖ: ﻗﻠﺖ ﻟﻌﺎﺋﺸﺔ: ﻗﺎل،ﺷﻘﻴﻖ
". أﺑﻮﻫﺎ: ﻓﻤﻦ اﻟﺮﺟﺎل؟ ﻗﺎﻟﺖ: ﻗﻠﺖ،ﻋﺎﺋﺸﺔ
Imam Ahmad (6/241) records: ‘Abd al-Wahid al-Hadad – Kahmas –
‘Abd Allah b. Shaqiq:
I said to ‘Aishah, “Which of mankind was the most beloved to the
Messenger of Allah, peace be upon him?” ‘Aishah said, “’Aishah”. I said,
“What about among the men?” She replied, “Her father.”422
The ‘Allamah states:
.اﻟﺼﺤﻴﺢ

 وﻫﺬا إﺳﻨﺎد ﺻﺤﻴﺢ رﺟﺎﻟﻪ ﻛﻠﻬﻢ ﺛﻘﺎت رﺟﺎل:ﻗﻠﺖ

I say: This chain is sahih. Its narrators are trustworthy, narrators of the
Sahih.423
Is that not strange? Despite “knowing” and “discovering” what she did,
she still went ahead to claim this! Meanwhile, was she really the best of
mankind after the Messenger of Allah as she was telling people? Besides,
why did the Prophet exclude her from the mubahala despite that she was
one of his “women”? Was ‘Aishah telling the people that the Messenger
cheated?!!
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28. Hadith Al-Ta’rif, Understanding Its Background
Shaykh Ibn Taymiyyah (d. 728 H) states:

اﳊــﺪﻳﺚ اﻟــﺬي روى ﻋــﻦ اﺑــﻦ ﻋﻤــﺮ ﻣــﺎ ﻛﻨــﺎ ﻧﻌــﺮف اﳌﻨــﺎﻓﻘﲔ ﻋﻠــﻰ ﻋﻬــﺪ اﻟﻨــﱯ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و
ﺳــﻠﻢ إﻻ ﺑﺒﻐﻀــﻬﻢ ﻋﻠﻴــﺎ ﻓــﺈن ﻫــﺬا ﳑــﺎ ﻳﻌﻠــﻢ ﻛــﻞ ﻋــﺎﱂ أﻧــﻪ ﻛــﺬب ﻷن اﻟﻨﻔــﺎق ﻟــﻪ ﻋﻼﻣــﺎت ﻛﺜــﲑة
وأﺳﺒﺎب ﻣﺘﻌﺪدة ﻏﲑ ﺑﻐﺾ ﻋﻠﻰ ﻓﻜﻴﻒ ﻻ ﻳﻜﻮن ﻋﻠﻰ اﻟﻨﻔﺎق ﻋﻼﻣﺔ إﻻ ﺑﻐﺾ ﻋﻠﻰ
The hadith which is narrated from Ibn ‘Umar, “We were not able to
recognize the hypocrites during the lifetime of the Prophet, peace be upon
him, except through their hatred of ‘Ali”, verily this is known to all scholars
that it is a lie. This is because hypocrisy has several signs and causes apart
from hatred of ‘Ali. So, how could the hatred of ‘Ali have been the only sign
of hypocrisy?424
Our Shaykh then proceeds:

ـﻢ أﻳﻀـﺎ ﻳﻌﺮﻓـﻮن ﺑـﺒﻐﺾ اﻷﻧﺼـﺎرsﻟﻮ ﻗﺎل ﻛﻨﺎ ﻧﻌﺮف اﳌﻨﺎﻓﻘﲔ ﺑـﺒﻐﺾ ﻋﻠـﻰ ﻟﻜـﺎن ﻣﺘﻮﺟﻬـﺎ ﻛﻤـﺎ أ
ﺑﻞ وﺑﺒﻐﺾ أﰊ ﺑﻜﺮ وﻋﻤﺮ وﺑﺒﻐﺾ ﻫﺆﻻء ﻓﺈن ﻛﻞ ﻣﻦ أﺑﻐﺾ ﻣﻦ ﻳﻌﻠﻢ أن اﻟﻨﱯ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ
و ﺳـﻠﻢ ﳛﺒــﻪ وﻳﻮاﻟﻴـﻪ وأﻧــﻪ ﻛــﺎن ﳛـﺐ اﻟﻨــﱯ ﺻـﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ وﻳﻮاﻟﻴـﻪ ﻛــﺎن ﺑﻐﻀـﻪ ﺷــﻌﺒﺔ ﻣــﻦ
ﺷﻌﺐ اﻟﻨﻔﺎق
If he had said “We used to recognize the hypocrites through their hatred
of ‘Ali” then he would have been correct. They (the hypocrites) were also
recognized through their hatred of the Ansar, rather through the hatred of
Abu Bakr and ‘Umar, and through the hatred of these people. This is
because everyone who hates anyone who is known to have been loved by
the Prophet, peace be upon him, and who also loved the Prophet, peace be
upon him, such hatred is a sign of hypocrisy.425
This was during the lifetime of the Prophet, sallallahu ‘alaihi wa alihi.
Our Shaykh accepts that hatred of ‘Ali, ‘alaihi al-salam, was truly then a
sign of hypocrisy. What he rejects is the possibility that hatred of Amir alMuminin was the only sign to recognize hypocrisy – something that is NOT
claimed in the hadith anyway! To him, the determining question is: did the
Prophet love the person being hated? If the answer were positive, then such
hatred was unmistakable evidence of hypocrisy.
Under this principle, anyone who hated Amir al-Muminin during the
lifetime of the Messenger was certainly a hypocrite. Our Shaykh has no
problem with that. But then, he further insists that the same rule applied in
favour of Abu Bakr and ‘Umar too. It is his belief that the Prophet loved
both of them more than Amir al-Muminin. Therefore, hatred of either Abu
Bakr or ‘Umar would be an even bigger form of hypocrisy.
What about events after the death of the Messenger? Was love or hatred
of someone, by the Prophet during his lifetime, evidence of their permanent,
immutable status? In simpler words, once an individual was able to earn the
love of Allah and His Messenger, was it ever possible for him to forfeit it?
This question stands at the centre of our research in this chapter. The Qur’an
states categorically several times that any individual who has become
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Allah’s beloved can also turn into His enemy anytime! For instance, Allah
says to all His prophets:

وﻟﻘ ــﺪ أوﺣ ــﻲ إﻟﻴ ــﻚ وإﱃ اﻟ ــﺬﻳﻦ ﻣ ــﻦ ﻗﺒﻠ ــﻚ ﻟ ــﺌﻦ أﺷ ــﺮﻛﺖ ﻟﻴﺤ ــﺒﻄﻦ ﻋﻤﻠ ــﻚ وﻟﺘﻜ ــﻮﻧﻦ ﻣ ــﻦ
اﳋﺎﺳﺮﻳﻦ
And indeed it has been revealed to you (O Muhammad), as it was
revealed to those before you: if you commit idolatry, then surely all your
426
deeds will be in vain, and you will certainly be among the losers.
The Qur’an also states:

ﻗﻞ إﱐ أﺧﺎف إن ﻋﺼﻴﺖ رﰊ ﻋﺬاب ﻳﻮم ﻋﻈﻴﻢ

Say: “I fear, if I disobey my Lord, the torment of a Mighty Day.”427
Therefore, the love of Allah for Muhammad and all His promises of
Paradise to him were conditioned upon his continued obedience and
servitude to his Lord Alone. Should he have become otherwise during his
lifetime, Allah would have hated him and thrown him into Hellfire. As such,
Muhammad remained in constant fear of disobeying his Lord till his death.
This was the case with the most beloved of all creation to Allah. Apparently,
the same condition applied indiscriminately to all the Sahabah, and to all
beings till the Hour. So, even if any of them had earned the love of Allah
and His Prophet, the story did not end there. If he ever did certain acts,
before or after the Messenger’s death, he would forfeit such love.
Before proceeding further, we must ask whether the Messenger of Allah,
during his lifetime, loved ‘Ali or not. Imam Muslim (d. 261 H) answers with
this hadith:

ﺣ ــﺪﺛﻨﺎ ﻗﺘﻴﺒ ــﺔ ﺑ ــﻦ ﺳ ــﻌﻴﺪ وﳏﻤ ــﺪ ﺑ ــﻦ ﻋﺒ ــﺎد )وﺗﻘﺎرﺑ ــﺎ ﰲ اﻟﻠﻔ ــﻆ( ﻗ ــﺎﻻ ﺣ ــﺪﺛﻨﺎ ﺣ ــﺎﰎ )وﻫ ــﻮ اﺑ ــﻦ
إﲰﺎﻋﻴﻞ( ﻋﻦ ﺑﻜﲑ ﺑﻦ ﻣﺴﻤﺎر ﻋﻦ ﻋﺎﻣﺮ ﺑﻦ ﺳﻌﺪ ﺑﻦ أﰊ وﻗﺎص ﻋـﻦ أﺑﻴـﻪ ﻗـﺎل أﻣـﺮ ﻣﻌﺎوﻳـﺔ ﺑـﻦ
أﰊ ﺳﻔﻴﺎن ﺳﻌﺪا ﻓﻘﺎل ﻣﺎ ﻣﻨﻌﻚ أن ﺗﺴﺐ أﺑـﺎ اﻟـﱰاب؟ ﻓﻘـﺎل أﻣـﺎ ذﻛـﺮت ﺛﻼﺛـﺎ ﻗـﺎﳍﻦ ﻟـﻪ رﺳـﻮل
اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﻓﻠــﻦ أﺳــﺒﻪ ﻷن ﺗﻜــﻮن ﱄ واﺣــﺪة ﻣــﻨﻬﻦ أﺣــﺐ إﱄ ﻣــﻦ ﲪــﺮ اﻟــﻨﻌﻢ
ﲰﻌــﺖ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﻳﻘــﻮل ﻟــﻪ ﺧﻠﻔــﻪ ﰲ ﺑﻌــﺾ ﻣﻐﺎزﻳــﻪ ﻓﻘــﺎل ﻟــﻪ ﻋﻠــﻲ ﻳــﺎ
رﺳﻮل اﷲ ﺧﻠﻔﺘﲏ ﻣﻊ اﻟﻨﺴﺎء واﻟﺼﺒﻴﺎن؟ ﻓﻘـﺎل ﻟـﻪ رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ أﻣـﺎ ﺗﺮﺿـﻰ
أن ﺗﻜــﻮن ﻣــﲏ ﲟﻨﺰﻟــﺔ ﻫــﺎرون ﻣــﻦ ﻣﻮﺳــﻰ إﻻ أﻧــﻪ ﻻ ﻧﺒــﻮة ﺑﻌــﺪي وﲰﻌﺘــﻪ ﻳﻘــﻮل ﻳــﻮم ﺧﻴــﱪ ﻷﻋﻄــﲔ
اﻟﺮاﻳــﺔ رﺟــﻼ ﳛــﺐ اﷲ ورﺳـﻮﻟﻪ وﳛﺒــﻪ اﷲ ورﺳـﻮﻟﻪ ﻗــﺎل ﻓﺘﻄﺎوﻟﻨــﺎ ﳍــﺎ ﻓﻘــﺎل ادﻋـﻮا ﱄ ﻋﻠﻴــﺎ ﻓــﺄﺗﻰ ﺑــﻪ
أرﻣﺪ ﻓﺒﺼﻖ ﰲ ﻋﻴﻨﻪ ودﻓﻊ اﻟﺮاﻳﺔ إﻟﻴﻪ ﻓﻔﺘﺢ اﷲ ﻋﻠﻴﻪ وﳌﺎ ﻧﺰﻟﺖ ﻫﺬﻩ اﻵﻳﺔ ﻓﻘـﻞ ﺗﻌـﺎﻟﻮا ﻧـﺪع أﺑﻨﺎءﻧـﺎ
[ دﻋــﺎ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﻋﻠﻴــﺎ وﻓﺎﻃﻤــﺔ وﺣﺴــﻨﺎ61/آل ﻋﻤ ـﺮان/3] وأﺑﻨــﺎﺋﻜﻢ
وﺣﺴﻴﻨﺎ ﻓﻘﺎل اﻟﻠﻬﻢ ﻫﺆﻻء أﻫﻠﻲ
Qutaybah b. Sa’id and Muhammad b. ‘Ibad – Hatim b. Isma’il – Bukayr
b. Musmar – ‘Amir b. Sa’id b. Abi Waqqas – his father (Sa’d b. Abi
Waqqas):
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Mu’awiyah commanded Sa’d, and therefore said, “What prevented you
from cursing Abu al-Turab (i.e. ‘Ali)?” So, he (Sa’d) replied, “As long as I

remember three things which the Messenger of Allah, peace be upon him,
said about him, I will never curse him. If just one of them had been for me, it
would have been dearer to me than a red camel. I heard the Messenger of
Allah, peace be upon him, saying to him. He made him his khalifah during
one of his military expeditions. So, ‘Ali said to him, “O Messenger of Allah,
are you leaving me behind with women and children?”
So, the Messenger of Allah, peace be upon him, said to him, “Are you
not pleased that you are to me of the status of Harun to Musa except that
there is no prophethood after me?” And I heard him saying on the Day of
Khaybar, “I will give the flag to a man who loves Allah and His Messenger,
and Allah and His Messenger too love him.” So, we longed for it (i.e. the
flag).
Then he said, “Call ‘Ali for me”, and he was brought to him. He was soreeyed. He applied saliva to his eye and gave the flag to him, and Allah
granted him victory. And when this verse was revealed {Say: Come, let us
call our sons and your sons....} [3/61], the Messenger of Allah, peace be
upon him, called ‘Ali, Faṭimah, Hasan and Husayn, and said, “O Allah!
These are my family.”428
There are three quick points from this hadith, with specific reference to
this chapter:
1. Mu’awiyah commanded Sa’d to do something, before asking him why
he (Sa’d) refused to curse ‘Ali.
2. Sa’d did not have any of those three merits mentioned for ‘Ali, and
very strongly wished he did any of them.
3. Allah and His Messenger loved ‘Ali, and he loved them too.
So, what did Mu’awiyah command Sa’d to do? In order to uncover what
that was, we must pay attention to the former’s question:

ﻣﺎ ﻣﻨﻌﻚ أن ﺗﺴﺐ أﺑﺎ اﻟﱰاب؟
What prevented you from cursing Abu al-Turab (i.e. ‘Ali)?
In classical Arabic, this sentence structure was used to ask why a direct
order had been disobeyed, by the commandant himself. In other words, if A
ordered B to, say, hit C, and B refused to do so, then A would say to B,
“What prevented you from hitting C?” The other manner in which it was
applied was where A did not command B to do something, but was
nonetheless unpleasantly surprised or shocked that B had not done it. So A
would ask, “What prevented you from doing such-and-such?”
An example is in this verse:

ﻗﺎل ﻳﺎ إﺑﻠﻴﺲ ﻣﺎ ﻣﻨﻌﻚ أن ﺗﺴﺠﺪ ﳌﺎ ﺧﻠﻘﺖ ﺑﻴﺪي أﺳﺘﻜﱪت أم ﻛﻨﺖ ﻣﻦ اﻟﻌﺎﻟﲔ
He (Allah) said, “O Iblis! What prevented you from prostrating yourself
to one whom I have created with Both My Hands?!429
Another is here:

ﻗﺎل ﻣﺎ ﻣﻨﻌﻚ أﻻ ﺗﺴﺠﺪ إذ أﻣﺮﺗﻚ
He (Allah) said, “What prevented you (O Iblis) that you did not prostrate
430
when I commanded you personally?”
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An example of the other use of that expression can be found here:

ﻗﺎل ﻳﺎ ﻫﺎرون ﻣﺎ ﻣﻨﻌﻚ إذ رأﻳﺘﻬﻢ ﺿﻠﻮا
He (Musa) said, “O Harun! What prevented you when you saw them
going astray?”831
We know that the situation of Sa’d fell into the first category. There was
an explicit order to do something. As such, from Mu’awiyah’s question, we
realize that he had ordered Sa’d to curse ‘Ali. Shaykh Ibn Taymiyyah
agrees:

وأﻣﺎ ﺣﺪﻳﺚ ﺳﻌﺪ ﳌﺎ أﻣـﺮﻩ ﻣﻌﺎوﻳـﺔ ﺑﺎﻟﺴـﺐ ﻓـﺄﰉ ﻓﻘـﺎل ﻣـﺎ ﻣﻨﻌـﻚ أن ﺗﺴـﺐ ﻋﻠـﻲ ﺑـﻦ أﰊ ﻃﺎﻟـﺐ
ﻓﻘ ـﺎل ﺛــﻼث ﻗــﺎﳍﻦ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﻓﻠــﻦ أﺳــﺒﻪ ﻷن ﻳﻜــﻮن ﱄ واﺣــﺪة ﻣــﻨﻬﻦ
أﺣﺐ إﱄ ﻣﻦ ﲪﺮ اﻟﻨﻌﻢ اﳊﺪﻳﺚ ﻓﻬﺬا ﺣﺪﻳﺚ ﺻﺤﻴﺢ رواﻩ ﻣﺴﻠﻢ ﰲ ﺻﺤﻴﺤﻪ
As for the hadith of Sa’d, when Mu’awiyah commanded him to curse, and
he refused, and he (Mu’awiyah) therefore said, “What prevented you from
cursing ‘Ali b. Abi Talib?”, and he replied, “There are three things that the

Messenger of Allah, peace be upon him, said. So, I will never curse him. If
just one of them had been for me, it would have been dearer to me than a red
camel”, this hadith is sahih. Muslim has narrated it.432
In simpler words, Mu’awiyah ordered Sa’d to curse someone who was
loved by the Messenger during his lifetime. So, one asks: did ‘Ali forfeit
this love after the Prophet’s death, before Mu’awiyah’s command to Sa’d?
Shaykh Ibn Taymiyyah even has some more news for us:

و ﻣﻌﻠﻮم أن اﷲ ﻗﺪ ﺟﻌﻞ ﻟﻠﺼﺤﺎﺑﺔ ﻣﻮدة ﰲ ﻗﻠﺐ ﻛﻞ ﻣﺴـﻠﻢ ﻻ ﺳـﻴﻤﺎ اﳋﻠﻔـﺎء رﺿـﻲ اﷲ ﻋـﻨﻬﻢ
ﻤـﺎ و ﻛـﺎﻧﻮا ﺧـﲑ اﻟﻘـﺮون وsﻻ ﺳﻴﻤﺎ أﺑـﻮ ﺑﻜـﺮ و ﻋﻤـﺮ ﻓـﺎن ﻋﺄﻣﺔاﻟﺼـﺤﺎﺑﺔ و اﻟﺘـﺎﺑﻌﲔ ﻛـﺎﻧﻮا ﻳﻮدو
ﱂ ﻳﻜﻦ ﻛﺬﻟﻚ ﻋﻠﻲ ﻓﺎن ﻛﺜﲑا ﻣﻦ اﻟﺼﺤﺎﺑﺔ و اﻟﺘﺎﺑﻌﲔ ﻛﺎﻧﻮا ﻳﺒﻐﻀﻮﻧﻪ و ﻳﺴﺒﻮﻧﻪ و ﻳﻘﺎﺗﻠﻮﻧﻪ
What is known is that Allah has certainly put the love of the Sahabah in
the hearts of every Muslim, especially love of the khalifahs, may Allah be
pleased with them, especially love of Abu Bakr and ‘Umar. This is because
the generality of the Sahabah and Tabi’in loved them both, and they (i.e.
Sahabah and Tabi’in) were the best of generations. But, the matter was not
the same for ‘Ali, for A LOT of the Sahabah and Tabi’in used to hate, curse
and fight him.433

The question is: why? Had ‘Ali had forfeited the love of Allah and His
Messenger for him? Had he become worthy of hatred, curses and armed
hostility? This is the big test for our Sunni brothers. If ‘Ali had not forfeited
the love of Allah and His Messenger for himself, then those Sahabah and
Tabi’in who hated, cursed or fought him had forfeited their own, if any!
Allah has said:
434

واﷲ ﻻ ﳛﺐ اﻟﻈﺎﳌﲔ

And Allah does NOT love the unjust people.
It all boils down to whether those Sahabah and Tabi’in treated ‘Ali justly
by hating, cursing and fighting him. If they had NOT done so, then they all
forfeited Allah’s prior love for them with those unjust actions. In line with
our Shaykh’s words, they also turned hypocrites:
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ﻓﺈن ﻛﻞ ﻣﻦ أﺑﻐﺾ ﻣﻦ ﻳﻌﻠﻢ أن اﻟﻨـﱯ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ ﳛﺒـﻪ وﻳﻮاﻟﻴـﻪ وأﻧـﻪ ﻛـﺎن ﳛـﺐ اﻟﻨـﱯ
ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ و ﺳﻠﻢ وﻳﻮاﻟﻴﻪ ﻛﺎن ﺑﻐﻀﻪ ﺷﻌﺒﺔ ﻣﻦ ﺷﻌﺐ اﻟﻨﻔﺎق
This is because everyone who hates anyone who is known to have been
loved by the Prophet, peace be upon him, and who also loved the Prophet,
peace be upon him, such hatred is a sign of hypocrisy.435
The Sunni dilemma explodes here. Their theology is based on a rigid
theory that all the Sahabah earned Allah’s love and never forfeited it. How
do they treat the case of those of them who hated, cursed and fought ‘Ali like Mu’awiyah and Umm al-Muminin ‘Aishah? Our Sunni brothers want to
eat the cake, and still have it! To them, those Sahabah were not unjust
people, and therefore never forfeited Allah’s love for them. Does this mean
that ‘Ali truly deserved their hatred, curses and armed hostility? Sunni Islam
says “no” again. ‘Ali remained a loyal, beloved friend of Allah throughout
his lifetime, and never deserved anyone’s hatred, curse or hostility!
The matter takes a new dimension with this hadith of the Prophet, copied
by ‘Allamah al-Albani (d. 1420 H):

