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This research work addresses all four Sunni positions on the hadiths,
with particular emphasis on the claims and submissions of Ibn Taymiyyah.
This work prove, with abundant references, the existence and authenticity of
Hadith al-Thagalayn and Hadith al-Khalifatayn, in the most authentic Sunni

books - including Sahih Muslim - with perfectly authentic chains of
narration!
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Preface
The Ahl al-Sunnah wa al-Jama’ah generally boycott the teachings of the
Twelve Imams of the Ahl al-Bayt, ‘alaihim al-salam. In fact, our Shaykh,
Ibn Taymiyyah (d. 728 H), seems to be very proud about this:
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The Rafidhi said: “In figh (Islamic jurisprudence), the (Sunni) jurists
used to reference him (i.e. “‘Ali).”

The answer is that this is a plain lie. There was none among the four
Imams and others from the Imams of the jurists who referenced him (i.e.
‘Ali) in his figh.

As for Malik, his knowledge was from the people of al-Madinah, and the
people of al-Madinah barely took the words of ‘Ali. Rather, they took their
figh from the seven jurists: from Zayd, ‘Umar, 1bn ‘Umar, and their likes.

As for al-Shafi’i, he learnt figh primarily came from the Makkans, the
companions of Ibn Jurayj, such as Sa’id b. Salim al-Qadah and Muslim b.
Khalid al-Zanji. Meanwhile, Ibn Jurayj took that from the companions of
Ibn “‘Abbas, like ‘Ata and others; and Ibn ‘Abbas was an independent
mujtahid who used to rely upon the words of Abu Bakr and ‘Umar, and not
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upon those of ‘Ali, whenever he passed fatwas with the words of the
Sahabah. Moreover, he (lbn ‘Abbas) used to reject things from ‘Ali.
Besides, al-Shafi’i took from Malik, (and) then wrote the books of the
people of Iraq, and followed the schools of the Ahl al-Hadith, and chose
(them) for himself.

As for Abu Hanifah, his special shaykh was Hammad b. Abi Sulayman;
and Hammad learnt from Ibrahim; and Ibrahim learnt from ‘Algamah; and
Algamah learned from Ibn Mas’ud. Abu Hanifah also took from ‘Ata and
others.

As for Imam Ahmad, he followed the school of the Ahl al-Hadith. He
took from Ibn ‘Uyaynah; and Ibn ‘Uyaynah took from ‘Amr b. Dinar, who
took from Ibn ‘Abbas and Ibn ‘Umar. He (i.e. Ahmad) also took from
Hisham b. Bashir; and Hisham took from the companions of al-Hasan (al-
Basri) and Ibrahim al-Nakha’i. He (i.e. Ahmad) further took from ‘Abd al-
Rahman b. Mahdi, Waki’ b. al-Jarrah and similar people. He (i.e. Ahmad)
equally attended the assemblies of al-Shafi’i, and took from Abu Yusuf and
adopted a statement for himself, and also Ishaq b. Rahwayh, Abu ‘Ubayd
and others like them.

As for al-Awza’i and al-Layth, most of their figh was from the people of
al-Madinah and their likes, and not from the people of Kufah.1

In simpler words, none of the Sunni schools of jurisprudence contains the
teachings of ‘Ali, al-Hasan, al-Husayn and the other Imams from the
offspring of the Prophet, ‘alaihim al-salam ajma’in. The Sunni Imams
generally shunned their inputs and riwayat in al-figh.

But, the Sunni boycott was not limited to al-figh. Even in the reportage
of tafasir and ahadith, the Ahl al-Sunnah boycott the Ahl al-Bayt. Ibn
Taymiyyah confirms:
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These are books of hadith and tafsir, filled with reports from the Sahabah
and Tabi’in. What is recorded in them from “Ali is very little.2
He also submits:
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The Rafidhi said: “As for the Malikis, they took their knowledge from
him (i.e. ‘Ali) and from his (i.e. ‘Ali’s) offspring.”

The answer is that there is an apparent lie here. This is Muwatta of
Malik. What is recorded in it from him (i.e. ‘Ali) or any of his offspring is
very little. Most of what is in it is from other than them. There are nine
ahadith from Ja’far (al-Sadiq) in it, and Malik did not record from ANY of

10
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his (i.e. ‘Ali’s) offspring except from Ja’far. This is also the case with what
is recorded in the Sahih books, the Sunan books, and the Musnad books.
What is recorded in them from his (i.e. ‘Ali’s) offspring is little. The
generality of what is recorded in them is from others.3

Shaykh Ibn Taymiyyah still has more words about the Ahl al-Bayt:
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The early ones among them, such as “Ali b. al-Husayn (Zayn al-*Abidin)
and his son, Abu Ja’far (al-Bagir), and his son, Ja’far b. Muhammad (al-
Sadiqg), a known FRACTION of knowledge was transmitted from them.
However, what is recorded from other than them is far, far more than that.
As for those after them (from the Ahl al-Bayt), the knowledge that was
taken from them was very little.4

It was indeed a very widespread, and very deep, boycott of the Ahl al-
Bayt by the Ahl al-Sunnah. Meanwhile, even if a Sunni today decided to
follow the Ahl al-Bayt, he would be unable to do so through the Sunni
books. There is “very little” of their teachings and narrations in the books of
the Ahl al-Sunnah.

The dilemma here gets even more serious when one considers that the
Messenger of Allah had ordered his whole Ummah - including all his
Sahabah, the Tabi’in, the Tabi’ al-Tabi’in - to take ‘Ali and his offspring -
his Ahl al-Bayt - as khalifahs after him, and to follow them in absolutely
everything, in order to remain truly upon the Kitab and the Sunnah. But,
how does a Sunni adhere to these Prophetic decrees without abandoning the
Sunni school? The answer seems impossible to determine. Sunni Islam,
apparently, feeds upon disobedience of the said decrees. So, what does a
Sunni do in this confusion?

The “‘ulama of the Ahl al-Sunnah have adopted four different attitudes to
the decrees - contained in Hadith al-Thagalayn and its branch, Hadith al-
Khalifatayn. Some of them, such as our own Shaykh Ibn Taymiyyah, have
taken the easy way by denying the authenticity of the ahadith in the Sunni
books. This seemingly saves them the trouble of dealing with the
consequences of the apparent Sunni boycott of the Ahl al-Bayt. Some other
Sunni ‘ulama however accept the authenticity of the riwayat but prefer to
rather re-interpret “hold fast to” in them as meaning to simply “love” the
Messenger’s offspring and to “be kind to” them!

The third category of Sunni scholars agree that the ahadith are sahih, and
that they really command the whole Ummah to obey and follow the blessed
offspring of Muhammad. But, they insist that the Ahl al-Sunnah are actually
followers and subjects of the Ahl al-Bayt! The fourth group within the
Sunni clergy, meanwhile, calmly ply the cheapest route: dead silence on the
ahadith. They simply never mention, talk or write about Hadith al-
Thagalayn and Hadith al-Khalifatayn under any circumstance! This
obviously reduces the “threat” posed by the riwayat and keeps the Sunni
ride smooth and steady.

11
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This research work of ours addresses all four Sunni positions on the
hadiths, with particular emphasis on the claims and submissions of lbn
Taymiyyah. We prove, with abundant references, the existence and
authenticity of Hadith al-Thagalayn and Hadith al-Khalifatayn, in the most
authentic Sunni books - including Sahih Muslim - with perfectly authentic
chains of narration! We thoroughly investigate the various chains of the
riwayat, and also quote certifications of their authenticity by top Sunni
hadithists like ‘Allamah al-Albani, Shaykh al-Arnaut and others. We equally
carefully analyze the texts of the two hadiths, as well as those of relevant
others, in order to determine their true messages. Our aim, obviously, is to
leave no one with any excuse before Allah on the Day of al-Qiyamah.

We sincerely hope that this work will be highly beneficial to every
human being who is truthfully searching for the only correct Path to Allah.
In this book, we have used the same strict investigative and transparent
research methodology which we employed in our first, second and third
books. We implore Allah to forgive us all our mistakes, and to accept this as
a worthy act of ‘ibadah. And may Allah send His salawat and barakat upon
our master, Muhammad b. ‘Abd Allah, and upon his purified offspring.

Notes

1. Abu al-*Abbas Ahmad b. ‘Abd al-Halim b. Taymiyyah al-Harrani, Minhaj al-Sunnah
al-Nabawiyyah (Muasassat Qurtubah; 1st edition, 1406 H) [annotator: Dr. Muhammad
Rashad Salim], vol. 7, pp. 529-531

2. Ibid, vol. 8, p. 43

3. Ibid, vol. 7, p. 531

4. Ibid, vol. 4, p. 108

12
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1) Hadith Al-Thaqgalayn: The Prophet At ‘Arafat

(Part 1)

It was 10 H (632 CE), during the last Hajj of the Messenger of Allah,
sallallahu ‘alaihi wa alihi. Muslims from all corners of the then Islamic
world had gathered together at ‘Arafat for the prescribed pilgrimage rites,
under his leadership and guidance. It was here that the Prophet delivered
one of the most significant sermons in the entire history of humankind.
Imam al-Tirmidhi (d. 279 H) records what happened:
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Nasr b. ‘Abd al-Rahman al-Kufi - Zayd b. al-Hasan al-Anmati - Ja’far b.
Muhammad - his father - Jabir b. *‘Abd Allah:

I saw the Messenger of Allah, peace be upon him, during his Hajj on the
Day of ‘Arafat while he was on his camel, al-Qaswa, delivering a sermon,
and | heard him saying: “O mankind! I have left behind over you' that
which if you hold fast to it you will never go astray: the Book of Allah and

my offspring, my Ahl al-Bayt.”
Al-Tirmidhi says on the riwayah:
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And this hadith is hasan gharib (i.e. has a hasan chain) from this route.
As for Zayd b. al-Hasan, Sa’id b. Sulayman and others from the people of

knowledge have narrated from him.’
‘Allamah al-Albani also has a simple comment:

(Gt
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In his al-Sahihah, the ‘Allamah further states:
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“O mankind! I have left behind over you that which if you hold fast to it
you will never go astray: the Book of Allah and my offspring, my Ahl al-
Bayt.”