ﻣﻦ أﺣﺐ ﻋﻠﻴﺎ ﻓﻘﺪ أﺣﺒﲏ وﻣﻦ أﺣﺒﲏ ﻓﻘﺪ أﺣـﺐ اﷲ ﻋـﺰ وﺟـﻞ وﻣـﻦ أﺑﻐـﺾ ﻋﻠﻴـﺎ ﻓﻘـﺪ أﺑﻐﻀـﲏ
.وﻣﻦ أﺑﻐﻀﲏ ﻓﻘﺪ أﺑﻐﺾ اﷲ ﻋﺰ وﺟﻞ
Whosoever loves ‘Ali has loved me. And whosoever loves me has loved
Allah the Almighty. Moreover, whosoever hates ‘Ali has hated me. And
whosoever hates me has hated Allah the Almighty.346
The ‘Allamah comments:

:( ﺑﺴ ــﻨﺪ ﺻ ــﺤﻴﺢ ﻋ ــﻦ أم ﺳ ــﻠﻤﺔ ﻗﺎﻟ ــﺖ1 / 5 / 10) " رواﻩ اﳌﺨﻠ ــﺺ ﰲ " اﻟﻔﻮاﺋ ــﺪ اﳌﻨﺘﻘ ــﺎة
. ﻓﺬﻛﺮﻩ:أﺷﻬﺪ أﱐ ﲰﻌﺖ رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ ﻳﻘﻮل
Al-Mukhlis recorded it in al-Fawaid al-Muntaqat (10/5/1) with a sahih
chain from Umm Salamah, she said: “I testify that I heard the Messenger of
Allah, peace be upon him, saying:” and he (al-Mukhlis) mentioned it (i.e.
the hadith).437
Imam al-Hakim (d. 403 H) also records:

أﺧﱪﱐ أﲪﺪ ﺑﻦ ﻋﺜﻤﺎن ﺑﻦ ﳛـﲕ اﳌﻘـﺮي ﺑﺒﻐـﺪاد ﺛﻨـﺎ أﺑـﻮ ﺑﻜـﺮ ﺑـﻦ أﰊ اﻟﻌـﻮام اﻟﺮﻳـﺎﺣﻲ ﺛﻨـﺎ أﺑـﻮ زﻳـﺪ
ﺳــﻌﻴﺪ ﺑــﻦ أوس اﻷﻧﺼــﺎري ﺛﻨــﺎ ﻋــﻮف ﺑـﻦ أﰊ ﻋﺜﻤــﺎن اﻟﻨﻬــﺪي ﻗــﺎل ﻗــﺎل رﺟــﻞ ﻟﺴــﻠﻤﺎن ﻣــﺎ أﺷــﺪ
 ﻣـﻦ أﺣـﺐ ﻋﻠﻴـﺎ ﻓﻘـﺪ أﺣﺒـﲏ:  ﲰﻌﺖ رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴـﻪ وﺳـﻠﻢ ﻳﻘـﻮل: ﺣﺒﻚ ﻟﻌﻠﻲ ﻗﺎل
وﻣﻦ أﺑﻐﺾ ﻋﻠﻴﺎ ﻓﻘﺪ أﺑﻐﻀﲏ
Ahmad b. ‘Uthman b. Yahya al-Maqri – Abu Bakr b. Abi al-‘Awwam alRayahi – Abu Zayd Sa’id b. Aws al-Ansari – ‘Awf b. Abi ‘Uthman alHindi:
A man said to Salman (al-Farisi), “What do you love ‘Ali severely like
that?” He replied, “I heard the Messenger of Allah, peace be upon him,
saying: ‘Whosoever loves ‘Ali has loved me and whosoever hates ‘Ali has
438
hated me.’”
Al-Hakim says:
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ﻫﺬا ﺣﺪﻳﺚ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط اﻟﺸﻴﺨﲔ

This hadith is sahih upon the standard of the two Shaykhs.439
Al-Dhahabi (d. 748 H) concurs:

ﻋﻠﻰ ﺷﺮط اﻟﺒﺨﺎري وﻣﺴﻠﻢ

(Sahih) upon the standard of al-Bukhari and Muslim.440
The game changes here completely. Allah made the love of ‘Ali an
umbilical part of His Own love. He equally made the hatred of ‘Ali like that.
This grand merit was exclusive to ‘Ali alone among all the Sahabah. A few
points can be gleaned from it:
1. Allah would never hate ‘Ali, because doing so would mean hating
Himself and His Messenger.
2. Therefore, Allah – in His infinite wisdom, justice and mercy - would
always protect ‘Ali from doing anything that could harm His love for him,
just as He did with His Prophet.
3. There can be no excuse or justification ever for hating ‘Ali – not even
ignorance or mistake – just as there can be none for hating Allah or His
Messenger. The love of Allah, His Messenger and ‘Ali is one, and so is their
hatred.
4. Whosoever hates ‘Ali – whether by the heart, or by words, or by deeds
– is guilty of hating Allah and His Messenger. As such, all the Sahabah who
hated, cursed or fought ‘Ali hated Allah and His Messenger – no matter
what the Sunnis believe or say.
This is the point. The Sahabah, like the rest of the Ummah, earned, lost,
re-gained, re-lost, etc Allah’s love as well, depending on their current
actions. This was the case even during the Prophet’s lifetime. Imam Ahmad
(d. 241 H) records about the case of Buraydah, a prominent Sahabi:

ﺣﺪﺛﻨﺎ ﻋﺒـﺪ اﷲ ﺣـﺪﺛﲏ أﰊ ﺛﻨـﺎ ﳛـﲕ ﺑـﻦ ﺳـﻌﻴﺪ ﺛﻨـﺎ ﻋﺒـﺪ اﳉﻠﻴـﻞ ﻗـﺎل اﻧﺘﻬﻴـﺖ إﱃ ﺣﻠﻘـﺔ ﻓﻴﻬـﺎ أﺑـﻮ
 أﺑﻐﻀـﺖ ﻋﻠﻴـﺎ ﺑﻐﻀـﺎ ﱂ ﻳﺒﻐﻀـﻪ:ﳎﻠﺰ وﺑﻦ ﺑﺮﻳـﺪة ﻓﻘـﺎل ﻋﺒـﺪ اﷲ ﺑـﻦ ﺑﺮﻳـﺪة ﺣـﺪﺛﲏ أﰊ ﺑﺮﻳـﺪة ﻗـﺎل
 وﻗﺎل أﺗﺒﻐﺾ ﻋﻠﻴﺎ ﻗﺎل ﻗﻠـﺖ ﻧﻌـﻢ ﻗـﺎل ﻓـﻼ ﺗﺒﻐﻀـﻪ وان ﻛﻨـﺖ ﲢﺒـﻪ ﻓـﺎزدد ﻟـﻪ ﺣﺒـﺎ.... أﺣﺪ ﻗﻂ
 ﻓﻤﺎ ﻛﺎن ﻣﻦ اﻟﻨﺎس أﺣﺪ ﺑﻌﺪ ﻗﻮل رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ و ﺳﻠﻢ أﺣﺐ إﱃ ﻣﻦ ﻋﻠﻰ....
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Yahya b. Sa’id
– ‘Abd al-Jalil – Abd Allah b. Buraydah – my father, Buraydah:
I hated ‘Ali with a hatred that I never hated anyone else.... And he (the
Prophet) said (to me), “Do you hate ‘Ali?” I said, “Yes”. He said, “Do not
hate him, and if you love him, then increase your love for him”.... Therefore,
after the statement of the Messenger of Allah, peace be upon him, there was
no person among all mankind who was more beloved to me than ‘Ali.441
Shaykh al-Arnauṭ says:

ﺣﺪﻳﺚ ﺻﺤﻴﺢ وﻫﺬا إﺳﻨﺎد ﺣﺴﻦ ﻣﻦ أﺟﻞ ﻋﺒﺪ اﳉﻠﻴﻞ

It is a sahih hadith, and this chain is hasan due to ‘Abd al-Jalil.442
Buraydah was an extreme hater of Allah and His Messenger. At that
point, he certainly had lost Allah’s love for him. However, when the Prophet
advised him, and he obeyed, he re-earned Allah’s love once more. During
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his anti-‘Ali days, whoever hated him was NOT a hypocrite. In fact, it could
be praiseworthy to hate him then. Meanwhile, the moment he loved ‘Ali
above everyone else except the Messenger of Allah, it became haram to
hate him.
The bottomline is: the Sahabah – like everyone else – fluctuated between
love and hatred of Allah and His Messenger, depending upon their current
actions. So, it may be compulsory to love them at one point, and haram to
do so at another. As such, love or hatred of any of them was not (and is not)
a failproof measure to determine anyone’s hypocrisy.
The only exception among them was ‘Ali. He stayed permanently within
Allah’s love, and was protected by Him from ever losing it, till his death.
Therefore, hatred of him – like that of the Prophet - always produces the
same result anytime anywhere. It was, and still is – after that of the
Messenger - the best bet to unearth the hypocrites.
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29. Hadith Al-Ta’rif, Proving Its Authenticity
Imam Ahmad (d. 241 H) records:

ﺣـﺪﺛﻨﺎ ﻋﺒـﺪ اﷲ ﻗــﺎل ﺣـﺪﺛﲏ أﰊ ﻗﺜﻨـﺎ اﺳــﻮد ﺑـﻦ ﻋـﺎﻣﺮ ﻗﺜﻨــﺎ إﺳـﺮاﺋﻴﻞ ﻋـﻦ اﻷﻋﻤــﺶ ﻋـﻦ أﰊ ﺻــﺎﱀ
 إﳕﺎ ﻛﻨﺎ ﻧﻌﺮف ﻣﻨﺎﻓﻘﻲ اﻷﻧﺼﺎر ﺑﺒﻐﻀﻬﻢ ﻋﻠﻴﺎ: ﻋﻦ أﰊ ﺳﻌﻴﺪ اﳋﺪري ﻗﺎل
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Aswad b.
‘Amir – Israil – al-A’mash – Abu Salih – Abu Sa’id al-Khudri:
We were able to recognize the hypocrites among the Ansar only through
their hatred of ‘Ali.443
Al-Hafiz (d. 852 H) says about the first narrator:

ﻋﺒﺪ اﷲ ﺑﻦ أﲪﺪ ﺑﻦ ﳏﻤﺪ ﺑﻦ ﺣﻨﺒﻞ اﻟﺸﻴﺒﺎﱐ أﺑﻮ ﻋﺒﺪ اﻟﺮﲪﻦ وﻟﺪ اﻹﻣﺎم ﺛﻘﺔ
‘Abd Allah b. Ahmad b. Muhammad b. Hanbal al-Shaybani, Abu ‘Abd
al-Rahman: son of the Imam, thiqah (trustworthy).444
Of course, Imam Ahmad needs no introduction. But, let’s get the verdict
of al-Hafiz anyway:

أﲪــﺪ ﺑــﻦ ﳏﻤــﺪ ﺑــﻦ ﺣﻨﺒــﻞ ﺑــﻦ ﻫــﻼل ﺑــﻦ أﺳــﺪ اﻟﺸــﻴﺒﺎﱐ اﳌــﺮوزي ﻧﺰﻳــﻞ ﺑﻐــﺪاد أﺑــﻮ ﻋﺒــﺪ اﷲ أﺣــﺪ
اﻷﺋﻤﺔ ﺛﻘﺔ ﺣﺎﻓﻆ ﻓﻘﻴﻪ ﺣﺠﺔ
Ahmad b. Muhammad b. Hanbal b. Hilal b. Asad al-Shaybani al-Maruzi,
a Baghdad resident, Abu ‘Abd Allah: One of the Imams, thiqah
(trustworthy), hafiz, jurist, hujjah (an authority).445
Concerning the third narrator, al-Hafiz says:

اﻷﺳﻮد ﺑﻦ ﻋﺎﻣﺮ اﻟﺸﺎﻣﻲ ﻧﺰﻳﻞ ﺑﻐﺪاد ﻳﻜﲎ أﺑﺎ ﻋﺒﺪ اﻟﺮﲪﻦ وﻳﻠﻘﺐ ﺷﺎذان ﺛﻘﺔ
Al-Aswad b. ‘Amir al-Shami, he lived in Baghdad, and was nicknamed
Abu ‘Abd al-Rahman and given the laqab Shadhan: Thiqah (trustworthy).446
The fourth narrator is like that as well, as stated by al-Hafiz:

إﺳ ـﺮاﺋﻴﻞ ﺑــﻦ ﻳ ـﻮﻧﺲ ﺑــﻦ أﰊ إﺳــﺤﺎق اﻟﺴــﺒﻴﻌﻲ اﳍﻤــﺪاﱐ أﺑــﻮ ﻳﻮﺳــﻒ اﻟﻜــﻮﰲ ﺛﻘــﺔ ﺗﻜﻠــﻢ ﻓﻴــﻪ ﺑــﻼ
ﺣﺠﺔ
Israil b. Yunus b. Abi Ishaq al-Sabi’i al-Hamdani, Abu Yusuf al-Kufi:
Thiqah (trustworthy). He is criticized without evidence.447
Al-A’mash, the fifth narrator, is thiqah (trustworthy) too, according to al-

Hafiz:

ﺳﻠﻴﻤﺎن ﺑﻦ ﻣﻬﺮان اﻷﺳﺪي اﻟﻜﺎﻫﻠﻲ أﺑﻮ ﳏﻤـﺪ اﻟﻜـﻮﰲ اﻷﻋﻤـﺶ ﺛﻘـﺔ ﺣـﺎﻓﻆ ﻋـﺎرف ﺑـﺎﻟﻘﺮاءات
ورع ﻟﻜﻨﻪ ﻳﺪﻟﺲ
Sulayman b. Mahran al-Asadi al-Kahili, Abu Muhammad al-Kufi alA’mash: Thiqah (trustworthy), hafiz (a hadith scientist), a scholar of al-qiraat
(Qur’anic recitation modes), pious. However, he used to do tadlis.448
About the last narrator, al-Hafiz has these words:

ذﻛﻮان أﺑﻮ ﺻﺎﱀ اﻟﺴﻤﺎن اﻟﺰﻳﺎت اﳌﺪﱐ ﺛﻘﺔ ﺛﺒﺖ
Dhakwan Abu Salih al-Saman al-Zayat al-Madani: Thiqah (trustworthy),
thabt (accurate).449
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All the narrators are therefore trustworthy, and the chain is wellconnected. The only issue is that al-A’mash was a mudalis, and has narrated
in an ‘an-‘an manner. So, does this affect the hadith? The answer is a
negative. Al-A’mash’s ‘an-‘an reports from Abu Salih are accepted by
scholars of the Ahl al-Sunnah. They apparently reject any notion that alA’mash did tadlis in his reports from Abu Salih, even in his ‘an-‘an reports.
For instance, Imam Muslim (d. 261 H) records this ‘an-‘an chain in his
Sahih:

وﺣﺪﺛﲏ زﻫﲑ ﺑﻦ ﺣﺮب ﺣﺪﺛﻨﺎ ﺟﺮﻳﺮ ﻋﻦ اﻷﻋﻤﺶ ﻋﻦ أﰊ ﺻﺎﱀ ﻋﻦ أﰊ ﻫﺮﻳﺮة

Zuhayr b. Harb – Jarir – al-A’mash – Abu Salih – Abu Hurayrah450
‘Allamah al-Albani (d. 1420 H)451, Shaykh Shu’ayb al-Arnauṭ452, Imam
al-Tirmidhi (d. 279 H)453, Shaykh Dr. Asad454, and Shaykh Dr. Al-A’zami455
have all also declared chains containing ‘an-‘an transmission by al-A’mash
from Abu Salih to be sahih. With this, it is obvious that the hadith of Abu
Sa’id al-Khudri above, recorded by Imam Ahmad, has a perfectly sahih
chain.
The hadith establishes some very crucial points. The first is that there
were hypocrites among the Ansar. Of course, the Ansar were Sahabah.
Therefore, there were hypocrites among the Sahabah. Interestingly, Shaykh
Ibn Taymiyyah agrees on this point too:

وﳍــﺬا ﻗــﺎل اﲪــﺪ ﺑــﻦ ﺣﻨﺒــﻞ وﻏــﲑﻩ ﻣــﻦ اﻟﻌﻠﻤــﺎء اﻧــﻪ ﱂ ﻳﻜــﻦ ﻣــﻦ اﳌﻬــﺎﺟﺮﻳﻦ ﻣــﻦ ﻧــﺎﻓﻖ و إﳕــﺎ ﻛــﺎن
….اﻟﻨﻔﺎق ﰲ ﻗﺒﺎﺋﻞ اﻷﻧﺼﺎر
وﳍﺬا إﳕﺎ ذﻛﺮ اﻟﻨﻔﺎق ﰲ اﻟﺴﻮر اﳌﺪﻧﻴﺔ و إﻣﺎ اﻟﺴﻮر اﳌﻜﻴﺔ ﻓﻼ ذﻛﺮ ﻓﻴﻬﺎ ﻟﻠﻤﻨﺎﻓﻘﲔ
This is why Ahmad b. Hanbal and other scholars said that there was no
hypocrite among the Muhajirun and that hypocrisy existed only within the
tribes of the Ansar….
And this is why hypocrisy is mentioned only in the Madinan suwar
(chapters of the Qur’an). As for the Makkan suwar, there is no mention in
them of hypocrites.456
Well, in one of the earliest Makkan surah, Allah does mention the
existence of Muslims “in whose hearts is a disease” during the Makkan
era457. Apparently, our Shaykh and the classical Sunni scholars missed that
crucial fact!
Whatever the case, the fact that hypocrites existed among the Ansar – at
the least - fatally undermines the Sunni doctrine that all the Sahabah earned
Allah’s love, and that none of them ever forfeited it. Allah does not love
hypocrites. By contrast, He has cursed them:

وﻋــﺪ اﷲ اﳌﻨــﺎﻓﻘﲔ واﳌﻨﺎﻓﻘــﺎت واﻟﻜﻔــﺎر ﻧــﺎر ﺟﻬــﻨﻢ ﺧﺎﻟــﺪﻳﻦ ﻓﻴﻬــﺎ ﻫــﻲ ﺣﺴــﺒﻬﻢ وﻟﻌــﻨﻬﻢ اﷲ
وﳍﻢ ﻋﺬاب ﻣﻘﻴﻢ
Allah has promised the hypocrites, men and women, and the disbelievers,
the Fire of Jahannam. They shall remain therein forever. It will be sufficient
for them. Allah has also cursed them, and for them is the lasting torment.458
So, there were people cursed by Allah, and who shall reside forever in
Jahannam, among the Sahabah.
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The second point in the hadith is that the righteous Sahabah were unable
to recognize the hypocritical Sahabah except through the latter’s hatred of
‘Ali. It is noteworthy that there is no claim whatsoever that hatred of Amir
al-Muminin was the only sign of hypocrisy. Rather, it was the most
effective, the only failproof tool. All the other signs – such as lying, failure
to fulfil promises, laziness during Salat, and so on – could be found in some
people who were not hypocrites too, albeit in smaller quantities. However,
as for hatred of ‘Ali, it is an absolute proof of hypocrisy. It is wholly
impossible for a true believer to hate him in any circumstance, in line with
the testimony of the Messenger of Allah.
Imam Muslim records:

ﺣﺪﺛﻨﺎ أﺑـﻮ ﺑﻜـﺮ ﺑـﻦ أﰊ ﺷـﻴﺒﺔ ﺣـﺪﺛﻨﺎ وﻛﻴـﻊ وأﺑـﻮ ﻣﻌﺎوﻳـﺔ ﻋـﻦ اﻷﻋﻤـﺶ ح وﺣـﺪﺛﻨﺎ ﳛـﲕ ﺑـﻦ ﳛـﲕ
)واﻟﻠﻔﻆ ﻟﻪ( أﺧﱪﻧﺎ أﺑﻮ ﻣﻌﺎوﻳﺔ ﻋﻦ اﻷﻋﻤﺶ ﻋﻦ ﻋﺪي ﺑﻦ ﺛﺎﺑﺖ ﻋﻦ زر ﻗﺎل ﻗﺎل ﻋﻠـﻲ واﻟـﺬي
ﻓﻠـﻖ اﳊﺒـﺔ وﺑـﺮأ اﻟﻨﺴـﻤﺔ إﻧـﻪ ﻟﻌﻬـﺪ اﻟﻨـﱯ اﻷﻣـﻲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ إﱃ أن ﻻ ﳛﺒـﲏ إﻻ ﻣـﺆﻣﻦ
وﻻ ﻳﺒﻐﻀﲏ إﻻ ﻣﻨﺎﻓﻖ
Abu Bakr b. Abi Shaybah – Waki’ and Abu Mu’awiyah – al-A’mash,
AND Yahya b. Yahya – Abu Mu’awiyah – al-A’mash – Adi b. Thabit –
Zirr:
‘Ali said: “I swear by the One Who split up the seed and created
something living, the Ummi Prophet verily informed me that none loves me
except a believer and that none hates me except a hypocrite.”459
Imam Ahmad also records his mutaba’ah for Ibn Abi Shaybah:

ﺣﺪﺛﻨﺎ ﻋﺒﺪ اﷲ ﺣـﺪﺛﲏ أﰊ ﺛﻨـﺎ وﻛﻴـﻊ ﺛﻨـﺎ اﻷﻋﻤـﺶ ﻋـﻦ ﻋـﺪى ﺑـﻦ ﺛﺎﺑـﺖ ﻋـﻦ زر ﺑـﻦ ﺣﺒـﻴﺶ ﻋـﻦ
ﻋﻠ ــﻰ رﺿ ــﻲ اﷲ ﻋﻨ ــﻪ ﻗ ــﺎل ﻋﻬ ــﺪ إﱃ اﻟﻨ ــﱯ ﺻ ــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳ ــﻠﻢ اﻧ ــﻪ ﻻ ﳛﺒ ــﻚ اﻻ ﻣ ــﺆﻣﻦ وﻻ
ﻳﺒﻐﻀﻚ اﻻ ﻣﻨﺎﻓﻖ
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Waki’ – alA’mash – ‘Adi b. Thabit – Zirr b. Hubaysh – ‘Ali, may Allah be pleased
with him:
The Prophet, peace be upon him, informed me saying, “None loves you
except a believer, and none hates you except a hypocrite.”460
Shaykh al-Arnauṭ comments:

إﺳﻨﺎدﻩ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط اﻟﺸﻴﺨﲔ

Its chain is sahih upon the standard of the two Shaykhs461
Imam al-Tirmidhi has also a third mutaba’ah for Waki’:

ﺣﺪﺛﻨﺎ ﻋﻴﺴﻰ ﺑﻦ ﻋﺜﻤﺎن اﺑﻦ أﺧﻲ ﳛﲕ ﺑﻦ ﻋﻴﺴﻰ ﺣﺪﺛﻨﺎ أﺑﻮ ﻋﻴﺴﻰ اﻟﺮﻣﻠﻲ ﻋـﻦ اﻷﻋﻤـﺶ ﻋـﻦ
ﻋﺪي ﺑﻦ ﺛﺎﺑﺖ ﻋـﻦ زر ﺑـﻦ ﺣﺒـﻴﺶ ﻋـﻦ ﻋﻠـﻲ ﻗـﺎل ﻟﻘـﺪ ﻋﻬـﺪ إﱃ اﻟﻨـﱯ اﻷﻣـﻲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و
ﺳﻠﻢ أﻧﻪ ﻻ ﳛﺒﻚ إﻻ ﻣﺆﻣﻦ وﻻ ﻳﺒﻐﻀﻚ إﻻ ﻣﻨﺎﻓﻖ
‘Isa b. ‘Uthman, son of the brother of Yahya b. ‘Isa – Abu ‘Isa al-Ramli
– al-Am’ash – ‘Adi b. Thabit – Zirr b. Hubaysh – ‘Ali:
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The Ummi Prophet, peace be upon him, had informed me saying, “None
loves you except a believer and none hates you except a hypocrite.”462
Al-Tirmidhi states:

ﻫﺬا ﺣﺪﻳﺚ ﺣﺴﻦ ﺻﺤﻴﺢ

This hadith is hasan sahih.463
‘Allamah al-Albani confirms:

ﺻﺤﻴﺢ

Sahih464
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30. Hadith Al-Tashbih, Establishing Its Authenticity
Shaykh Ibn Taymiyyah (d. 728 H) states:

ﺑــﻞ ﲪﻠــﻪ ﻋﻠــﻰ ذﻟــﻚ ﳑﺘﻨــﻊ ﻻن أﺣــﺪا ﻻ ﻳﺴــﺎوي رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﻻ ﻋﻠﻴــﺎ وﻻ
ﻏﲑﻩ
Rather, interpreting it like that is impossible, because there is none who
is equal to the Messenger of Allah, neither ‘Ali nor any other person.465
We agree with our Shaykh that neither Abu Bakr nor ‘Umar was like,
similar or equal to, the Messenger of Allah, sallallahu ‘alaihi wa alihi, in
absolutely any way or form. However, it seems that the Shaykh has not
properly understood the Shi’i position. We never claim total equality
between the Prophet and the Amir.
What we profess, instead, is that ‘Ali, ‘alaihi al-salam, reached the level
of the Messenger in many of his merits. In other words, in a lot of qualities,
ranks and statuses, both the Prophet and the Amir were, and are, equal.
However, in all others, the Messenger of Allah was, and is, infinitely
superior to ‘Ali. Overall, the Prophet was, and is, the master, teacher and
saviour of ‘Ali in both this world and the next.
Imam al-Nasai (d. 303 H) records an authentic hadith that confirms just
that:

أﺧﱪﻧــﺎ اﻟﻌﺒــﺎس ﺑــﻦ ﳏﻤــﺪ ﻗــﺎل ﺣــﺪﺛﻨﺎ اﻷﺣــﻮص ﺑــﻦ ﺟـﻮاب ﻗــﺎل ﺣــﺪﺛﻨﺎ ﻳــﻮﻧﺲ ﺑــﻦ أﰊ إﺳــﺤﺎق
ﻋــﻦ أﰊ إﺳــﺤﺎق ﻋــﻦ زﻳــﺪ ﺑــﻦ ﻳﺜﻴــﻊ ﻋــﻦ أﰊ ذر ﻗــﺎل ﻗــﺎل رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ
ﻟﻴﻨﺘﻬﲔ ﺑﻨﻮ وﻟﻴﻌﺔ أو ﻷﺑﻌﺜﻦ إﻟـﻴﻬﻢ رﺟـﻼ ﻛﻨﻔﺴـﻲ ﻳﻨﻔـﺬ ﻓـﻴﻬﻢ أﻣـﺮي ﻓﻴﻘﺘـﻞ اﳌﻘﺎﺗﻠـﺔ وﻳﺴـﱯ اﻟﺬرﻳـﺔ
ﻓﻤــﺎ راﻋــﲏ إﻻ وﻛــﻒ ﻋﻤــﺮ ﰲ ﺣﺠــﺰﰐ ﻣــﻦ ﺧﻠﻔــﻲ ﻣــﻦ ﻳﻌــﲏ ﻓﻘﻠــﺖ ﻣــﺎ إﻳــﺎك ﻳﻌــﲏ وﻻ ﺻــﺎﺣﺒﻚ
ﻗﺎل ﻓﻤﻦ ﻳﻌﲏ ﻗﻠﺖ ﺧﺎﺻﻒ اﻟﻨﻌﻞ ﻗﺎل وﻋﻠﻲ ﳜﺼﻒ ﻧﻌﻼ
Al-‘Abbas b. Muhammad – al-Ahwas b. Jawab – Yunus b. Abi Ishaq –
Abu Ishaq – Zayd b. Yathi’ – Abu Dharr:
The Messenger of Allah, peace be upon him, said, “If the Banu Wali’ah
do not desist, I will appoint over them a man who is exactly like myself to
implement my command among them. So, he will execute the combatants
and take the offspring as war captives.”
I had not even moved when ‘Umar held my cloth and asked, “Who is he
referring to?” I replied, “He is not referring to you or your companion (i.e.
Abu Bakr).” He said, “In that case, who is he referring to?” So, I said, “(He
is) referring to the one repairing the shoe.” And ‘Ali was repairing a shoe.466
‘Allamah al-Albani (d. 1420 H) says about this report:

، وﻛـﺎن اﺧـﺘﻠﻂ، ﻣـﺪﻟﺲ-  وﻫـﻮ اﻟﺴـﺒﻴﻌﻲ-  وﻫﺬا إﺳﻨﺎد رﺟﺎﻟﻪ ﺛﻘﺎت؛ ﻟﻜﻦ أﺑـﺎ إﺳـﺤﺎق:ﻗﻠﺖ
.واﺑﻨﻪ ﻳﻮﻧﺲ روى ﻋﻨﻪ ﺑﻌﺪ اﺧﺘﻼﻃﻪ
I say: This chain, all its narrators are trustworthy. However, Abu Ishaq –
and he is al-Sabi’i – was a mudalis, and he became confused, and his son
Yunus narrated from him after he had become confused.467
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So, all the narrators are trustworthy. However, Abu Ishaq was a mudalis,
and has narrated in an ‘an-‘an manner. Moreover, his son, Yunus, allegedly
narrated from him only after he (Abu Ishaq) had become confused. These
are ‘Allamah al-Albani’s only objections to the authenticity of the hadith.
The arguments of our ‘Allamah are a bit disappointing. While it is true
that Abu Ishaq was a mudalis, his tadlis was largely of the harmless grade.
Therefore, his ‘an-‘an reports are accepted without objection. Let us briefly
examine how the muhadithun of the Ahl al-Sunnah have treated a wellknown, strictly ‘an-‘an narration of Abu Ishaq. Imam Muslim (d. 261 H)
records:

ﺣــﺪﺛﻨﺎ ﻋﺒــﺪاﷲ ﺑــﻦ ﻣﺴــﻠﻤﺔ ﺑــﻦ ﻗﻌﻨــﺐ ﺣــﺪﺛﻨﺎ ﻣﻌﺘﻤــﺮ ﺑــﻦ ﺳــﻠﻴﻤﺎن ﻋــﻦ أﺑﻴــﻪ ﻋــﻦ رﻗﺒــﺔ ﺑــﻦ ﻣﺴــﻘﻠﺔ
ﻋــﻦ أﰊ إﺳــﺤﺎق ﻋــﻦ ﺳــﻌﻴﺪ ﺑــﻦ ﺟﺒــﲑ ﻋــﻦ اﺑــﻦ ﻋﺒــﺎس ﻋــﻦ أﰊ ﺑــﻦ ﻛﻌــﺐ ﻗــﺎل ﻗــﺎل رﺳــﻮل اﷲ
ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ إن اﻟﻐــﻼم اﻟــﺬي ﻗﺘﻠــﻪ اﳋﻀــﺮ ﻃﺒــﻊ ﻛــﺎﻓﺮا وﻟــﻮ ﻋــﺎش ﻷرﻫــﻖ أﺑﻮﻳــﻪ ﻃﻐﻴﺎﻧــﺎ
وﻛﻔﺮا
‘Abd Allah b. Musalamah b. Qa’nab – Mu’tamir b. Sulayman – his father
– Raqabah b. Masqalah – Abu Ishaq – Sa’id b. Jubayr – Ibn ‘Abbas – Ubayy
b. Ka’b:
The Messenger of Allah, peace be upon him, said, “Verily, the boy killed
by al-Khidhr was created an unbeliever. If he had lived, he would have
grieved his parents with his obstinate rebellion (against Allah) and disbelief
(in Allah)”.468
Abu Ishaq has narrated it ‘an-‘an, and Imam Muslim has nonetheless
accepted the hadith as sahih. Imam Ahmad b. Hanbal (d. 241 H) has also
included the same riwayah with the same ‘an-‘an chain in his Musnad469.
Shaykh al-Arnauṭ comments about it this way:

إﺳﻨﺎدﻩ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط اﻟﺸﻴﺨﲔ

Its chain is sahih upon the standard of the two Shaykhs.470
Imam al-Tirmidhi (d. 279 H) has equally documented it with Abu Ishaq’s
‘an-‘an narration471. Al-Tirmidhi says:

ﻫﺬا ﺣﺪﻳﺚ ﺣﺴﻦ ﺻﺤﻴﺢ ﻏﺮﻳﺐ

This hadith is hasan sahih gharib.472
Interestingly, even ‘Allamah al-Albani accepts its authenticity:

ﺻﺤﻴﺢ

Sahih473
Elsewhere, the ‘Allamah explains his decision:

ﺛﻨــﺎ ﳏﻤــﺪ ﺑــﻦ أﰊ ﺑﻜــﺮ اﳌﻘــﺪﻣﻲ ﺛﻨــﺎ ﻣﻌﺘﻤــﺮ ﺑــﻦ ﺳــﻠﻴﻤﺎن ﻋــﻦ أﺑﻴــﻪ ﻋــﻦ رﻗﺒــﺔ ﺑــﻦ ﻣﺴــﻘﻠﺔ ﻋــﻦ أﰊ
إﺳﺤﺎق ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﲑ ﻋﻦ اﺑﻦ ﻋﺒﺎس ﻋـﻦ أﰊ ﺑـﻦ ﻛﻌـﺐ ﻋـﻦ اﻟﻨـﱯ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ وﺳـﻠﻢ
. اﻟﻐﻼم اﻟﺬي ﻗﺘﻠﻪ اﳋﻀﺮ ﻃﺒﻊ ﻛﺎﻓﺮا:ﻗﺎل
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إﺳﻨﺎدﻩ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷـﺮط اﻟﺸـﻴﺨﲔ ﻣـﻊ ﻣـﺎ ﰲ اﻟـﻨﻔﺲ ﻣـﻦ ﻋﻨﻌﻨـﺔ أﰊ إﺳـﺤﺎق وﻫـﻮ ﻋﻤـﺮو اﺑـﻦ
ﻋﺒــﺪ اﷲ اﻟﺴــﺒﻴﻌﻲ ﻓــﺈﱐ ﱂ أﺟــﺪ ﺗﺼــﺮﳛﻪ ﺑﺎﻟﺘﺤــﺪﻳﺚ ﰲ ﺷــﻲء ﻣــﻦ اﻟﺮواﻳــﺎت ﻋﻨــﻪ ﻣــﻊ أﻧــﻪ ﻛــﺎن
اﺧــﺘﻠﻂ ﻟﻜــﻦ ﻟﻌــﻞ رﻗﺒــﺔ ﺑــﻦ ﻣﺴــﻘﻠﺔ ﲰﻌــﻪ ﻣﻨــﻪ ﻗﺒــﻞ اﻻﺧــﺘﻼط ﻓﺈﻧــﻪ ﻗــﺪﱘ اﻟﻮﻓــﺎة ﻓﻘــﺪ ﻣــﺎت ﺳــﻨﺔ
.أﻗﺮاﻧﻪ

 وﻫﻲ اﻟﺴﻨﺔ اﻟﱵ ﻣﺎت ﻓﻴﻬﺎ اﺑﻮ إﺳﺤﺎق ﻧﻔﺴﻪ ﻓﻬﻮ ﻣﻦ129

Muhammad b. Abi Bakr al-Muqaddami – Mu’tamir b. Sulayman – his
father – Raqabah b. Masqalah – Abu Ishaq – Sa’id b. Jubayr – Ibn ‘Abbas –
Ubayy b. Ka’b – the Prophet, peace be upon him:
“The boy killed by al-Khidhr was created an unbeliever.”
Its chain is sahih upon the standard of the two Shaykhs, despite what is in
the heart concerning its ‘an-‘an narration by Abu Ishaq, and his real name
was ‘Amr b. ‘Abd Allah al-Sabi’i. I have NOT found any explicit tahdith (i.e.
non-’an-‘an transmission) of it by him in the reports, despite that he also
became confused. However, maybe Raqabah b. Masqalah heard it from him
before he became confused because he (Raqabah) died early (in history).
His (i.e. Raqabah’s) death was in 129 H, and it was the year of Abu Ishaq’s
death too. Therefore, they both were contemporaries.474
So, the ‘an-‘an report of Abu Ishaq is accepted as sahih upon the
standard of both al-Bukhari and Muslim by the leading muhadithun of the
Ahl al-Sunnah, including ‘Allamah al-Albani himself. But then, al-Hafiz (d.
852 H) documents a rather interesting dissenting viewpoint concerning Abu
Ishaq’s ‘an-‘an reports:

ﻗــﺎل ﺷــﻌﺒﺔ وﻛــﺎن أﺑــﻮ إﺳــﺤﺎق إذا أﺧــﱪﱐ ﻋــﻦ رﺟــﻞ ﻗﻠــﺖ ﻟــﻪ ﻫــﺬا أﻛــﱪ ﻣﻨــﻚ ﻓــﺈن ﻗــﺎل ﻧﻌــﻢ
.ﺗﺮﻛﺘﻪ

ﻋﻠﻤﺖ أﻧﻪ ﻟﻘﻰ وإن ﻗﺎل اﻧﺎ أﻛﱪ ﻣﻨﻪ

Shu’bah said: “Whenever Abu Ishaq narrated to me in an ‘an-‘an form
from any person, I used to say to him, ‘Is he older than you?’ If he
answered, ‘Yes’, then I would know that he met (the narrator) [i.e. there was
no tadlis in the report]. But, if he said, ‘I am older than him’, I would
abandon him.”475
In other words, Shu’bah assured us that whenever Abu Ishaq transmitted
from people older than him, he never did tadlis, even if he narrated in an
‘an-‘an manner from them. This is very crucial. Shu’bah was of an ultrastrict attitude towards Abu Ishaq’s tadlis. So, he would not accept even the
above hadith of the boy, since Sa’id b. Jubayr was far younger than Abu
Ishaq476. Yet, despite this, Hadith al-Tashbih passes his ultra-strict standards
and is covered by his expert assurance. Zayd b. Yathi’ was much older than
Abu Ishaq. Al-Hafiz states:

زﻳﺪ ﺑﻦ ﻳﺜﻴﻊ … اﳍﻤﺪاﱐ اﻟﻜﻮﰲ ﺛﻘﺔ ﳐﻀﺮم
Zayd b. Yathi’.... al-Hamadani al-Kufi: Thiqah (trustworthy). He
witnessed both the Jahiliyyah and the Islamic era.

477

Therefore, Zayd b. Yathi’ was born even before any verse of the Qur’an
was revealed! This means that he was even older than a lot of the Sahabah.
Meanwhile, al-Hafiz further records this about Abu Ishaq:
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وﻋﻦ أﰊ ﺑﻜﺮ ﺑﻦ ﻋﻴﺎش ﻗﺎل ﻣﺎت أﺑﻮ إﺳﺤﺎق وﻫﻮ اﺑﻦ ﻣﺎﺋﺔ ﺳﻨﺔ أو ﳓﻮﻫﺎ
Abu Bakr b. ‘Ayyash said: Abu Ishaq died while he was 100 years old or
thereabout.478
Since he died in 129 AH, that means he was born in 29 AH. As such,
Zayd b. Yathi’ was decades older than him. Based upon the testimony of
Shu’bah, the ‘an-‘an reports of Abu Ishaq from him were, without doubt,
free from tadlis. But, even if we ignored Shu’bah’s assurance, Hadith alTashbih would still pass through, considering the lenient attitude of Sunni
muhadithun to Abu Ishaq’s patently ‘an-‘an reports generally. With these
facts, the first leg of ‘Allamah al-Albani’s criticism against Hadith alTashbih is cut off from its root completely.
The ‘Allamah further asserts that Yunus heard from his father, Abu
Ishaq, only after the latter had become confused due to memory loss. The
question is: where is the evidence? There is none! In fact, this submission of
our ‘Allamah is more farfetched statement than the other. Yunus was largely
contemporaneous with his father. He even met Anas, one of the senior
Sahabah! Imam al-Dhahabi (d. 748 H) states about him:

 ﻣـﺎت: ﻗﻠـﺖ...  ﻋﻦ أﻧﺲ.ﻳﻮﻧﺲ ﺑﻦ أﰊ إﺳﺤﺎق ﻋﻤﺮو ﺑﻦ ﻋﺒﺪ اﷲ اﳍﻤﺪاﱐ اﻟﺴﺒﻴﻌﻲ اﻟﻜﻮﰲ
. إن ﱂ ﻳﻜﻦ ﲡﺎوزﻫﺎ، وﻫﻮ ﰲ ﻋﺸﺮ اﻟﺘﺴﻌﲔ،ﻳﻮﻧﺲ ﺳﻨﺔ ﺗﺴﻊ وﲬﺴﲔ وﻣﺎﺋﺔ
Yunus b. Abi Ishaq ‘Amr b. ‘Abd Allah al-Hamdani al-Sabi’i al-Kufi: He
narrated from Anas ... I say: Yunus died in 159 AH, and he was close to 90,
if not older.479
So, when Abu Ishaq died in 129 AH, Yunus was already about 60 years
old. Does it make sense to claim that such a person narrated from Abu Ishaq
only during the latter’s last days when his memory deteriorated?480 He even
narrated from Anas who apparently died decades before his father!481 AlHafiz tells us more why ‘Allamah al-Albani’s submission was completely
out-of-touch with reality, while writing about Abu Ishaq:

وﻋﻨﻪ اﺑﻨﻪ ﻳﻮﻧﺲ واﺑﻦ اﺑﻨﻪ إﺳﺮاﺋﻴﻞ ﺑﻦ ﻳﻮﻧﺲ واﺑﻦ اﺑﻨﻪ اﻵﺧﺮ ﻳﻮﺳﻒ ﺑﻦ إﺳﺤﺎق
His son (Yunus) narrated from him, as well as his grandson Israil b.
Yunus and his other grandson Yusuf b. Ishaq.482
If Yunus could not hear any ahadith from his father until the latter’s last
period on earth, when exactly did the grandsons take from Abu Ishaq?
Obviously, Yunus heard ahadith from Abu Ishaq long before the latter lost
his memory. No wonder, Imam Ibn Khuzaymah has included a chain in
which Yunus has narrated ‘an-‘an from Abu Ishaq, who in turn has also
transmitted ‘an-‘an from the Sahabi, in his Sahih483 while Shaykh Dr. alA’zami further declares that sanad to be sahih.484
Shaykh Dr. Asad has equally graded an exactly similar chain as sahih.485
Meanwhile, Shaykh al-Arnauṭ prefers to class an identical sanad only as
hasan.486 Basically, ‘Allamah al-Albani has no valid objection to Hadith alTashbih. It has a sahih chain. The narration (including ‘an-‘an) of Yunus
from his father, Abu Ishaq, is sahih. Furthermore, the ‘an-‘an transmission
of Abu Ishaq from Zayd b. Yathi’ is equally of the perfectly sahih grade, in
any circumstance.
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Hadith al-Tashbih, as narrated by Abu Dharr, is supported by this shahid
documented by Imam ‘Abd al-Razzaq (d. 211 H):