Al-Tirmidhi (2/308) and al-Tabarani (2680) recorded it from Zayd b. al-
Hasan al-Anmati from Ja’far from his father from Jabir b. *‘Abd Allah, who
said: “I saw the Messenger of Allah, peace be upon him, during his Hajj on
the Day of ‘Arafat while he was on his camel, al-Qaswa, delivering a
sermon, and | heard him saying” Then he (al-Tirmidhi) quoted it (i.e. the
hadith), and said: “And this hadith is hasan gharib (i.e. has a hasan chain)
from this route. As for Zayd b. al-Hasan, Sa’id b. Sulayman and others from
the people of knowledge have narrated from him.”

I (al-Albani) say: Abu Hatim said: “Munkar al-hadith” and Ibn Hibban
mentioned him in al-Thigat (The Trustworthy Narrators). Al-Hafiz said:
“Dha’if”.

| (al-Albani) say: But the hadith is sahih, for - verily - it has a witness
(shahid) in the hadith of Zayd b. Argam.

These words of al-Albani explain his methodology in grading the hadith
as sahih. Unlike al-Tirmidhi, he considers the chain of the report to be dha’if
(weak), due to Zayd b. al-Hasan al-Anmati. However, he believes that the
Messenger did truly utter those words - as evidenced by the report of Zayd
b. Argam - at a location other than *Arafat.

The claim that the Prophet delivered the hadith at ‘Arafat, in addition to
other places, comes only through the sanad of al-Anmati. As such, if his
chain is dha’if, then it would be impossible to prove that those words were
ever uttered at ‘Arafat - even though there is no doubt that he said them at
another place. Meanwhile, Imam al-Tirmidhi believed that the Messenger of
Allah declared the hadith at ‘Arafat, and later at Ghadir Khumm®. ‘Allamah
al-Albani explains how:

wf s o LAl e O s ey 1
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| say: The reason for that is whenever al-Tirmidhi says “hasan gharib”,
he only means in his terminologies that its chain is independently hasan.’

So, basically, al-Tirmidhi considers al-Anmati to be reliable, and his
sanad to be hasan.

We could then conclude the following from the research up to this level:

Al-Tirmidhi considers the chain of al-Anmati to be independently hasan
while al-Albani grades the same sanad as dha’if.

It is only the sanad of al-Anmati which establishes that the hadith was
pronounced at ‘Arafat too, in addition to Ghadir Khumm. Therefore, if the
chain is dha’if, then there would be no evidence that the Prophet of Allah
ever said those words at ‘Arafat.

To al-Tirmidhi, the Messenger uttered delivered the hadith at ‘Arafat,
and later at Ghadir Khumm. However, in the opinion of al-Albani, it is NOT
established that the Prophet made the statement at ‘Arafat, even though it is
true that he said them later at Ghadir Khumm.

N

14
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In rejecting the reliability of Zayd b. al-Hasan al-Anmati, ‘Allamah al-
Albani has only Abu Hatim (d. 277 H) as his principal authority:
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(Al-Tirmidhi said): “As for Zayd b. al-Hasan, Sa’id b. Sulayman and
others from the people of knowledge have narrated from him.”

I (al-Albani) say: Abu Hatim said: “Munkar al-hadith” and Ibn Hibban
mentioned him in al-Thigat (The Trustworthy Narrators). Al-Hafiz said:
“Dha’if”.

We therefore know the following about al-Anmati:

Imam Ibn Hibban (d. 354 H) considers him thigah (trustworthy), and has
therefore included him in his al-Thiqat.

Imam al-Tirmidhi (d. 279 H) accepts al-Anmati’s ahadith as being
independently hasan. This shows that he considers him reliable, most
probably saduq (very truthful) in status.

Imam Abu Hatim (d. 277 H) calls him munkar al-hadith, meaning that
his ahadith are “rejected”, very weak.

Al-Hafiz Ibn Hajar al-‘Asqgalani (d. 852 H) also declares al-Anmati to be
dha’if.

Needless to say, Abu Hatim was the only classical scholar who deemed
al-Anmati to be unreliable. Therefore, al-Hafiz - a much later scholar -
apparently only adopted this negative rating.

As such, the primary, uncorroborated source of the criticism against al-
Anmati was Abu Hatim only.

Al-Hafiz relied upon the statements of the classical scholars to classify
narrators. Since Abu Hatim was the sole classical critic of al-Anmati, then
al-Hafiz had certainly relied only upon the former for his “dha’if” grading.

All these point in one direction only: Abu Hatim is the sole, unsupported
primary critic of al-Anmati. We confirm absolutely too that no other
classical Sunni hadith scientist levelled any criticism against al-Anmati
apart from Abu Hatim. Therefore, if the criticism of Abu Hatim falls, then
everything against al-Anmati collapses with it. So, we ask: what is the
probative value of uncorroborated testimonies of Abu Hatim concerning
narrators? Imam al-Dhahabi provides the apposite answer:
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When Abu Hatim declared a narrator to be thigah (trustworthy), then
hold fast to his statement, because he never declared a narrator to be thigah
except a narrator whose ahadith are sahih. When he weakened a narrator, or
said about him “he is not accepted as a hujjah”, then pause until you have
seen what others also said about him (i.e. that narrator). If there was A
SINGLE other person who declared him (i.e. the narrator) to be thigah

15
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(trustworthy), then do NOT adopt the criticism of Abu Hatim, because he
was pigheaded in rijal.?
Al-Hafiz Ibn Hajar al-*Asgalani also says about a narrator:
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In al-Mizan, it is stated that Abu Hatim said “He is not accepted as a
hujjah”. But, watch that carefully. There was pigheadedness in Abu Hatim.
He (the narrator) has been accepted as a hujjah by the majority.’

This is self-explanatory and straightforward:

Whenever Abu Hatim was the only classical critic against a narrator, then
investigation must be conducted to find out if any other classical hadithist
contradicted him.

If there was a single classical hadith scientist who contradicted Abu
Hatim, then the latter’s criticism must be rejected.

Abu Hatim was the only classical critic of al-Anmati, and he was
contradicted by both al-Tirmidhi and Ibn Hibban.

As such, the criticism of Abu Hatim is worthless, and al-Anmati is
indeed reliable - whether thigah (trustworthy) or saduq (very truthful) - as
indicated by Ibn Hibban and al-Tirmidhi.

With these findings, it is neatly established that the chain of al-Anmati is
sahih, or at least hasan, as declared by Imam al-Tirmidhi. This in turn
proves that the Prophet of Allah did truly deliver Hadith al-Thagalayn at
‘Arafat, among other places.

Notes

1. The word used in the hadith is fikum. This author himself previously translated it as
“among you” or “amongst you”. However, upon further research, he concluded that the
main preposition used - fi - has the following definitions in classical Arabic: “above”,
“over”, “on”, “among”, “amongst”, and “in”. For instance, ‘Allamah al-Albani (d. 1420 H)
has stated concerning the phrase “fi” in his al-Sahihah, vol. 2, p. 715, # 925-12 (Riyadh:
Maktabah al-Ma’arif; 1st edition, 1415 H):
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The Statement of Allah the Most High: {Do you feel secure that He Who is over [fi] the
heaven} [67:16], meaning: over the sky; meaning: above the Throne. This is how the
scholars of the Salaf and the Khalaf - among them Ibn ‘Abd al-Barr in al-Tamhid and al-
Bayhagi in his books - al-Asma and al-1’tigad - have interpreted it.
Imam al-Dhahabi (d. 748 H) also writes in his Mukhtasar al-’Uluw li al-*Aliyy al-*Azim
(al-Maktab al-1slami; 2nd edition, 1412 H)[annotator: Muhammad Nasir al-Din al-Albani],
pp. 245-246, #298:
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Abu ‘Abd Allah al-Hakim said: The jurist, Abu Bakr Ahmad b. Ishaq al-Dhab’i al-
Naysaburi said: “The Arabs have used fi to mean ‘ala (above, over). Allah the Most High
says: {So travel freely [fi] over the earth} [9:2]. He also says: {I will surely crucify you [fi]

above the trunks of date-palms} [20:71]. Its meaning is ‘over the earth’ and ‘over the date-
palms’. This is also the case with His Statement {Who is over [fi] the heaven}, meaning,
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Who is over the Throne, as sahih reports have indicated from the Messenger of Allah, peace
be upon him.”

The same term has been used in Hadith al-Thagalayn. We now believe that it means
“over” and “above” in the hadith because the Messenger of Allah was NOT placing the
Qur’an and his offspring on equal footing with us in it. Rather, he was ordering us to
“adhere” to them - thereby placing them above us, making them our leaders.

2. Abu ‘lIsa Muhammad b. ‘Isa al-Sulami al-Tirmidhi, al-Jami’ al-Sahih Sunan al-
Tirmidhi (Beirut: Dar lhya al-Turath al-‘Arabi) [annotator: Muhammad Nasir al-Din al-
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Fawaidihah (Riyadh: Maktabah al-Ma’arif li al-Nashr wa al-Tawzi’; 1st edition, 1415 H),
vol. 4, pp. 355-356, # 1761

6. We will later in this book present sahih Sunni reports - by Zayd b. Argam and others
- of the pronouncement of the hadith at a place called Ghadir Khumm.