أﺧﱪﻧــﺎ ﻋﺒــﺪ اﻟــﺮزاق ﻋــﻦ ﻣﻌﻤــﺮ ﻋــﻦ اﺑــﻦ ﻃــﺎووس ﻋــﻦ أﺑﻴــﻪ ﻋــﻦ اﳌﻄﻠــﺐ ﺑــﻦ ﻋﺒــﺪ اﷲ ﺑــﻦ ﺣﻨﻄــﺐ
 ﻟﺘﺴـﻠﻤﻦ أو ﻟﻨﺒﻌـﺜﻦ رﺟـﻼ: ﻗﺎل رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ وﺳـﻠﻢ ﻟﻮﻓـﺪ ﺛﻘﻴـﻒ ﺣـﲔ ﺟـﺎءوا:ﻗﺎل
 ﻓﻘــﺎل، وﻟﻴﺄﺧــﺬن أﻣـﻮاﻟﻜﻢ، وﻟﻴﺴــﺒﲔ ذرارﻳﻜــﻢ، ﻣﺜــﻞ ﻧﻔﺴــﻲ ﻓﻠﻴﻀـﺮﺑﻦ أﻋﻨــﺎﻗﻜﻢ: أو ﻗــﺎل- ﻣــﲏ
، ﻫــﻮ ﻫــﺬا: ﺟﻌﻠــﺖ أﻧﺼــﺐ ﺻــﺪري رﺟــﺎء أن ﻳﻘــﻮل، ﻓ ـﻮاﷲ ﻣــﺎ ﲤﻨﻴــﺖ اﻻﻣــﺎرة إﻻ ﻳﻮﻣﺌــﺬ:ﻋﻤــﺮ
. ﻫﻮ ﻫﺬا، ﻫﻮ ﻫﺬا: ﻓﺄﺧﺬ ﺑﻴﺪﻩ ﰒ ﻗﺎل، ﻓﺎﻟﺘﻔﺖ إﱄ ﻋﻠﻲ:ﻗﺎل
‘Abd al-Razzaq – Ma’mar – Ibn Tawus – his father – al-Muṭalib b. ‘Abd
Allah b. Hanṭab:
The Messenger of Allah, peace be upon him, when the delegation of
(Banu) Thaqif came (to him), said (to them), “You either submit or I appoint
a man from me or who is my similarity, and he will hit your necks and take
your offspring as war prisoners, and will confiscate your properties.” So,
‘Umar said, “I swear by Allah, I never wished for power except on that day.
I volunteered for it, wishing that he would say, “This is the one”. But, he
instead looked towards ‘Ali, and held his hand and said, “This is the one.
This is the one.”487
‘Allamah al-Albani comments about this report:
.ﻣﺮﺳﻞ

 وﻫﺬا إﺳﻨﺎد ﺻﺤﻴﺢ؛ وﻟﻜﻨﻪ:ﻗﻠﺖ

I say: This chain is sahih. However, it is mursal.488
There is no doubt that this is an effective strengthening shahid for the
report of Abu Dharr. So, even if, for the sake of argument, the invalid
submissions of ‘Allamah al-Albani concerning Abu Dharr’s hadith are
accepted, the above narration of al-Muṭalib nonetheless raises its grade to at
least hasan.
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31. Hadith Al-Tashbih, Instances Of Equality
When the Prophet, sallallahu ‘alaihi wa alihi, described Amir alMuminin, ‘alaihi al-salam, as being “exactly like” himself, or his own
“similarity”, what was he saying? Was he talking about physical
identicalness? Or, was it about tribal affiliations? What was it exactly?
Basically, those statements have deliberately been made general and left
open by the Messenger of Allah. As such, everything is the same between
them both except whatever has been excluded as exceptions. In other words,
the only differences between the Nabi and the Amir are those that have been
proved through the Qur’an or authentic ahadith. In everything else, they
were, and are, the same.
Meanwhile, it would not be inappropriate to cite a few examples of
equality between the Messenger of Allah and Imam ‘Ali. ‘Allamah alAlbani (d. 1420 H), for instance, records that the Prophet said:

ﻣﻦ أﺣﺐ ﻋﻠﻴﺎ ﻓﻘﺪ أﺣﺒﲏ وﻣﻦ أﺑﻐﺾ ﻋﻠﻴﺎ ﻓﻘﺪ أﺑﻐﻀﲏ
Whosoever loves ‘Ali has loved me, and whosoever hates ‘Ali has hated
me.489
The ‘Allamah says:

ﺻﺤﻴﺢ

Sahih490
In simple terms, the obligations to love the Messenger, and to love Amir
al-Muminin, are the same. Love or hatred of either of them attracts the same
recognition, reward or punishment from Allah the Almighty. Interestingly,
Imam ‘Ali was not the only one with this status. Imam Abu Ya’la (d. 307 H)
further records:

ﺣﺪﺛﻨﺎ أﺑﻮ ﻫﺸﺎم اﻟﺮﻓﺎﻋﻲ ﺣﺪﺛﻨﺎ اﺑﻦ ﻓﻀﻴﻞ ﺣﺪﺛﻨﺎ ﺳﺎﱂ ﺑـﻦ أﰊ ﺣﻔﺼـﺔ ﻋـﻦ أﰊ ﺣـﺎزم ﻋـﻦ أﰊ
ﻣـﻦ أﺣـﺐ اﳊﺴـﻦ واﳊﺴـﲔ ﻓﻘـﺪ أﺣﺒـﲏ:  ﻗـﺎل رﺳـﻮل اﷲ ـ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ: ﻫﺮﻳـﺮة ﻗـﺎل
وﻣﻦ أﺑﻐﻀﻬﻤﺎ ﻓﻘﺪ أﺑﻐﻀﲏ
Abu Hisham al-Rufa’i – Ibn Fudhayl – Salim b. Abi Hafsah – Abu
Hazim – Abu Hurayrah:
The Messenger of Allah, peace be upon him, said: “Whosoever loves alHasan and al-Husayn has loved me, and whosoever hates them has hated
me.”491
Shaykh Dr. Asad says:

إﺳﻨﺎدﻩ ﺣﺴﻦ

Its chain is hasan.492
Imam Ibn Majah (d. 273 H) has also recorded the hadith through a
different ṭariq (route):

ﺣــﺪﺛﻨﺎ ﻋﻠــﻲ ﺑــﻦ ﳏﻤــﺪ ﺣــﺪﺛﻨﺎ وﻛﻴــﻊ ﻋــﻦ ﺳــﻔﻴﺎن ﻋــﻦ داود ﺑــﻦ أﰊ ﻋــﻮف أﰊ اﳉﺤــﺎف وﻛــﺎن
ﻣﺮﺿﻴﺎ ﻋﻦ أﰊ ﺣﺎزم ﻋﻦ أﰊ ﻫﺮﻳﺮة ﻗﺎل ﻗﺎل رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ ﻣﻦ أﺣـﺐ اﳊﺴـﻦ
واﳊﺴﲔ ﻓﻘﺪ أﺣﺒﲏ وﻣﻦ أﺑﻐﻀﻬﻤﺎ ﻓﻘﺪ أﺑﻐﻀﲏ
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‘Ali b. Muhammad – Waki’ – Sufyan – Dawud b. Abi ‘Awf Abi al-Jihaf
– Abu Hazim – Abu Hurayrah:
The Messenger of Allah, peace be upon him, said, “Whosoever loves alHasan and al-Husayn has loved me, and whosoever hates them has hated
me.”493
‘Abd al-Baqi states:
Its chain is sahih. Its narrators are trustworthy.
‘Allamah al-Albani also comments:

494

.ﺛﻘﺎت

 رﺟﺎﻟﻪ،إﺳﻨﺎدﻩ ﺻﺤﻴﺢ

ﺣﺴﻦ

Hasan495
So, the Prophet, Amir al-Muminin, Imam al-Hasan and Imam al-Husayn,
‘alaihim al-salam, were, and are, all equal in terms of love and hatred from
any others among the creation. Moreover, their love has been umbilically
fused by Allah. Therefore, just as there can never be an excuse – including
even ignorance or mistake - for hating the Prophet, there can be none either
with regards to any other among them. Their love is one indivisible entity,
and so is their hatred.
The significance of the above reports is better reflected in this hadith,
copied by ‘Allamah al-Albani:

ﻣﻦ أﺣﺐ ﻋﻠﻴﺎ ﻓﻘﺪ أﺣﺒﲏ وﻣﻦ أﺣﺒﲏ ﻓﻘﺪ أﺣـﺐ اﷲ ﻋـﺰ وﺟـﻞ وﻣـﻦ أﺑﻐـﺾ ﻋﻠﻴـﺎ ﻓﻘـﺪ أﺑﻐﻀـﲏ
.وﺟﻞ

وﻣﻦ أﺑﻐﻀﲏ ﻓﻘﺪ أﺑﻐﺾ اﷲ ﻋﺰ

Whosoever loves ‘Ali has loved me. And whosoever loves me has loved
Allah the Almighty. Moreover, whosoever hates ‘Ali has hated me. And
whosoever hates me has hated Allah the Almighty.496
The ‘Allamah comments:

( ﺑﺴﻨﺪ ﺻﺤﻴﺢ1 / 5 / 10) " رواﻩ اﳌﺨﻠﺺ ﰲ " اﻟﻔﻮاﺋﺪ اﳌﻨﺘﻘﺎة
Al-Mukhlis recorded it in al-Fawaid al-Muntaqat (10/5/1) with a sahih
chain from Umm Salamah.
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In other words:
1. Love of Muhammad is love of Allah, and hatred of Muhammad is
hatred of Allah.
2. Love of ‘Ali is love of Allah, and hatred of ‘Ali is hatred of Allah.
3. Love of al-Hasan is love of Allah, and hatred of al-Hasan is hatred of
Allah.
7. Love of al-Husayn is love of Allah, and hatred of al-Husayn is hatred
of Allah.
So, Amir al-Muminin, Imam al-Hasan and Imam al-Husayn are equal
with the Messenger of Allah in terms of the love or hatred of any of them.
Our focus at this point, of course, is only Amir al-Muminin.
Another area of equality between the Prophet of Allah and Imam ‘Ali is
indicated in this hadith documented by Imam Ahmad (d. 241 H):
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ﺣــﺪﺛﻨﺎ ﻋﺒــﺪ اﷲ ﺣــﺪﺛﲏ أﰉ ﺛﻨــﺎ ﳛــﲕ ﺑــﻦ أﰉ ﺑﻜــﲑ ﻗــﺎل ﺛﻨــﺎ إﺳ ـﺮاﺋﻴﻞ ﻋــﻦ أﰉ إﺳــﺤﺎق ﻋــﻦ أﰊ
ﻋﺒﺪ اﷲ اﳉﺪﱄ ﻗﺎل دﺧﻠﺖ ﻋﻠﻰ أم ﺳﻠﻤﺔ ﻓﻘﺎﻟﺖ ﱄ أﻳﺴﺐ رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ و ﺳـﻠﻢ
ﻓﻴﻜﻢ ﻗﻠﺖ ﻣﻌﺎذ اﷲ أو ﺳﺒﺤﺎن اﷲ أو ﻛﻠﻤـﺔ ﳓﻮﻫـﺎ ﻗﺎﻟـﺖ ﲰﻌـﺖ رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و
ﺳﻠﻢ ﻳﻘﻮل ﻣﻦ ﺳﺐ ﻋﻠﻴﺎ ﻓﻘﺪ ﺳﺒﲏ
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – Yahya b. Abi
Bukayr – Israil – Abu Ishaq – Abu ‘Abd Allah al-Jadali:
I entered upon Umm Salamah and she said to me, “Is the Messenger of
Allah, peace be upon him, being cursed among you?” I said, “Allah forbid!”
or “Glory to Allah!” or a similar statement. She said, “I heard the Messenger
of Allah saying: ‘Whosoever curses ‘Ali has cursed me.’”498
Shaykh al-Arnauṭ comments:

إﺳﻨﺎدﻩ ﺻﺤﻴﺢ

Its chain is sahih.499
Imam al-Haythami (d. 807 H) also states:

رواﻩ أﲪﺪ ورﺟﺎﻟﻪ رﺟﺎل اﻟﺼﺤﻴﺢ ﻏﲑ أﰊ ﻋﺒﺪ اﷲ اﳉﺪﱄ وﻫﻮ ﺛﻘﺔ
Ahmad recorded it, and its narrators are narrators of the Sahih, apart from
Abu ‘Abd Allah al-Jadali and he was trustworthy.500
Imam al-Hakim (d. 403 H) too has this verdict upon the exact same
hadith:

ﻫﺬا ﺣﺪﻳﺚ ﺻﺤﻴﺢ اﻹﺳﻨﺎد

501

This hadith has a sahih chain
And Imam al-Dhahabi (d. 748 H) agrees with him:

ﺻﺤﻴﺢ

Sahih502
It is natural logic, anyway. Cursing is an act of hatred. So, whosoever
curses ‘Ali apparently hates him. By that very token, such a person is guilty
of hating Allah. Looking further, there is yet another point of equality
between the Nabi and the Amir. ‘Allamah al-Albani documents this hadith:
Whosoever hurts ‘Ali has hurt me.
The ‘Allamah states:
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ﻣﻦ آذى ﻋﻠﻴﺎ ﻓﻘﺪ آذاﱐ

ﺻﺤﻴﺢ

Sahih504
Imam al-Hakim also comments:
This hadith has a sahih chain.505
Imam al-Dhahabi affirms the verdict:

ﺻﺤﻴﺢ

Sahih506
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ﻫﺬا ﺣﺪﻳﺚ ﺻﺤﻴﺢ اﻹﺳﻨﺎد

Imam al-Haythami also declares about this hadith:

 ورﺟﺎل أﲪﺪ ﺛﻘﺎت... رواﻩ أﲪﺪ

Ahmad recorded ... and the narrators of Ahmad are trustworthy.507
In Islam, to hurt someone means to do anything that causes physical or
emotional discomfort to them. For example, notice what Allah has said here:

ﺎ ﻣﻨﻜﻢ ﻓﺂذوﳘﺎsواﻟﻠﺬان ﻳﺄﺗﻴﺎ
And the two persons among you who commit it (i.e. fornication), hurt
them both.508
This is clearly about physical hurt. Let us compare that with this noble
verse:

ﻳﺎ أﻳﻬﺎ اﻟﺬﻳﻦ آﻣﻨﻮا ﻻ ﺗﻜﻮﻧﻮا ﻛﺎﻟﺬﻳﻦ آذوا ﻣﻮﺳﻰ ﻓﱪأﻩ اﷲ ﳑﺎ ﻗﺎﻟﻮا وﻛﺎن ﻋﻨﺪ اﷲ وﺟﻴﻬﺎ
O you who believe! Do not be like those who hurt Musa, but Allah
cleared him of that which they said, and he was honourable before Allah.509
They made incorrect statements about Musa, ‘alaihi al-salam. Such
statements apparently hurt the feelings and image of this noble prophet.
Therefore, to Allah, they had thereby hurt him. Another example is given in
this hadith documented by Imam al-Hakim:

أﺧﱪﱐ ﳏﻤﺪ ﺑﻦ أﲪﺪ ﺑﻦ ﲤﻴﻢ اﻟﻘﻨﻄـﺮي ﺛﻨـﺎ أﺑـﻮ ﻗﻼﺑـﺔ اﻟﺮﻗﺎﺷـﻲ ﺛﻨـﺎ أﺑـﻮ ﻋﺎﺻـﻢ ﻋـﻦ ﻋﺒـﺪ اﷲ ﺑـﻦ
اﳌﺆﻣــﻞ ﺣــﺪﺛﲏ أﺑــﻮ ﺑﻜــﺮ ﺑــﻦ ﻋﺒﻴــﺪ اﷲ ﺑــﻦ أﰊ ﻣﻠﻜﻴــﺔ ﻋــﻦ أﺑﻴــﻪ ﻗــﺎل ﺟــﺎء رﺟــﻞ ﻣــﻦ أﻫــﻞ اﻟﺸــﺎم
 ﻳـﺎ ﻋـﺪو اﷲ آذﻳـﺖ رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ: ﻓﺴﺐ ﻋﻠﻴﺎ ﻋﻨﺪ اﺑﻦ ﻋﺒﺎس ﻓﺤﺼﺒﻪ اﺑﻦ ﻋﺒﺎس ﻓﻘﺎل
ﻋﻠﻴﻪ وﺳﻠﻢ إن اﻟﺬﻳﻦ ﻳﺆذون اﷲ ورﺳﻮﻟﻪ ﻟﻌﻨﻬﻢ اﷲ ﰲ اﻟـﺪﻧﻴﺎ واﻵﺧـﺮة وأﻋـﺪ ﳍـﻢ ﻋـﺬاﻳﺎ ﻣﻬﻴﻨـﺎ ﻟـﻮ
ﻛﺎن رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ ﺣﻴﺎ ﻵذﻳﺘﻪ
Muhammad b. Ahmad b. Tamim al-Qanṭari – Abu Qilabah al-Raqashi –
Abu ‘Asim – ‘Abd Allah b. al-Mu-mal – Abu Bakr b. ‘Ubayd Allah b. Abi
Malikah – his father:
A Syrian man came and cursed ‘Ali in the presence of Ibn ‘Abbas. So,
Ibn ‘Abbas threw pebbles at him and said, “O enemy of Allah! You have
hurt the Messenger of Allah, peace be upon him. Verily, those who hurt
Allah and His Messenger, Allah has cursed them in this world, and in the
Hereafter, and has prepared for them a humiliating torment. If the
Messenger of Allah, peace be upon him, had been alive, you would have
hurt him.”510
Al-Hakim declares:

ﻫﺬا ﺣﺪﻳﺚ ﺻﺤﻴﺢ اﻹﺳﻨﺎد

This hadith has a sahih chain.511
Imam al-Dhahabi also states:

ﺻﺤﻴﺢ

Sahih512
There is a lot of fawaid in this hadith. Some of them are listed below:
1. Cursing ‘Ali b. Abi Talib falls under the act of hurting him.
2. Whoever hurts ‘Ali is an enemy of Allah.
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3. Whoever hurts ‘Ali falls under Qur’an 33:57
4. ‘Ali b. Abi Talib does not need to be physically present before the hurt
is done. As long as the act would have hurt him had he been present or
would have hurt his name, the crime is completed.
5. Whatsoever hurts ‘Ali also hurts the Messenger of Allah, and by
extension Allah.
6. Therefore, whoever hurts ‘Ali has hurt Allah and His Messenger.
There is no doubt that if Amir al-Muminin had been physically present
when the Syrian man was cursing him, his feelings would have been hurt.
Since whatsoever hurts ‘Ali also hurts the Prophet, it is then the case that the
feelings of the latter too would have been hurt. This is what matters in the
Sight of Allah. Would the feelings of ‘Ali have been hurt if he were present?
If the answer were positive, then indeed the treason is committed.
Ibn ‘Abbas, radhiyallahu ‘anhu, quoted this verse as applying to all cases
where ‘Ali has been hurt:

إن اﻟﺬﻳﻦ ﻳﺆذون اﷲ ورﺳﻮﻟﻪ ﻟﻌﻨﻬﻢ اﷲ ﰲ اﻟﺪﻧﻴﺎ واﻵﺧﺮة وأﻋﺪ ﳍﻢ ﻋﺬاﺑﺎ ﻣﻬﻴﻨﺎ
Verily, those who hurt Allah and His Messenger, Allah has cursed them
in this world, and in the Hereafter, and has prepared for them a humiliating
torment.513
This is the case with ‘Ali. Whoever hurts the Prophet has hurt Allah.
Therefore, Allah will curse such a person in both this world and the next,
and will throw him into Hellfire. The same is exactly the case with ‘Ali.
Whosoever hurts Amir al-Muminin has hurt Allah too. As such, the same
punishments that apply in the case of the Messenger also apply in the case
of the Amir.
By contrast, if any believer - other than ‘Ali - had been hurt, the
applicable laws are different! Our Creator states:

ﺘﺎﻧﺎ وإﲦﺎ ﻣﺒﻴﻨﺎO واﻟﺬﻳﻦ ﻳﺆذون اﳌﺆﻣﻨﲔ واﳌﺆﻣﻨﺎت ﺑﻐﲑ ﻣﺎ اﻛﺘﺴﺒﻮا ﻓﻘﺪ اﺣﺘﻤﻠﻮا
And those who hurt the believing men and women undeservedly bear on
themselves the crime of slander and plain sin.514
This verse proves the absolute superiority of Amir al-Muminin over the
entire Ummah. If any Muslim is hurt – whether physically or emotionally –
the first question to ask is: did he deserve the hurt? In other words, there are
cases when the body or feelings of a believer can be deservedly hurt. In such
cases, there is no retribution against the person causing the hurt. Even then,
where the hurt was undeserved, the offender is only guilty of slander and
sin. Therefore, the punishment is different from what is applicable in the
cases of the Messenger of Allah and Amir al-Muminin. Allah has conjoined
hurt of Himself with hurt of His Messenger with waw al-musharikah – the
conjunction of partnership. In other words, whatsoever applies for Allah, in
any case that He is hurt, also applies for His Messenger in any similar
circumstance. So, since Allah never deserves to be hurt, then His Messenger
too is of the same status. By extension, Amir al-Muminin as well can never
be justifiably hurt. Allah has protected both the Nabi and the Amir from
ever deserving to be hurt, either physically or emotionally.