7. Muhammad Nasir al-Din b. al-Hajj Nuh al-Albani, Silsilah al-Ahadith al-Dha’ifah wa
al-Mawdhu’ah wa Atharihah al-Sayyiah fi al-Ummah (Riyadh: Dar al-Ma’arif; 1st edition,
1412 H), vol. 2, p. 185, # 764

8. Shams al-Din Muhammad b. Ahmad b. ‘Uthman al-Dhahabi, Siyar A’lam al-Nubala
(Beirut: Muasassat al-Risalah; 9th edition, 1413 H), vol. 13, p. 260, # 129

9. Ahmad b. ‘Ali b. Muhammad b. Muhammad b. Hajar al-*Asqalani al-Shafi’i, Hadi al-
Sari Mugaddimah Fath al-Bari (Beirut: Dar Ihya al-Turath al-*Arabi; 4th edition, 1408 H),
p. 441

17



www.alhassanain.org/english

2) Hadith Al-Thagalayn: The Prophet At ‘Arafat

(Part 2)

As we have established, it is without doubt that the Messenger of Allah,
sallallahu ‘alaihi wa alihi, said these words to the people at ‘Arafat during
his last Hajj:
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O mankind! I have left behind over you that which if you hold fast to it
you will never go astray: the Book of Allah and my offspring, my Ahl al-
Bayt.

So, what exactly was he trying to tell the world? Imam al-Mubarakfuri
(d. 1282 H) quotes this under his commentary of the hadith:
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Al-Qari said: “The meaning of holding fast to them is to adhere to their
love, to protect their honour, to follow their narrations, and to rely upon
their opinions. This does not negate the taking of the Sunnah from other
than them, due to his statement, peace be upon him “My Sahabah are like
the stars. Whichever of them you follow, you will be rightly guided” and
due to His Statement, Exalted be He: “Ask the people of al-Dhikr if you do
not know.”

Al-Qari apparently admits that Hadith al-Thagalayn commands the
Ummabh to follow the offspring of the Prophet, ‘alaihim al-salam, after him.
His argument, however, is that we should also follow the Sahabah in
addition to the Ahl al-Bayt. There are two fatal problems with his
submission. First, the hadith he is relying upon is unreliable.

It is graded mawdhu (fabricated) by ‘Allamah al-Albani (d. 1420 H).
Secondly, Hadith al-Thagalayn is addressed to all “mankind” - and that
naturally included all the Sahabah, the Tabi’in, the Tabi’ al-Tabi’in, the
Four Imams, al-Bukhari, Muslim, Ibn Taymiyyah, Muhammad b. ‘Abd al-
Wahhab, 1bn Baz, Ibn al-‘Uthaymin and others. All of them, without a
single exception, were under a strict divine obligation to follow the
offspring of Muhammad in everything. The hadith has a general wording,
and nothing has been excluded under its order.

Therefore, all humanity from the moment our Prophet left this world till
the Last Hour must follow his Ahl al-Bayt in absolutely everything. So,
basically, the Sahabah are not supposed to be followed. Rather, they were
ordered too to be followers of the Ahl al-Bayt. Meanwhile, in case someone
insists that he must still follow the Sahabah, then obedience in Islam is only
in al-ma’ruf - in obedience to Allah. In that case, only those Sahabah who
complied with the Decree of Allah in Hadith al-Thagalayn can be followed.

But, al-Mubarakfuri still has one more quote:
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Ibn al-Malik said: “Adherence to the Book of Allah is to follow whatever
is in it - and that is to follow the Orders of Allah and desist from His
Prohibitions. The meaning of adherence to the offspring (of the Prophet) is
to love them, and to seek guidance through their guidance and their Wa%/ of
life.” Sayyid Jamal al-Din added, “if it does not contradict the religion.”

Ibn al-Malik too concedes that the offspring of Muhammad must be
followed, under Hadith al-Thagalayn. He makes no attempts to explain it
away or fix artificial conditions. But, Sayyid Jamal al-Din moves a step
forward: he could only follow the Ahl al-Bayt if their guidance or way of
life did not contradict the religion! So, he believes that the designated
offspring of the Prophet intended in the hadith can go astray too and oppose
Islam. This weird opinion of Sayyid Jamal al-Din however directly
contradicts the explicit text of the riwayah:
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O mankind! I have left behind over you that which if you hold fast to it
you will NEVER go astray: the Book of Allah and my offspring, my Ahl al-
Bayt.

You will “never” go astray while following the Ahl al-Bayt. It is a clear
guarantee from Allah and His Messenger. This, in turn, means that the
offspring of the Messenger - those meant in the hadith among them - are
never misguided, and they never misguide. They are always upon the true
teachings of the Qur’an and the correct Sunnah of Muhammad, in all their
thoughts, sayings, deeds, actions and omissions. Whosoever follows them in
absolutely everything will never miss the way.

There is however an opinion within the Ahl al-Sunnah, especially the
young Salafiyyah, which insists that the hadith commands to follow the
Qur’an only, and nothing else. They cite the use of “it” in it - which is
nominally singular - in support of their submission:

o FAT Ol L (S ey 8 )
I have left behind over you that which if you hold fast to IT
To them, if the Messenger had intended that both the Book and his

offspring must be followed, he would have said: “that which if you hold fast
to THEM.” But, there are explicit signs of ignorance in this argument. The

“it” () in the hadith is a reference to the “which” (L) before it. In Arabic, a

combination of both is possible even if the allusion is to billions of items.
For instance, Allah says:
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As for those who disbelieve, lo! If all that WHICH is in the earth were
theirs, and the likeness of IT with IT, to ransom them with IT from the
torment of the Day of al-Qiyamah, it would not be accepted from them.
Theirs will be a painful torment.”

We see that “it” here refers to everything in the earth - all the animals, all
the constructions, all the minerals, all the lands and so on. Let us see another
example:
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If you avoid major sins, that WHICH you have been forbidden from IT,
We shall remit from you your sins and admit you to a noble entrance.’

“It” is a direct reference to the “major sins”. With these, obviously,
nothing stops the same expression from working for both the Qur’an and the
Ahl al-Bayt in Hadith al-Thagalayn! How do these people reason?!

Interestingly, the alternative hadith which our brothers from the Ahl al-
Sunnah love to quote has the same wording too. Imam al-Bayhagi (d. 458
H) records:
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Abu ‘Abd Allah al-Hafiz - Isma’il b. Muhammad b. al-Fadhl al-Sha’rani
- my grandfather - Ibn Abi Uways - my father - Thawr b. Zayd al-Dayli -
‘Ikrimah - 1bn ‘Abbas, may Allah be pleased with them both:

The Messenger of Allah, peace be upon him, delivered a sermon to
mankind during the Farewell Hajj, and said: “O mankind! | have left behind
over you that WHICH if you hold fast to IT, you will never go astray: the
Book of Allah and the Sunnah of His Prophet.”

Without a doubt, every single Sunni Muslim - including every single
Salafi - understands the “it” in the riwayah to be a reference to both the
Qur’an and the Sunnah together! So, why the double standards against
Hadith al-Thagalayn?!

Unfortunately for Sunnis though, this hadith of al-Bayhaqi has a dha’if
chain, due to Ibn Abi Uways. He had a poor memory, as al-Hafiz (d. 852 H)
states:
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Isma’il b. “‘Abd Allah b. *Abd Allah b. Uways b. Malik b. Abi ‘Amir al-
Asbahi, Abu ‘Abd Allah b. Abi Uways al-Madani: Saduq (very truthful), he
made mistakes in ahadith due to his memory.’

His memory crisis was, of course, very critical. Al-Hafiz provides further
details:
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Isma’il b. Abi Uways ‘Abd Allah b. ‘Abd Allah b. Uways b. Malik b.
Abi Amir al-Asbahi ... | say: We recorded in Managib al-Bukhari (Merits
of al-Bukhari) with a sahih chain that Isma’il gave his manuscript to him
(i.e. al-Bukhari) and allowed him to select from it ... Whatever al-Bukhari
narrated from him was from the sahih among his ahadith, because he (al-
Bukhari) wrote (them) from his (i.e. Ibn Uways’) manuscripts. As such,
nothing from his ahadith is accepted as a hujjah except what is in the Sahih
(of al-Bukhari), due to the criticisms of al-Nasai and others against him -
unless he has been seconded in it, in which case he is accepted as a support
init.°
So, his mistakes in ahadith were severe. As such, whatsoever he narrated
from memory - unless he was seconded in it by another person - is dha’if.
Interestingly, in the hadith of al-Bayhaqi above, he is not seconded in its
reporting from his father, Abu Uways. Moreover, all his (i.e. Isma’il’s)
ahadith were transmitted by him from memory, except those in Sahih al-
Bukhari. Since the hadith of al-Bayhagi is not from Sahih al-Bukhari, and

Isma’il is not seconded in it, then it is dha’if without a doubt.
Shaykh Ibn Baz (d. 1420 H) also copies the hadith:
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| am leaving behind over you that WHICH you will never go astray if
you hold fast to IT: the Book of Allah and my Sunnah.’
Then, in a rather weird move, he says about it:
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Al-Hakim recorded it with a good (jayyid) chain.*

Really? In that case, let us check the report as documented by Imam al-
Hakim (d. 403 H) himself:
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Abu Bakr Ahmad b. Ishaq al-Faqgih - al-‘Abbas b. al-Fadhl al-Asfati -
Isma’il - Abu Uways:
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and Isma’il b. Muhammad b. al-Fadhl al-Sha’rani - my grandfather -
Isma’il - Abu Uways:

Thawr b. Zayd al-Dayli - ‘Ikrimah - Ibn ‘Abbas:

The Messenger of Allah, peace be upon him, delivered a sermon to
mankind during the Farewell Hajj, and said: “Verily, Shaytan has lost hope
of being worshipped in your land. However, he is pleased to be obeyed in
other than that from your despicable deeds. So, beware! O mankind! Verily,
| have left behind over you that WHICH if you hold fast to IT you will
never go astray: the Book of Allah and the Sunnah of His Prophet, peace be
upon him.*

The Salafi scholar, Shaykh Mugbil, states concerning this hadith in his
tahqiq of al-Mustadrak:
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It is a dha’if hadith, because it is narrated through the route of Isma’il b.
Abi Uways from his father, and there is criticism against both of them. Its
shahid is narrated through the route of Salih b. Musa al-Talihi, and he is
matruk (rejected).™
Unfortunately, Sunni ‘ulama never cease to substitute the genuine hadith
with the fake one. In their sermons and publications, they never tell their
followers about the true decree of the Prophet to his Ummabh. Instead, they
frequently quote the counterfeit riwayah as his parting command to us. A
well-known contemporary Sunni hadith scientist who is deeply troubled by
this ugly situation is Sayyid Hasan al-Saqgaf. He expresses his grave
unhappiness about the situation in these sharp words:
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As for the hadith [I have left over you that which if you adhere to them
both you will never go astray after me: the Book of Allah and my Sunnah]
which people repeat among themselves, and which the lecturers quote on the
pulpits, it is a fabricated, false hadith. It was fabricated by the Umayyads
and their followers to turn people away from this sahih hadith about the
offspring of the Prophet. So, be very careful due to that!! I have mentioned
all its chains and exposed the liars and fabricators in its chains at the end of
my I%)ok Sahih Sifat Salat al-Nabi, peace be upon him and his family, page
289.
In any case, what matters most to our research here is the Sunni
understanding of the dha’if hadith. To them - and to everyone who

understands at least some Arabic - it directs all humanity to unconditionally
obey the Qur’an and the Sunnah together in all situations and circumstances,
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as the only way to remain upon the true guidance. In the same manner, the
genuine hadith - with an almost identical wording to the fake one -
obviously orders us all to obey the Qur’an and the offspring of Muhammad,
his Ahl al-Bayt, together, at all times, in all cases and under all
circumstances. Whoever fails to do this loses his way, and becomes a
heretic.
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3) Hadith Al-Thagalayn: The Prophet At Ghadir
Khumm (Part 1)

Immediately after his last Hajj, on his way back to Madinah - his capital
city, at a place called Ghadir Khumm, the Prophet of Allah, sallallahu
‘alaihi wa alihi, repeated his instruction at ‘Arafat to mankind. Imam Ibn
Abi ‘Asim (d. 287 H) documents:
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Sulayman b. ‘Ubayd Allah al-Ghilani - Abu ‘Amir - Kathir b. Zayd -
Muhammad b. ‘Umar b. “‘Ali - his father - “‘Ali, may Allah be pleased with
him:

The Messenger of Allah, peace be upon him, said: “I have left behind
over you that which if you hold fast to it you will never go astray: the Book
of Allah - one end of which is in the Hand of Allah and the other in your
hands - and my Ahl al-Bayt.”

Concerning the first narrator, al-Hafiz (d. 852 H) states:
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Sulayman b. ‘Ubayd Allah b. ‘Amr b. Jabir al-Ghilani al-Mazini, Abu
Ayub al-Basri: Saduq (very truthful).?
As for the second narrator, this is what al-Hafiz has to say:
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‘Abd al-Malik b. ‘Amr al-Qaysi, Abu ‘Amir al-‘Agadi: Thigah
(trustworthy).®
The third narrator is reliable too, as declared by al-Hafiz:
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Kathir b. Zayd al-Aslami, Abu Muhammad al-Madani b. Mafannah:
Sadugq (very truthful), made mistakes.*

He did not make “a lot” of mistakes. Therefore, his mistakes were not

serious, were minimal and did not affect the quality of his ahadith.
Al-Hafiz tells us about the fourth narrator as well:

Godo b Gl o Jo p e o B
Muhammad b. ‘Umar b. ‘Ali b. Abi Talib: Sadugq (very truthful).’
And this is the status of the fifth narrator, according to al-Hafiz:
‘Umar b. “Ali b. Abi Talib al-Hashimi: Thigah (trustworthy).®
So, all the narrators are fully reliable, and the sanad is well-connected.

As such, it is a hasan chain, at the least. This is what Shaykh al-Arnaut
concludes as well:
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The third is the hadith of “Ali, recorded by Ibn Abi *Asim in al-Sunnah
(1558), and by al-Tahawi in Sharh Mushkil al-Athar (1760) from two routes
from Abu ‘Amir al-*Agadi, from Kathir b. Zayd, from Muhammad b. ‘Umar
b. ‘Ali, from his father, from him (i.e. “‘Ali) from the Prophet, with the
wording: “l have left behind over you that which if you hold fast to it you
will never go astray: the Book of Allah - one end of which is in the Hand of
Allah gnd the other in your hands - and my Ahl al-Bayt.” And its chain is
hasan.