163

32. Hadith Al-Ikhtiyar, Examining The Verse Of The
Cave
Shaykh Ibn Taymiyyah (d. 728 H) states:

ﻳﻘﻮل اﷲ
إﻻ ﺗﻨﺼ ــﺮوﻩ ﻓﻘ ــﺪ ﻧﺼ ــﺮﻩ اﷲ إذ أﺧﺮﺟ ــﻪ اﻟ ــﺬﻳﻦ ﻛﻔ ــﺮوا ﺛ ــﺎﱐ اﺛﻨ ــﲔ إذ ﳘ ــﺎ ﰲ اﻟﻐ ــﺎر إذ ﻳﻘ ــﻮل
ﻟﺼﺎﺣﺒﻪ ﻻ ﲢﺰن أن اﷲ ﻣﻌﻨﺎ
 و اﻷﻓﻀــﻠﻴﺔ إﳕــﺎ ﺗﺜﺒــﺖ ﺑﺎﳋﺼــﺎﺋﺺ ﻻ... و ﻣﺜــﻞ ﻫــﺬﻩ اﻟﻔﻀــﻴﻠﺔ ﱂ ﲢﺼــﻞ ﻟﻐــﲑ أﰊ ﺑﻜــﺮ ﻗﻄﻌــﺎ
و ﻗـﺪ ﻗـﺎل اﻟﻌﻠﻤــﺎء ﻣـﺎ ﺻـﺢ ﻟﻌﻠــﻲ ﻣـﻦ اﻟﻔﻀـﺎﺋﻞ ﻓﻬـﻲ ﻣﺸــﱰﻛﺔ ﺷـﺎرﻛﻪ ﻓﻴﻬـﺎ ﻏــﲑﻩ... ﺑﺎﳌﺸـﱰﻛﺎت
ﲞﻼف اﻟﺼﺪﻳﻖ ﻓﺎن ﻛﺜﲑا ﻣﻦ ﻓﻀﺎﺋﻠﻪ و أﻛﺜﺮﻫﺎ ﺧﺼﺎﺋﺺ ﻟﻪ ﻻ ﻳﺸﺮﻛﻪ ﻓﻴﻬﺎ ﻏﲑﻩ
Allah says: {If you help him not, for Allah did indeed help him when the
disbelievers drove him out, the second of two, when they both were in the
cave, when he was saying to his companion: “Do not fear, surely Allah is
with us.”} (9:40)
This merit never reached absolutely anyone other than Abu Bakr ... And
superiority is established only through exclusive merits, and not through
shared qualities ... The scholars have said: “What has been authentically

transmited among the merits of ‘Ali are only shared qualities, which others
too share with him, as opposed to al-Siddiq, for lots of his merits and most
of them are exclusive to him, and not shared with him by anyone.”515
In other words, the above verse establishes the superiority of Abu Bakr
over all the Sahabah. It contains his exclusive merit. Our Shaykh says
further:

ﻓﻴﻘــﺎل ﻻ رﻳــﺐ أن اﻟﻔﻀــﻴﻠﺔ اﻟــﱵ ﺣﺼــﻠﺖ ﻷﰊ ﺑﻜــﺮ ﻗــﻲ اﳍﺠــﺮة ﱂ ﲢﺼــﻞ ﻟﻐــﲑﻩ ﻣــﻦ اﻟﺼــﺤﺎﺑﺔ
ﺑﺎﻟﻜﺘــﺎب و اﻟﺴــﻨﺔ و اﻹﲨــﺎع ﻓﺘﻜــﻮن ﻫــﺬﻩ اﻷﻓﻀــﻠﻴﺔ ﺛﺎﺑﺘــﺔ ﻟــﻪ دون ﻋﻤــﺮ و ﻋﺜﻤــﺎن و ﻋﻠــﻲ و
ﻏﲑﻫﻢ ﻣﻦ اﻟﺼﺤﺎﺑﺔ ﻓﻴﻜﻮن ﻫﻮ اﻹﻣﺎم
So, it is said that there is no doubt that the merit achieved by Abu Bakr
during the Hijrah, none other of the Sahabah achieved it, in accordance with
the Book, the Sunnah and the consensus (of the Sunni scholars). Therefore,
this superiority becomes established for him, and not for ‘Umar, ‘Uthman,
‘Ali or other Sahabah. As such, he was the Imam.516
Our Shaykh’s line of argument goes like this:
1. Whichever of the Sahabah had a merit which none other possessed
was the best of them.
2. Such a Sahabi was also the true Imam among them.
In line with this reasoning, he argues – citing unnamed Sunni scholars as
support - that most of Abu Bakr’s “merits” were exclusive to him, and none
of Amir al-Muminin’s merits was exclusive to him! This is very strange
though. Throughout this book of ours, we have investigated only authentic
ahadith on exclusive merits of ‘Ali, ‘alaihi al-salam, in the most
authoritative Sunni sources! Our esteemed readers can themselves verify
this. Moreover, Imam al-Nasai (d. 303 H) authored a well-known book –
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Khasais Amir al-Muminin ‘Ali (The Exclusive Merits of Amir al-Muminin
‘Ali) – in which he compiled only Sunni ahadith on the exclusive merits of
Imam ‘Ali! No similar book has ever been written for Abu Bakr, ‘Umar or
‘Uthman.
Anyway, Shaykh Ibn Taymiyyah thinks that the Verse of the Cave above
contains an exclusive merit of Abu Bakr, which establishes his overall
superiority and Imamah over the Sahabah. In our view – as we will prove –
the verse actually does the direct opposite! It basically exposes Abu Bakr
and all the Sunni-only “ahadith” about him in very uncomfortable lights. It
also totally brings down the Sunni creed, leaving it no chance of revival!
We will begin our analysis by looking first at the full text of the verse:

إﻻ ﺗﻨﺼ ــﺮوﻩ ﻓﻘ ــﺪ ﻧﺼ ــﺮﻩ اﷲ إذ أﺧﺮﺟ ــﻪ اﻟ ــﺬﻳﻦ ﻛﻔ ــﺮوا ﺛ ــﺎﱐ اﺛﻨ ــﲔ إذ ﳘ ــﺎ ﰲ اﻟﻐ ــﺎر إذ ﻳﻘ ــﻮل
ﻟﺼﺎﺣﺒﻪ ﻻ ﲢﺰن إن اﷲ ﻣﻌﻨـﺎ ﻓـﺄﻧﺰل اﷲ ﺳـﻜﻴﻨﺘﻪ ﻋﻠﻴـﻪ وأﻳـﺪﻩ ﲜﻨـﻮد ﱂ ﺗﺮوﻫـﺎ وﺟﻌـﻞ ﻛﻠﻤـﺔ اﻟـﺬﻳﻦ
ﻛﻔﺮوا اﻟﺴﻔﻠﻰ وﻛﻠﻤﺔ اﷲ ﻫﻲ اﻟﻌﻠﻴﺎ واﷲ ﻋﺰﻳﺰ ﺣﻜﻴﻢ
If you help him not, for Allah did indeed help him when the disbelievers
drove him out - the second of two when they both were in the cave - when
he was saying to his companion: “Do not fear, surely Allah is with us.” So,
Allah sent down His sakinah upon him, and helped him with forces which
you saw not, and made the word of those who disbelieved the lowermost,
while it was the Word of Allah that became the uppermost, and Allah is AllMighty, All-Wise.517
The verse is primarily about the Messenger of Allah, sallallahu ‘alaihi
wa alihi. The following points can be deduced from it:
1. The disbelievers drove him out of Makkah. So, he was ordered to
migrate to Madinah by Allah.
2. He was the second of two people, when they both were together in the
cave.
3. Abu Bakr was the first of the two, as he was the only one present with
him in the cave. He has also been called the Prophet’s companion.
4. Abu Bakr exhibited fear. So, the Messenger ordered him not to fear.
The meaning of the phrase “Allah is with us” will be discussed in detail
soon.
5. Allah ignored Abu Bakr, and sent down His sakinah upon His Prophet
alone, and further helped him alone with unseen forces.
6. Through these actions, Allah made the plan of the disbelievers to fail,
and His Own Plan to succeed.
Particular attention must be paid to this part:

إﻻ ﺗﻨﺼ ــﺮوﻩ ﻓﻘ ــﺪ ﻧﺼ ــﺮﻩ اﷲ إذ أﺧﺮﺟ ــﻪ اﻟ ــﺬﻳﻦ ﻛﻔ ــﺮوا ﺛ ــﺎﱐ اﺛﻨ ــﲔ إذ ﳘ ــﺎ ﰲ اﻟﻐ ــﺎر إذ ﻳﻘ ــﻮل
ﻟﺼﺎﺣﺒﻪ
If you help him not, for Allah did indeed help him when the disbelievers
drove him out - the second of two when they both were in the cave - and he
was saying to his companion
The expression “the second of two” is a description of the one who was
driven out by the disbelievers and helped by Allah. He was the second of
two people in the cave, and it was he who said what he said to his
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companion. This is so obvious from the text of the verse. Meanwhile, Prof.
Ibn Yasin, a contemporary Sunni mufassir, also states in support of our
proposition under the verse:

 )إﻻ ﺗﻨﺼﺮوﻩ( ذﻛﺮ ﻣـﺎ ﻛـﺎن ﰲ أول ﺷـﺄﻧﻪ ﺣـﲔ ﺑﻌﺜـﻪ:أﺧﺮج اﻟﻄﱪي ﺑﺴﻨﺪﻩ اﻟﺼﺤﻴﺢ ﻋﻦ ﳎﺎﻫﺪ
. ﻛﻤﺎ ﻧﺼﺮﺗﻪ إذ ذاك وﻫﻮ ﺛﺎﱐ اﺛﻨﲔ، ﻓﺄﻧﺎ ﻓﺎﻋﻞ ذﻟﻚ ﺑﻪ وﻧﺎﺻﺮﻩ:ﻳﻘﻮل اﷲ
Al-Tabari records with his sahih chain from Mujahid that he said: “(If
you help him not) He mentioned what was his affair since He appointed him
(on a prophetic mission). Allah says: I do that with Him and I am his
Helper, and I helped him when he was like that, and he was the second of
two.518
In very simple terms, the Messenger of Allah was the second of two as
we have stated. Abu Bakr was the first. Getting this part of the verse straight
is extremely crucial to our discussion. This is because the alleged “exclusive
merit” of Abu Bakr in it is only a widespread Sunni misconception that he
was the one referred to as “the second of two”! For instance, Imam alBukhari (d. 256 H) records:

ﺣﺪﺛﻨﺎ إﺑﺮاﻫﻴﻢ ﺑﻦ ﻣﻮﺳﻰ أﺧﱪﻧﺎ ﻫﺸﺎم ﻋﻦ ﻣﻌﻤﺮ ﻋﻦ اﻟﺰﻫﺮي
أﺧﱪﱐ أﻧﺲ ﺑﻦ ﻣﺎﻟﻚ رﺿﻲ اﷲ ﻋﻨﻪ أﻧﻪ ﲰﻊ ﺧﻄﺒﺔ ﻋﻤﺮ اﻵﺧﺮة ﺣﲔ ﺟﻠﺲ ﻋﻠﻰ اﳌﻨـﱪ وذﻟـﻚ
اﻟﻐﺪ ﻣﻦ ﻳﻮم ﺗـﻮﰲ اﻟﻨـﱯ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ ﻓﺘﺸـﻬﺪ وأﺑـﻮ ﺑﻜـﺮ ﺻـﺎﻣﺖ ﻻ ﻳـﺘﻜﻠﻢ ﻗـﺎل ﻛﻨـﺖ
أرﺟــﻮ أن ﻳﻌــﻴﺶ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﺣــﱴ ﻳــﺪﺑﺮﻧﺎ ﻳﺮﻳــﺪ ﺑــﺬﻟﻚ أن ﻳﻜــﻮن آﺧــﺮﻫﻢ
ﻓــﺈن ﻳــﻚ ﳏﻤــﺪ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﻗــﺪ ﻣــﺎت ﻓــﺈن اﷲ ﺗﻌــﺎﱃ ﻗــﺪ ﺟﻌــﻞ ﺑــﲔ أﻇﻬــﺮﻛﻢ ﻧــﻮرا
ﺘـﺪون ﺑـﻪ ﲟـﺎ ﻫـﺪى اﷲ ﳏﻤـﺪا ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ وإن أﺑـﺎ ﺑﻜـﺮ ﺻـﺎﺣﺐ رﺳـﻮل اﷲ ﺻــﻠﻰb
اﷲ ﻋﻠﻴﻪ و ﺳﻠﻢ ﺛﺎﱐ اﺛﻨﲔ ﻓﺈﻧﻪ أوﱃ اﳌﺴـﻠﻤﲔ ﺑـﺄﻣﻮرﻛﻢ ﻓﻘﻮﻣـﻮا ﻓﺒـﺎﻳﻌﻮﻩ وﻛﺎﻧـﺖ ﻃﺎﺋﻔـﺔ ﻣـﻨﻬﻢ ﻗـﺪ
ﺑﺎﻳﻌﻮﻩ ﻗﺒﻞ ذﻟﻚ ﰲ ﺳﻘﻴﻔﺔ ﺑﲏ ﺳﺎﻋﺪة وﻛﺎﻧﺖ ﺑﻴﻌﺔ اﻟﻌﺎﻣﺔ ﻋﻠﻰ اﳌﻨﱪ
Ibrahim b. Musa – Hisham – Ma’mar – al-Zuhri – Anas b. Malik, may
Allah be pleased with him:
I heard ‘Umar's second sermon which he delivered while he was sitting
on the pulpit on the day following the death of the Prophet, peace be upon
him. He testified while Abu Bakr was silent and did not say anything. He
(‘Umar) said, “I wish that the Messenger of Allah, peace be upon him, had
outlived all of us. But if Muhammad is dead, Allah nonetheless has kept a
light amongst you from which you can receive the same guidance as Allah
guided Muhammad, peace be upon him, with that. And Abu Bakr is the
companion of the Messenger of Allah, peace be upon him. He is (also) the
second of two. He is the most entitled person among the Muslims to manage

your affairs. Therefore get up and swear allegiance to him.”519
Imam ‘Abd al-Razzaq (d. 211 H) has recorded the same report with the
same chain:
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 ﰒ ﻗــﺎل...  أﺧــﱪﱐ أﻧــﺲ ﺑــﻦ ﻣﺎﻟــﻚ: أﺧﱪﻧــﺎ ﻣﻌﻤــﺮ ﻋــﻦ اﻟﺰﻫــﺮي ﻗــﺎل:أﺧﱪﻧــﺎ ﻋﺒــﺪ اﻟــﺮزاق ﻗــﺎل
 ﻫـﺬا،ﺘﺪون ﺑـﻪb  ﻓﺈن ﻳﻚ ﳏﻤﺪ ﻗﺪ ﻣﺎت ﻓﺈن اﷲ ﻗﺪ ﺟﻌﻞ ﺑﲔ أﻇﻬﺮﻛﻢ ﻧﻮرا...  أﻣﺎ ﺑﻌﺪ:ﻋﻤﺮ
ﺘــﺪون ﳌـﺎ ﻫــﺪى اﷲ ﺑـﻪ ﳏﻤــﺪا ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ وﺳـﻠﻢ ﰒ إن أﺑــﺎ ﺑﻜــﺮb ،ﻛﺘـﺎب اﷲ ﻓﺎﻋﺘﺼــﻤﻮا ﺑـﻪ
، وإﻧــﻪ أوﱃ اﻟﻨــﺎس ﺑــﺄﻣﻮرﻛﻢ، ﺻــﺎﺣﺐ رﺳــﻮل اﷲ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ وﺳــﻠﻢ وﺛــﺎﱐ اﺛﻨــﲔ- رﲪــﻪ اﷲ
 ﻓﺒﺎﻳﻌﻮﻩ،ﻓﻘﻮﻣﻮا
‘Abd al-Razzaq – Ma’mar – al-Zuhri – Anas b. Malik:
... Then ‘Umar said: “... But if Muhammad is dead, Allah nonetheless has
kept a light amongst you from which you can receive guidance. This is the
Book of Allah. So, hold fast to it. You will receive the same guidance as
Allah guided Muhammad, peace be upon him, with that. Then, Abu Bakr,
may Allah be merciful to him, is the companion of the Messenger of Allah,
peace be upon him, AND the second of two. He is the most entitled person

among mankind to manage your affairs. Therefore get up and swear
allegiance to him.”520
Commenting on these reports, al-Hafiz (d. 852 H) states:

ﻗﻮﻟﻪ( وان أﺑـﺎ ﺑﻜـﺮ ﺻـﺎﺣﺐ رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ وﺳـﻠﻢ اﱁ )ﻗـﺎل اﺑـﻦ اﻟﺘـﲔ ﻗـﺪم اﻟﺼـﺤﺒﺔ
ﻟﺸﺮﻓﻬﺎ وﳌﺎ ﻛﺎن ﻏﲑﻩ ﻗﺪ ﻳﺸﺎرﻛﻪ ﻓﻴﻬﺎ ﻋﻄﻒ ﻋﻠﻴﻬـﺎ ﻣـﺎ اﻧﻔـﺮد ﺑـﻪ أﺑـﻮ ﺑﻜـﺮ وﻫـﻮ ﻛﻮﻧـﻪ ﺛـﺎﱐ اﺛﻨـﲔ
ــﺎ ان ﻳﻜــﻮن اﳋﻠﻴﻔــﺔ ﻣــﻦ ﺑﻌــﺪ اﻟﻨــﱯ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ وﺳــﻠﻢO وﻫــﻲ أﻋﻈــﻢ ﻓﻀــﺎﺋﻠﻪ اﻟ ـﱵ اﺳــﺘﺤﻖ
وﻟﺬﻟﻚ ﻗﺎل واﻧﻪ أوﱃ اﻟﻨﺎس ﺑﺄﻣﻮرﻛﻢ
His statement (Abu Bakr is the companion of the Messenger of Allah,
peace be upon him, etc): Ibn al-Tin said: “He mentioned the companionship
first due to its honour. However, since others shared it with him (i.e. Abu
Bakr), he (‘Umar) conjoined it with what was exclusive to Abu Bakr, and
that was his being the second of two, and it is the greatest of his merits which
entitled him to be the khalifah after the Prophet, peace be upon him. This

was why he (‘Umar) said: “He is the most entitled person among mankind
to manage your affairs”.521
It is apparent that the Ahl al-Sunnah, based upon the submissions of
‘Umar and others, consider Abu Bakr to have been the one referred to by
Allah as “the second of two” in this verse:

إﻻ ﺗﻨﺼ ــﺮوﻩ ﻓﻘ ــﺪ ﻧﺼ ــﺮﻩ اﷲ إذ أﺧﺮﺟ ــﻪ اﻟ ــﺬﻳﻦ ﻛﻔ ــﺮوا ﺛ ــﺎﱐ اﺛﻨ ــﲔ إذ ﳘ ــﺎ ﰲ اﻟﻐ ــﺎر إذ ﻳﻘ ــﻮل
ﻟﺼﺎﺣﺒﻪ ﻻ ﲢﺰن إن اﷲ ﻣﻌﻨﺎ ﻓﺄﻧﺰل اﷲ ﺳﻜﻴﻨﺘﻪ ﻋﻠﻴﻪ وأﻳﺪﻩ ﲜﻨﻮد ﱂ ﺗﺮوﻫﺎ
If you help him not, for Allah did indeed help him when the disbelievers
drove him out - the second of two when they both were in the cave – when
he was saying to his companion: “Do not fear, surely Allah is with us.” So,
Allah sent down His sakinah upon him, and helped him with forces which
you saw not.
If the Sunni theory were correct, then the following would be true:
1. Allah helped Abu Bakr when the disbelievers drove him out. Allah did
not help His Messenger.
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2. It was Abu Bakr who said to the Prophet “Do not fear, surely Allah is
with us”. The Messenger was the “companion” of Abu Bakr.
3. Allah sent down sakinah upon Abu Bakr and helped him with unseen
forces. He did not send sakinah upon His Prophet and did not strengthen
him with any forces.
Would a believer ever make any of the above submissions? This is the
grand Sunni dilemma!
The patent Sunni logic is this:
1. Abu Bakr was the second of two in the cave with the Messenger.
3. Therefore, he was second in rank only to the Prophet.
The truth, however, is that Abu Bakr was actually the first of two, while
the Messenger of Allah was the second! By the Sunni logic, the Prophet was
in reality second in rank to Abu Bakr!
Well, let us agree, for the sake of argument, that Abu Bakr was the one
referred to as “the second of two” in the Verse of the Cave. In that case, the
Messenger was the first of two. By Sunni logic, Abu Bakr then is the second
highest ranking Muslim in this Ummah, after the Prophet, due to his status
in that verse. In other words, the first of two is the first in the Ummah; and
the second of two is the second in the Ummah. But, does this arrangement
really help the Ahl al-Sunnah? The best way to find out is through this
hadith recorded by Imam al-Bukhari:

ﻗﻠـﺖ: ﺣﺪﺛﻨﺎ ﳏﻤﺪ ﺑﻦ ﺳﻨﺎن ﺣﺪﺛﻨﺎ ﳘﺎم ﻋﻦ ﺛﺎﺑﺖ ﻋﻦ أﻧﺲ ﻋﻦ أﰊ ﺑﻜـﺮ رﺿـﻲ اﷲ ﻋﻨـﻪ ﻗـﺎل
ﻟﻠﻨــﱯ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ وأﻧــﺎ ﰲ اﻟﻐــﺎر ﻟــﻮ أن أﺣــﺪﻫﻢ ﻧﻈــﺮ ﲢــﺖ ﻗﺪﻣﻴــﻪ ﻷﺑﺼـﺮﻧﺎ ﻓﻘــﺎل ﻣــﺎ
ﻇﻨﻚ ﻳﺎ أﺑﺎ ﺑﻜﺮ ﺑﺎﺛﻨﲔ اﷲ ﺛﺎﻟﺜﻬﻤﺎ
Muhammad b. Sinan – Hamam – Thabit – Anas – Abu Bakr, may Allah
be pleased with him:
I said to the Prophet, peace be upon him, while I was in the cave, “If any
of them should look under his feet, he would see us.” He said, "O Abu Bakr!
What do you think of two, the third of whom is Allah?”522
So, the Messenger is first of three, Abu Bakr the second, and Allah the
third. By Sunni logic therefore, Abu Bakr is superior to Allah?! May Allah
forgive us and save us from such blasphemies. The above question of the
Prophet was picked from this verse:

أﱂ ﺗ ــﺮ أن اﷲ ﻳﻌﻠ ــﻢ ﻣ ــﺎ ﰲ اﻟﺴ ــﻤﺎوات وﻣ ــﺎ ﰲ اﻷرض ﻣ ــﺎ ﻳﻜ ــﻮن ﻣ ــﻦ ﳒ ــﻮى ﺛﻼﺛ ــﺔ إﻻ ﻫ ــﻮ
راﺑﻌﻬﻢ وﻻ ﲬﺴﺔ إﻻ ﻫﻮ ﺳﺎدﺳﻬﻢ وﻻ أدﱏ ﻣﻦ ذﻟﻚ وﻻ أﻛﺜﺮ إﻻ ﻫﻮ ﻣﻌﻬﻢ أﻳﻦ ﻣﺎ ﻛﺎﻧﻮا
Have you not seen that Allah knows whatsoever is in the heavens and
whatsoever is on the earth? There is no private conversation of three, except
He is their fourth, nor five except He is their sixth, nor of less than that or
more, except He is with them wherever they may be.523
Let us connect everything now. First, we have the verse:

إذ ﻳﻘﻮل ﻟﺼﺎﺣﺒﻪ ﻻ ﲢﺰن إن اﷲ ﻣﻌﻨﺎ
When he was saying to his companion: “Do not fear, surely Allah is
WITH US.”