The above riwayah is only an abridged version of a more detailed hadith.
Imam Ishaq b. Rahwayh (d. 238 H) and some other classical Sunni scholars
recorded the full version. For instance, Imam al-Tahawi (d. 321 H)
documents:
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Ibrahim b. Marzuq - Abu ‘Amir al-*Aqgadi - Kathir b. Zayd - Muhammad
b. “‘Umar b. ‘Ali - his father - “Ali:

Verily, the Prophet, peace be upon him, came to a tree at (Ghadir)
Khumm. Then he came out, holding the hand of ‘Ali, and saying: “O
mankind! Do you not testify that Allah the Almighty is your Lord?” They
said, “Yes, we do.” He said, “Do you not testify that Allah and His
Messenger are more entitled to you than yourselves and that Allah the
Almighty and His Messenger are your Mawla?” They said, “Yes, we do”.
He said, “So, whosoever Allah and His Messenger are his Mawla, verily this
one - or “Ali - is his mawla. | have left behind over you that which if you
hold fast to it you will never go astray: the Book of Allah - one end of which
is in your hands - and my Ahl al-Bayt.”®

Shaykh al-Arnaut comments:
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Its chain is hasan.’
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Al-Hafiz Ibn Hajar al-‘Asqgalani also copies the riwayah of Ishag b.
Rahwayh:
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Ishaqg said: Abu ‘Amir al-*Agadi - Kathir b. Zayd - Muhammad b. ‘Umar
b. *Ali - his father - “Ali:

Verily, the Prophet, peace be upon him, came to a tree at (Ghadir)
Khumm. Then he came out, holding the hand of ‘Ali, and saying: “Do you
not testify that Allah is your Lord?” They said, “Yes, we do.” He said, “Do
you not testify that Allah and His Messenger are more entitled to you than
yourselves and that Allah and His Messenger are your Awliya?” They said,
“Yes, we do”. He said, “So, whosoever Allah and His Messenger are his
Mawla, verily this one (i.e. ‘Ali) is his mawla. | have left behind over you
that which if you hold fast to it you will never go astray: the Book of Allah -
one end of which is in His Hand and the other in your hands - and my Ahl
al-Bayt.”*°

Then, al-Hafiz comments:

This chain is sahih."*
Imam Ahmad al-Busiri (d. 840 H) as well documents:
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Narrated “Ali b. Abi Talib, may Allah be pleased with him:

The Prophet, peace be upon him, came to a tree at (Ghadir) Khumm.
Then he came out, holding the hand of “Ali, and saying: “Do you not testify
that Allah is your Lord?” They said, “Yes, we do.” He said, “Do you not
testify that Allah and His Messenger are more entitled to you than
yourselves and that Allah and His Messenger are your Mawla?” They said,
“Yes, we do”. He said, “So, whosoever Allah and His Messenger are his
Mawla, verily this one (i.e. ‘Ali) is his mawla. | have left behind over you
that which if you hold fast to it you will never go astray: the Book of Allah -
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one end of which is in His Hand and the other in your hands - and my Ahl
al-Bayt.”*?
And al-Busiri has this simple verdict about it:
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Ishaq recorded it with a sahih chain.*®
‘Allamah al-Muttaqgi al-Hindi (d. 975 H) too records the hadith:
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Narrated ‘Ali b. Abi Talib, may Allah be pleased with him:

The Prophet, peace be upon him, came to a tree at (Ghadir) Khumm.
Then he came out, holding the hand of “Ali, and saying: “Do you not testify
that Allah is your Lord?” They said, “We do.” He said, “Do you not testify
that Allah and His Messenger are more entitled to you than yourselves and
that Allah and His Messenger are your Mawla?” They said, “Yes, we do”.
He said, “So, whosoever Allah and His Messenger are his Mawla, verily this
one (i.e. “‘Ali) is his mawla. | have left behind over you that which if you
hold fast to it you will never go astray while following it: the Book of Allah
- one end of which is in His Hand and the other in your hands - and my Ahl
al-Bayt.”

Then al-Hindi says about it:
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Narrated by (Ishag) Ibn Rahwayh, Ibn Jarir, Ibn Abi ‘Asim, and by al-
Muhamali in his Amali, and he (al-Muhamali) declared it sahih."*

The messages in these reports are very powerfully conveyed:

Muslims can acquire true guidance after their Prophet only by holding
fast to both the Qur’an and his Ahl al-Bayt together.

Muslims can remain upon true guidance after their Prophet only by
holding fast to both the Qur’an and his Ahl al-Bayt together.

Muslims automatically lose the true guidance after their Prophet any
moment they fail to hold fast to the Qur’an and his Ahl al-Bayt together.
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