Then the hadith:
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ﻓﻘﺎل ﻣﺎ ﻇﻨﻚ ﻳﺎ أﺑﺎ ﺑﻜﺮ ﺑﺎﺛﻨﲔ اﷲ ﺛﺎﻟﺜﻬﻤﺎ
He said, “O Abu Bakr! What do you think of two, the third of whom is
Allah?”

Both sentences are then connected by Allah Himself:

ﻣــﺎ ﻳﻜــﻮن ﻣــﻦ ﳒــﻮى ﺛﻼﺛــﺔ إﻻ ﻫــﻮ راﺑﻌﻬــﻢ وﻻ ﲬﺴــﺔ إﻻ ﻫــﻮ ﺳﺎدﺳــﻬﻢ وﻻ أدﱏ ﻣــﻦ ذﻟــﻚ وﻻ
أﻛﺜﺮ إﻻ ﻫﻮ ﻣﻌﻬﻢ أﻳﻦ ﻣﺎ ﻛﺎﻧﻮا
There is no private conversation of three, except He is their fourth, nor five
except He is their sixth, nor of less than that or more, except He is WITH
THEM wherever they may be.524
It is obvious. Allah was with His Prophet and Abu Bakr, only in the
sense that He was present with them both in the cave. He was with them
solely on account of His being their third. However, this was no merit at all,
much less an exclusive achievement! Allah is similarly present with every
single individual, or any number of individuals, staying secretly anywhere.
As such, He is present with even pagans and criminals whenever they plot
their disbelief and evil deeds!
Here, we get to the most serious aspect of the Verse of the Cave. The
first undeniable fact, at this stage, is that Allah ignored Abu Bakr and did
not help him, even though there were two of them together in the cave:

إﻻ ﺗﻨﺼﺮوﻩ ﻓﻘﺪ ﻧﺼﺮﻩ اﷲ إذ أﺧﺮﺟﻪ اﻟﺬﻳﻦ ﻛﻔﺮوا ﺛﺎﱐ اﺛﻨﲔ إذ ﳘﺎ ﰲ اﻟﻐﺎر
If you help him not, for Allah did indeed help him when the disbelievers
drove him out - the second of two when they both were in the cave.
We ask: why? Allah has made a promise in His Book:
O you who believe! If you help Allah, He will help you.525
So, was Abu Bakr a believer? Was he helping the Cause of Allah with
his Hijrah? If the answers to both questions were “yes”, then why did Allah
refuse to help him? Or, is it that Abu Bakr actually needed no help? In that
case, why was he hiding with the Prophet in the cave? The fact that Allah
ignored Abu Bakr and did not help him raises red flags concerning his iman
and his real intentions with his migration.
Allah provided two kinds of help in the cave:

ﻓﺄﻧﺰل اﷲ ﺳﻜﻴﻨﺘﻪ ﻋﻠﻴﻪ وأﻳﺪﻩ ﲜﻨﻮد ﱂ ﺗﺮوﻫﺎ
So, Allah sent down His sakinah upon him, and helped him with forces
which you saw not.
Al-Hafiz Ibn Kathir (d. 774 H) comments:

 ﻋﻠــﻰ اﻟﺮﺳــﻮل ﰲ أﺷــﻬﺮ اﻟﻘ ـﻮﻟﲔ:  أي،  ﺗﺄﻳﻴــﺪﻩ وﻧﺼــﺮﻩ ﻋﻠﻴــﻪ: {ﻓــﺄﻧﺰل اﷲ ﺳــﻜﻴﻨﺘﻪ ﻋﻠﻴــﻪ{ أي
،  اﳌﻼﺋﻜﺔ: }وأﻳﺪﻩ ﲜﻨﻮد ﱂ ﺗﺮوﻫﺎ{ أي:  وﳍﺬا ﻗﺎل...
{So, Allah sent down His sakinah upon him}: meaning, (He sent down)
His assistance and help upon him, that his, upon the Messenger according to
the more popular of two views ... This is why He said: {and helped him with
forces which you saw not}, that is, the angels.526
When this verse was revealed – about ten years after the incident – some
(if not all) of the disbelievers who wanted to kill the Prophet that day had
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become Muslims. So, the phrase “which you saw not” was apparently
directed at them. Allah sent His sakinah upon His Messenger, and further
helped him with unseen forces, namely the angels. Abu Bakr was ignored.
The foundational fact to note about sakinah is that it is revealed into the
heart:

ﻢsﻫﻮ اﻟﺬي أﻧﺰل اﻟﺴﻜﻴﻨﺔ ﰲ ﻗﻠﻮب اﳌﺆﻣﻨﲔ ﻟﻴﺰدادوا إﳝﺎﻧﺎ ﻣﻊ إﳝﺎ
He it is Who sent down sakinah into the hearts of the believers, that they
may grow more in faith (iman) along with their (present) faith (iman).527
The following points are clear from the verse:
1. Sakinah is revealed into the heart.
2. It only strengthens the already existing iman (faith) in the heart.
3. As such, it never enters a heart with no iman (faith), since there would
be nothing for it to strengthen.
In particular, before Allah sends down sakinah to any heart, He first
looks at what is inside it to find iman:

ﻢ ﻓــﺄﻧﺰل اﻟﺴــﻜﻴﻨﺔOﻟﻘــﺪ رﺿــﻲ اﷲ ﻋــﻦ اﳌــﺆﻣﻨﲔ إذ ﻳﺒﺎﻳﻌﻮﻧــﻚ ﲢــﺖ اﻟﺸــﺠﺮة ﻓﻌﻠــﻢ ﻣــﺎ ﰲ ﻗﻠــﻮ
ﻋﻠﻴﻬﻢ
Indeed, Allah was pleased with the believers when they gave their ba’yah
to you (O Muhammad) under the tree. He knew what was in their hearts.
Therefore, He sent down sakinah upon them.528
The question is: why did Allah send down sakinah into the heart of His
Prophet alone, despite the presence of Abu Bakr with him? In similar cases,
He had equally revealed it to whichever believer was with him:

ﻓﺄﻧﺰل اﷲ ﺳﻜﻴﻨﺘﻪ ﻋﻠﻰ رﺳﻮﻟﻪ وﻋﻠﻰ اﳌﺆﻣﻨﲔ
So, Allah sent down His sakinah upon His Messenger and upon the
believers.529

And:

ﰒ أﻧﺰل اﷲ ﺳﻜﻴﻨﺘﻪ ﻋﻠﻰ رﺳﻮﻟﻪ وﻋﻠﻰ اﳌﺆﻣﻨﲔ وأﻧﺰل ﺟﻨﻮدا ﱂ ﺗﺮوﻫﺎ
Then Allah sent down His sakinah upon His Messenger and upon the
believers, and sent down forces which you saw not.530

So, why did He exclude Abu Bakr in the cave? It is obvious that He
checked the latter’s heart, alongside that of His Prophet. Then, He decided
to send His sakinah to His Messenger only. We again ask our Sunni
brothers: why? According to the Ahl al-Sunnah, Abu Bakr was the sayyid of
believers. If that were true, then his iman would be the greatest among the
Sahabah. In that case, Allah would certainly have blessed him with His
sakinah as He did with His Messenger. But, He did not! We ask once more:
why would Allah refuse to send sakinah into a heart filled with strong,
undiluted iman? Looking at everything, the only logical explanation is that
Allah looked at the heart of Abu Bakr and found no iman there. Therefore,
He decided to send down His sakinah upon His Prophet alone.
Expectedly, Shaykh Ibn Taymiyyah feels severely troubled by this
conclusion:
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وأﻣﺎ ﻗﻮل اﻟﺮاﻓﻀﻲ إن اﻟﻘﺮآن ﺣﻴﺚ ذﻛﺮ إﻧﺰال اﻟﺴﻜﻴﻨﺔ ﻋﻠـﻰ رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ
ﺷﺮك ﻣﻌﻪ اﳌﺆﻣﻨﲔ إﻻ ﻫﺬا اﳌﻮﺿﻊ وﻻ ﻧﻘﺺ أﻋﻈﻢ ﻣﻨﻪ
ﻓﺎﳉﻮاب أوﻻ أن ﻫﺬا ﻳـﻮﻫﻢ أﻧـﻪ ذﻛـﺮ ذﻟـﻚ ﰲ ﻣﻮاﺿـﻊ ﻣﺘﻌـﺪدة وﻟـﻴﺲ ﻛـﺬﻟﻚ ﺑـﻞ ﱂ ﻳـﺬﻛﺮ ذﻟـﻚ
 وﻗﺪ ذﻛـﺮ إﻧـﺰال اﻟﺴـﻜﻴﻨﺔ ﻋﻠـﻰ اﳌـﺆﻣﻨﲔ وﻟـﻴﺲ ﻣﻌﻬـﻢ اﻟﺮﺳـﻮل ﰲ ﻗﻮﻟـﻪ إﻧـﺎ... إﻻ ﰲ ﻗﺼﺔ ﺣﻨﲔ
 إﱃ ﻗﻮﻟﻪ ﻫﻮ اﻟﺬي أﻧـﺰل اﻟﺴـﻜﻴﻨﺔ ﰲ ﻗﻠـﻮب اﳌـﺆﻣﻨﲔ ﺳـﻮرة1 ﻓﺘﺤﻨﺎ ﻟﻚ ﻓﺘﺤﺎ ﻣﺒﻴﻨﺎ ﺳﻮرة اﻟﻔﺘﺢ
ﻢO اﻵﻳﺔ وﻗﻮﻟﻪ ﻟﻘﺪ رﺿﻲ اﷲ ﻋﻦ اﳌـﺆﻣﻨﲔ إذ ﻳﺒﺎﻳﻌﻮﻧـﻚ ﲢـﺖ اﻟﺸـﺠﺮة ﻓﻌﻠـﻢ ﻣـﺎ ﰲ ﻗﻠـﻮ4 اﻟﻔﺘﺢ
18 ﻓﺄﻧﺰل اﻟﺴﻜﻴﻨﺔ ﻋﻠﻴﻬﻢ ﺳﻮرة اﻟﻔﺘﺢ
As for the statement of the Rafidhi that “the Qur’an, whenever it
mentions the descent of sakinah upon the Messenger of Allah, peace be
upon him, always conjoined the believers with him, except in this one place
(i.e. in the cave), and there is no disgrace worse than it.”
The first answer is that this one (i.e. the Rafidhi) hallucinates that it (i.e.
the Qur’an) mentions that (i.e. the descent of sakinah upon the Prophet and
the believers together) as having occurred at several places. But this is not
so. Rather, it has not mentioned that except in the story of Hunayn... It has
(also) mentioned the descent of sakinah upon the believers and the
Messenger was not included with them in His Statement {Verily, We have
given you [O Muhammad] a manifest victory} (48:1) until His Statement
{He it is Who sent down sakinah into the hearts of the believers} (48:4) and
His Statement {Indeed, Allah was pleased with the believers when they
gave their ba’yah to you [O Muhammad] under the tree. He knew what was
in their hearts, and He sent down sakinah upon them} (48:18)531
First and foremost, the Rafidhi did not claim that sakinah was revealed
upon the Prophet and the believers together at several places. His statement
is very clear:

وأﻣﺎ ﻗﻮل اﻟﺮاﻓﻀﻲ إن اﻟﻘﺮآن ﺣﻴﺚ ذﻛﺮ إﻧﺰال اﻟﺴﻜﻴﻨﺔ ﻋﻠـﻰ رﺳـﻮل اﷲ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳـﻠﻢ
ﺷﺮك ﻣﻌﻪ اﳌﺆﻣﻨﲔ إﻻ ﻫﺬا اﳌﻮﺿﻊ وﻻ ﻧﻘﺺ أﻋﻈﻢ ﻣﻨﻪ
As for the statement of the Rafidhi that “the Qur’an, whenever it mentions
the descent of sakinah upon the Messenger of Allah, peace be upon him,
always conjoined the believers with him, except in this one place (i.e. in the
cave), and there is no disgrace worse than it.
To refute him, our Shaykh only has to show us a single place in the
Qur’an where Allah has revealed His sakinah upon His Prophet alone,
without joining the believers with him. The truth is: the Rafidhi was correct!
The only instance where sakinah descended upon the Messenger alone was
during his stay in the cave with Abu Bakr. That indeed is a severe slur on
the latter.
Secondly, our Shaykh’s claim that sakinah descended upon the Prophet
and the believers together only at Hunayn (8 H), and at no other place, is
equally untrue! The same thing occurred at al-Hudaybiyyah (6 H) too:
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ﻢ اﳊﻤﻴـﺔ ﲪﻴـﺔ اﳉﺎﻫﻠﻴـﺔ ﻓـﺄﻧﺰل اﷲ ﺳـﻜﻴﻨﺘﻪ ﻋﻠـﻰ رﺳـﻮﻟﻪ وﻋﻠـﻰOإذ ﺟﻌﻞ اﻟﺬﻳﻦ ﻛﻔـﺮوا ﰲ ﻗﻠـﻮ
ــﺎ وأﻫﻠﻬـﺎ وﻛـﺎن اﷲ ﺑﻜـﻞ ﺷـﻲء ﻋﻠﻴﻤـﺎ ﻟﻘـﺪ ﺻــﺪقO اﳌـﺆﻣﻨﲔ وأﻟـﺰﻣﻬﻢ ﻛﻠﻤـﺔ اﻟﺘﻘـﻮى وﻛـﺎﻧﻮا أﺣـﻖ
اﷲ رﺳـﻮﻟﻪ اﻟﺮؤﻳــﺎ ﺑــﺎﳊﻖ ﻟﺘــﺪﺧﻠﻦ اﳌﺴــﺠﺪ اﳊـﺮام إن ﺷــﺎء اﷲ آﻣﻨــﲔ ﳏﻠﻘـﲔ رءوﺳــﻜﻢ وﻣﻘﺼـﺮﻳﻦ
ﻻ ﲣﺎﻓﻮن ﻓﻌﻠﻢ ﻣﺎ ﱂ ﺗﻌﻠﻤﻮا ﻓﺠﻌﻞ ﻣﻦ دون ذﻟﻚ ﻓﺘﺤﺎ ﻗﺮﻳﺒﺎ
When those who disbelieve had put in their hearts pride and haughtiness,
the pride and haughtiness of Jahiliyyah, then Allah sent down His sakinah
upon His Messenger and upon the believers, and made them stick to the
Word of Piety, and they were well entitled to it and worthy of it. And Allah
is the All-Knower of everything. Indeed Allah shall fulfil the true vision
which He showed to His Messenger. Certainly you shall enter the Masjid alHaram (in Makkah), insha Allah, secure, (some) having your heads shaved,
and (some) having your hair cut short, having no fear. He knew what you
knew not, and He granted besides that a near victory.532
This was two years before Hunayn, when the unbelievers – who were
still in control of Makkah – arrogantly prevented the Messenger and the
believers from performing Hajj there. Instead, the Muslims, headed by the
Prophet, entered into a peace agreement with the pagan Makkans, granting
the latter lots of concessions. Allah then promised the believers of a near
conquest of Makkah. It happened soon thereafter, in a bloodless manner.
In the light of the above fact, the fallacy of this submission of Shaykh Ibn
Taymiyyah also comes to the fore:

وﻗـﺪ ذﻛـﺮ إﻧـﺰال اﻟﺴـﻜﻴﻨﺔ ﻋﻠــﻰ اﳌـﺆﻣﻨﲔ وﻟـﻴﺲ ﻣﻌﻬـﻢ اﻟﺮﺳـﻮل ﰲ ﻗﻮﻟــﻪ إﻧـﺎ ﻓﺘﺤﻨـﺎ ﻟـﻚ ﻓﺘﺤـﺎ ﻣﺒﻴﻨــﺎ
 اﻵﻳـﺔ وﻗﻮﻟـﻪ4  إﱃ ﻗﻮﻟـﻪ ﻫـﻮ اﻟـﺬي أﻧـﺰل اﻟﺴـﻜﻴﻨﺔ ﰲ ﻗﻠـﻮب اﳌـﺆﻣﻨﲔ ﺳـﻮرة اﻟﻔـﺘﺢ1 ﺳﻮرة اﻟﻔﺘﺢ
ﻢ ﻓ ــﺄﻧﺰل اﻟﺴ ــﻜﻴﻨﺔOﻟﻘ ــﺪ رﺿ ــﻲ اﷲ ﻋ ــﻦ اﳌ ــﺆﻣﻨﲔ إذ ﻳﺒﺎﻳﻌﻮﻧ ــﻚ ﲢ ــﺖ اﻟﺸ ــﺠﺮة ﻓﻌﻠ ــﻢ ﻣ ــﺎ ﰲ ﻗﻠ ــﻮ
18 ﻋﻠﻴﻬﻢ ﺳﻮرة اﻟﻔﺘﺢ
It has (also) mentioned the descent of sakinah upon the believers and the
Messenger was not included with them in His Statement {Verily, We have
given you [O Muhammad] a manifest victory} (48:1) until His Statement
{He it is Who sent down sakinah into the hearts of the believers} (48:4) and
His Statement {Indeed, Allah was pleased with the believers when they
gave their ba’yah to you [O Muhammad] under the tree. He knew what was
in their hearts, and He sent down sakinah upon them} (48:18)
All of those verses were revealed about al-Hudaybiyyah! Allah mentions
His revelation of sakinah, on that occasion, upon His Prophet only once, and
mentions its descent upon the believers on the same occasion thrice – all of
them in the same Surah which was specifically sent down about that
singular event. Yet, the bottomline remains that the sakinah came upon the
Messenger and the believers together at Hudaybiyyah!
Shaykh Ibn Taymiyyah’s lowly attempt to wreck the verses out of
context and to impose a misleading tag upon them does not augur well for
his image as a scholar. The truth remains: whenever sakinah descended
upon the Prophet, it always also descended upon all believers with him,
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excluding only the hypocrites and the pagans. Moreover, Allah never
excluded His Messenger from His sakinah while sending it upon the
believers present with him.
This takes us back to the beginning. Why did Allah exclude Abu Bakr
from His sakinah, even though he was with His Prophet?
Having failed woefully in his “first answer”, our Shaykh attempts a
second:

وﻳﻘﺎل ﺛﺎﻧﻴﺎ اﻟﻨﺎس ﻗﺪ ﺗﻨﺎزﻋﻮا ﰲ ﻋﻮد اﻟﻀﻤﲑ ﰲ ﻗﻮﻟﻪ ﺗﻌﺎﱃ ﻓﺄﻧﺰل اﷲ ﺳﻜﻴﻨﺘﻪ ﻋﻠﻴﻪ ﺳـﻮرة اﻟﺘﻮﺑـﺔ
 ﻓﻤﻨﻬﻢ ﻣﻦ ﻗﺎل إﻧﻪ ﻋﺎﺋﺪ إﱃ اﻟﻨﱯ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ و ﺳﻠﻢ وﻣﻨﻬﻢ ﻣﻦ ﻗﺎل إﻧﻪ ﻋﺎﺋـﺪ إﱃ أﰊ40
ﺑﻜﺮ ﻷﻧﻪ أﻗﺮب اﳌﺬﻛﻮرﻳﻦ وﻷﻧـﻪ ﻛـﺎن ﳏﺘﺎﺟـﺎ إﱃ إﻧـﺰال اﻟﺴـﻜﻴﻨﺔ ﻓـﺄﻧﺰل اﻟﺴـﻜﻴﻨﺔ ﻋﻠﻴـﻪ ﻛﻤـﺎ أﻧﺰﳍـﺎ
ﻋﻠـﻰ اﳌــﺆﻣﻨﲔ اﻟــﺬﻳﻦ ﺑــﺎﻳﻌﻮﻩ ﲢـﺖ اﻟﺸــﺠﺮة واﻟﻨــﱯ ﺻــﻠﻰ اﷲ ﻋﻠﻴـﻪ و ﺳــﻠﻢ ﻛــﺎن ﻣﺴــﺘﻐﻨﻴﺎ ﻋﻨﻬــﺎ ﰲ
 ـﺰام ﲨﻬــﻮرsﻫــﺬﻩ اﳊــﺎل ﻟﻜﻤــﺎل ﻃﻤﺄﻧﻴﻨﺘــﻪ ﲞــﻼف إﻧﺰاﳍــﺎ ﻳــﻮم ﺣﻨــﲔ ﻓﺈﻧــﻪ ﻛــﺎن ﳏﺘﺎﺟــﺎ إﻟﻴﻬــﺎ ﻻ
أﺻﺤﺎﺑﻪ وإﻗﺒﺎل اﻟﻌﺪو ﳓﻮﻩ وﺳﻮﻗﻪ ﺑﺒﻐﻠﺘﻪ إﱃ اﻟﻌﺪو
It is said, secondly: people disagree on exactly who was intended with
His statement {So Allah sent down His sakinah upon him) in Surah alTawbah (9), verse 40 [i.e. the Verse of the Cave]. Some of them say that it
refers to the Prophet, peace be upon him, and some of them say it refers to
Abu Bakr, because he was the last mentioned character before the statement,
and because he needed the descent of sakinah. Therefore, He sent down
sakinah upon him as He sent it down upon the believers who gave the
ba’yah under the tree. And the Prophet, peace be upon him, did not need it
in this condition, due to his perfect calm, as opposed to its descent on the
Day of Hunayn, for he was then (i.e. at Hunayn) in need of it due to the
flight of the majority of his Sahabah (from the battlefield), and the approach
of the enemy troops, and his drive with his female mule towards the enemy
troops.533
This one is even far worse! To begin with, suggesting that the sakinah
descended upon Abu Bakr in the Verse of the Cave, and not the Prophet, is
high blasphemy. Let us have a renewed look at the verse:

إﻻ ﺗﻨﺼ ــﺮوﻩ ﻓﻘ ــﺪ ﻧﺼ ــﺮﻩ اﷲ إذ أﺧﺮﺟ ــﻪ اﻟ ــﺬﻳﻦ ﻛﻔ ــﺮوا ﺛ ــﺎﱐ اﺛﻨ ــﲔ إذ ﳘ ــﺎ ﰲ اﻟﻐ ــﺎر إذ ﻳﻘ ــﻮل
ﻟﺼﺎﺣﺒﻪ ﻻ ﲢﺰن إن اﷲ ﻣﻌﻨﺎ ﻓﺄﻧﺰل اﷲ ﺳﻜﻴﻨﺘﻪ ﻋﻠﻴﻪ وأﻳﺪﻩ ﲜﻨﻮد ﱂ ﺗﺮوﻫﺎ
If you help him not, for Allah did indeed help him when the disbelievers
drove him out - the second of two when they both were in the cave – when
he was saying to his companion: “Do not fear, surely Allah is with us.” So,
Allah sent down His sakinah upon him, and helped him with forces which
you saw not.
For Allah’s sake, why would He help Abu Bakr with angels, at the
expense of His Messenger?! Besides, is the verse not clear enough about
who was helped? The world is strange, indeed. The context of the verse has
perfectly removed any need for any grammatical acrobatics in
understanding its meaning. What our Shaykh suggests only applies where
there is ambiguity in the statement. There is none here. Anyway, as stated
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by al-Hafiz Ibn Kathir, the majority of Sunni scholars agree with the
apparent teaching of the verse:

 ﻋﻠﻰ اﻟﺮﺳﻮل ﰲ أﺷﻬﺮ اﻟﻘﻮﻟﲔ:  أي،  ﺗﺄﻳﻴﺪﻩ وﻧﺼﺮﻩ ﻋﻠﻴﻪ: {ﻓﺄﻧﺰل اﷲ ﺳﻜﻴﻨﺘﻪ ﻋﻠﻴﻪ{ أي
{So, Allah sent down His sakinah upon him}: meaning, (He sent down)
His assistance and help upon him, that his, upon the Messenger according to
the more popular of two views.534
Our Shaykh also suggests that sakinah is revealed to remove fear and
restore calm, a submission completely contradictory to the Qur’an:

ﻢsﻫﻮ اﻟﺬي أﻧﺰل اﻟﺴﻜﻴﻨﺔ ﰲ ﻗﻠﻮب اﳌﺆﻣﻨﲔ ﻟﻴﺰدادوا إﳝﺎﻧﺎ ﻣﻊ إﳝﺎ
He it is Who sent down sakinah into the hearts of the believers, THAT
THEY MAY GROW MORE IN FAITH (IMAN) along with their (present)
faith (iman).535
It is not about fear. It is about iman. Since growth in iman is needed in
both periods of calm and unrest, then the foundation of Shaykh Ibn
Taymiyyah’s second “answer” collapses at this point. Besides, the
Messenger of Allah was perfectly calm at al-Hudaybiyyah, as our Shaykh
himself confesses. Yet, Allah sent down His sakinah upon him.
Interestingly, the believers were also calm then, and He still sent down His
sakinah upon them! Where has our Shaykh got his idea that the Prophet did
not need sakinah at al-Hudaybiyyah or in the cave? Is he accusing Allah of
doing needless things, by sending down His sakinah upon His Messenger
when the latter did not need it? This reveals the extent to which some people
can go to blaspheme Allah and His Prophet just to uplift Abu Bakr!
Shaykh Ibn Taymiyyah now moves to his final “answer”:

ﻳﻘــﺎل ﻋﻠــﻰ ﻫــﺬا ﳌــﺎ ﻗــﺎل ﻟﺼــﺎﺣﺒﻪ إن اﷲ ﻣﻌﻨــﺎ واﻟﻨــﱯ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ ﻫــﻮ اﳌﺘﺒــﻮع اﳌﻄــﺎع
وأﺑــﻮ ﺑﻜــﺮ ﺗــﺎﺑﻊ ﻣﻄﻴــﻊ وﻫــﻮ ﺻــﺎﺣﺒﻪ واﷲ ﻣﻌﻬﻤــﺎ ﻓــﺈذا ﺣﺼــﻞ ﻟﻠﻤﺘﺒــﻮع ﰲ ﻫــﺬﻩ اﳊــﺎل ﺳــﻜﻴﻨﺔ
وﺗﺄﻳﻴﺪ ﻛﺎن ذﻟـﻚ ﻟﻠﺘـﺎﺑﻊ أﻳﻀـﺎ ﲝﻜـﻢ اﳊـﺎل ﻓﺈﻧـﻪ ﺻـﺎﺣﺐ ﺗـﺎﺑﻊ ﻻزم وﱂ ﳛـﺘﺞ أن ﻳـﺬﻛﺮ ﻫﻨـﺎ أﺑـﻮ
ﺑﻜﺮ ﻟﻜﻤﺎل اﳌﻼزﻣﺔ واﳌﺼﺎﺣﺒﺔ اﻟﱵ ﺗﻮﺟﺐ ﻣﺸﺎرﻛﺔ اﻟﻨﱯ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ و ﺳﻠﻢ ﰲ اﻟﺘﺄﻳﻴﺪ
It is said upon this: when he said to his companion, “Allah is with us”,
the Prophet, peace be upon him, was the leader while Abu Bakr was the
follower and was his companion, and Allah was with them both. So when
sakinah and help got to the leader in this circumstance, it also got to the
follower in the same circumstance. This is because he was a companion and
a sticking follower, and there was no need here to mention Abu Bakr here,
due to the perfect connection and companionship, which necessitated his
benefitting in the help along with the Prophet, peace be upon him.536
Put in clearer words, Abu Bakr was a necessary beneficiary of Allah’s
Help to His Messenger. So, the Qur’an sees no need to mention the former’s
name again. Well, it might truly be said that Abu Bakr also benefitted from
Allah’s provision of security to His Prophet. However, the same cannot be
said about His sakinah, which has to do only with the growth of iman in the
heart:

ﻢsﻫﻮ اﻟﺬي أﻧﺰل اﻟﺴﻜﻴﻨﺔ ﰲ ﻗﻠﻮب اﳌﺆﻣﻨﲔ ﻟﻴﺰدادوا إﳝﺎﻧﺎ ﻣﻊ إﳝﺎ
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He it is Who sent down sakinah into the hearts of the believers, THAT
THEY MAY GROW MORE IN FAITH (IMAN) along with their (present)
faith (iman).537
It would be very illogical to claim that a growth in iman by the
Messenger of Allah somehow also means a similar situation for Abu Bakr.
This is why, at al-Hudaybiyyah, despite that the believers among the
Sahabah present there were also “companions” and “sticking followers” of
the Prophet, Allah still saw the need to separately send down sakinah upon
them:

ﻓﺄﻧﺰل اﷲ ﺳﻜﻴﻨﺘﻪ ﻋﻠﻰ رﺳﻮﻟﻪ وﻋﻠﻰ اﳌﺆﻣﻨﲔ
So, Allah sent down His sakinah upon His Messenger and upon the
believers.538

Interestingly, the believing Sahabah at al-Hudaybiyyah – along with the
Prophet - were in perfect calm, and not in fear. Nonetheless, Allah revealed
His sakinah upon them. This further debunks the notion of Shaykh Ibn
Taymiyyah that sakinah is sent down only to remove fears in precarious
situations. How would he explain what Allah did at al-Hudaybiyyah? On the
other hand, Abu Bakr displayed demeaning levels of fear in the cave:

إذ ﻳﻘﻮل ﻟﺼﺎﺣﺒﻪ ﻻ ﲢﺰن إن اﷲ ﻣﻌﻨﺎ
When he was saying to his companion: “Do not fear, surely Allah is with
us.”
He did not say it once! He was repeatedly saying it to him. The meaning
would have been different if Allah had said “while he was saying....” or
“when he said.... ”. Abu Bakr, apparently, did not have sufficient belief in
the words of the Messenger of Allah. This was why he did not calm down
even though the Prophet had assured him of Allah’s Presence. Allah was
certainly aware of their situation, and would surely help them both if He
found iman and sincerity in their hearts. But, even after repeated assurances
by the Messenger of Allah, Abu Bakr was still in fear.
What exactly did he doubt? The presence of Allah with them? The
existence of Allah? The nubuwwah of Muhammad? His own iman and
sincerity? Is there really any justification for Abu Bakr’s failure to believe
the Prophet? That was thirteen years after he supposedly accepted Islam!
Since he was like that after so many years, what guarantees were there that
he became better during the ten, more prosperous and more politicized years
of the Madinan era? How could he even have doubted at all a single letter
uttered by the Messenger if he really was a believer? No wonder, when
Allah looked into Abu Bakr’s heart during his stay in the cave, He refused
to send down His sakinah upon him.
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33. Hadith Al-Ikhtiyar, ‘Ali: The True Second Of
Two
In the cave, the Messenger of Allah, sallallahu ‘alaihi wa alihi,
repeatedly assured Abu Bakr of Allah’s Presence. But it did not work:

إذ ﻳﻘﻮل ﻟﺼﺎﺣﺒﻪ ﻻ ﲢﺰن إن اﷲ ﻣﻌﻨﺎ
When he was saying to his companion: “Do not fear, surely Allah is with
us.”
Al-Hafiz Ibn Kathir (d. 774 H) comments about this verse:

 ﻓﺨــﺮج ﻣــﻨﻬﻢ ﻫﺎرﺑًــﺎ ﺻــﺤﺒﺔ ﺻ ـﺪﱢﻳﻘﻪ،  ﳌــﺎ ﻫــﻢ اﳌﺸــﺮﻛﻮن ﺑﻘﺘﻠــﻪ أو ﺣﺒﺴــﻪ أو ﻧﻔﻴــﻪ، ﻋــﺎم اﳍﺠــﺮة
ﱠ
ﺐ اﻟﺬﻳﻦ ﺧﺮﺟﻮا ﰲ
ُ َ ﻓﻠﺠﺄ إﱃ ﻏﺎر ﺛﻮر ﺛﻼﺛﺔ أﻳﺎم ﻟﲑﺟﻊ اﻟﻄﻠ، وﺻﺎﺣﺒﻪ أﰊ ﺑﻜﺮ ﺑﻦ أﰊ ﻗﺤﺎﻓﺔ
 ﳚـﺰع أن ﻳَﻄﱠﻠـﻊ ﻋﻠـﻴﻬﻢ أﺣـﺪ،  رﺿـﻲ اﷲ ﻋﻨـﻪ،  ﻓﺠﻌـﻞ أﺑـﻮ ﺑﻜـﺮ،  ﰒ ﻳﺴﲑا ﳓﻮ اﳌﺪﻳﻨﺔ، آﺛﺎرﻫﻢ
 ﻓﺠﻌـﻞ اﻟﻨـﱯ ﺻـﻠﻰ اﷲ ﻋﻠﻴـﻪ وﺳـﻠﻢ ﻳُ َﺴـ ﱢﻜﻨﻪ،  ﻋﻠﻴـﻪ اﻟﺴـﻼم ﻣـﻨﻬﻢ أذى،  ﻓﻴﺨﻠﺺ إﱃ اﻟﺮﺳﻮل،
"ﺛﺎﻟﺜﻬﻤﺎ

 ﻣﺎ ﻇﻨﻚ ﺑﺎﺛﻨﲔ اﷲ،  " ﻳﺎ أﺑﺎ ﺑﻜﺮ: وﻳَﺜﺒﱢﺘﻪ وﻳﻘﻮل

During the year of the Hijrah, the pagans tried to kill, imprison or expel
him (i.e the Prophet). So, he escaped with his friend and companion, Abu
Bakr b. Abi Quhafah, to the Thawr Cave. They remained in there for three
days. So the scouts who were sent in their pursuit returned, and they
proceeded to Madinah. (While in the cave), Abu Bakr, may Allah be pleased
with him, was afraid that they might be discovered by someone, that some
harm might come to the Messenger, peace be upon him, from them.
Therefore, the Prophet, peace be upon him, kept reassuring him and
strengthening his resolve, saying, “O Abu Bakr! What do you think of two,

the third of whom is Allah?”539
Apparently, one word was not enough for Abu Bakr. When the Prophet
mentioned the presence of Allah the first time, he obviously noticed that his
companion was not convinced. So, he kept repeating it, telling him not to
fear. The Sunni argument is that Abu Bakr only had great, uncontrollable
fears for the life and safety of the Messenger of Allah. Well, there is nothing
in the verse or hadith remotely suggesting that.
By contrast, the words of the Prophet, “Allah is with us”, suggest that
Abu Bakr’s fears were about both of them together in the cave. Otherwise,
he would have said, “Allah is with me”, placing the emphasis upon himself.
Abu Bakr’s fears about the Prophet could also have actually been selfserving! Their fates were interconnected in that dire situation. If the
Messenger fell into any danger, Abu Bakr was sure to have a good taste of it
too. So, he wanted the Prophet safe, so that he too could be safe.
What support our contention – that Abu Bakr did not really care about
the Prophet’s life – are his latter actions on the battlefields. For instance, he
abandoned the Messenger of Allah to the mercy of the pagans on different
days of battle, and fled away, again and again, with his life from jihad.
Imam Muslim (d. 261 H) records:
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ﺣﺪﺛﻨﺎ ﳏﻤﺪ ﺑﻦ أﰊ ﺑﻜﺮ اﳌﻘﺪﻣﻲ وﺣﺎﻣﺪ ﺑﻦ ﻋﻤﺮ اﻟﺒﻜﺮاوي وﳏﻤﺪ ﺑﻦ ﻋﺒـﺪاﻷﻋﻠﻰ ﻗـﺎﻟﻮا ﺣـﺪﺛﻨﺎ
اﳌﻌﺘﻤﺮ )وﻫﻮ اﺑﻦ ﺳﻠﻴﻤﺎن( ﻗﺎل ﲰﻌﺖ أﰊ ﻋﻦ أﰊ ﻋﺜﻤﺎن ﻗﺎل ﱂ ﻳﺒﻖ ﻣﻊ رﺳﻮل اﷲ ﺻـﻠﻰ اﷲ
ﻋﻠﻴﻪ و ﺳﻠﻢ ﰲ ﺑﻌﺾ ﺗﻠﻚ اﻷﻳﺎم اﻟﱵ ﻗﺎﺗﻞ ﻓﻴﻬﻦ رﺳﻮل اﷲ ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ و ﺳﻠﻢ ﻏـﲑ ﻃﻠﺤـﺔ
وﺳﻌﺪ ﻋﻦ ﺣﺪﻳﺜﻬﻤﺎ
Muhammad b. Abi Bakr al-Muqaddami, Hamid b. ‘Umar al-Bakrawi and
Muhammad b. ‘Abd al-A’la – al-Mu’tamar (and he is Ibn Sulayman) –
father – Abu ‘Uthman:
“None remained with the Messenger of Allah, peace be upon him, on
some of the days in which the Messenger of Allah, peace be upon him, was
fighting apart from Talhah and Sa’d. They both (i.e. Talhah and Sa’d)
narrated that to me.”540
On several expeditions of the Prophet, Abu Bakr, ‘Umar and ‘Uthman
fled and escaped from battle! They ran way, and did not look back, knowing
fully well that their actions could get the Prophet killed, injured or
imprisoned.
In any case, what matters to our discussion in this chapter is that Abu
Bakr doubted the assurances of the Messenger of Allah while they both
were in danger, in the cave. He was unconvinced by them. Therefore, when
Allah sent down His sakinah, He excluded him. The same thing happened
with ‘Umar later on the Day of al-Hudaybiyyah. Imam Ibn Hibban (d. 354
H) records his own words concerning what he did on that day:

ﻓﻘﺎل ﻋﻤﺮ ﺑﻦ اﳋﻄﺎب رﺿﻮان اﷲ ﻋﻠﻴﻪ واﷲ ﻣﺎ ﺷـﻜﻜﺖ ﻣﻨـﺬ أﺳـﻠﻤﺖ إﻻ ﻳﻮﻣﺌـﺬ ﻓﺎﺗﻴـﺖ اﻟﻨـﱯ
ﺻﻠﻰ اﷲ ﻋﻠﻴﻪ وﺳﻠﻢ ﻓﻘﻠﺖ أﻟﺴﺖ رﺳﻮل اﷲ ﺣﻖ
So, ‘Umar b. al-Khaṭṭab, may Allah be pleased with him, said (about the
Day of al-Hudaybiyyah): “By Allah! I never doubted since I accepted Islam
EXCEPT on that day. So, I went to the Prophet, peace be upon him, and
said, ‘Are you not truly the Messenger of Allah?’”541
‘Allamah al-Albani (d. 1420 H) comments:

ﺻﺤﻴﺢ

542

Sahih
Moreover, Shaykh al-Arnauṭ agrees:

ﺣﺪﻳﺚ ﺻﺤﻴﺢ

543

It is a sahih hadith
He doubted the nubuwwah of Muhammad on that day! This removed him
from the ranks of believers. So, when Allah sent down His sakinah, He
excluded ‘Umar, and whoever was like him:

ﻓﺄﻧﺰل اﷲ ﺳﻜﻴﻨﺘﻪ ﻋﻠﻰ رﺳﻮﻟﻪ وﻋﻠﻰ اﳌﺆﻣﻨﲔ
So, Allah sent down His sakinah upon His Messenger and upon the
believers.544

And:
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ﻢ ﻓــﺄﻧﺰل اﻟﺴــﻜﻴﻨﺔOﻟﻘــﺪ رﺿــﻲ اﷲ ﻋــﻦ اﳌــﺆﻣﻨﲔ إذ ﻳﺒﺎﻳﻌﻮﻧــﻚ ﲢــﺖ اﻟﺸــﺠﺮة ﻓﻌﻠــﻢ ﻣــﺎ ﰲ ﻗﻠــﻮ
ﻋﻠﻴﻬﻢ
He knew what was in their hearts. Therefore, He sent down sakinah upon
them.545
At this point, it is apposite to quote this verse:

إﳕﺎ اﳌﺆﻣﻨﻮن اﻟﺬﻳﻦ آﻣﻨﻮا ﺑﺎﷲ ورﺳـﻮﻟﻪ ﰒ ﱂ ﻳﺮﺗـﺎﺑﻮا وﺟﺎﻫـﺪوا ﺑـﺄﻣﻮاﳍﻢ وأﻧﻔﺴـﻬﻢ ﰲ ﺳـﺒﻴﻞ اﷲ
أوﻟﺌﻚ ﻫﻢ اﻟﺼﺎدﻗﻮن
The believers are only those who have believed in Allah and His
Messenger, and do not doubt afterwards, and they do jihad with their wealth
and with their lives, for the Cause of Allah. They are the truthful ones.546
Did Abu Bakr and ‘Umar ever doubt Allah or His Messenger after they
had accepted Islam? Did Abu Bakr and ‘Umar ever shield their lives from
jihad by running away? Were they true believers then? Can people like them
really be the best ones in this Ummah after our Prophet? What about those
of the Sahabah, like Imam ‘Ali, ‘alaihi al-salam, and perhaps others, who
never doubted after their acceptance of Islam, and who never fled the
battlefield? How could they have been inferior?
How can a doubter be superior to a firm, unshakable believer? How can
someone who escapes with his life from jihad be better than someone who
completely sold his life to Allah? How can someone who abandoned the
Messenger of Allah in fatal danger and ran to save his own life be more
valuable than another who placed his life in the midst of pagan swords so
that the Prophet could live?
Most importantly, the Messenger also specifically named the second best
of the entirety of this Ummah – during his lifetime – after himself. It is in
Hadith al-Ikhtiyar, recorded by Imam al-Tabarani (d. 360 H):

 ﺛﻨﺎ ﻋﺒـﺪ اﻟـﺮزاق ﻋـﻦ: ﺣﺪﺛﻨﺎ ﳏﻤﺪ ﺑﻦ ﺟﺎﺑﺎت اﳉﻨﺪ ﻧﻴﺴﺎﺑﻮري و اﳊﺴﻦ ﺑﻦ ﻋﻠﻲ اﳌﻌﻤﺮي ﻗﺎﻻ
ﻣﻌﻤــﺮ ﻋــﻦ اﺑــﻦ أﰊ ﳒــﻴﺢ ﻋــﻦ ﳎﺎﻫــﺪ ﻋــﻦ اﺑــﻦ ﻋﺒــﺎس ﻗــﺎل ﳌــﺎ زوج اﻟﻨــﱯ ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ
 ﻳﺎ رﺳﻮل اﷲ زوﺟﺘﲏ ﻣﻦ رﺟﻞ ﻓﻘﲑ ﻟﻴﺲ ﻟﻪ ﺷـﻲء ﻓﻘـﺎل رﺳـﻮل اﷲ: ﻓﺎﻃﻤﺔ ﻋﻠﻴﺎ ﻗﺎﻟﺖ ﻓﺎﻃﻤﺔ
 أﻣــﺎ ﺗﺮﺿــﲔ ﻳــﺎ ﻳــﺎ ﻓﺎﻃﻤــﺔ أن اﷲ ﻋــﺰ و ﺟــﻞ اﺧﺘــﺎر ﻣــﻦ أﻫــﻞ اﻷرض: ﺻــﻠﻰ اﷲ ﻋﻠﻴــﻪ و ﺳــﻠﻢ
رﺟﻠﲔ أﺣﺪﳘﺎ أﺑﻮك واﻵﺧﺮ زوﺟﻚ
Muhammad b. Jabat al-Jund Naysaburi AND al-Hasan b. ‘Ali alMa’mari – ‘Abd al-Razzaq – Ma’mar – Ibn Abi Najih – Mujahid – Ibn
‘Abbas:
When the Prophet, peace be upon him, married Faṭimah to ‘Ali, Faṭimah
said, “O Messenger of Allah! You are marrying me to a poor man who has
nothing.” So, the Messenger of Allah, peace be upon him, said, “Are you
not pleased, O Faṭimah, that Allah the Almighty the Most Glorious chose,
from the people of the earth, two men: one of them is your father and the
other is your husband?”547
Concerning the First Narrator B, ‘Allamah al-Albani states:
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 ﻫﻮ ﺻﺪوق ﺣﺎﻓﻆ... اﳊﺴﻦ ﺑﻦ ﻋﻠﻲ اﳌﻌﻤﺮي
Al-Hasan b. ‘Ali al-Ma’mari ... He is saduq (very truthful), a hafiz (hadith
scientist).548

Al-Hafiz (d. 852 H) says something similar:

اﳊﺴﻦ ﺑﻦ ﻋﻠﻲ ﺑﻦ ﺷﺒﻴﺐ اﳌﻌﻤﺮي اﳊﺎﻓﻆ واﺳﻊ اﻟﻌﻠﻢ واﻟﺮﺣﻠﺔ
Al-Hasan b. ‘Ali b. Shabib al-Ma’mari: the hafiz (hadith scientist), very
knowledgeable and widely travelled (in search of knowledge).549
And Imam al-Dhahabi (d. 748 H) corroborates them:

 اﳊﺴـﻦ ﺑـﻦ ﻋﻠـﻲ ﺑـﻦ ﺷـﺒﻴﺐ، أﺑﻮ ﻋﻠـﻲ، ﳏﺪث اﻟﻌﺮاق، اﻟﺒﺎرع، ا>ﻮد، اﳊﺎﻓﻆ،اﻻﻣﺎم: اﳌﻌﻤﺮي
.اﳌﻌﻤﺮي

اﻟﺒﻐﺪادي

Al-Ma’mari: the Imam, the hafiz (hadith scientist), the generous, the
pious, the hadith master of ‘Iraq, Abu ‘Ali al-Hasan b. ‘Ali b. Shabib alBaghdadi al-Ma’mari.550
Imam al-Hakim (d. 403 H) has equally documented his chain in his
Mustadrak:

ﺣﺪﺛﻨﺎ أﺑﻮ ﺳﻌﻴﺪ أﲪﺪ ﺑﻦ ﻳﻌﻘﻮب اﻟﺜﻘﻔﻲ ﺛﻨﺎ اﳊﺴﻦ ﺑـﻦ ﻋﻠـﻲ اﳌﻌﻤـﺮي ﺛﻨـﺎ أﺑـﻮ ﻣﺼـﻌﺐ اﻟﺰﻫـﺮي
....ﺛﻨﺎ ﻫﺸﺎم ﺑﻦ ﻋﻤﺎر اﻟﺴﻠﻤﻲ
Abu Sa’id Ahmad b. Ya’qub al-Thaqafi – al-Hasan b. ‘Ali al-Ma’mari –
Abu Mus’ab al-Zuhri - Hisham b. ‘Ammar al-Sulami....551
Al-Hakim says about the chain:

ﻫﺬا ﺣﺪﻳﺚ ﺻﺤﻴﺢ اﻹﺳﻨﺎد
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This hadith has a sahih chain.
And al-Dhahabi corroborates him:

ﺻﺤﻴﺢ

Sahih553
This proves that al-Ma’mari was thiqah (trustworthy).
Al-Hafiz also states about the second narrator:

ﻋﺒﺪ اﻟﺮزاق ﺑﻦ ﳘﺎم ﺑﻦ ﻧﺎﻓﻊ اﳊﻤﲑي ﻣﻮﻻﻫﻢ أﺑﻮ ﺑﻜﺮ اﻟﺼﻨﻌﺎﱐ ﺛﻘﺔ ﺣﺎﻓﻆ
‘Abd al-Razzaq b. Hammam b. Nafi’ al-Humayri, their freed slave, Abu
Bakr al-San’ani: Thiqah (trustworthy), hafiz (a hadith scientist).554
He further says about the third narrator:

ﻣﻌﻤﺮ ﺑﻦ راﺷﺪ اﻷزدي ﻣﻮﻻﻫﻢ أﺑﻮ ﻋﺮوة اﻟﺒﺼﺮي ﻧﺰﻳﻞ اﻟﻴﻤﻦ ﺛﻘﺔ ﺛﺒﺖ ﻓﺎﺿﻞ
Ma’mar b. Rashid al-Azdi, their freed slave, Abu ‘Urwah al-Basri, he
lived in Yemen: Thiqah (trustworthy), thabt (accurate), fadhil
(meritorious).555
The fourth narrator is like him, as confirmed by Imam al-Dhahabi:

 وﻫــﻮ ﻣــﻦ اﻷﺋﻤــﺔ، وﻋﻄــﺎء، أﺧــﺬ ﻋــﻦ ﳎﺎﻫــﺪ. ﺻــﺎﺣﺐ اﻟﺘﻔﺴــﲑ،ﻋﺒــﺪ اﷲ ﺑــﻦ أﰊ ﳒــﻴﺢ اﳌﻜــﻲ
.اﻟﺜﻘﺎت
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‘Abd Allah b. Abi Najih al-Makki: the scholar of tafsir. He learnt from
Mujahid and ‘Aṭa and was one of the thiqah (trustworthy) Imams.556
Al-Hafiz adds:

ﻋﺒﺪ اﷲ ﺑﻦ أﰊ ﳒﻴﺢ ﻳﺴﺎر اﳌﻜﻲ أﺑﻮ ﻳﺴﺎر اﻟﺜﻘﻔﻲ ﻣﻮﻻﻫﻢ ﺛﻘﺔ رﻣﻲ ﺑﺎﻟﻘﺪر ورﲟﺎ دﻟﺲ
‘Abd Allah b. Abi Najih Yasar al-Makki, Abu Yasar al-Thaqafi, their
freed slave: Thiqah (trustworthy), accused of believing in fatalism, and
557
maybe he practised tadlis.
There is a probability that he practised tadlis. It is not definite. In any
case, his ‘an-‘an reports from Mujahid are accepted as sahih. For instance,
Imam Muslim records this chain in his Sahih:

وﺣﺪﺛﲏ ﺣﺴﻦ ﺑﻦ ﻋﻠﻲ اﳊﻠﻮاﱐ ﺣﺪﺛﻨﺎ زﻳﺪ ﺑﻦ اﳊﺒﺎب ﺣﺪﺛﲏ إﺑـﺮاﻫﻴﻢ ﺑـﻦ ﻧـﺎﻓﻊ ﺣـﺪﺛﲏ ﻋﺒـﺪاﷲ
ﺑﻦ أﰊ ﳒﻴﺢ ﻋﻦ ﳎﺎﻫﺪ ﻋﻦ ﻋﺎﺋﺸﺔ رﺿﻲ اﷲ ﻋﻨﻬﺎ
Hasan b. ‘Ali al-Halwani – Zayd b. al-Habab – Ibrahim b. Nafi’ – ‘Abd
Allah b. Abi Najih – Mujahid – ‘Aishah, may Allah be pleased with her.558
Imam Ahmad b. Hanbal (d. 241 H) also records:

ﺣــﺪﺛﻨﺎ ﻋﺒــﺪ اﷲ ﺣــﺪﺛﲏ أﰊ ﺛﻨــﺎ ﻋﺒــﺪ اﻟــﺮزاق ﺛﻨــﺎ ﻣﻌﻤــﺮ ﻋــﻦ ﺑــﻦ أﰊ ﳒــﻴﺢ ﻋــﻦ ﳎﺎﻫــﺪ ﻋــﻦ ﻋﺒــﺪ
اﻟﺮﲪﻦ ﺑﻦ أﰊ ﻟﻴﻠﻰ ﻋﻦ ﻛﻌﺐ ﺑﻦ ﻋﺠﺮة
‘Abd Allah (b. Ahmad) – my father (Ahmad b. Hanbal) – ‘Abd al-Razzaq
– Ma’mar – Ibn Abi Najih – Mujahid – ‘Abd al-Rahman b. Abi Layli – Ka’b
b. ‘Ujrah.559
And Shaykh al-Arnanuṭ comments:

إﺳﻨﺎدﻩ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط اﻟﺸﻴﺨﲔ

Its chain is sahih upon the standard of the two Shaykhs.560

Imam al-Hakim is not left out:

ﻤﺪان ﺛﻨﺎ إﺑﺮاﻫﻴﻢ ﺑﻦ اﳊﺴﲔ ﺛﻨـﺎ آدم ﺑـﻦ أﰊ إﻳـﺎس ﺛﻨـﺎO أﺧﱪﱐ ﻋﺒﺪ اﻟﺮﲪﻦ ﺑﻦ اﳊﺴﻦ اﻟﻘﺎﺿﻲ
ورﻗﺎء ﻋﻦ اﺑﻦ أﰊ ﳒﻴﺢ ﻋﻦ ﳎﺎﻫﺪ ﻋﻦ اﺑﻦ ﻋﺒﺎس رﺿﻲ اﷲ ﻋﻨﻬﻤﺎ
‘Abd al-Rahman b. al-Hasan al-Qadi – Ibrahim b. al-Husayn – Adam b.
Abi Iyas – Waraqa – Ibn Abi Najih – Mujahid – Ibn ‘Abbas, may Allah be
pleased with them both.561
Al-Hakim states:

ﻫﺬا ﺣﺪﻳﺚ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮط اﻟﺸﻴﺨﲔ

This hadith is sahih upon the standard of the two Shaykhs.562
Imam al-Dhahabi concurs:

ﻋﻠﻰ ﺷﺮط اﻟﺒﺨﺎري وﻣﺴﻠﻢ

(Sahih) upon the standard of al-Bukhari and Muslim.563
Imam al-Tirmidhi (d. 279 H) has documented a similar chain:

ﺣﺪﺛﻨﺎ اﺑﻦ أﰊ ﻋﻤﺮ ﺣﺪﺛﻨﺎ ﺳﻔﻴﺎن ﻋﻦ اﺑﻦ أﰊ ﳒﻴﺢ ﻋﻦ ﳎﺎﻫﺪ ﻋﻦ أﰊ ﻣﻌﻤﺮ ﻋﻦ اﺑﻦ ﻣﺴﻌﻮد
Ibn Abi ‘Umar – Sufyan – Ibn Abi Najih – Mujahid – Abi Ma’mar – Ibn
Mas’ud564
Al-Tirmidhi says:
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ﻫﺬا ﺣﺪﻳﺚ ﺣﺴﻦ ﺻﺤﻴﺢ

565

This hadith is hasan sahih.
‘Allamah al-Albani agrees too:

ﺻﺤﻴﺢ

Sahih566
Imam Abu Ya’la (d. 307 H) records as well:

ﺣــﺪﺛﻨﺎ زﻫــﲑ أﺧﱪﻧــﺎ ﻳﺰﻳــﺪ ﺑــﻦ ﻫــﺎرون أﺧﱪﻧــﺎ ﳏﻤــﺪ ﺑــﻦ إﺳــﺤﺎق ﻋــﻦ ﻋﺒــﺪ اﷲ ﺑــﻦ أﰊ ﳒــﻴﺢ ﻋــﻦ
ﳎﺎﻫﺪ ﻋﻦ اﺑﻦ ﻋﺒﺎس
Zuhayr – Yazid b. Harun – Muhammad b. Ishaq – ‘Abd Allah b. Abi
Najih – Mujahid – Ibn ‘Abbas.567

Shaykh Dr. Asad comments:

إﺳﻨﺎدﻩ ﺻﺤﻴﺢ

568

Its chain is sahih
And finally, Imam Ibn Khuzaymah (d. 311 H) has documented this chain
in his Sahih too:

ﺛﻨﺎ اﻟﻔﻀﻞ ﺑﻦ ﻳﻌﻘﻮب اﳉﺮزي ﺛﻨﺎ ﻋﺒﺪ اﻷﻋﻠﻰ ﻋﻦ ﳏﻤﺪ ﻋـﻦ ﻋﺒـﺪ اﷲ ﺑـﻦ أﰊ ﳒـﻴﺢ ﻋـﻦ ﳎﺎﻫـﺪ
ﻋﻦ اﺑﻦ ﻋﺒﺎس
Al-Fadhl b. Ya’qub al-Hirzi – ‘Abd al-A’la – Muhammad – ‘Abd Allah
b. Abi Najih – Mujahid – Ibn ‘Abbas.69
Shaykh Dr. al-A’zami states:

إﺳﻨﺎدﻩ ﺻﺤﻴﺢ

Its chain is sahih.570
At this point, it is needless to prove that Mujahid, the last narrator of
Hadith al-Ikhtiyar – was also thiqah (trustworthy). However, we shall still
do so, in case there is someone who prefers that. Al-Hafiz says about him:

ﳎﺎﻫﺪ ﺑﻦ ﺟﱪ ﺑﻔﺘﺢ اﳉﻴﻢ وﺳﻜﻮن اﳌﻮﺣـﺪة أﺑـﻮ اﳊﺠـﺎج اﳌﺨﺰوﻣـﻲ ﻣـﻮﻻﻫﻢ اﳌﻜـﻲ ﺛﻘـﺔ إﻣـﺎم ﰲ
اﻟﺘﻔﺴﲑ وﰲ اﻟﻌﻠﻢ
Mujahid b. Jabr, Abu al-Hajjaj al-Makhzumi, their freed slave, al-Makki:
Thiqah (trustworthy), an Imam in tafsir and in (religious) knowledge.571

With this, it becomes absolutely proven that Hadith al-Ikhtiyar is sahih.
All its narrators are thiqah (trustworthy), and there is no disconnection
whatsoever in the chain. The hadith establishes that Allah chose only
Muhammad and ‘Ali – in a special selection - out of all the people of the
earth. It is clear from the text that Allah had not chosen anyone else among
them before He chose the two. As such, whatever other selections were
made by Him, apparently, came after this first, unique selection.
The Qur’an makes it absolutely clear that creation and choosing are
exclusive divine functions:

ورﺑﻚ ﳜﻠﻖ ﻣﺎ ﻳﺸﺎء وﳜﺘﺎر ﻣﺎ ﻛﺎن ﳍﻢ اﳋﲑة
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And your Lord creates whatever He wills, and He chooses. They have no
right to choose.572
Among those He chose was His Messenger, Musa:

وأﻧﺎ اﺧﱰﺗﻚ ﻓﺎﺳﺘﻤﻊ ﳌﺎ ﻳﻮﺣﻰ
573

And I have chosen you. So listen to that which is inspired to you.

He equally chose the Israelites:

وﻟﻘﺪ اﺧﱰﻧﺎﻫﻢ ﻋﻠﻰ ﻋﻠﻢ ﻋﻠﻰ اﻟﻌﺎﳌﲔ

And We had knowingly chosen them above the worlds.574
The chosen ones, of course, are also the best:

ﻢ ﻋﻨﺪﻧﺎ ﳌﻦ اﳌﺼﻄﻔﲔ اﻷﺧﻴﺎرsوإ

And with Us, they are verily from the chosen ones, the best.575
So, when Allah chose His Messenger and Amir al-Muminin out of all the
people of the earth, He was basically declaring them both as the best of all.
Since Abu Bakr, ‘Umar, and ‘Uthman were alive at that time, it is obvious
that both Muhammad and ‘Ali were better than them, by Allah’s Own
Decree. These facts are very uncomfortable to mainstream Sunni teachings,
and pose an existential threat to Sunni Islam as a whole.
If the khilafah of Abu Bakr collapses, nothing else can survive from the
Sunni Sahih. This is why Sunnis generally feel very uneasy about Hadith alIkhtiyar. Perhaps, it is also why ‘Allamah al-Albani grades the authentic
hadith in this manner:

ﻣﻮﺿﻮع

Mawdu’ (fabricated)576
Fabricated?! By who? By the thiqah (trustworthy) narrators?! Then, our
‘Allamah states:

، وﻋﻠ ــﻲ اﳍ ــﻼﱄ، وأﰊ أﻳ ــﻮب اﻷﻧﺼ ــﺎري، وﻋﺒ ــﺪ اﷲ ﺑ ــﻦ ﻋﺒ ــﺎس،روي ﻣ ــﻦ ﺣ ــﺪﻳﺚ أﰊ ﻫﺮﻳ ــﺮة
.وﻣﻌﻘﻞ ﺑﻦ ﻳﺴﺎر
It is narrated by Abu Hurayrah, ‘Abd Allah b. ‘Abbas, Abu Ayub alAnsari, ‘Ali al-Hilali and Ma’qil b. Yasar.577
Five Sahabah! That is enough to make it mutawatir by the standards of
some Sunni muhadithun! What exactly is the problem with our dear
‘Allamah al-Albani? The worst part of it all is that the ‘Allamah – whether
deliberately or by mistake – omits the sanad of al-Ma’mari above in his
extensive discussion against the authenticity of the hadith!
This, of course, makes it possible for him to reject it! However, if he had
included that sahih chain in his analysis, the story would have been far
different. It is unclear how the ‘Allamah misses that sanad of al-Ma’mari,
despite that he has quoted other chains of the same hadith from the same
Mu’jam al-Kabir of al-Tabarani! In any case, ‘Allamah al-Albani’s verdict
upon the hadith is based upon incomplete research. As such, it is void.
Sadly, our ‘Allamah takes things even more disturbing levels – to an alltime low - with this comment of his over a chain that has some common
names with that of al-Ma’mari:
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 وﻫ ــﻲ اﺣﺘﻤ ــﺎل أن ﻳﻜ ــﻮن ﻫ ــﺬا،وﻟ ــﻮ أﻧ ــﻪ ﺛﺒ ــﺖ ﻋﻨ ــﻪ؛ ﻟﺒﻘ ــﻲ ﻓﻴ ــﻪ ﻋﻠ ــﺔ أﺧ ــﺮى ﺗﻘ ــﺪح ﰲ ﺻ ــﺤﺘﻪ
ًاﳊﺪﻳﺚ أﻳﻀﺎً ﳑﺎ أدﺧﻠﻪ اﺑﻦ أﺧﻲ ﻣﻌﻤﺮ ﰲ ﻛﺘﺐ ﻣﻌﻤﺮ؛ ﻓﺈﻧﻪ ﻛﺎن راﻓﻀﻴﺎ
Even if it is established from him (i.e. ‘Abd al-Razzaq), there is still
another defect in it which discredits its authenticity. It is the possibility that
this hadith too is one of those things which the nephew of Ma’mar inserted
into the books of Ma’mar, for he (that nephew) was a Rafidhi.578
Possibility?! Mere conjecture? So, there is no concrete evidence? But
even then, no such possibility ever exists, to begin with! We will simply
round off this chapter with this angry reply of the Sunni hadith master,
‘Allamah al-Maghribi:

،  ﺷﺨﺺ وﳘﻲ ﻻ وﺟﻮد ﻟـﻪ، أن اﺑﻦ أﺧﻲ ﻣﻌﻤﺮ:  وﺑﻴﺎن ذﻟﻚ،  ﻫﺬا ﻛﻼم ﺑﺎﻃﻞ ﺟﺪا: ﻗﻠﺖ
 وﻛﻴﻒ ﻳﻮﺟﺪ اﺑﻦ ﺑﺪون أب ﻏﲑ ﻋﻴﺴﻰ ﻋﻠﻴﻪ اﻟﺴﻼم ؟. وﻻ ﻳﻌﺮف أخ ﳌﻌﻤﺮ
I say: This is complete nonsense! The reason for this is: That nephew of
Ma’mar was only an imaginary figure. He never existed! Ma’mar was not
known to have any brother. How could a son exist without a father, apart
from ‘Isa, peace be upon him? 579
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